


kabe kåñëa-dhana päba,   hiyära mäjhäre thoba,

juòäiba täpita-paräëa

säjäiyä diba hiyä, väsaiba präëa-priyä,

nirakhiba se candra-bayäna (1)

kabe – when; kåñëa – Kåñëa; dhana – the treasure; päba –

will attain; hiyära – heart; mäjhäre – within; thoba – will

hold; juòäiba – to cool; täpita – burning; paräëa – life;

säjäiyä – decorating; diba – will do; hiyä – heart; väsaiba –

will make sit; präëa – of life; priyä – beloved; nirakhiba –

will behold; se – that; candra – moon-like; bayäna – face.

When will I attain Kåñëa, the treasure of my life, and

hold Him in my heart, thus relieving my life of the burn-

ing pain of separation from Him? After decorating my

heart, I shall seat the beloved of my life there and

behold His moon-like face.

he sajani! kabe mora hoibe su-dina

se präëa-näthera saìge,    kabe vä phiriba raìge,

sukhamoya yamunä-pulina (2)

he –  O; sajani – female friend; kabe – when; mora – my;

hoibe – will come; su-dina – auspicious day; se – that; präëa

– of life; näthera – the master; saìge – with; kabe – when; vä

– possibly; phiriba – will wander; raìge – sportingly;

sukhamoya – delightful; yamunä – Yamunä; pulina – banks.

O my dear confidante, when will that fortunate day

come when I will wander playfully with the Lord of my

life along the delightful banks of the Yamunä?

lalitä-viçäkhä loyä,           tähäre bheöiba giyä,

säjäiyä nänä upahära

sadaya hoiyä vidhi,           miläibe guëa-nidhi,

hena bhägya hoibe ämära (3)

Kabe Kåñëa-Dhana Päba
(mäthura viraha)

by Çréla Narottama däsa Öhäkura
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lalitä – Lalitä; viçäkhä – Viçäkha; loyä – accompany-

ing; tähäre – to Him; bheöiba – will meet; giyä –

going; säjäiyä – decorating; nänä – various; upahära

– gifts; sadaya –  compassionate; hoiyä – having

become; vidhi – Providence; miläibe – will reunite;

guëa – qualities; nidhi – the treasure; hena – such;

bhägya – fortune; hoibe – will occur; ämära – mine.

When, in the company of Lalitä and Viçäkhä,

will I go out to meet Him, having decorated various

gifts for Him? Will Providence ever be merciful

upon me and bestow the good fortune of being

reunited with my Lord, the treasure-house of tran-

scendental qualities?

däruëa vidhira näöa,     bhäìgila premera häöa,

tila-mätra nä räkhila tä’ra

kahe narottäma-däsa,   ki mora jévane äça,

chäòi’ gela vrajendra-kumära (4)

däruëa – cruel; vidhira – Providence; näöa – the

dance; bhäëgila – has scattered; premera – of love;

häöa – the market; tila-mätra – even an iota; nä –

not; räkhila – is left; tä’ra – of that (prema); kahe –

saying; narottäma-däsa – Narottäma dasa; ki – what;

mora – my; jévane – life; äça – hope; chäòi – is left;

gela – has gone; vrajendra – the king of Vraja;

kumära – the son.

Alas! The cruel dance of Providence has broken

up the market-place of love and not even a particle

of love remains. Narottama däsa laments: “What

hope is there for me to live now that the son of the

King of Vraja has left me?’’
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R ays of The Harmonist is nourished by the powerful words of our Gauòéya

guru-varga, line of disciplic succession. Carrying their message of divine love,

the journal is duty-bound to bring real welfare to the people of the world, which is

to be secured through sädhu-saìga, the association of highly exalted Vaiñëavas. 

Çrémad-Bhägavatam (11.26.26) directs us as follows:

tato duùsaìgam utsåjya

satsu sajjeta buddhimän

An intelligent person should reject all bad association and instead become attached

to the association of saintly persons.

This instruction is indeed the journal’s foremost principle and ideal.

The divine instructions of the mahäjanas, great personalities, are the very soul

of Rays of the Harmonist, and the journal is beautifully ornamented with their

transcendental moods. Every issue carries the grave, unassailable and deeply

transformative writings of our guru-varga, that is, of Çréla Bhaktivinoda Öhäkura,

Çréla Bhaktisiddhänta Sarasvaté Öhäkura Prabhupäda and Çréla Prabhupäda’s eter-

nal associates. By reflecting upon their teachings, and embracing them within our

lives, one attains ever-newer realizations in the realm of sädhana, which is indis-

pensable for spiritual progress.

The divine message of some mahäjanas may at times appear harsh or unpalatable

to us because of our low adhikära, level of eligibility; nonetheless, their statements

impartially convey the true conception for our genuine spiritual upliftment. One

should not be disheartened by such words as they are intended for our ultimate

welfare.

Today’s world faces problems and crises on many fronts, viz. conflicts between

developed and developing countries, nuclear proliferation, bio-chemical arma-

ment, worldwide terrorism and so on. It is greatly in need of spiritual direction. The

combined attempts of the leaders of various nations to bring about peace and har-

mony in the world can only be fruitless because these efforts are driven by selfish

intent. 

This issue of Rays of the Harmonist offers the world a permanent solution to its

problems through the divine message of self-realized souls, God’s goodwill ambas-

sadors. The essence of their teachings is that by placing Çré Kåñëa, the Supreme

Personality of Godhead, in the centre of all our activities, we can bring harmony to

this world, which is a jungle of disparate interests. Such unity in diversity is possible

only by developing for Çré Kåñëa sentiments of selfless “Love”.

The spirit of this Editorial has been taken from Çré Gauòéya Patrikä, Year 36, Issue 1
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maratu mano  S Çréla Prabodhänanda Sarasvatépäda

smaratu mano mama niravadhi rädhäm

madhupati-rüpa-guëa-çravaëodita-sahaja-manobhava-bädhäm

(refrain)

mama manaù – my mind; smaratu – may remember; niravadhi – inces-

santly; rädhäm – Çré Rädhä; bädhäm – the impediment; manobhava –

of (the pangs of) Cupid;  sahaja – spontaneously; udita – arises (in Her

heart); çravaëa – upon hearing; guëa – about the qualities; rüpa – and

beautiful form; madhupati – of Çré Kåñëa, the master of madhu (honey-

filled pastimes).

May my mind incessantly recall Çré Rädhä. The affliction of the

pangs of Cupid spontaneously arises within Her heart upon hear-

ing about the qualities and beautiful form of Çré Kåñëa, the master

of supremely sweet pastimes.

vara-sémanta-rasämåta-saraëé-

dhåta-sindüra-surekhäm

çré-våñabhänu-kulämbudhi-sambhava-

subhaga-sudhäkara-lekhäm (1)

vara – on the excellent; sémanta – parting of Her hair; amåta – (which

is like the) nectarean; saraëé – pathway; rasa – of ujjvala-rasa, sweet

paramour love; su-rekhäm – a sublime line; sindüra – of red vermil-

lion; dhåta – is kept; sudhäkara-lekhäm – She is the moon; ambudhi –

(arising from) the ocean; kula – of the dynasty; çré-våñabhänu – of Çré

Våñabhänu Mahäräja: sambhava – bringing; subhaga – auspiciousness

(to the world). 

May my mind incessantly recall Çré Rädhä, the fine parting of

whose hair, which is like the nectarean pathway of ujjvala-rasa,

is decorated with a sublime line of sindüra. Çré Rädhä emerges

from the dynasty of Çré Våñabhänu Mahäräja as the moon arises

from the ocean, bringing auspiciousness to the world.
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 mama niravadhi radham
Translated into English for the first time

surucira-komala-kavaré-viräjita-

parimala-malli-sumäläm

mada-cala-khaïjana-khelana-gaïjana-

locana-kamala-viçäläm (2)

sumäläm – exquisite garlands; parimala – of fragrant;

malli – jasmine; viräjita – shine; surucira – on Her very

lustrous; komala – soft; kavaré – braid; viçäläm – Her large;

komala – lotus; locana – eyes; gaïjana – mock; mada –

the intoxicated; khelana – to-and-fro; cala – movement;

khaïjana – of the wagtail bird.

May my mind incessantly recall Çré Rädhä, upon

whose lustrous and soft braid shine exquisite gar-

lands of fragrant jasmine. The restlessness of Her

large lotus eyes mocks the intoxicated to-and-fro

movement of the wagtail bird.

mada-kari-räja-viräjad-anuttama-

calita-lalita-gati-bhaìgém

ati-sukumära-kanaka-nava-campaka-

gaura-madhura-madhuräìgém (3)

lalita – the graceful; bhaìgém – curves; gati – of Her gait;

calita – as She strolls; anuttama – are incomparably more

sublime; viräjat – and splendid; madakari-räja – than

those of the king of elephants in rut; aìgém – Her body;

atisukumära – at the zenith of very sweet youth; madhura-

madhura – imbued with ever-increasing charm; gaura –

shines; kanaka – with a golden hue; nava-campaka – like

fresh campaka flowers.

May my mind incessantly recall Çré Rädhä, the grace-

ful curves of whose strolling gait are incomparably

more sublime and splendid than those of the king of

elephants in rut. Her body, being at the zenith of

very sweet youth and imbued with ever-increasing

charm, shines with a golden hue like fresh campaka

flowers.

maëi-keyüra-lalita-valayävalé-

maëòita-mådu-bhuja-vallém

pratipadam adbhuta-rüpa-camatkåti-

mohana-yuvati-matallém (4)

mådu – Her soft; lalita – and graceful; vallém – creeper-

like; bhuja – arms; maëòita – are ornamented; avalé – by

bunches; valaya – of bangles; maëi – and bejewelled;

keyüra – armlets; adbhuta – and Her wonderful; rüpa –

form; pratipadam – at every moment; camatkåti – causes

astonishment; mohana – and enrapture; yuvati – (even

among) the young girls (of Vraja);

matallém – who possess such

excellence.

May my mind inces-

santly recall Çré

Rädhä, whose soft,

graceful, creeper-

like arms are

bedecked with

bunches of

bangles and

b e j e w e l l e d

armlets, and

whose won-

derful, sweet

form at every

moment pro-

vokes aston-

ishment and
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enrapture even among the young maidens of Vraja, who are similarly

endowed with such excellence.

mådu-mådu-häsa-lalita-mukha-maëòala-

kåta-çaçi-bimba-viòambäm

kiìkini-jäla-khacita-påthu-sundara-

nava-rasa-räçi-nitambäm (5)

lalita – Her lovely; maëòala – resplendent; mukha – face; mådu-mådu –

(emanates) very, very gentle; häsa – peals of laughter; kåta-viòambäm – and

mocks; bimba – the orb; çaçi – of the moon; påthu – on Her broad; sundara –

beautiful; nitambäm – rounded hips; räçi – which are filled with; nava-rasa –

ever-fresh mellows; jäla – a net; kiìkini – of tiny bells; khacita – is fastened.

May my mind incessantly recall Çré Rädhä, the circle of whose lovely

face emanates very, very gentle peals of laughter and mocks the orb of

the full moon. A net of tiny bells is fastened upon Her charming,

rounded hips, which are filled with ever-fresh mellows.

citrita-kaïculikä-sthagitodbhaöa-

kuca-häöaka-ghaöa-çobhäm

sphurat-aruëädhara-svädu-sudhä-rasa-

kåta-hari-mänasa-lobhäm (6)

çobhäm – the beauty; udbhaöa – of Her excellent; kuca – breasts; häöaka –

(which resemble) golden; ghaöa – waterpots; sthagita – is concealed; citrita –

by a patterned; kaïculikä – bodice; mänasa – the heart; hari – of Çré Hari; kåta-

lobhäm – is captivated; sudhä – by the nectarean; rasa – mellows; svädu – of

Her relishable; sphurat – trembling; aruëa – reddish; adhara – lips.

May my mind incessantly recall Çré Rädhä, the beauty of whose excel-

lent breasts, which resemble golden waterpots, is concealed by a pat-

terned bodice. By the nectarean mellows of Her relishable, trembling,

ruddy lips, She captivates the mind of Çré Hari.

sundara-cibuka-viräjita-mohana-

mecaka-bindu-viläsäm

sa-kanaka-ratna-khacita-påthu-mauktika-

ruci-rucirojjvala-näsäm (7)

mohana – an infatuating; viläsäm – pastime; bindu – dot; mecaka – blue-black

like the eye of a peacock; viräjita – shines; sundara – upon Her beautiful; cibuka



– chin; påthu – and a large; ruci – and lustrous; mauktika –

pearl ornament; sa-kanaka – set in gold; ratna – and gems;

khacita – is affixed; ujjvala – upon Her brilliant; rucira – and

beautiful; näsäm – nose.

May my mind incessantly recall Çré Rädhä, upon

whose beautiful chin is an infatuating pastime-dot that

is blue-black like the eye of a peacock, and whose

brilliant, beautiful nose is ornamented by a large and

lustrous pearl set in jewels and gold.

ujjvala-prema-rasämåta-sägara-

sära-tanüà sukha-rüpäm

nipatati mädhava-mugdha-mano-måga-

näbhi-sudhä-rasa-küpäm (8)

tanüm – Her body; sära – which is the essence (churned)

from; amåta – the  nectarean; sägara – ocean; rasa – of the

rasa; ujjvala-prema – of amorous love; rüpäm – is the essen-

tial form; sukha – of all happiness (for Mädhava); mädhava

– Mädhava; nipatati – falls; küpäm – into that well; sudhä-

rasa – of ambrosial mellows; manaù – His mind; mugdha –

bewildered; måga-näbhi – like the musk deer.

May my mind incessantly recall Çré Rädhä, whose

form is the quintessence churned from the nectar-

ocean of amorous love and is the very embodiment of

all happiness for Mädhava. Indeed, Çré Mädhava falls

into that well of ambrosial mellows, His mind bewil-

dered (by His own internal potency), like the musk

deer captivated by its own fragrance.

nüpura-hära-manohara-kuëòala-

kåta-rucim aruëa-dukülam

pathi pathi madana-madäkula-gokula-

candra-kalita-pada-müläm (9)

manohara – Her enchanting; nüpura – anklebells; hära –

necklace; kuëòala – and earrings; kåta – create; rucim – an

effulgence; aruëa-dukülam – (She wears) a dress the colour

of the rising sun; gokula-candra – and Kåñëa, the moon of

Gokula; äkula – distressed; mada – and maddened; madana

– by (the arrows) of Kämadeva; kalita – is forcibly impelled;

pada-müläm – to take shelter of Her feet; pathi pathi – by

any recourse.

May my mind incessantly recall Çré Rädhä, whose

enchanting anklebells, necklace and earrings create an

effulgence. She wears a dress the colour of the rising

sun, and at Her lotus feet Gokula-candra, Kåñëa, dis-

tressed and maddened by the arrows of Kämadeva, is

forcibly impelled to take shelter by any means possible. 

rasika-sarasvaté-géta-mahädbhuta-

rädhä-rüpa-rahasyam

våndävana-rasa-lälasä-manasäm 

idam upageyam avaçyam (10)

rahasyam – this confidential song; mahä-adbhuta – about

the very wonderful; rädhä-rüpa – form of Çré Rädhä; géta –

is sung; rasika – by the connoisseur of rasa; sarasvaté –

Prabodhänanda Sarasvaté; idam – it; avaçyam – should

certainly; upageyam – be sung; manasäm – by those

whose minds; lälasä – eagerly hanker; rasa – for the

rasa; våndävana – of Çré Våndävana-dhäma.

This confidential song about the greatly marvellous

form of Çré Rädhä, sung by the connoisseur of rasa

Prabodhänanda Sarasvaté,

should by all means be

sung in celebration by

all those whose

hearts eagerly han-

ker to relish the rasa

of Çré Våndävana.
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The sweetness of the word “love”

L ove* is a very sweet

word.  When it is

spoken, a very

sweet mood arises in the

hearts of both the speaker

and the listeners. Though

few are able to under-

stand its true meaning,

everyone still likes to

hear the word. All beings

are controlled by love.

Many will even give up

their lives for it.

All beings are controlled by love

To love is the sole purpose of human

life. Many think that the fulfilment of their selfish

desires is the primary purpose of their existence,

but that is wrong. For love, man can sacrifice all of

his own interests.

Selfishness causes man to strive only for his own

happiness and autonomy, but love causes him to

sacrifice all of his own interests for the sake of that

thing or person that is dear to him. Whenever there

is a clash between selfishness and love, love is vic-

torious. In particular, even when selfishness is very

intense it still remains subordinate to love. What is

selfishness? Selfishness is to endeavour for that

which is dear to oneself. Therefore, it is not unrea-

sonable to say that human life is directed by love.

Love becomes the primary purpose of man’s life,

even when he strives to fulfil his selfish desires.

Materialists and liberationists strive for 
enjoyment and liberation, out of love for them

Love is pre-eminent on the path of transcen-

dentalism also. Those who seek spiritual pleasure,

considering worldly pleasure to be temporary, are

of two kinds: those overcome by an urge to enjoy

and those driven by a desire to be liberated. Those

overcome by an urge to enjoy are presently either

* The original word used is préti, translated as “love”.
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preoccupied with their search for wealth, kingdom,

wife or children, or encumbered with a desire for the

position of Indra or any other demigod in Svarga or

for happiness in the higher planets such as

Brahmaloka. Because they have a love for those

things, they constantly endeavour to have them.

Those who crave liberation have no love for such

worldly enjoyments, but cherish instead the desire to

be liberated from worldly affairs. Hence, because

they have a love for liberation, they strive for it. Love

is what the materialist seeks from his enjoyment and

the liberationist from liberation. Hence, to attain love

is the final object for both kinds of people. Love is the

single aim of all spiritual endeavour.

What Caëòé däsa says about love

In regard to love, the Vaiñëava poet Caëòé däsa

says:

piréti baliyä,            e tina äkhara,

e tina bhuvana-sära

ei mora mane,         haya räti-dine,

ihä vai nähi ära (1)

vidhi eka cite,          bhävite bhävite,

niramäëa kaila “pi”

rasera sägara,         manthana karite,

tähe upajila “ré” (2)

punaù je mathiyä,    amiyä haila,

tähe bhiyäila “ti”

sakala sukhera,        e tina äkhara,

tulanä diba se ki (3)

jähära marame,       paçila yatane,

e tina äkhara sära

dharama karama,    sarama bharama,

kivä jäti kula tära (4)

e hena piréti, nä jäni ki réti,

pariëäme kivä haya

piréti-bandhana,      baòa-i viñama,

dvija caëòédäse kaya (5)

The three syllables pi-ré-ti (love) are the essence of

the three planetary systems. They remain in my mind

day and night. I think of nothing but them. (1)

By Çréla Bhaktivinoda Öhäkura

Appearing in English for the first time
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Concentrating deeply, Brahmä created the syllable

pi. Then when the ocean of rasa was churned, the

syllable ré emerged. (2)

When the ocean was churned a second time, nectar

emerged, which was prepared into the syllable ti.

How can I compare anything to these three syllables,

which are the abode of all happiness? (3)

That person in whose heart the essence of these

three syllables has forcibly entered finds dharma,

karma, shyness, commonsense, caste and family tra-

dition useless. (4)

I do not know what the nature of that love is or what

its result will be. The twice-born Caëòé däsa says,

“The bondage of love is truly terrible.” (5)

Insentient objects are shadows of sentient objects

Objects are of two kinds: sentient objects and

insentient objects. Sentient objects are original,

whereas insentient objects are perversions of sentient

ones. They can be called the shadows or reflections of

sentient objects. Whatever is present in an object is

also present in some way in its shadows. Hence, what-

ever is present within the original, sentient objects

must also be present in their insentient counterparts.

To love is the nature of sentient objects, and 
love’s perversion is found in insentient objects 

If we examine the nature of sentient objects, we

find that to love is their sole nature. This nature must

also exist in some way as a reflection within insentient

objects. Just as insentient objects are perversions of

sentient ones, attraction and motion are perversions

of love. They make up the nature of insentient objects

and are present in every insentient atom. Let us now

examine the nature of love.

The nature of love

Attraction and motion are present in their pure

form within sentient objects as love. The soul is a sen-

tient object. Here, “soul” refers to both the supreme

sentient being, the Supersoul, and the minute sentient

being, the soul. Their nature is to love. Pure love is

found only within the soul. Only a perversion of that

pure nature, not the pure nature itself, is to be found

within the soul’s reflection – that is, within insentient

objects. Hence, pure love is not to be found in any

material object of this world. Rather, its perversion,

which is mere attraction and motion, is to be found in

them.

By the forces of attraction and motion, atoms

assemble to form objects. Through attraction, objects

are drawn towards each other. Also, on account of

their independent motion, the planets revolve

around the sun. Anything that is present in a per-

verted object or perverted nature is also present in

the original object in its untainted form.

The independence, attraction and repulsion 
of the soul

Independence and attraction to other objects are

also always found within the soul. The soul exists in

a state of bondage in this world. There are unlimited,

minute souls, each possessing the nature to love.

This can be seen in the attraction all souls exert upon

each other. Furthermore, because of their indepen-

dence, each soul wants to remain separate from the

others.

In this material world, every object draws other

objects towards it; and these other objects in turn, by



virtue of their independent motion, try to remain

separate from that object. Big objects draw small

objects towards them. The sun is big, attracting the

planets and their satellites towards it. But owing to

their own independent motion, those planets and

satellites remain at a distance from the sun and,

attracted by its gravitational force, orbit it. Moreover,

the planets’ attraction and motion also assist them in

their orbit. What we see in this world is also found in

the spiritual world in its unadulterated form.

The difference between the material sun 
and the transcendental sun

The Chändogya Upaniñad (8.1.13) states:

sa brüyäd yävän vä ayam äkäças tävän eño

’ntar hådaya äkäça ubhe asmin dyäväpåthivé

antar eva samähite ubhäv agniç ca väyuç ca

sürya-candramasäv ubhau vidyut nakñaträëi

yac cäsyehästi yac ca nästi sarvaà tasmin

samähitam iti

In the reflected creation, there are five elements,

as well as the moon, the sun, lightning and the stars.

All of these are present in their original form in

Brahmapura, the spiritual world. The difference

between the two worlds is that in the spiritual world

all the variegated affairs are pure, blissful and perfect,

whereas in the material world everything is flawed,

incomplete and the cause of happiness and distress.

To love is the fundamental nature of all beings in

the spiritual world. Therefore, the poet Caëòé däsa

says:

brahmäëòa vyäpiyä,         ächaye je jana,

keha na dekhaye täre

premera piréti,                   je jana jänaye,

sei se päite pare

piréti piréti                           ténaöé äkhara

pi ré ti trividha mata

bhajite bhajite                   nigüòha haile

haibe eka-i mata

No one has seen that person who pervades the uni-

verse. Only one who knows what love is can attain

Him. Piréti (love) has three letters and is of three

kinds, but when it becomes condensed as a result of

continuous bhajana, it will be of only one kind.

The transcendental sun, Çré Kåñëa, attracts the
jévas to orbit Him, and this is eternal räsa

The transcendental enjoyer of Våndävana, Çré

Kåñëa, is the sun of the spiritual world. The souls

there are His associates in His pastimes. Through the

force of the attraction of His love, Kåñëa draws them

towards Him. But, on account of their own indepen-

dent motion, they try to remain distinct from Him.

Hence, while the strong force of attraction drawing

those souls near to that sun-like Kåñëa defeats their

motion, that force nonetheless makes them orbit Him.

This is Kåñëa’s eternal räsa. 

In that räsa, His girlfriends who are part of His

internal potency are very near to Him, and those who

have attained perfection through their spiritual prac-

tice are somewhat further away. Kåñëa’s transcenden-

tal pastimes reveal the true nature of love.

Liberated souls are greatly attracted to Kåñëa

Does Kåñëa attract all souls? If so, why are all souls

not favourably inclined towards Him?

Kåñëa does attract all souls. However, souls are

of two kinds: the bound and the liberated. Because
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There are unlimited, minute souls, 
each possessing the nature to love. 
This can be seen in the attraction 
all souls exert upon each other. 

“There are unlimited, minute souls, 
each possessing the nature to love. 
This can be seen in the attraction 
all souls exert upon each other.”
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“The transcendental enjoyer 
of Våndävana, Çré Kåñëa, 

is the sun of the spiritual world. 
The souls there are His

associates in His pastimes. 
Through the force of 

the attraction of His love, 
Kåñëa draws them towards Him.”

“The transcendental enjoyer 
of Våndävana, Çré Kåñëa, 

is the sun of the spiritual world. 
The souls there are His

associates in His pastimes. 
Through the force of 

the attraction of His love, 
Kåñëa draws them towards Him.”

Painting by Jaduräëé-devé däsé



ki ära bujhäo,          dharama-karama,

mana svatantré naya

kulavati haiïä,         piréti-ärati,

ära kära jäni haya (3)

je mora karama,       kapäle ächilä,

vidhi miläila täya

torä kulavaté,            bhaja nija pati,

thäka ghare kula lai (4)

guru durajana,         bale kuvacana,

se mora candana-cuyä

çyäma anuräge,        e tanu becinu,

tila-tulasé diyä (5)

paòasé durjana,        bale kuvacana,

nä jäba se loka päòä

caëòédäse kaya,        känura piréti,

jäti-kula çéla chäòä (6)

Känu is my life, my caste, my treasure and the pupils

of my eyes. He is the beloved within my heart who, in

the blink of an eye, is lost to my vision. (1)

You are women of respectable family. Serve your hus-

bands. Do as you please. After some thought I see that

I have no one but my lover Çyäma. (2)

What more can you tell me about dharma and karma ?

My mind is not independent. If I am indeed a virtuous

woman, then who is that person I long to love? (3)

Brahmä has made arrangements according to my

karma and destiny. O virtuous women, serve your

husbands and stay at home with your family. (4)

My wicked elders criticise me, but to me their criticism

is like scented sandalwood paste. Out of my love for

Çyäma, I have sold this body placing sesame seeds and

a tulasé leaf on it. (5)

My wicked neighbours criticise me, but I will not go to

their neighbourhood. Caëòé däsa says, “Love for Känu

rejects caste, family and character.” (6) 

The nature of the souls who are unaware of their
identity

The soul in this world has forgotten his own identity

because he identifies with matter. He forms various
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liberated souls experience their love clearly and keep

it alive, Kåñëa’s force of attraction naturally acts more

effectively upon them.

The reason why bound souls are not attracted 
to Kåñëa

Souls in bondage are of two types. The pure love

of those who are completely oblivious to Kåñëa is

extremely distorted due to their association with

matter. They know nothing but love for objects of

enjoyment, and therefore engage in sense gratifica-

tion day and night. Forgetting themselves, they

remain engrossed in seeking mundane pleasure. 

Moreover, on account of their esteem for mun-

dane science, which promotes mundane enjoyment,

they remain absorbed in mundane worship. They

continuously cheat themselves with statements like

“the soul does not exist”, “deliberating upon the soul

is illusory” and “any attempt to develop the self is

nothing but mental agony”. Some cheat themselves

of the pleasure of the plane of the soul by engaging

in various pious activities with the aim of attaining

the happiness of Svarga.

When the bound souls develop discrimination, 
renunciation and faith, they become attracted 
to Kåñëa

Among the souls in bondage, some develop dis-

crimination and renunciation, and attain faith in the

soul. On the strength of this faith, they experience to

some degree the pure attractiveness of Çré Kåñëa, the

sun of the spiritual world, and are also drawn

towards Him. Although they are engaged in various

mundane, scientific or pious activities, they enjoy

Kåñëa’s association. Çré Caëòé däsa describes their

moods:

känu je jévana,         jäti präëadhana,

e duöi nayanera tärä

hiyära mäjhäre,        paräëa putali,

nimikhe nimikha härä (1)

torä kulavaté,           bhaja nija pati,

jära mane jevä laya

bhäviyä dekhinu,     çyäma-bandhu bine,

ära keha mora naya (2)



relationships with various people and behaves

towards them in various ways. He identifies himself

with his subtle body, and has imagined a new body

consisting of mind, intelligence and ego. Because

of that relationship with his subtle body, he values

psychology and material science, considering them

his wealth, and consequently becomes deluded. 

Moreover, on account of identifying himself with

his gross body, consisting of the five elements, he

thinks “I am a Bhaööäcärya” or “I am a gentleman”,

and thus he lives a life of abandon. He is sometimes

born and he sometimes dies. Sometimes he is unable

to contain his joy, and sometimes he is stricken with

grief. Glory to this transformation and glory to Mäyä’s

games! 

Sometimes the soul is born as a man and marries

a woman, and sometimes he is born as a woman and

marries a man and establishes for himself a large

cycle of worldly concerns. When he enters that cycle

he honours his superiors and takes care of his depen-

dants. He fears the ruler, and he hates his enemies.

He fears disgrace and criticism when he is born as a

woman in a respectable family. He remains far from

his true identity when he establishes these false rela-

tionships in this world. What a horrible condition the

soul endures in such a self-imposed life! Considering

the various established rules of this world as his mas-

ter, he has completely forgotten his eternal master,

Kåñëa.

Prior attraction, tryst and union with Kåñëa

At this point a particular mood may arise in rela-

tion to Kåñëa, expressed by Çréman Mahäprabhu in the

following verse:

para-vyasaniné näré vyagräpi gåha-karmañu

tam eväsvädayaty antar nava-saìga-rasäyanam

Çré Caitanya-caritämåta (Madhya-lélä 1.211)

An unchaste wife internally relishes newer and newer

meetings with her lover even while engaged in her

household chores.

This kind of prior attraction (pürva-räga) devel-

ops in a soul bound to the rules of this world before

pure love for Kåñëa awakens in him. Eventually this

soul will go for a rendezvous and meet Kåñëa. Prior

attraction appears by hearing about Kåñëa’s nature

and qualities, seeing a picture of His transcendental

form, remembering His attractiveness and hearing

the sound of His flute. One in whom this prior attrac-

tion has appeared meets Kåñëa by the help of like-

minded girlfriends. Gradually the mutual love

between this soul and the supreme enjoyer Çré Kåñëa,

who is the embodiment of eternity, knowledge and

bliss, becomes deep.

Pure and impure love

Kåñëa’s transcendental pastimes in the spiritual

world, Vraja, are eternal. The soul is a minute sentient

particle, and is therefore eligible to participate in

those pastimes. When the soul is in bondage, his tran-

scendental identity appears in an illusory form as his

subtle and gross bodies. Similarly, the pure love for

Kåñëa that is found within that transcendental identity

appears in an illusory form as love for mundane sci-

ence or mundane objects. Therefore, bodily love or

mental love are simply distortions of pure love for

Bhagavän. They are not true love. But because the

soul has mistaken his own identity he considers them

to be real love. Actual love, however, is the love that

exists between two souls.

True love

The Båhad-äraëyaka Upaniñad (4.5.6) states:

na vä are patyuù kämäya patiù priyo bhavati

ätmanastu kämäya patiù priyo bhavati. (ityupa-

kramya) na vä are sarvasya kämäya sarvaà

priyaà bhavati ätmänastu kämäya sarvaà

priyaà bhavati. ätmä vä are drañöavyaù çrotavyo

mantavyo nididhyäsitavyo maitraiyyätmani

khalu are dåñöe çrute mate vijïäta idaà sarvaà

viditam iti.

When Yäjïavalkya’s wife Maitreyé became

detached from both the gross and the subtle planes,

she approached her husband and requested him to

give her some instruction.

Yäjïavalkya replied: “O Maitreyé, a wife does not

in fact love her husband for his sake. Rather, in every

instance she does so for her own sake. Similarly, a

•   R AY S O F T H E H A R M O N I S T14



husband loves his wife only for his own interests. This

so-called love for husband, son, wealth and so on, is

simply deceit. By completely rejecting this dishonesty

you should worship Bhagavän, the eternal object of

love and the soul of all souls, and love Him solely for

love’s own sake. Therefore, one who has become

detached from the material world and the subtle body

should look at, think of and inquire about that Soul

who is the most beloved of the jévas. By that he will

come to know everything.”

The import of this highly authoritative statement

of the Vedas is that there is no love on the gross and

subtle planes. Whatever semblance of love is found

here is experienced only in relation to the soul. The

pure soul is transcendental, and the love that exists

between souls is pure love. Only that love is worthy

of being searched after. Worldly love, or the love that

exists between humans, is but a distortion of the

soul’s love. The love that exists between souls is the

only true love.

“Love Kåñëa” is the ultimate instruction

In Çrémad-Bhägavatam (10.14.55) it is stated: 

kåñëam enam avehi tvam
ätmänam akhilätmanäm

Çré Kåñëa, who possesses sixty-four excellent

attributes, is the soul of all souls. The love that all

souls have for Kåñëa is free from mundane designa-

tions and is superlative. Those who have written

about psychology and the intricacies of love without

knowing love’s true nature have simply wasted their

time, despite all their reasoning, as if mixing ghee into

ashes. Out of pride, such persons have simply

endeavoured for fame. Rather than benefit the world,

they have brought it great misfortune. Brothers! Stop

listening to those people’s grandiloquent talk and

develop pure attachment for the soul, thus making

your soul’s nature shine by experiencing that love

which is free from designations.

Translated from Çré Gauòéya Patrikä, Year 11, Issue 3
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“Kåñëa’s transcendental pastimes in 
the spiritual world, Vraja, are eternal.
The soul is a minute sentient particle,

and is therefore eligible to 
participate in those pastimes.”

·



Initiation into
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The Initial Impulse

The ceremony of dékñä or initiation is that by

which the spiritual preceptor admits one to the

status of a neophyte on the path of spiritual

endeavour. The ceremony tends to confer spiritual

enlightenment by abrogating sinfulness. Its actual

effect depends on the degree of willing co-operation

on the part of the disciple and is, therefore, not the

same in all cases. It does not preclude the possibility

of reversion on the novice to the non-spiritual state, if

he slackens in his effort or misbehaves.

Initiation puts a person on the true track and also

imparts an initial impulse to go ahead. It cannot, how-

ever, keep one going for good unless one chooses to

put forth his own voluntary effort. The nature of the

initial impulse also varies in accordance with the con-

dition of the recipient.

But although the mercy of the good preceptor

enables us to have a glimpse of the Absolute and of

the path of His attainment, the seed that is thus sown

requires very careful tending under the direction of

the preceptor if it is to germinate and grow into the

fruit-and-shade-giving tree. Unless our soul chooses

to serve Kåñëa of his own accord after obtaining a

working idea of his real nature, he cannot long retain

the Spiritual Vision. The soul is never compelled by

Kåñëa to serve Him.

But initiation is never altogether futile. It changes

the disciple’s outlook on life. If he sins after initiation,

he may fall into greater depths of degradation than

the uninitiated. But although even after initiation tem-

porary set-backs may occur, they do not ordinarily

prevent the final deliverance. The faintest glimmering

by Çréla Bhaktisiddhänta Sarasvaté Öhäkura Prabhupäda
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of real knowledge of the Absolute has sufficient

power to change radically and for good the whole of

our mental and physical constitution, and this glim-

mering is incapable of being totally extinguished

except in extraordinarily unfortunate cases.

Treating the Ailment of the Soul

It is undoubtedly practicable for the initiated, if

only he is willing, to follow the directions of the pre-

ceptor that lead by slow degrees to the Absolute. The

good preceptor is verily the savior of fallen souls. It is,

however, very rarely that a person with modern culture

feels inclined to submit to the guidance of another, spe-

cially in spiritual matters. But the very person submits

readily enough to the direction of a physician for being

cured of his bodily ailments, since these latter cannot

be ignored without consequences that are patent to

everybody.

The evil that results from our neglect of the ail-

ments of the soul is of a nature that paralyses and

deludes our understanding and prevents the recogni-

tion of itself. Its gravity is not recognised as it does not

apparently stand in the way of our worldly activities

with the same directness as the other. The average

cultured man is, therefore, at liberty to ask questions

without realising any pressing necessity of submitting

to the treatment of spiritual maladies at the hands of a

really competent physician.

The questions that are frequently asked are as

these: “Why should it be at all necessary to submit to

any particular person or to subscribe to any particular

ceremony for the purpose of realising the Absolute

who by His nature is unconditioned? Why should

Kåñëa require our formal declaration of submission to

Himself? Would it not be more generous and logical to

permit us to live a life of freedom in accordance with

the principles of our perverted nature, which is also

His creation? Admitting that it is our duty to serve

Kåñëa, why should we have to be introduced to Him

by a third party? Why is it impossible for one to serve

Çré Kåñëa directly?”

The Bad Preceptor

It would no doubt be highly convenient and help-

ful to be instructed by a good preceptor who is well-

versed in the scriptures in understanding the same.

But one should never submit to another to an extent

that may furnish a rascal with an opportunity of really

doing harm. The bad preceptor is a familiar character.

It is inexplicable how those gurus who live in open

sin contrive nevertheless to retain the unquestioning

allegiance of the cultured portion of their disciples.

Such being the case, can we blame any person who

hesitates to submit unconditionally to a preceptor,

whether he is good or bad? It is of course necessary to

be quite sure of the bona fides of a person before we

accept him even tentatively as our spiritual guide. A

preceptor should be a person who appears likely to

possess those qualities that will enable him to improve

our spiritual condition.

Bona Fide Preceptor & Willing Disciple

Those and similar thoughts are likely to occur to

most persons who have received an English educa-

tion, when they are asked to accept the help of any

particular person as a spiritual preceptor. The literature,

science and art of the West, body forth the principle

of the liberty of the individual and denounce the
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mentality that leads one to surrender to a person,

however superior, his right of choosing his own

course. They inculcate the necessity and high value

of having faith in oneself.

But the good preceptor claims our sincere and

complete allegiance. The good disciple makes a com-

plete surrender of himself at the feet of the preceptor.

But the submission of the disciple is neither irrational

nor blind. It is complete on condition that the precep-

tor himself continues to be altogether good. The disci-

ple retains the right of renouncing his allegiance to

the preceptor the moment he is satisfied that the pre-

ceptor is a fallible creature like himself. Nor does a

good preceptor accept anyone as his disciple unless

the latter is prepared to submit to him freely.

A good preceptor is in duty bound to renounce a

disciple who is not sincerely willing to follow his

instructions fully. If a preceptor accepts as his disciple

one who refuses to be wholly guided by him, or if a

disciple submits to a preceptor who is not wholly

good, such preceptor and such disciple are, both of

them, doomed to fall from their spiritual state.

No one is a good preceptor who has not realized

the Absolute. One who has realized the Absolute is

saved from the necessity of walking on the worldly

path. The good preceptor who lives the spiritual life is,

therefore, bound to be wholly good. He should be

wholly free from any desire for anything of this world,

whether good or bad. The categories of good and bad

do not exist in the Absolute. In the Absolute everything

is good. We can have no idea in our present state of this

absolute goodness.

Unreserved Submission to the Absolute

Submission to the Absolute is not real unless it is

also itself absolute. It is on the plane of the Absolute

that the disciple is required to submit completely to

the good preceptor. On the material plane there can

be no such thing as complete submission. The pre-

tence of complete submission to the bad preceptor is

responsible for the corruptions that are found in the

relationship of the ordinary, worldly guru and his

equally worldly-minded disciples.

All honest thinkers will realize the logical propriety

of the position set forth above. But most persons will

be disposed to believe that a good preceptor in the

above sense may not be found in this world. This is

really so. Both the good preceptor and his disciple

belong to the spiritual realm. But spiritual discipleship

is nevertheless capable of being realized by persons

who belong to this world. Otherwise there would be

no religion at all in the world.

But because the spiritual life happens to be realiz-

able in this world, it does not follow that it is the

worldly existence that is capable of being improved

into the spiritual. As a matter of fact the one is perfectly
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“Submission to 
the Absolute is not real 

unless it is also 
itself absolute. 

It is on the plane 
of the Absolute 
that the disciple 

is required to 
submit completely 

to the good preceptor.”

CKLD
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incompatible with the other. They are categorically

different from one another. The good preceptor,

although he appears to belong to this world, is not

really of this world. No one who belongs to this world

can deliver us from worldliness. The good preceptor

is a denizen of the spiritual world who has been

enabled by the will of God to appear in this world in

order to enable us to realize the spiritual existence.

Liberty: A Dream

The much-vaunted individual liberty is a figment

of the diseased imagination. We are bound, willingly

or unwillingly, to submit to the laws of God in the

material as well as in the spiritual world. The hanker-

ing for freedom in defiance of His laws is the cause of

all our miseries. The total abjuration of all hankering

for such freedom is the condition of admission to the

spiritual realm.

In this world we desire this freedom but are com-

pelled against our will to submit to the inexorable

laws of physical nature. This is the unnatural state.

Such unwilling, forced submission does not admit us

into the spiritual realm. In this world the moral princi-

ple indeed claims our willing submission. But even

morality is a curtailment of freedom necessitated by

the peculiar circumstances of this world. The soul

who does not belong to this world is in a state of open

or court rebellion against submission to an alien

domination. By his very constitution he is capable of

submitting willingly only to the Absolute.

Sincerity & Complete Conviction

The good preceptor asks the struggling soul to

submit not to the laws of this world, which will only

rivet its chains, but to the higher law of the spiritual

realm. The pretence of submission to the laws of the

spiritual realm without the intention of really carrying

them out into practice is often mistaken for genuine

submission. It springs from the absence of fullness of

conviction. In this world the fully convinced state is

non-existent. We are, therefore, compelled in all cases

to act on make-believes, viz. the so-called working

hypotheses.

The good preceptor tells us to change this method

of activity, which we have learnt from our experience

of this world. He invites us first of all to be really and

fully informed of the nature and laws of the other

world, which happens to be eternally and categori-

cally different from this phenomenal world. If we do

not sincerely submit to be instructed in the alphabets

of the life eternal but go on perversely asserting,

however unconsciously, our present processes and

so-called convictions against the instructions of the

preceptor in the period of novitiate, we are bound to

remain where we are.

This also will amount to the practical rejection of

all advice because the two worlds have nothing in

common, though at the same time we naturally fail to

understand this, believing all the time in accordance

with our accustomed methods that we are at any rate

partially following the preceptor. But as a matter of

fact when we reserve the right of choice we really fol-

low ourselves, because even when we seem to agree

to follow the preceptor it is because he appears to be

in agreement with ourselves. But as the two worlds

have absolutely nothing in common, we are only

under a delusion when we suppose that we really

understand the method or the object of the preceptor,

or in other words reserve the right of assertion of the

apparent self.

Finding the Good Preceptor

Faith in the scriptures can alone help us in this

otherwise unpracticable endeavour. We believe in the

preceptor with the help of the çästras when we under-

stand neither. As soon as we are fully convinced of the

necessity of submitting unambiguously to the good

preceptor, it is then and only then that he is enabled to

show us the way into the spiritual world in accordance

with the method laid down in the çästras for that pur-

pose. He can apply the method properly and without

perpetrating a fatal blunder, in as much as he himself

happens to belong to the realm of the spirit.

The crux of the matter lies not in the external

nature of the ceremony of initiation as it appears to us

– because that is bound to be unintelligible to us,

being an affair of the other world – but in the convic-

tion of the necessity and the successful choice of a

really good preceptor. We can attain to conviction of

the necessity of the help of a good preceptor by the
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exercise of our unbiased reason in the light of our

ordinary experience.

Once this conviction has been truly formed, Çré

Kåñëa Himself helps us in finding the really good pre-

ceptor in two ways. In the first place, he instructs us as

regards the character and functions of a good precep-

tor through the revealed çästras. In the second place,

He Himself sends to us the good preceptor at the

moment when we are at all likely to benefit by his

instructions. The good preceptor also comes to us

when we reject him. In such cases also it is certainly

Kåñëa who sends him to us for no reason what-so-ever.

Guarding Ourselves Against Deceivers

Kåñëa has revealed from eternity the tidings of the

spiritual realm in the form of transcendental sounds

that have been handed down in the records of the

spiritual scriptures all over the world. The spiritual

scriptures help all those who are prepared to exercise

this reason for the purpose of finding not the relative

but the Absolute Truth, to find out the proper instruc-

tor in accordance with their directions. The only good

preceptor is he who can make us really understand

the spiritual scriptures and enable us to realize the

necessity and the nature of submission to the pro-

cesses laid down in them.

But there is still every chance of foul play. A very

clever man or a magician may pass himself off as a

person who can properly explain the scriptures by

means of his greater knowledge or deceptive arts. It is

very important, therefore, that we should be on our

guard against such tricks. The scholar as well as the

magician pretends to explain the scriptures only in

terms of the objects or happenings of this world. But

the scriptures themselves declare that they do not tell

us at all of the things of this world.

Those who are liable to be deluded by the arts of

pervert yogés persuade themselves into believing that

the spiritual is identical with the perversion, distortion

or defiance of the laws of physical nature. The laws of

physical nature are not unreal. They govern the rela-

tion of all relative existences. In our present state it is

therefore always possible for another who possesses

the power or the knowledge, to demonstrate the

merely tentative character of what we choose to

regard as our deepest convictions, by exposing their

insufficiency or inapplicability. But such surprises

belong to the realm of the phenomenal and have

nothing to do with the Absolute.

Those who have an unspiritual partiality for

scholarship or for magic fall into the clutches of the

pseudo-religionists. The serious plight of these victims

of their own perversity will be realized from the fact

that no one can be delivered from the state of igno-

rance by the method of compulsion. It is not possible

to save the man who refuses on principle to listen to

the voice of reason. The empiric pedants are no

exception to this rule.

In Conclusion

The plain meaning of the çästras should, therefore,

be our only guide in the search of the good preceptor

when we actually feel the need of his guidance. The

scriptures have defined the good preceptor as one

who himself leads a spiritual life. It is not any worldly

qualifications that make the good preceptor.

It is by unreserved submission to such a preceptor

that we can be helped to re-enter into the realm that

is our real home but which unfortunately is veritable

terra incognita to almost all of us at present. This

realm is inaccessible to body and mind alike, which

are the result of the disease of abuse of our faculty of

free reason and the consequent accumulation of a

killing load of worldly experiences, which we have

learnt to regard as the very stuff of our existence.

Published in Çré Sajjana-toñaëé, Vol. 26, No. 7 (1928)
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Absolute Will and Absolute Vision

M an proposes and God disposes. Proposal

is directed upwards, and disposal comes

down. The waves of suggestion and

acceptance are all the Lord’s pastimes.

naiva tasya kåtenärtho 

näkåteneha kaçcana

na cäsya sarva-bhüteñu 

kaçcid artha-vyapäçrayaù

Bhagavad-gétä (3.18)

In this world, a self-realized person who rejoices in

the soul does not accrue piety by the performance of

actions, nor does he incur sin by abstaining from

duties. Amongst all living entities, from the highest

life-forms of the planet of Lord Brahmä down to the

world of immobile organisms, he never depends on

anyone for any personal demand whatsoever.

For one who is self-realized, any and every wave is

welcome for he is able to read the deeper meaning.

åte ’rthaà yat pratéyeta 

na pratéyeta cätmani

tad vidyäd ätmano mäyäà 

yathäbhäso yathä tamaù

Çrémad-Bhägavatam (2.9.34)

Çrémad-Bhägavatam asks, “What is the concep-

tion of mäyä ?” Åte ’rthaà yat pratéyeta – what seems

to us to be the correct reading of the environment, is

actually not so. Artheñu abhijïaù – Kåñëa knows the

meaning and purpose of every incident. Many events

are harmonised and are for the purpose of serving

Him. But when there is localised interest, there is a

clash. Imperial and universal interests clash with

provincial and local interests. Artheñu abhijïaù. He

alone can know why each straw is moving to this side

or that. He alone is the knower of everything.

Only Kåñëa knows what purpose is served by the

grass bending in the wind to this side, not that. All

these movements taken together in harmony, go to

Him. Artheñu abhijïaù svaräö. He is not answerable

to anything or anyone.

The universal meaning of every event and inci-

dent, even the movement of a piece of straw, is all-

purposeful and all-meaningful to the Absolute. It all

Hearing
to See

An informal discourse by

Çré Çrémad Bhakti Rakñaka Çrédhara Gosvämé Mahäräja



contributes to the absolute satisfaction of Kåñëa. That

is the meaning of the phrase, åte ’rthaà yat pratéyeta.

Artheñu abhijïaù. Artha means “universal”. And

what is the real purpose of every movement? It is for

the one Universal Absolute. That absolute current

goes towards the satisfaction of Kåñëa.

The Plane of Ignorance and Error

But that reading is not possible for the superficial

jévas. The jévas cannot read or conceive the real

meaning of everything. The jéva will have his own

reading of the circumstances, but that will be superfi-

cial, and that is mäyä. We may interpret in our own

way the reason for an earthquake, a storm, or any-

thing, but that reading is from our local interest – the

real meaning is hidden. This is mäyä, and on the basis

of that we are performing so many activities. All our

interpretations are from the plane of local interest, so

give it up!

sarva-dharmän parityajya

mäm ekaà çaraëaà vraja

Bhagavad-gétä (18.66)

Give up your local interest and identify yourself

with the current of that plane of universal interest.

åte ’rthaà yat pratéyeta na pratéyeta cätmani

Without knowing the real meaning, what we feel

and read is the wrong reading of the environment – it

is mäyä. We miss the universal purpose, and from

local interest we read, “Oh, this is for this purpose,

this is for that purpose.” But this is local interest. What

we conceive, feel, trust and believe, is not in conso-

nance with the universal reading; it is mäyä. Even our

belief is within the realm of mäyä. Our conceptions

will have no standing in the interest of the Absolute.

What we read with our local interest, we will not find

if we read from the universal interest.
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Our disease of local interest and conception will

be cured and removed when we see that everything

is meant for Kåñëa and we become one with that

interest.

åte ’rthaà yat pratéyeta 

na pratéyeta cätmani

tad vidyäd ätmano mäyäà 

yathäbhäso yathä tamaù

That feeling, that conception, is known as mäyä,

“that which is not”. It is apparent, but not real. What is

not real, that is mäyä. Even what I think to be real is

not. Mä-yä – mä means “no”, and yä means “what” –

“what is not.” Apparently it seems to be so, but the fact

is, it is not. That is mäyä. In such a plane we eliminate

the infinite interest and instead see by measuring

according to our own interest. We measure everything

from the angle of vision and standpoint of our own

selfish interest. In this way we ignore the infinite repre-

sentation, position, duty and service. This is mäyä.

Yathäbhäso yathä tamaù – light and darkness

both exist. The absence of truth is not truth: it is tama,

darkness, ignorance, mistake and error.

aham eväsam evägre 

nänyad yat sad-asat param

paçcäd ahaà yad etac ca 

yo ’vaçiñyeta so ’smy aham

åte ’rthaà yat pratéyeta 

na pratéyeta cätmani

tad vidyäd ätmano mäyäà 

yathäbhäso yathä tamaù

yathä mahänti bhütäni 

bhüteñüccävaceñv anu

praviñöäny apraviñöäni 

tathä teñu na teñv aham

etävad eva jijïäsyaà 

tattva-jijïäsunätmanaù

anvaya-vyatirekäbhyäà 

yat syät sarvatra sarvadä

Çrémad-Bhägavatam (2.9.33–6)

The ontological base of the whole Çrémad-

Bhägavatam is contained within these four çlokas.*
The Lord is present everywhere in a direct or indirect

way.

To Hear & To Serve

One in the uttama-adhikära (highest) stage makes

no attempt to preach. Distribution of propaganda is for

those in the madhyama-adhikära (middle) stage. It is

there to take everyone from the narrow conception to

the bright conception, from the improper to the

proper conception; and according to their conception

people will carry out their activities.

siddhänta baliyä citte nä kara alasa

ihä haite kåñëa läge sudåòha mänasa

Çré Caitanya-caritämåta (Ädi-lélä 2.117)
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* The following are the translations of these four “seed verses”
of Çrémad-Bhägavatam (2.9.33–6) known collectively as catuù-
çloké Bhägavatam:

(33) [Çré Bhagavän said to Lord Brahmä:] Before the cre-
ation of this world, only I existed. The gross and the sub-
tle, up to the indefinable Brahman – in other words the
cause (sat ) and the effect (asat ) – did not exist. Nothing
other than I existed. What is manifested in the form of
creation is also I, after creation it is also I, and after anni-
hilation only I will remain.

(34) I, the Supreme Absolute Truth (parama-tattva), am
the only real truth. Whatever appears to be of any value,
if it is seen to be separate from Me, or not existing within

Me, know it to be the product of My illusory energy
(mäyä), that reflection which appears to be in darkness.

(35) The five great elements of material creation enter
into the bodies of all living entities, high and low, but at
the same time exist independently. Similarly, I have
entered into all living entities as the Supersoul, but at
the same time I am situated independently in My own
transcendental nature.

(36) One who is searching after the Supreme Absolute
Truth must certainly search for it up to this, in all circum-
stances and by all possible means, in all space and time,
through both direct (anvaya) and indirect (vyatireka)
means of deliberation.



For us to be engaged more earnestly in service,

sometimes hearing is necessary. To hear just for the

sake of hearing is luxury. But hearing for engagement,

that is proper hearing.

The master calls, “Oh you, please bring me a glass

of water.” But the student remains sitting. “Did you

hear me?”

“Yes, I heard,” the student says, but still he

remains sitting tight. That sort of hearing won’t do!

There is a saying amongst the sahajiyä section:

“Gurudeva asked for a glass of water, but I am

engaged in harinäma. ‘No, Gurudeva, I’m engaged in

harinäma.’ ” This is self-deception.

Especially in the beginning, the importance will be

the consideration of urgency. Bhajana will be present

in Gurudeva as service in a higher degree, but not in

us. By serving him I can partake in kértana of a higher

quality; and that can come within me and improve the

quality of my kértana, and that can come within me

and improve the quality of my bhajana. Sädhu-saìga

and näma-kértana are important. Näma-kértana has

been recommended, but not without the association

of the sädhu. That sädhu will be the higher, superior

quality devotee, and sädhu-saìga means serving him.

Saìga does not mean just bodily association.

Rather, saìga is possible only through the serving atti-

tude – not by opposite dealing or idly sitting. Saìga

means sat-saìga.

Sädhu-saìga: Serving the Sädhu

dadäti pratigåhnaöi

guhyam äkhyäti påcchati

bhuëkte bhojayate caiva

ñaò-vidhaà préti-lakñaëam

Çré Upadeçämåta (4)

The six types of loving exchanges among

devotees are offering gifts in charity, accepting

gifts in charity, revealing one’s mind in confidence,

inquiring confidentially, accepting

prasäda and offering prasäda.

These are the six kinds of asso-

ciation with a sädhu. It is possible

to accept higher association only

when one has a serving attitude;

otherwise there is no saìga. To

take lower association means to

exploit and enjoy, but higher asso-

ciation can only be achieved

through service. By proper associa-

tion the quality of your service will

increase. Therefore sädhu-saìga –

sädhu-sevä – is of most importance.

The Gauòéya Maöha stresses

the importance of sädhu-saìga –

serving the sädhu. Whatever you

do by the command of the higher

devotee will, through him, surely

connect you with a higher concep-

tion of the Absolute. Whatever you

do, do with that connection from

above and carry out his order.
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We have the experience of one sannyäsa

Godbrother who left the order and engagement of his

Gurudeva and went to the holy place of Badarikäçrama.

Our Guru Mahäräja punished him for that. We can

therefore see that without the order from above, even

going to the holy places may be punishable.

Without sädhu-saìga we cannot connect with the

higher level. Therefore even our chanting of the

Name may not be vaikuëöha-näma.

ataù çré-kåñëa-nämädi

na bhaved grähyam indriyaiù

sevonmukhe hi jihvädau

svayam eva sphuraty adaù

Çré Bhakti-rasämåta-sindhu (1.2.234)

The universal necessity is to learn and acquire a

serving attitude. If that is applied to näma-bhajana,

or any bhajana, it will be of great help to you.

Jiùva means “the tongue”, and nämädi means

“näma, rüpa, guëa and lélä”. On the tongue the

Lord’s name (näma) will appear; within the eye, His

form (rüpa); within the mind, His qualities (guëa);

and in the heart, His pastimes (lélä). All these will

come down to you, and everything about you will

connect with that vaikuëöha-tattva.

It is not just a question of increasing the quantity,

but quality must be present. To be real bhakti,

sevonmukha and sevä presuppose surrender, and all

this presupposes sädhu-saìga. It all originates from

the association of a sädhu. From the positive direc-

tion it can come to us, so we must be thankful to that

positive source. The Lord is there, but His grace is

coming through His agents, so His agents should be

welcomed and dealt with properly.

Whatever we can collect with our energy we

should devote towards sädhu and çästra. Sädhu and

çästra are our two friends everywhere.

Complete Surrender

My Guru Mahäräja, Çréla Bhaktisiddhänta Sarasvaté

Prabhupäda, one day explained what is a sädhu, and

what is karma. He then proceeded to explain that if a

sädhu orders, “Bring me a flower”, but when you

bring the flower he says, “No, now bring me some

water”, and you object, “No, you ordered a flower and

I brought it. Please accept this flower”, then it will be

karma.

The sädhu is free. One who thrusts the sädhu’s

previous desire upon him performs karma. At every

moment he is free, so to follow his past will, will be

karma. You are always to be ready for the immediate

need.

In the battlefield, if the general orders the army,

“March this side”, then after noticing that the circum-

stances have changed he says, “No, go this other

way!” then it won’t do for the soldiers to object by

saying, “No! You have already ordered us to go in this

direction.”

Similarly the sädhu and guru are always free, and

their order should be taken in such a way. It is not that

we shall stick firmly to their first order; sädhu and

guru are living and independent.

On being asked to do a particular service, one dis-

ciple told our Guru Mahäräja, “I need to know my

itinerary at least one week in advance.” Çréla

Prabhupäda replied, “But I received the order only

five minutes ago; how could I inform you earlier?” It

is not a dead matter.

Of course, beginners will not be able to accept

that. They will receive their specific instructions just

as a young boy is given the duty to every day practise

writing the alphabet, “ABC...” That is a particular

stage. He will then be taught how to spell by using

those letters in a certain way. And then later at every

moment he will be ready to use the letters in many

ways according to the necessity of writing. The order

may come to take down a dictation, to write this and

that. Just repeating “ABC...” is not sufficient.

So, in the beginning of devotional life the student

is asked, “Do this. Do that.” But when he comes in

connection with the living substance he will be pre-

pared for a new order to come, and he will have to

follow that with all alertness.

Connecting with the Living Conception

When I was in Våndävana I had a desire to meet

with a sädhu who was the most famous and respected

siddha-bäbäjé of that place. I had the chance to stay

with him for a few days but, after circumambulating
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ãVraja-maëòala, my Çréla Prabhupäda told me he was a

kaniñöha-adhikäré. He explained that this bäbäjé, like

a student, was only copying the accepted practices of

a sädhu. He was following the stereotyped direction,

chanting the Lord’s Names, doing mädhukaré, fasting,

reading Çrémad-Bhägavatam and performing the

various formal duties recommended for beginners,

but he was not coming in contact with the living

thing. He was simply undergoing training. He was

simply following the routine of training.

In the armed forces when the new recruits are in

the training period, they are asked to do something

repeatedly, “Do this! Do this! Do this!” So they engage

themselves in that way.

The kaniñöha-adhikäré does not know the spirit

and therefore cannot connect with the living substance.

He therefore is in the preparatory life of a devotee

and will repeatedly engage in those practices.

The two or three times in the evening that I had

gone to see this bäbäjé, I had sat there silently. He had

many disciples there who respected him, two or four

staying by his side. Nobody had said anything to me

and he could not tell that I was from the Gauòéya

Maöha. I tried my best to read him.

One such occasion was the holy Nåsiàha-caturdaçé

day, and a reading from Çrémad-Bhägavatam was

begun. He recited, and sometimes he spoke about

various things. I continued my watch over his activi-

ties, movements, etc., and sometimes it was as if I

was noticing Guru Mahäräja indicating to me that

bäbäjé’s nature.

After two or three days I came to the conclusion

that this man was trying his best from this plane to go

up. But our Guru Mahäräja had come down from that

plane and had a living programme with a purpose to

fulfil. He did not belong to this world, but he came

from the spiritual world on an order. Our Guru

Mahäräja came down with something positive to give

to the world. He had some order and plan: “Go and

do this!”

But that bäbäjé was trying his best to follow what

has been recommended in the scriptures. We can read

about Rüpa, Sanätana and others, and accordingly

have some idea and try to practise that. But that is

theoretical practising: “This has been recommended,

let me practise all these things and then I will get my

desired result.” One who follows in this way is a

kaniñöha-adhikäré. But the desired end and living

result will come by working under the direction of

guru and sädhu who are already members of that

plane. And that is not theoretical; it is practical. The

difference lies in the practical necessity of the service.

In this way I had also come to the conclusion, later

to be confirmed by Çréla Guru Mahäräja, that this

bäbäjé was a kaniñöha-adhikäré.

Duty & Service

Soldiers are sometimes ordered to do ordinary

things – not only fighting but also shovelling, clearing

jungle and many other duties. When marching

against the enemy, they are to do whatever duty

comes before them. The circumstances are practical

and living. It is not mock fighting, but a real fight, yet

they are not engaged in fighting at every moment.

Preparing for a fight has more value than mock fighting

during a training period, even though the mock fight

seems like real fighting.

When the soldiers on the actual field find it

necessary to do some other duties, such as clearing

the jungle or making a bridge or a path, etc., it will

have more value than a practice fight in peaceful

circumstances.

Of course the position of the general – of

Gurudeva – is all-important: he must be real, not a

sham or imitation. If the sädhu or guru is genuine, to

clean up his stool and urine may fetch more than wor-

shipping the Deity. That is because such activity has a

practical connection. So, under the guidance of a real

äcärya, whatever we do – be it cooking, looking after

the cows, personal service or so many other duties –

will have more value than our independent reading of

Çrémad-Bhägavatam. That is possible because the

äcärya is actually leading a spiritual life and he has

his mission to fulfil. If we can help him, that will fetch

a higher result for us. And I will be paid by his coin,

not by any gross thing.

Published in Centenary Anthology (Navadvépa: 1995)
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T oday is Çré Rädhäñöamé. This is the next añöamé-tithi, half moon, after

Janmäñöamé. Today we shall speak about Rädhäñöamé. The glorifica-

tion of the atimartya, transcendental life and character, of my

gurupäda-padma is the principal subject for discussion on this Rädhäñöamé

day.* My gurupäda-padma, Çré Çrémad Bhaktisiddhänta Sarasvaté Gosvämé

Prabhupäda, is situated here [in his deity form], in the Çré Mandira of Çré

Devänanda Gauòéya Maöha.

Appearing in English for the first time

Excerpt from a lecture delivered by
Çré Çrémad Bhakti Prajïäna Keçava Gosvämé Mahäräja
3 September 1965, Çré Devänanda Gauòéya Maöha, Navadvépa



We come across many paramahaàsas in this

world. After due deliberation, however, we can per-

ceive that they are not eligible to be compared to even

an ordinary aàça of an aàça, or part of a part, of this

great personality (mahäpuruña). Nevertheless such

persons are honoured by the foolish masses of this

world. Most of them do not have the qualification to

be measured against even those who have attained but

a single particle of dust from the lotus feet of this

mahäpuruña. Therefore, many people address my

gurupäda-padma as paramahaàsa-cüòämaëé, crest

jewel among the paramahaàsas. I do not have any

objection to this; still, in my opinion he is in fact

paramahaàsa-kula-svämé, the master of the family of

paramahaàsas. His eminence is such that he instructs

even them. Therefore he is celebrated as jagad-guru.

In Navadvépa many räsa-léläs take place these days.

According to the teachings of this mahäpuruña, we

know them all to be vulgar. These are the expressions

of the jealous thoughts of many people who are

devoid of çästric knowledge. Therefore to educate the

general masses in the teachings of çästra, we have

been holding Kåñëa-lélä Pradarçané (an exhibition of

Kåñëa’s pastimes) since Janmäñöamé.†

The word pradarçané is used in various ways. In

using it here we do not refer to mere fun and enter-

tainment. Pradarçana means prakåñöa-rüpeëa

darçana, thorough and complete darçana. In other

words, pradarçana is seeing and understanding

thoroughly. Our only conception (vicära) is that

which the philosophically-minded gosvämés have

stated regarding Çré Kåñëa’s appearance. The meaning

of pradarçané is prakåñöa vicära, thorough and com-

plete consideration or understanding. Thus, the true

understanding of Çré Kåñëa’s birth should be revealed.

This pradarçané lies within the realm of philosophical

instruction, and it is theistic. I am strongly against the

räsa-lélä of the Naked Mother (Kälé) that takes place

in Navadvépa. 

This pradarçané has been open until today, Çré

Rädhäñöamé. There is one lunar fortnight (pakña)

between Kåñëäñöamé and Rädhäñöamé. Thus, the dark

fortnight (kåñëa-pakña) and the bright fortnight

(çukla-pakña) have united to become a single pakña.

The two fortnights have become one; they tend

towards a single entity. Janmäñöamé-tithi has become

illuminated today, on çukläñöamé [i.e. Rädhäñöamé-

tithi]. The service of those who worship Kåñëa outside

the guidance of Rädhäräëé is valueless. Smärtas do not

observe Rädhäñöamé. According to käla-vicära, con-

sideration of time, Kåñëäñöamé and Rädhäñöamé have

been taken together and regarded as a single fortnight.

Vedänta-sütra states, “çakti-çaktimatayor abhedaù

– there is no difference between the energy and the

energetic.” All çakti has emanated from a toenail of
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* Only through the medium of çré guru can one come to under-
stand Çrématé Rädhäräëé, for he is intimately related to Her 
as Her personal associate and is our only connection with 
Divinity.

† In 1965 a beautiful dioramic display of Çré Kåñëa’s pastimes 
was set up on Janmäñöamé at Çré Devänanda Gauòéya Maöha. 
Officially named “Kåñëa-lélä Pradarçané”, it was due to remain 
until Rädhäñöamé.

Jagad-guruJagad-guru Çré ÇrémaÇré Çrémadd

BhakBhaktisiddhäntisiddhäntta Sa S ararasasvvaatété

GoGo ssvämé Prvämé Prabhabhupäda, upäda, 

mastmaster oer o f the ff the family amily 

oof f paramahaàsasparamahaàsas



Rädhäräëé. Umä, Ramä, Satyä and all other goddesses

have appeared from Her toenails. All the goddesses

that are found in Bengal, such as Kälé and Durgä, have

come from Rädhäräëé. People can worship various

goddesses who are aàças, fragments, of potency;

however, by excluding the müla-çakti, the original

potency, their worship is entirely worthless.

Mahäprabhu is none other than Rädhä and Kåñëa.

With Mahäprabhu’s mantra, the worship of Rädhä-

Kåñëa is performed. There is no fault in this. Many

people may ask why Kåñëa, Rädhäräëé and Gaura all

have white complexions in this temple. The answer is

that we are rädhä-pakñéya, partial to Çrématé

Rädhäräëé. Çréla Prabhupäda, the mahäpuruña situated

in this temple, is rädhä-pakñéya. In all countries of the

world, people know him as “Prabhupäda”. Indeed we

perform his ärati here first of all.

It is recommended that the ärati of this mahä-

puruña be performed throughout the world. If his

ärati is stopped, the entire globe will be devastated

and will descend into the hellish planets known as

Rasätala. Bhakti-dharma will disappear from the

world. Therefore, the world calls him “Prabhupäda”.

I entreat those who perform the räsa of the Naked

Mother (Kälé) not to come and hear my kathä. I will be

happy if they do not hear me analytically explain the

tattva of what prabhupäda means. They have

descended to such a low level that they will have to

wait many hundreds of thousands of lifetimes before

they can understand this rädhä-tattva.

Rädhäräëé sometimes possesses vämya-bhäva, a

contrary mood, towards Kåñëa, which enhances the

variety of Her service to Him. Once Rädhäräëé was

feeling jealous anger (mäna). Being absorbed in
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“All çakti has emanated from a toenail of Rädhäräëé. 
Umä, Ramä, Satyä and all other goddesses 

have appeared from Her toenails.”

“All çakti has emanated from a toenail of Rädhäräëé. 
Umä, Ramä, Satyä and all other goddesses 

have appeared from Her toenails.”
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“It is indeed Kåñëa who, 
deeply immersed in thoughts 

of Rädhäräëé, has lost 
His complexion and ... 

taken on the colour 
of His beloved.

Çréman Mahäprabhu has 
in all respects preached 

and instructed this type of
vipralambha-rasa only.”
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thoughts of His beloved in this condition, Kåñëa took

on Her very complexion:

rädhä-cintä-niveçena yasya käntir vilopitä 

çré-kåñëa-caraëaà vande rädhäliìgita-vigraham

I worship the lotus feet of Çré Kåñëa, whose own dark

complexion vanishes and who assumes the bright,

golden complexion of Çrématé Rädhikä, as if being

embraced by Her, due to being thoroughly immersed

in separation from Her.

This conception is explained in the opening verse

of “Çré Rädhä Vinoda-bihäré Tattväñöakam”.‡ The word

rädhäliìgita has two meanings: rädhäyä liìgita and

rädhäyä äliìgita. Liìgita means “marked” or “bearing

a sign or impression”, and äliìgita means “embraced”.

In this phenomenal world we see that when a

käïca-pokä, a type of bright-green insect, catches a

tela-pokä, a variety of cockroach, the tela-pokä

becomes so absorbed in thoughts of the käïca-pokä

that it begins to resemble its predator. Accordingly, it

is illegitimate and against the conclusion of çästra to

assert that one can become brahma by performing

sädhana. The Gauòéya Vedänta Samiti never preaches

such bogus philosophy (ku-siddhänta) to the world.

[By absorption in the features of the Absolute Truth] a

person may attain a form like that of the Lord

(särüpya-mukti), but he will not merge into the Lord

(säyujya). None who actually knows the purport of

the Vedas can claim or demonstrate that the practi-

tioner (sädhaka) becomes one with the object of his

practice (sädhya).

The käïca-pokä and tela-pokä never merge to

become one insect. They merely become similar in

form. This is an instance of särüpya-mukti, not säyujya.

Deeply absorbed in vipralambha-bhäva, the mood

of separation, Kåñëa was overwhelmed by thoughts of

Rädhäräëé, and He lost His own complexion. In other

words, His black lustre disappeared and He assumed

Rädhäräëé’s hue. This, indeed, is rädhäliìgita-vigraha.

This vigraha is manifest here. This tattva is explained

in the Svapna-viläsämåtam of Çréla Viçvanätha

Cakravarté Öhäkura, the king of rasika devotees. My

gurupäda-padma has revealed it to the world from

the very core of his heart.

Çréla Prabhupäda was rädhä-pakñéya. Among

those who serve vipralambha-rasa through the top-

most path of bhajana [i.e. räga-märga ], most will

meditate upon Rädhäräëé’s separation from Kåñëa.

However, my gurupäda-padma, Çréla Prabhupäda,

used to meditate on Kåñëa’s separation from

Rädhäräëé.

I want to clarify this with an illustration. When Çré

Kåñëa is engaged in a competitive sport with

Rädhäräëé, those who are rädhä-pakñéya always think

about Her victory and Kåñëa’s defeat. Her victory is

their sole desire and purpose. And when Rädhäräëé

wins, they experience profuse bliss and, clapping their

hands, declare, “Kåñëa has lost, what a joy!” But those

who are kåñëa-pakñéya are overcome by sadness.

My gurupäda-padma used to think more about

Kåñëa’s feeling separation from Rädhäräëé than

Rädhäräëé’s feeling separation from Kåñëa. In Her

separation from Him, Rädhäräëé is stricken by grief.

This type of perfection in vipralambha-bhäva is

cherished by ordinary people. However, Çréla

Prabhupäda’s mood was entirely opposite to this. It

is indeed Kåñëa who, deeply immersed in thoughts

of Rädhäräëé, has lost His complexion and become

rädhäliìgita-vigraha – taken on the colour of His

beloved. Çréman Mahäprabhu has in all respects

preached and instructed this type of vipralambha-

rasa only. Let Kåñëa remain absorbed in His medita-

tion on Rädhäräëé. This alone is the ideal of the Çré

Gauòéya Vedänta Samiti.

Many people have requested that the Kåñëa-lélä

Pradarçané continue for a few more days. Therefore,

by the request of the locals, this exhibition will be

extended until Ekädaçé. Ekädaçé is the day when

Rädhä and Kåñëa meet. Just as Kåñëäñöamé-tithi is

Bhagavän Himself, so too is Ekädaçé-tithi, whereas

Rädhäñöamé-tithi is Bhagavän’s parä-çakti, His

supreme potency, which is non-different in tattva

from Him.

Translated from Çré Gauòéya Patrikä, Year 17, Issue 9 (1965)

·

‡ This añöaka was composed by Çréla Bhakti Prajïäna Keçava Gosvämé Mahäräja himself.
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The Mind: Unsteady and Prejudiced

To err is human. However learned and intelligent

a man may be, he is prone to error and evil. The

greatest philosopher should always remember

that human nature is apt to make various errors at every

moment, especially when we try to judge that which is

spiritual and eternal using our empiric knowledge.

Reason is undoubtedly the greatest of all human

excellences, but it has its own jurisdiction. Nature has

indeed favoured some persons with superior powers of

intellect. Yet our mind is always prone to change. We

accept a theory today and reject it a few days later.

Everyone experiences the fallacy of theories estab-

lished by renowned men. The great differences in qual-

ity we often perceive between works crafted by the

mind of the same man should discourage dogmatism.

The condition of the human body varies according

to the time and weather, undergoing more transforma-

tions than the moon itself; so also must the state of the

mind rise and fall like mercury in a tube. One hour the

mind is as pure as ether, and the next moment it is as

foul as the thickest fog. Where, then, is the reliability of

the human intellect? Where are the grounds to boast its

prowess? This fickleness of the mortal frame, this insta-

bility of human wisdom, should teach us humility and

abate our pride.

This point is overlooked by many philosophers,

most of whom are found to be strongly prejudiced in

favour of their own preferred opinions. Prejudice, or

prepossession, generally stands like a stumbling block

in the way of justice and does not allow our reason to

look beyond it. It is this fatal propensity that shamefully

misleads our judgment. To avoid being led astray by

such a dangerous error, we must be very careful to

deprive ourselves of acquired prejudices and hear

God 

Çréla Bhakti Säraìga Gosvämé Mahäräja, famous for

his scholarship and brilliant lectures, dedicated his life

to the preaching mission of his spiritual master, Çréla

Bhaktisiddhänta Sarasvaté Öhäkura Prabhupäda. His

efforts extended even into Western countries. On his

first visit to Çré Caitanya Maöha in Mäyäpura he was

introduced to his Gurudeva by Çréla Bhakti Prajïäna

Keçava Gosvämé Mahäräja with whom he shared a life-

long, intimate friendship.

Inspired by the divine message of his spiritual master,

Çréla Bhakti Säraìga Gosvämé Mahäräja gave up his high-

ranking government position and his home to join the

mission of his Gurudeva. Preaching vigorously, he began

raising funds for the mission among pious, wealthy mer-

chants in Calcutta, Delhi, Bombay and other major cities.

Once these people heard his hari-kathä, they sent truck-

loads of rice, däl and vegetables for maöha-sevä.

After the disappearance of Çréla Prabhupäda, Çréla

Bhakti Säraìga Gosvämé Mahäräja founded Çré Gauòéya

Saìgha and established preaching centres and äçramas

in numerous cities, as well as in Mäyäpura and

Våndävana. He was the editor of the weekly Gauòéya

magazine and, to continue the mission of his Gurudeva,

he started the English magazine Çré Sajjana-toñaëé

Patrikä. He also regularly contributed articles to the

Harmonist. His samädhi-mandira is situated in his

maöha in Mäyäpura, while his puñpa-samädhi is located

at Imlétalä, Våndävana.

About the Author

·



impartially before we pass a sweeping remark on any

subject.

It is admitted on all counts that the powers of the

mind depend upon the organs of the body, which

alter over time. The mind, being inseparably con-

nected with matter, cannot proceed beyond material

phenomena. It therefore has no access to the spiritual

world, the door to which is shut to all who want to

enter with their prepossessions or dim light of worldly

wisdom.

The Divine Sphere

The rules and laws of the material world have no

access in that world of eternity. Material time and

space have no place there. Material senses cannot

approach that realm. Who can set landmarks to

delimit its dimensions or find plummets to fathom the

depth of that mighty, mysterious existence? What

numbers can express and what line can measure

the lengths and breadths of that eternal world? A

theist cannot help but conceive of a single,

spiritual Supreme Being present in this spiritual

realm of eternity, in spite of all that the most

obstinate atheist can say and devise through his

own doubts.

Be you the greatest intellectual giant, the

most learned scholar, the best orator or the

single most experienced man in the world,

you will have to stop dead at the gate of the

Divine Sphere of spirit and seek counsel of

sound judgment as to how to proceed.

You will have to drop everything before you face

that world, and submit fully to the process of instruc-

tion. This is called civil death and it qualifies you to

receive a glimpse into the mysterious princi-

ple of spirit.

A light (i.e. empiric knowledge)

may be useful to help us find

something in a dark room (i.e. the

material world); but it is of no

use when the sun shines

brightly upon us. It is simply

ludicrous to try to see the

sun with the help of a light,

which owes its very origin to

the sun.*
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by Çré Çrémad Bhakti Säraìga Gosvämé Mahäräja
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* All sources of heat and light in this universe 
are said in the Vedas to originate from the 
great celestial body of fire, the sun.



God is self-effulgent. His powers are identified

with His person. In the material sphere there is a dif-

ference between a person and his powers and

between an object and its attributes, name, form and

movements. But it is a spiritual truth that anything that

is spirit is identical with its name, form, attributes and

activities. Most Western philosophers have identified

the mind as well as the perverted ego with the soul or

spirit, and therefore have failed to rise beyond matter

and that which is related to matter.

Matter & Spirit

The demarcation line between the mind and spirit

will be observed in the words of Kåñëa, the Lord of all

lords, in the Bhagavad-gétä (7.4). Therein He says that

five elements form the physical body or outer case of a

being, namely, (1) solids, (2) liquids, (3) fire, (4) air and

(5) space. A further three elements compose the astral

body or inner case of a man, and these are (6) the

mind, (7) the intelligence and (8) the perverted ego.

These eight substances are related to the creative

principle of matter, whereas the soul, which is an

atomic fragment of the Divine Soul, is of a different

nature. He is of an energy that produces beings who

are spiritual in nature but liable to be enthralled by

mäyä (His illusory energy) when they forget their true

and innate position as eternal servants of the Deity.

God has infinite powers, but the scriptures

describe the attributes of His powers in three divi-

sions, viz. (1) That power that exhibits spiritual exis-

tence is called cit-çakti and the spiritual kingdom is

called cit-jagat. (2) Mäyä-çakti creates

the material phenomena, known as

mäyika-jagat. (3) Jéva-çakti manifests

souls who are naturally located

between the cit-jagat and mäyika-

jagat. Such souls are so constructed

that they are liable to be enthralled by

mäyä-çakti. This is the consequence

of their desire for power when

unaided by the cit-çakti of the Deity. Those who pre-

fer to serve their Master are protected from falling into

the clutches of mäyä and undergoing troubles as a

consequence. They are thus admitted to the cit-jagat

as eternal servants.

The soul engrossed in matter loses himself to his

mind, which takes over the seat of its master, the soul,

and acts through his senses to enjoy this world. In fact

the soul is the proprietor of both the mind and the

body. When, by good fortune, the sleeping soul is

made to turn back to hear, think of or move towards

its original position, the mind and body follow suit till

the final objective of spiritual existence is attained.

The mind engrossed in matter is doomed to wallow

in the mud of this world, whereas the mind liberated

from all the pressure of gross matter tends to go back

to God, back to his home above. There is a wide gulf

between mind and spirit that can only be bridged by

spiritual cultivation.

There are so-called great men or rational thinkers

who deny the existence of spirit. But this truth is not

subject to dry reason or barren arguments; it is only to

be felt by sincere men as the intuitive truth. Here

intellect fails and submission to God triumphs.

Omnipotent God Beyond Error

Vaiñëava philosophers have discovered that all the

mistakes we are guilty of making originate from (1)

error, (2) inebriation, (3) the shortcomings of our

senses and (4) an inclination to deceive others, and by

these our boldest and strongest thoughts are lost.

(1) We mistake infamy for renown, and ruin for

benefit. (2) We misunderstand something when the

brightest rays of truth shine in vain upon our mind.

(3) The senses we use for observation are always

defective and incapable of giving us a perfect view of

what we have observed. For instance,

when our eyes look at a glass of water,

we do not see any germs in the water

unless and until a microscope is used.

Nor do we see in darkness. (4) A gen-

eral inclination for deception creeps

into our heart when we take a one-

sided view and establish facts or theo-

ries with the greatest assurance.

All people are subject to fall victim to these defects.

The only exception is God Almighty and His associate

counterparts, who remain within the Absolute Truth.

God is all-knowing, all-powerful and all-blissful. He is

omnipresent, omniscient and omnipotent, and none
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like Him can be found anywhere. He is one without a

second and possesses infinite powers.

Out of His own supreme power and prerogative

He appears before us in His incarnations (avatäras) or

in the Deity form (çré vigraha). He comes down from

His ever-blissful abode to this world in the form of a

man when we actually require His help. Sometimes

He sends His pärñadas, associate counterparts, who

are fully empowered to act here on His behalf.

When theism is forced to give way to pantheism,

atheism, scepticism and agnosticism, then irreligion,

unscrupulousness and duplicity bring about chaos on

earth. Sin and its consequences surge around us,

tumultuously clamouring to have their way against

our wishes, and we find ourselves in the midst of a

whirlpool. He comes to save us from their clutches

and re-establish peace and order.

He may remain here and at

the same time remain every-

where, both inside and outside

the universe. Mutually contradict-

ing powers and attributes live in

harmony within Him, ruled by His supramundane Self.

With all His paraphernalia, majesty, might, glory,

beauty, wisdom and supremacy, He reigns eternally in

the spiritual world and exists simultaneously in every

created object and place in His complete fullness. 

The omnipotent author of Nature is a supreme will

unto Himself and is above Nature and her laws and

rules, because everything has come from His will and

power.

The Spiritual Guide

The Supreme Lord Kåñëa Caitanya is at the centre

of all spiritual and material phenomena. At that central

point harmony shines eternally with her all-beautiful

Lord, “the Absolute Truth”. His injunctions are univer-

sally true at all times and must be universally relied

upon. They are embodied in the Vedas, the Gétä,

the Upaniñads, Çrémad-Bhägavatam and other sat-

çästras, which must be accepted as the only evidence

in spiritual affairs. Fortunate and blessed persons hear

and obey them. They are not intended for any particu-

lar sect, caste or creed, but for all beings and all souls,

be they animal, human or celestial.

These injunctions are not based on partial or appar-

ent truth, but on the absolute or unchallengeable truth.

If brought to this platform by the grace of the Almighty,

persons of conflicting interests and different sentiments

become peaceful and live in eternal association with

that Transcendental Being, a life of continuous joy,

peace and success in this world and the next. Harmony

lays her hand on the contending parties and brings all

their differences to an amicable conclusion. Our first

question should be, “How to arrive at this platform?” 

I cannot approach His divine abode if I am

unaided by the spiritual light emanating from one who

realizes the principle of spirit. Now comes the ques-

tion of sat-guru, our spiritual guide, who is nearest

and dearest to the Supreme Being. He comes to this

world in the form of a man to save dormant souls from

the clutches of mäyä (the Lord’s

illusory energy), to infuse divine

power into every man to navigate

through life victoriously and suc-

cessfully, and to give every erring

being the power to be reinstated to

his former position with all the rights and privileges of

such a position – that is, eternal service of Godhead.

Generous friends, do you feel the need of such a

friend, staunch and true, who will stand by you

through thick and thin, who will give you power to

win when you are strongly tempted to wrong either in

accordance with or in contradiction to the dictates of

your own reason and judgment?

Our next question should be, “Where can I find our

spiritual guide? How to get Him to be interested in me?” 

If I am sincere and true in my desire, He will reveal

Himself to me. He is ever ready to receive everyone

who comes to Him. Many have found Him. Many are

enjoying His friendship and living in close communion

with Him. I should express my willingness to obey Him

and then I will become conscious that He has heard my

prayers. The next moment I shall find Him disguised

before my eyes in a human form, a mahänta-guru or

sat-guru. He welcomes me with outstretched arms and

the gate to God’s realm opens.

Published in English in Çré Sajjana-toñaëé Patrikä, 

Vol. IV, No. 11 (June 1959)
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with her all-beautiful Lord,
‘the Absolute Truth’.” 

·
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Sädhu-saìga: A Wealth Beyond Compare

A fter speaking in this way, the åñis declare that

they cannot estimate the value of the kind of

association that bestows such hari-kathä,

what to speak of the association of one who has in

fact embraced such kathä within his heart:

tulayäma lavenäpi

na svargaà näpunar-bhavam

bhagavat-saìgi-saìgasya

martyänäà kim utäçiñaù

Çrémad-Bhägavatam (1.18.13)

Çaunaka Åñi says: “The association of a bhagavad-

bhakta – that is to say, of one who has attained the

direct association of Bhagavän – is very rarely

achieved in the course of the jéva’s destiny. We see

thousands of saints and ascetics wandering about in

groups; but to get the association of one who has in

fact attained the association of Bhagavän, has

received His darçana and has entered into His lélä, is

very difficult. What to speak of such a person, it is

extremely rare to attain the association even of one

who has associated with such a person.”

How rare? “Tulayäma lavenäpi – The value of

even a single moment (lava) of such association is

incomparable. I do not consider anything equal to it.

“Na svargaà näpunar-bhavam. The heavenly

kingdom (Svarga) and liberation from matter (mokña)

are generally regarded as the highest of all goals, and

therefore those who desire them endeavour very hard

to achieve them. But bhagavat-saìgi-saìgasya. The

result of just a moment’s association with one who is

in Bhagavän’s direct company cannot be equated to

or compared with the attainment of even Svarga or

mokña. What an astonishing fact! Lava means 1/11th

of a second, a very short interval.”

Çaunaka Åñi continues: “We are speaking from

experience, having had the association of Süta

Gosvämé. This our realization. It is not that we have
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ÈThe Glories of

In the first part of this lecture, published in the previous

issue of Rays of the Harmonist, Çréla Bhakti Çré-rüpa

Siddhänté Mahäräja elucidates the deep import of Çrémad-

Bhägavatam, 1.18.10–12. In these verses, the sages headed

by Çaunaka Åñi pray for Süta Gosvämé’s long life and go on

to profusely glorify hari-kathä. They say that this kathä is

so sweet and relishable that one cannot give it up or live

without it. 
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Çré Çrémad Bhakti Çré-rüpa Siddhänté Gosvämé Mahäräja

Appearing in English for the first time

merely heard of the glories of sädhu-saìga or have

fabricated them with our imagination; we have

directly experienced them. We performed yajïa for

thousands of years with no result, but what we have

attained in the very first instant, through only a

moment’s association with Süta Gosvämé, cannot be

compared to the attainment of Svarga and mokña.

“What of similar value to sädhu-saìga could we

possibly attain by going to Svarga or achieving mokña,

as a result of performing yajïa?

tulayäma lavenäpi

na svargaà näpunar-bhavam

bhagavat-saìgi-saìgasya

If even Svarga and mokña cannot be weighed

against such association, what can be said of the king-

dom and seemingly unlimited wealth of mortal

beings? Of what importance, then, are the great per-

sonalities of this world – the vastly learned, the

immensely rich, the famous, and those of high birth

and aristocratic lineage? All are inconsequential. If

Svarga and mokña have become insignificant, then

what comparative value can this worldly kingdom

and wealth have?”

Eternal Union with God

Çréla Viçvanätha Cakravartépäda has written a

wonderful commentary on this çloka. He states:

tasmät  tädrçasädhusaìga mahänidher

mähätmyam

The åñis headed by Çaunaka Åñi are saying:

“Asmadanubhava-gocarékåtaà – I have directly

experienced and perceived the glory of mahänidhi,

the great treasure of sädhu-saìga about which I have

spoken earlier. In other words, by having your per-

sonal association, Çréla Süta Gosvämé, we have now

understood its glory.”

“Çréla Çukadeva Gosvämé is bhagavat-saìgi – he

has attained the association of Bhagavän. And you

Sädhu-saìga
A lecture on Çrémad-Bhägavatam 1.18.10–13
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are his saìgi – you have associated with Çréla

Çukadeva Gosvämé. Thus by having the association

of a bhagavad-bhakta like you we have realized that

this type of association is mahänidhi, a great treas-

ure, and that its glory which we have experienced is

indeed wonderful. What more can we say?”

Who is bhagavat-saìginaù? The bhaktas. They

always remain with Bhagavän; they never live outside

His association. People may ask, “If the bhaktas are

Bhagavän’s associates, they ought to reside in

Bhagavän’s eternal abode. Why then are they living

here?” But wherever the bhaktas may reside, whether

it be here or elsewhere, they remain forever with

Bhagavän.

Hiraëyakaçipu questioned his son Prahläda

Mahäräja, “You are always chanting ‘Hari Hari’, but

where is your Hari?”

Prahläda Mahäräja replied, “My Hari is every-

where.”

Hiraëyakaçipu then asked, “Can you see Him

everywhere? I have searched for Him everywhere

but I was unable to find Him. If I had found Him, I

would have killed Him. But you are saying that He is

everywhere. Are you actually seeing Hari every-

where? Is He in this pillar? Can you see Him in this

pillar?”

Prahläda Mahäräja replied, “Yes, He is in the pil-

lar.” Hiraëyakaçipu then struck the pillar with His fist

and broke it, and Çré Nåsiàhadeva appeared. Just

see, Prahläda Mahäräja lived in Hiraëyakaçipu’s

kingdom and, despite being in the dynasty of a

demon, he was always associating with Bhagavän and

always having His darçana. Even when

Hiraëyakaçipu was torturing Prahläda in various

ways, Bhagavän at all times kept the boy in His lap.

When Prahläda was made to sit in fire, was thrown in

water and was placed under the feet of an elephant,

Bhagavän always kept him in His lap and protected

Him.

Those devotees who have gained entrance into

Bhagavän’s eternal pastimes (nitya-lélä) reside in

Bhagavän’s abode as His eternal associates. By the

will of Bhagavän, however, such associates also come

and reside in this world. During their sojourn here

also, they are not without Bhagavän’s association;

they always remain with Him. Thus, even while in this

world they are to be regarded as associates of the

Lord. They never leave Bhagavän.

Therefore, Çréla Cakravartépäda has written that

bhagavat-saìginaù refers to the bhaktas. But who

are those bhaktas, who always live with Bhagavän

and with whom Bhagavän also always resides? This is

a separate topic of discussion.

The Value of Only a Moment’s Association

Teñäm saìgasya means the association of such

type of bhaktas. Yo lava means for very short time,

that is, for 1/11th of a second. Such association, even

if only momentary, cannot be compared to attaining

Svarga, the fruit of karma. By following the path of

karma people hope to reach Svarga, believing Svarga

to be the highest goal and the topmost fruit of karma.

“Even when Hiraëyakaçipu 
was torturing Prahläda 

in various ways, 
Bhagavän at all times 

kept the boy in His lap.”
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Apunar bhavaà mokñaà ca. Apunar bhavaà

refers to mokña, the fruit of jïäna. By cultivating

jïäna people hope to attain mokña. But na

tulayäma: the fruits of karma and jïäna cannot be

measured against the fruit of even a moment’s associ-

ation with a bhagavad-bhakta. But people do not

readily put their faith in the result attained by 1/11th

of a second of such association, and this kind of good

fortune does not easily come their way also. There-

fore it is said: “na tulayäma martyänäà tucchä

äçiño räjyädyaù kimuta – how, then, can it be com-

pared with an insignificant worldly kingdom of mor-

tal beings?”

The åñis headed by Çaunaka Åñi are now asking

rhetorically, “Why is it that I do not wish to make any

comparison with sädhu-saìga ? What result is in fact

obtained from the association of Bhagavän’s saìgi

for even a very short time? What of significant value is

gained in such a brief interval that cannot be measured

against the attainment of Svarga and mokña ?”

paramdurlabhäyä bhakterankuro hådy 

udbhavata iti bhävaù

What is obtained is the supremely rare commod-

ity known as bhakti. It cannot be attained even by

thousands of different types of sädhana, including

the sädhanas performed on the paths of karma,

jïäna and yoga. This is because bhakti is param-

durlabha, the rarest among all rarities. But it is that

sädhu-saìga that manifests within one’s heart the

sprout of this extremely rare bhakti. This is the result

of associating with a bhagavad-bhakta for even a

very short time, what to speak of associating with

such a personality over a prolonged period.

tatra bhakteù sädhanasyäpi sädhusaìgasya

lavenäpi karmajïänädeù phalaà sam-

purëamapi

Sädhu-saìga is the sädhana of bhakti. What-

ever is achieved by sädhu-saìga for a very little

time cannot be compared against even the com-

plete fruits of karma and jïäna.

Sädhu-saìga is the method to achieve bhakti,

and the fruits of karma and jïäna in their entirety do

“The fruits of karma
and jïäna in their entirety 

do not even bear 
comparison with the result 
of obtaining sädhu-saìga

for a single moment.

“When as a result of bhakti, 
prema is attained, 

then where is the question 
of drawing any 

possible comparison?”

not even bear comparison with the result of obtaining

sädhu-saìga for a single moment.

kimuta bahukäla vyäpinä sädhu-saìgena

And what can be said about the results one

derives from sädhu-saìga and bhakti-sädhana over

a long time? They are kimuta, truly incomparable.

Even if bhakti-sädhana in the form of sädhu-saìga is

momentary, it has no comparison.

kimutataräm tatphalabhutayä bhaktyä

Now the word kimutataräà (“still more incompa-

rable”) is being used. The åñis are saying that this

describes the nature of bhakti attained as a result of

performing bhakti-sädhana (i.e. sädhu-saìga). And

finally the word kimutatamäà (“most incomparable”)

is used, denoting the highest fruit of bhakti, namely,

prema. When as a result of bhakti, prema is attained,

then where is the question of drawing any possible

comparison? There simply cannot be any comparison

whatsoever.

The words kimuta, kimutataräà and kimuta-

tamäà are in the positive, comparative and super-

lative degrees respectively. The suffix -tara is used to

convey the sense of “still more incomparable”, and  

-tama the sense of “most incomparable”. Thus, the

highest idea is gradually revealed.
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Meaningless Attempts to Calculate

tathätra sambhävanärthak lotä tolene

sambhävanämeva na kurmaù

Someone may submit that whatever has been said

previously is merely speculative, and that now some

type of objective scale should be used to make verifi-

able comparisons. To this Çaunaka Åñi replies, “But I

have no wish to compare sädhu-saìga against the

attainment of Svarga and mokña on a scale, setting

aside the fact that such task is actually impossible.”

“Why? What is the harm of such a comparative

analysis?”

“For what purpose should I do it?” Çaunaka Åñi

asks. He further states, rhetorically: “na hi meruëä

sarñapam kaçcittulayaté – can any meaningful com-

parison be made between a mountain and a sesame

seed?”

In other words, it is quite sufficient simply to

observe the incomparable nature of the two. No one in

his right mind will think it necessary to place the two

on either side of a scale. That which is widely accepted

(bahuvacanena bahünäà sammatyä) cannot be

denied by anyone (naiñor ’thaù kenacidapramäëé-

karttuà çakyate). That is, one is simply unable to reject

or disregard it.

Sädhu-saìga: More Powerful Than Associating
with Bhagavän

Now the potency of bhagavad-bhaktas will be

highlighted further.

bhagavat saìgi sangasya ityanena –

na tathäsya bhavet kleço

bandhaç cänya-prasaìgataù

yoñit-saìgäd yathä puàso

yathä tat-saìgi-saìgataù

Çréla Viçvanätha Cakravartépäda here offers an

analogy from the Eleventh Canto of Çrémad-

Bhägavatam (Chapter 14, verse 30) to elucidate the

nature of sädhu-saìga. He explains that by associat-

ing with a woman one is afflicted by bondage. But

yathä tatsaìgisaìgataù: the association of one who

!

“Associating with women 
is harmful, but associating 

with persons addicted 
to associating with women 

is more harmful. 
Similarly, associating 

with bhaktas of Bhagavän 
is more powerful 
than associating 

with Bhagavän Himself.”

associates with women is in fact more harmful than

the direct association of a woman. Why? Because by

knowing that the association of women will bind one,

a person can at least try to remain aloof from such

association. More harmful is the company of a man

who associates with women, as greater bondage

comes from such a relationship.

For this reason, it has similarly been said: viñayer

anna khäile malina haya mana – by eating grains

(foodstuffs) given by a worldly person (sense

enjoyer), one’s mind becomes polluted, and with

such a contaminated mind one cannot perform

bhajana of Çré Kåñëa. In this regard, it is also harmful

to accept anything from a person who associates with

women. There is a danger in associating with such a

person.

Associating with women is harmful, but associat-

ing with persons addicted to associating with women

is more harmful. Similarly, associating with bhaktas of

Bhagavän is more powerful than associating with

Bhagavän Himself. One attains auspiciousness by

associating with Bhagavän, but one attains greater

auspiciousness by associating with His bhaktas.

This same fact was explained by Dhruva Mahäräja

when he attained darçana of Bhagavän. At that time

Bhagavän asked him to accept any benediction.

Dhruva said, “My only request is that I should always

have the association of Your bhaktas. I do not desire

anything else.”



Bhagavän replied, “What is this? You have finally

attained Me, and now, having achieved this, you

again desire the association of My bhaktas?”

Dhruva said, “O Prabhu, if I had not attained the

association of your bhaktas, then how could I have

attained Your association today? I

would have deviated from the path of

attaining You by committing some

offence. And even now, how will it

be possible for me to remain in Your

company if I am without the associa-

tion of your bhaktas? At any time I

may commit some offence and lose

Your association.”

Thus, the association of bhaktas

is more powerful than the association

of Bhagavän Himself. This has been

made clear. Since we are unable to

understand this, the harmful effects

of associating with a woman and with

a man who associates with women

has been illustrated. Of the two, the

latter harm is the greater. But

although people may hear this, do

they pay any regard?

iti yoñitsaìgädapi yoñitsanginäà

saìgo yathätinindya uk ttaù

Just as associating with a man

who associates with a woman has

been denounced in Çrémad-

Bhägavatam as more condemnable

than associating with a woman, so

associating with a bhagavad-bhakta

has been glorified as more virtuous,

advantageous and desirable than

associating with Bhagavän directly.

Indeed, there is nothing more virtu-

ous and desirable than sädhu-saìga.

Through such association all one’s

desires are fulfilled.

Our Inability to Actually Associate

Real sädhus, however, are

extremely rare and therefore difficult

to find; and if they are found, it is very difficult to

associate with them in the real sense. Although

people of this world may attain the association of a

bhagavad-bhakta, they remain unable to compre-

hend his bhäva-dhara, line of thought that is his
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“My only request is that I should always
have the association of Your bhaktas. 
I do not desire anything else.”



!
moods. We may, by the accumulation of previous

sukåti, come close physically to a bhagavad-bhakta;

but we then discover that we cannot associate with

him in any real sense. If those who have attained the

saìga of bhagavad-bhaktas find themselves unable

to benefit from it, what can be said of the predica-

ment of those who have not even attained such

saìga.

Why is this so? Why can we not properly associate

with bhagavad-bhaktas despite being in their com-

pany? Saìga means “samyak rüpeëa gamana – to

completely follow the bhagavad-bhakta.” It is diffi-

cult for us to comply with their instructions.

Moreover, the foundation of saìga is préti. Without

préti, there can be no saìga. We go to the market and

see, meet and talk with many people, but can this be

called saìga? No. Préti is the real requirement.

What is préti? Çréla Rüpa Gosvämé has written:

dadäti pratigåhëäti

guhyam äkhyäti påcchati

bhuìkte bhojayate caiva

ñaò-vidhaà préti-lakñaëam 

Çré Upadeçämåta (4)

Offering pure devotees items in accordance with

their requirements, accepting remnant items given

by pure devotees, revealing to devotees one’s con-

fidential realizations concerning bhajana, inquir-

ing from them about their confidential realizations,

eating with great love the prasäda remnants given

by devotees and lovingly feeding them prasäda –

these are the six symptoms of loving association

with pure devotees. 

Are we able to deal with bhagavad-bhaktas

with these six symptoms of préti? We can have these

six exchanges with worldly people, but not with

bhagavad-bhaktas, because mäyä does not let us do

so. Such is the oppression of mäyä that she will not

allow us to associate with sädhus. Hence, the saìga

of bhagavad-bhaktas is very rare; we are unable to
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attain it even after attaining their company. This is our

misfortune.

Why is this so? Man is the saìgi (associate) of

mäyä and likes associating with her. Ordinary people

may come close to a bhagavad-bhakta, but they will

prefer to discuss worldly topics with him and go

away. They are not influenced by his association. It is

very difficult for them. Therefore it is said that the

result of associating with a bhagavad-bhakta for a

single moment cannot be compared to the attainment

of Svarga and mokña. What a significant matter! What

a precious commodity is sädhu-saìga. Is such a

highly worshipable and desirable thing attained in the

course of everyone’s fate?

It is said in Çré Caitanya-caritämåta (Madhya-lélä

22.54):

‘sädhu-saìga’, ‘sädhu-saìga’ sarva-çästre kaya

lava-mätra sädhu-saìge sarva-siddhi haya

The verdict of all revealed scriptures is that by even

a moment’s association with a sädhu, one can attain

all success. 

Smearing One’s Body with a Sädhu’s Foot Dust

In Çrémad-Bhägavatam, Bhärata Mahäräja speaks

as follows to King Rahügaëa:

rahügaëaitat tapasä na yäti

na cejyayä nirvapaëäd gåhäd vä

na cchandasä naiva jalägni-süryair

vinä mahat-päda-rajo-’bhiñekam

Çrémad-Bhägavatam (5.12.12)

How significant are the words spoken by Bhärata

Mahäräja to King Rahügaëa. “O Rahügaëa, you want to

know Bhagavän, but He cannot be known by austerity

(tapasya), nor by worship, nor by giving up one’s

home, nor indeed by living in one’s home. He cannot

be known by reciting the Vedas nor by worshiping the

demigods such as the Sun-god, Varuëa and so on.

“Real sädhus, however, are extremely rare and therefore 
difficult to find; and if they are found, it is very difficult 

to associate with them in the real sense.”



The very embodiment of bhakti, Çré Çrémad

Bhakti Çré-rüpa Siddhänté Gosvämé Mahäräja was

one of Çréla Bhaktisiddhänta Sarasvaté Prabhupäda’s

foremost disciples. As Siddhä-svarüpa Brahmacäré, he

once created an uproar in an assembly of followers of

Vivekänanda and Rämakåñëa by exposing them as

charlatans, inducing the people to assail him with

slogans and stones. His Godbrothers reported this

disturbance in their preaching to Çréla Prabhupäda but,

to their surprise, he was thrilled to hear of such fearless

and uncompromising preaching of the truth.

Çréla Prabhupäda then himself came to that town

and called for another assembly. He now called upon

Siddhä-svarüpa Brahmacäré to defeat the philosophy of

Vivekänanda, which he did, point for point. This time

the people lauded him. 

Çréla Bhakti Çré-rüpa Siddhänté Gosvämé Mahäräja

was very close with his Godbrother Çréla Bhakti Viveka

Bhäraté Mahäräja, whom he honoured as his çikñä-guru.

After Çréla Prabhupäda’s disappearance, they jointly

founded the Çré Särasvata Gauòéya Äsana & Mission.

Çréla Bhakti Çré-rüpa Siddhänté Gosvämé Mahäräja’s

worked tireless in the service of his Gurudeva, and this

is reflected in his outstanding literary contribution. By

translating Çréla Baladeva Vidyabhüñana Prabhu’s Çré

Govinda-bhäñya into Bengali, he satisfied one of his

Gurudeva’s unfulfilled inner desires. He also wrote com-

mentaries on the twelve principal Upaniñads, and trans-

lated Çréla Baladeva Vidyabhüñana’s and Çréla Viçvanätha

Cakravartépäda’s Sanskrit commentaries on Bhagavad-

gétä, for which the Gauòéya Vaiñëava community

remains deeply indebted.

Why? Because vinä mahat-päda-rajo-’bhiñekam:

as long as one does not smear himself with the foot

dust of the mahat, great saintly personalities, one can-

not achieve any result by performing all these other

activities. So one should first seek the saìga of a great

saintly personality, and only when he can smear him-

self with the foot dust of this personality, can

Bhagavän be known to him.”

Prahläda Mahäräja gave the same instruction to

the sons of his guru:

naiñäà matis tävad urukramäìghrià

spåçaty anarthäpagamo yad-arthaù

mahéyasäà päda-rajo-’bhiñekaà

niñkiïcanänäà na våëéta yävat

Çrémad-Bhägavatam (7.5.32)

Prahläda Mahäräja told the sons of his teacher that

they should give up everything. “What benefit can

you derive from your father Çukräcärya, who you con-

sider a great paëòita?” he asked. “His consciousness

is unable to touch the lotus feet of Bhagavän, who

performs uncommon activities. These lotus feet have

the effect of removing a person’s anarthas and

awarding him complete perfection. They deliver to

him his prayojana, or goal.

“So how can we attain Bhagavän? Can everyone

attain him? Mahéyañäà päda-rajo-’bhiñekam: one

must smear himself with the dust of the lotus feet of

mahat, a saintly personality. Who is such a saintly

personality? Niskiïcanänaà na våëéta yävat: one

who possesses no wealth other than Bhagavän. As

long as we do not accept and smear upon our bodies

the foot dust of a niskiïcana mahäpuruña, we will

achieve nothing at all.”

The essence of the whole subject, in the language

of my gurupäda-padma Çréla Bhaktisiddhänta

Sarasvaté Öhäkura Prabhupäda, is that the jéva’s

supreme auspiciousness comes about by hearing

hari-kathä in sädhu-saìga. This is because sädhu-

saìga is the sole means to attain kåñëa-bhakti:

kåñëa-bhakti-janma-müla haya ‘sädhu-saìga’

Çré Caitanya-caritämåta (Madhya-lélä 22.84)

The root cause of bhakti to Çré Kåñëa is association

with sädhus.

Hare Kåñëa.

Original Bengali lecture transcribed and translated into English.
Audio recording courtesy of the disciples of 

Çré Çrémad Bhakti Pramoda Puré Gosvämé Mahäräja.
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Transcendental Communism

O ur previous mahäjanas have created a platform

upon which people can perform karma-yoga,

by establishing service to Viñëu in the ordinary

household through the rules of arcana. Arrangements

for people to serve Viñëu must similarly be made in

every big factory, commercial enterprise, large hospital

and other worldly institution. This will in fact

establish transcendental communism.

Do not designate Näräyaëa as daridra-

näräyaëa, “destitute Näräyaëa”. It is

enjoined in the scriptures that one is to

show mercy to the poor by establish-

ing the worship of Näräyaëa, the

Lord of all beings. This Näräyaëa

is viñëu-tattva, in the category

of the Personality of Godhead.

Although many forms of

viñëu-tattva are manifest

eternally, the mahäjanas

have revealed

the process of

service to

three princi-

pal deities –

namely, Çré

Çré Lakñmé-

Näräyaëa, Çré

Çré Sétä-Räma

Çré Kåñëa:
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The Absolute Centre
Bhagavänera Kathä 6

and Çré Çré Rädhä-Kåñëa. Service to Them is propa-

gated throughout India.

I request the owners of the large factories and

mills to establish the service of one of these three

forms of Bhagavän accompanied by His çakti, and to

distribute Their prasäda. If this is done, hostility

between the wealthy and the working class will cease,

because by such service both will become karma-

yogés.

The workers in big factories are usually unable to

maintain their natural innocence, and thus they gradu-

ally regress to the lowest levels of society. There can

be no auspiciousness for society if most of its people

are infused with such tama-guëa, the material mode

of ignorance.

Therefore, if the factory owners can simply dis-

tribute this bhagavat-prasäda, which is the remnants

of sacrifice, to their workers, then  gradually an incli-

nation for Bhagavän will awaken in both the distrib-

utors (i.e. the wealthy) and the people who honour

that prasäda (i.e. the working class). Thus people in

all divisions of society will unite in their affection for

each other. As long as people are controlled by their

own selfish desires, however, apparent unity will be

temporary and indeed the cause of all calamities.

If those who are driven by self-interest try to agi-

tate the working class, whose members have fallen

from their true nature, they will be unable to better

themselves or perform any welfare work for such

labourers. Opposition to the ideal expressed above

actually results in the workers becoming the enemy

of the wealthy. What, then, can be said about their

fate? By acting with envy towards Viñëu, both the

prosperous and the working class are tainted by the

influence of Kali-yuga and resort to fallacious argu-

ments. This leads to great enmity between them and

to a general state of chaos in the world.

The members of the communist party, for instance,

have expended so much wealth, mental prowess, and

energy, even to the point of sacrificing their own lives,

just to promulgate the communist ideal. On the

strength of communism, the Bolsheviks cherished

dreams of happiness within a large family, and to safe-

guard their own interests the working class have

formed unions and persecuted those of wealthy

descent. The only easily achieved remedy for this kind

of complicated crisis is the performance of karma-

yoga, or activities for the purpose of yajïa.

Service to the Absolute Centre

Our human society has created UNESCO, the

United Nations Educational, Scientific and Cultural

Organisation, to forge an ideal unity centred around

the family unit. UNESCO’s message broadens out

from the family to include the village, from the village

to incorporate the nation, and from the nation to

embrace the continent. The Organisation was meant

to expand and disseminate its ideas through this

by Çré Çrémad Bhaktivedänta Svämé Mahäräja

Published in 1950
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strategy. However, if propaganda will be spread in

this way, we should devote our attention to redirect-

ing people’s focus towards the Supreme Lord, the

centre of everything.

If we apply UNESCO’s strategy of aiming for the

centre to our own bodies, we see that prominent

within the body are the senses, but superior to the

senses is the mind. The intelligence is higher than the

mind, and the false ego is still higher than the intelli-

gence. Although the false ego is pre-eminent, the

pure, conscious self – the “I” – is even superior to the

false ego, as it is a part and parcel of viñëu-tattva. In

the universe, the root cause of attraction and the abso-

lute centre is viñëu-tattva.

Prahläda Mahäräja therefore states:

na te viduù svärtha-gatià hi viñëuà

duräçayä ye bahir-artha-mäninaù

Çrémad-Bhägavatam (7.5.31)

They are wicked-hearted who, having turned away

from the centre, consider the external world to be of

great value. Such sinful people are quite blind, and

are therefore unable to accomplish anything auspi-

cious for the world. They may put forward many

deceitful proposals for the welfare of their fellow

blind men, but such persons remain subject to “the

will of ... Providence”. Therefore, it behoves us to

understand that çré viñëu-tattva is the original centre

of this visible creation, and that Çré Kåñëa is the top-

most manifestation of this viñëu-tattva.

Kåñëa, the Supreme Personality of Godhead

In the Bhagavad-gétä (7.7) Çré Kåñëa declares:

mattaù parataraà nänyat

kiïcid asti dhanaïjaya

O conqueror of wealth, there is no truth superior to

Me.

Hence, the non-dual original centre can be none

other than Çré Kåñëa, because He alone is the

supreme fundamental attractor of all that is moving

and non-moving. Our great thinkers from previous

ages and our scholars have established through their

investigations that Çré Kåñëa alone is the Supreme

Person and the root cause of all viñëu-tattva manifes-

tations. This is proclaimed in Çrémad-Bhägavatam

(1.3.28):

ete cäàça-kaläù puàsaù

kåñëas tu bhagavän svayam

All incarnations are either plenary portions or portions

of the plenary portions of the Supreme Lord, but Çré

Kåñëa is Svayam Bhagavän, the original Personality of

Godhead.

Despite the fact that all viñëu-tattva expansions

are essentially one in nature (svarüpa), according to

the vision of siddhänta, some are parts of viñëu-

tattva while others are kaläs, parts of a part. We shall

provide a detailed exposition of viñëu-tattva later on.

At this point we need to understand that Çré Kåñëa

alone is parameçvara, the supreme controller. In this

regard, Çré Brahma-saàhitä (5.1) states:

éçvaraù paramaù kåñëaù

sac-cid-änanda-vigrahaù

anädir ädir govindaù

sarva-käraëa-käraëam

The Supreme Personality of Godhead is Kåñëa, who

has a body of eternity, knowledge and bliss. He has

no beginning, for He is the beginning of everything.

He is the cause of all causes.

Hence, we can be related to each other in any

meaningful sense only by accepting that original

enjoyer, Bhagavän Çré Kåñëa, as the original centre

and thereby crossing this ocean of illusion. Only on

the basis of establishing our relationship with Kåñëa

can we actually understand the meaning of such

terms as “fraternity” and “equality”.

Realizing Our Perfect State

In India, one refers to one’s brother-in-law, with

whom one will not have had any previous connection,

by reference to one’s sister. He is called a bhaginé-pati,

“sister’s husband”. Similarly, his son is called bhänjä,

“sister’s son”, and his daughter bhänjé, “sister’s

daughter”.
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In the same way, by making their country the

central reference point, many people identify them-

selves as “Bengali”, “Punjabi” and so on. Moreover,

by keeping religion at the centre, people identify

themselves as Hindu, Muslim and so forth. But if we

accept such inadequate designations, the results we

obtain will be worthless and deficient, despite all our

efforts to use them in promoting ourselves. We are

parts and parcels of the viräöa-puruña, the Supreme

Person, and by not directing our service efforts

towards Him we have deviated from our constitu-

tional position and become completely degraded.

If any part of the body becomes incapable of per-

forming its natural function, it becomes useless.

Only after 
establishing 

our relationship 
with Kåñëa 

can we actually 
understand 

the meaning of 
such terms as 
“fraternity” 

and “equality”.

“Only after 
establishing 

our relationship 
with Kåñëa 

can we actually 
understand 

the meaning of 
such terms as 

‘fraternity’ 
and ‘equality’.”
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Similarly, by not placing the original, supreme

enjoyer, Çré Kåñëa, at the centre of all our activities,

our every effort has become futile. We must place

Kåñëa at the centre for we are all His servants. Bereft

of activities that accord with our constitutional nature,

we are experiencing various types of difficulties and

becoming degraded. To reawaken our intrinsic nature

towards the centre is therefore the one and only duty

of human life. Performing one’s duties in karma-yoga

is the first step toward this.

‘kåñëa-nitya-däsa’ – jéva tähä bhuli’ gela

ei doñe mäyä tära galäya bändhila

Çré Caitanya-caritämåta (Madhya-lélä 22.24)

The jéva is the eternal servant of Çré Kåñëa. He is

known as vibhinäàça-tattva, a

separated part and parcel of the

Supreme. In order to help others

again manifest this eternally true

state of existence, karma-yogés are

able to very skilfully bring

supreme benefit to those who are

attached to their karma, without

causing any disturbance in their

minds:

na buddhi-bhedaà janayed

ajïänäà karma-saìginäm

joñayet sarva-karmäëi

vidvän yuktaù samäcaran

Bhagavad-gétä (3.26)

A learned person should not disrupt the minds of

ignorant people attached to the fruits of their labour

by inducing them to give up their work. Rather, by

properly working in a spirit of devotion, he should

encourage them to engage in their own prescribed

duties.

The Bewildered Fruitive Worker

It is very difficult to reinstate the materialists, who

are attached to the fruits of their work, in the eternal

service of Kåñëa. This is because the majority of them

are foolish, degraded and entirely bereft of any pious

credits. On account of their demoniac activities, which

are induced by their unbridled desires and behaviour,

their intellects and knowledge are fully engaged in

activities inimical to the Supreme Lord. Such persons

are devoured by mäyä. Either imagining themselves to

be Kåñëa or becoming one of Kåñëa’s competitors

under the guidance of Çiçupäla, they attempt in various

ways to enjoy the world. Their misguided desire to

enjoy is induced by mäyä, and their delusions of enjoy-

ment quite fittingly cheat them.

Nonetheless, such persons are unable to abandon

their misguided desire to enjoy, and have therefore

been described as mäyayä apahåta-jïänäù, “those

whose knowledge has been stolen by illusion”, and

müòhäù, “grossly foolish”. Upon seeing their

attempts to enjoy bear no fruit,

they may exhibit a deceitful

renunciation, but this too is simply

their fantasy of securing a greater

form of enjoyment and is another

bewildering trick of mäyä.

In pursuing their various

schemes, the fruitive workers

labour very hard like oxen, and,

thinking themselves the enjoyers,

they are completely bewildered

by the illusory potency of the

Supreme Lord.

Those who are intelligent must

therefore engage such misguided

and delirious fruitive workers in performing whatever

type of work they are most skilled at while keeping

Çré Kåñëa at the centre, without disturbing their intelli-

gence. By such work they will gradually re-establish

their eternally perfect relationship with Kåñëa. This is

true expertise in karma, held by the wise and intelli-

gent. Therefore, the devotees of Kåñëa, who are free

from the bondage of karma, perform karma-yoga

like ordinary workers attached to the fruits of their

labour, in order to educate the people of the world

and secure their supreme welfare.

Translated from Çré Gauòéya Patrikä, Year 2, Issue 3 (1950)
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“To reawaken 
our intrinsic nature 
towards the centre 
is therefore the one 

and only duty 
of human life. 

Performing one’s duties 
in karma-yoga
is the first step 

toward this.”
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Sanätana-dharma:
The Solution to World Conflict
Sanätana-dharma:
The Solution to World Conflict

F irst of all I offer my unlimited prostrated obei-

sances at the lotus feet of my gurupäda-

padma, jagad-guru nitya-lélä-praviñöa oà

viñëupäda Çréla Bhakti Prajïäna Keçava Gosvämé

Mahäräja, and my due pranämas and regards to the

assembled Vaiñëavas and wise listeners respectively.

Cheating Religions

The subject of our discussion today is sanätana-

dharma and the problems of the world; or, rather,

sanätana-dharma as the solution to the problems of

the world. We have up till now been hearing various

learned speakers discuss the nature of sanätana-

dharma. We must begin by understanding that most of

the dharmas, or types of socio-religious duties, preva-

lent in the world today are mundane and perishable.

påthivéte yäha kichu dharma näme cale

bhägavata kähe taha paripürëa chale

Çré Våndävana däsa Öhäkura

The Çrémad-Bhägavatam condemns whatever goes

on in this world in the name of dharma, or religion,

as nothing but deception.

The various dharmas in this world deal with its

mundane attributes. Sanätana-dharma, however,

illuminates the function of the soul. It is the dharma

in which the soul and the Supersoul, or Bhagavän,

Appearing in English for the first time

A speech delivered by
Çré Çrémad Bhaktivedänta Vämana Gosvämé Mahäräja
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exist eternally. The soul bound in this world must

investigate how he can be released. Is there any

means for him to achieve such freedom? 

Asking the Right Questions

Çré Çaìkaräcärya has provided us a weapon to cut

away our delusion in this regard in the following

verse:

kä tava käntä kaste putraù

saàsäro ’hyamativa vicitraù

kasya tvaà vä kuta äyätaù

tattvam cintaya tadaidam bhrätaù

O brother, where were you before you came to this

world? And after death where will you go? Did your

dear relatives – your wife, son and other family

members – come to this world with you? Can you

take them with you when you leave? How long will

you remain here? You should inquire into these

philosophical truths.

This is precisely the subject of our deliberation and

the realm of our sädhana, or spiritual practice. “Who

are you?” “Where were you before coming to this

world?” “For what purpose have you come here?”

“What activities have you performed in your life so far

and have they made you happy?”

The scriptures invite us to ask these questions. In

this world, we are flanked by birth and death, and

whatever we do in between these two is temporary.

One poet has therefore written, “We are but actors on

the stage of this world.” The human condition has

also been described as follows:

yävajjananaà tävan maraëam

tavajjanané jaöhare çayanam

iti saàsäre sphuöatara-doñaù

kathama-iha mänava tava santoñaù

O human being, you have come to this world for

some time, and after playing your part you must

leave it. So long as there is birth there will also be

death, and you will again have to enter into the

womb of a mother. Whatever peace and happiness

you hope to attain from this world is not real peace

and happiness.

Therefore, in the scriptures on sanätana-dharma,

the ärya-åñis have said:

bälas tävat kriòäsaktas

taruëas tävat taruëé-raktaù

våddhas tävat cinta-magnaù

parame brahmaëi ko ’pi na magnaù

Çré Çaìkaräcärya

In childhood one is engrossed in playing, in youth

he becomes captivated by the opposite sex, and in

old age he becomes immersed in anxiety; thus he

never becomes absorbed in thoughts of the Supreme

Absolute Truth.

In this world we pass our time eating, sleeping,

defending and so on; rather, we should consider that

the time allotted to us in this body is fixed. 

The Secret to World Unity and Peace

To develop love for Bhagavän, the supreme object

of love, is the fundamental message of sanätana-

dharma. Thus far, we have discussed the temporary

nature of religious activities, both bodily and mental.

The dharma of the soul, however, is eternal. Today’s

thinkers claim that the Twentieth Century is the age of
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“The soul bound in this world must
investigate how he can be freed. 

Is there any means for him 
to achieve such freedom?”



science and mechanisation. However, there is no

peace in today’s world. If this is indeed the great sci-

entific age, why isn’t mankind attaining peace?

There is a well-known saying in the West: “Science

ends in philosophy and philosophy ends in religion.”

The science referred to here is material science.

Dharma, or religion, is the sole subject of our discus-

sion today. Dharma can completely reverse the

world’s present situation.

In a religious assembly in the West,

a Pope once admitted, “India guided

by God can lead the world back

to sanity.” Modern society is

overridden by quarrel and

dispute, and is completely

demented. It can, however,

be reformed by spiritual

India, religious India.

The whole world is look-

ing to the true inner spirit of

India and its people; however,

we Indians are so foolish and

unlucky that we cannot understand

this. Although we possess everything

valuable, we are unable to utilise these assets prop-

erly. We are unable to embrace, as our life and soul,

the contribution of our åñis, and thus our present

plight is extremely miserable. How will we attain aus-

piciousness and peace so long as this wretched con-

dition is not dispelled? If science could have delivered

peace, it would indeed have deserved the credit.

Where is peace? The last speaker mentioned the

United Nations Organisation (UNO). This organisa-

tion has taken responsibility for our welfare, but has it

brought any peace to the world? When everything is

driven by politics, can we ever hope to gain anything?

The world today is divided into two camps, each

willing to help anyone who submits to it. When such

politics prevail, how can we ever offer the real recipe

for peace? We will be unable to find it. 

Unable to remedy the troubles facing humanity, the

scientific and Western worlds are gripped by anxiety

and fear. How can we, who are troubled by limitless

problems, ever attain peace? We can never attain it

simply by shouting, in various assemblies, “Peace!

Peace!” However, our sanätana-åñis, or great sages on

the path of sanätana-dharma, have given us a clue by

which we may attain peace: if we love Bhagavän, the

Supreme Controller, and place our faith in Him, all

human beings will come to see themselves as part of a

single race. 

Who Classifies as Being Human?

Yesterday I explained the meaning of

“man” or “human”. The ärya-åñis have

undertaken meticulous philoso-

phical research into what is

meant by the term “human”.

One poet has written,

“More than man you can-

not be.” What does he

mean? Does his use of

the word “human” or

“man” refer simply to

facial features? No.

When humaneness is

lacking, man is known as a

brute; and when humaneness

is developed to its highest extent,

a person is to be regarded as a human being. Such

humaneness is divine. Why, then, are we not endeav-

ouring to love Bhagavän, the embodiment of love,

who is one without a second?

Three words are often used in the religious rhetoric

of today – “equality”, “liberty” and “friendship”. How

can we attain these qualities? How can we establish the

true ideal of communism in the world? How can we

demonstrate that one man is in universal brotherhood

with another? Many people are quick to declare that we

are all humans, but what is there to support this claim?

Man’s humanity lies in his being governed by moral

principles and ideals. Thus, only when we love

Bhagavän can we love each and every living entity.

How can one who does not even love his own father,

mother or guardian, preach world-brotherhood?

These days, in an effort to create social unity,

many people will try to say that the same blood flows

through everyone’s veins. According to medical scien-

tists, however, this claim is quite false. Blood is

graded A, B, AB, O and so forth; a person cannot be

R AY S O F T H E H A R M O N I S T •  53

“How can we, 
who are troubled 

by limitless problems, 
ever attain peace? 

We can never attain it 
simply by shouting, 

in various assemblies, 
‘Peace! Peace!’”
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given any type of blood. Thus, even in blood there is

differentiation. It is therefore impossible to forge a

universal brotherhood or socialism on the basis of this

phenomenal world.

How, then, can it be created? It can be estab-

lished perfectly by considering how one can bring

auspiciousness to the self through the process of self-

realization. The ärya-åñis have described a type of

communist ideal that is able to situate us in real uni-

versal brotherhood. We can never attain peace

through mere material endeavours.

The Solution to All Problems

In the Gétä, we see that Bhagavän Çré Kåñëa directs

His instructions on self-realization to Arjuna. He did

not, however, intend these teachings for Arjuna. By

making His dear friend Arjuna His instrument, He

instructs us all on how to treat the disease that is caus-

ing the entire world to suffer. 

Arjuna asked, “How can one attain peace?” Çré

Kåñëa replied:

äpüryamäëam acala-pratiñöhaà

samudram äpaù praviçanti yadvat

tadvat kämä yaà praviçanti sarve

sa çäntim äpnoti na käma-kämé

Bhagavad-gétä (2.70)

Although countless rivers flow into the ocean, it

never overflows. Similarly, various desires flow into

the mind of one who is fixed in transcendence, yet

his equilibrium is never disturbed. Such a person

alone can attain peace, not he who strives always to

fulfil his desires.

“Although countless rivers flow into the ocean, it never overflows. 
Similarly, various desires flow into the mind of one 
who is fixed in transcendence, yet his equilibrium 

is never disturbed. Such a person alone can attain peace, 
not he who strives always to fulfil his desires.”

“Although countless rivers flow into the ocean, it never overflows. 
Similarly, various desires flow into the mind of one 
who is fixed in transcendence, yet his equilibrium 

is never disturbed. Such a person alone can attain peace, 
not he who strives always to fulfil his desires.”



In this world our hopes and desires are endless.

We are advised to limit our hankerings, because they

have caused us to be afflicted by multifarious prob-

lems. If we do not control them we are not safe.

In today’s world, it is indeed we who generate

our own feelings of scarcity. We are at the root of our

own vociferous complaints. Upon reflection, we see

that we no longer feel the level of satisfaction we felt

twenty or twenty-five years ago. Rather, our sense of

scarcity has increased a million-fold. The çästras

inform us that we will only attain peace when we

put an end to this imagined sense of scarcity. But

how will we find peace when this world is filled with

restlessness? Çästra has provided a clue:

tam eva çaraëaà gaccha

sarva-bhävena bhärata

tat-prasädät paräà çäntià

sthänaà präpsyasi çäçvatam

Bhagavad-gétä (18.62)

O scion of Bharata, surrender fully to the Supreme

Lord in every respect. By His grace you will attain

transcendental peace and the supreme and eternal

abode.

Bhagavän is instructing His devotees “tam eva

çaraëaà gaccha – surrender unto Me.” Until a person

does this he will never attain peace. As long as we

think we can solve our own problems, we will be

unable to discover a solution. Wherever we find a

solution, we should embrace it. Bhagavän has given

us instructions on “complete surrender” through the

medium of the Géta, Bhägavatam, Vedas, Vedänta

and so on, so that these teachings never escape our

memory.

The world’s unlimited problems, such as lack of

food, clothing, accommodation and education, can be

solved if we lead our lives by properly maintaining a

focus on the original centre. This means establishing

our trust in Bhagavän and our faith in and devotion to

Him. Who is that Bhagavän? Is He devoid of form,

qualities and variety? No, he is not devoid of potency.

He has everything. He is

çaktimän, the possessor

of all potency, and He

has form and attributes.

His form, which is com-

posed of eternity, knowl-

edge and bliss, is that of

Çyämasundara.

Çré Kåñëa is indeed

that Bhagavän who is the

embodiment of love. He can give love to unlimited

jévas and He knows how to receive love from them.

Only when we, the minutely conscious jévas, try to

love Bhagavän, is it understood that our actual per-

ception of ourselves (ätma-darçana) has awakened

fully. At that time we are able to execute our duty

admirably and properly. Only by accepting the

instructions of the ärya-åñis and ärya-çästras can all

the problems of the world be resolved.

Translated from Çré Gauòéya Patrikä, Year 35, Issue 10 (1983)
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XThe Glory of

Exclusive Devotion
to Çré Kåñëa:
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In Çrémad Bhägavad-gétä (9.30) Çré Kåñëa declares:

api cet su-duräcäro

bhajate mäm ananya-bhäk

sädhur eva sa mantavyaù

samyag vyavasito hi saù

If even a man of abominable character engages in

My exclusive bhajana, he is to be considered a

sädhu, due to his being properly situated in his

determination.

In his commentary to this verse, Çréla Viçvanätha

Cakravarté Öhäkura quotes Çré Kåñëa as saying:

“It is My nature to be attached to My devotees, even

that devotee who performs duräcära, abominable

deeds. I nevertheless elevate him. A person

engaged in My bhajana is saintly, even if he hap-

pens to be attached to committing extremely

detestable acts – such as violence upon others, theft

and illicit connection with another man’s wife.”

Çréla Viçvanätha Cakravarté Öhäkura continues:

What kind of bhajana must such a person perform

to be regarded as saintly? In answer to this, Çré

Kåñëa says “ananya-bhäk – My exclusive bhajana,

in other words, bhajana directed at no demigods or

other personalities besides Me.”

Someone may question how a bhakta can possibly

be regarded as a sädhu if some type of wickedness

is to be seen in him. Anticipating this doubt, the

word mantavyaù has been used, meaning that he

nonetheless must be considered a sädhu; it is obliga-

tory to accept him as such. The word mantavyaù

indicates that it is imperative. If one disobeys this

instruction, he will be guilty of neglect. Çré Kåñëa is

saying here, “In this regard My order is final.”

A person may have the idea that a bhakta engaged

in bhajana of Çré Kåñëa who has an illicit connec-

tion with another man’s wife, may be regarded as

only partially a sädhu. In answer to this, it is

declared in this verse that such a bhakta must be

considered a sädhu in every respect. One should

be blind to his unsaintly behaviour, because he is

samyag-vyavasitaù, “of resolute intelligence, per-

fect in resolve”. Such a person is endeavouring with

the following kind of determination, “I will never

give up my exclusive bhajana of Çré Kåñëa, whether

Translated into English for the first time

The deeper meaning of the verse api cet su-duräcäraù 

by Çré Çrémad Bhaktivedänta Trivikrama Gosvämé Mahäräja



I end up in hell or in the species of birds or animals due

to the results of my sinful behaviour, which is very diffi-

cult for me to give up.”

The concluding opinion of Çréla Viçvanätha Cakravarté

Öhäkura Mahäçaya on this matter is indeed extraordinary.

Every man attached to having illicit relations with another

man’s wife will not have such exclusive faith in kåñëa-

bhajana. This type of resolve is possible only for those

who have already reached an advanced stage of bhajana.

For a devotee of such high calibre, having illicit relations

with someone else’s wife is a very wretched act. Unlike

ordinary men, such personalities are generally not

attached to others’ wives. Such an occurrence is certainly

extremely rare.

An Apparent Contradiction

Api cet su-duräcäraù – this is Çré Kåñëa’s statement.

What liberality Kåñëa, speaker of the Gétä, has displayed

through this verse. How is it, then, that this very same

Absolute Truth has, as Çré Caitanya Mahäprabhu, shown

such severity and inflexibility? It is impossible for the

Supreme Lord to contradict His own words.

What a terrible, heartless and uncompromising attitude

Mahäprabhu took towards Choöa Haridäsa! He ignored the
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humble entreaties of all types of devotees committed

to helping Choöa Haridäsa, even the petitions of His

superiors and intimate companions. Was this act of

Mahäprabhu’s meant only to make the devotees cau-

tious in their dealings with women? Or does it have

some deeper significance concealed within it?

Even if we set aside this apparent difference in

attitude between Çré Kåñëa and Mahäprabhu, we find

that Mahäprabhu Himself appears to have reacted

inconsistently to a bhakta’s misconduct.

Why was Mahäprabhu not severe with

Kälä Kåñëadäsa in the same way that He

was with Choöa Haridäsa? Kälä Kåñëa-

däsa’s error was far graver than Choöa

Haridäsa’s, who merely made conversa-

tion with a woman and was not accused

of cohabiting with one. Kälä Kåñëadäsa,

by contrast, was found living with a

woman of the Bhaööathäri caste.

Moreover, Choöa Haridäsa was

ananya-bhäk, one-pointed in his devo-

tion. He never performed bhajana of any

worshipable truth other than Mahä-

prabhu. Indeed, even after giving up his

body, he would serve Mahäprabhu by

singing kértanas for Him while remaining

invisible to others.

By contrast, Kälä Kåñëadäsa, having

been allured by the gypsy women, gave

up Mahäprabhu’s service and joined the

Bhaööathäri group. Although Kälä Kåñëa-

däsa possessed such an abominable

propensity, Mahäprabhu never rejected

him, nor did He suggest that he take his

own life by way of atonement, by tying a

big pitcher around his neck and drown-

ing himself in the river. Rather, to rectify

him, Mahäprabhu handed him over to

the devotees, thereby freeing Himself

from His responsibility towards him.

What deeper grounds are there in

these two cases for Mahäprabhu’s seem-

ingly inconsistent behaviour? The

answer is certainly inaccessible to ordi-

nary people.

Choöa Haridäsa’s Case
It should be noted that Çréla Viçvanätha Cakravarté

Öhäkura did not accept sannyäsa, the renounced

order of life. As such, he does not specifically dis-

cuss the circumstances of a renunciant (vairägé) in

his commentary to the verse api cet su-duräcäraù.

He addresses people of all social orders simply as

“bhaktas”, without any further differentiation.

Although this term includes both the householder

Mahäprabhu saves Kälä Kåñëadäsa 



and the renunciant, Çréla Viçvanätha Cakravarté

Öhäkura does not specifically employ the word

tyägé, renunciant. Çréman Mahäprabhu, however,

says the following regarding Choöa Haridäsa:

prabhu kahe – “vairägé kare prakåti sambhäñaëa

dekhite nä päroì ämi tähära vadana

Çré Caitanya-caritämåta (Antya-lélä 2.117)

Mahäprabhu replied, “I cannot tolerate seeing the

face of a person who has accepted the renounced

order of life but who still talks intimately with a

woman.

“kñudra-jéva saba markaöa-vairägya kariyä

indriya caräïä bule ‘prakåti’ sambhäñiyä”

Çré Caitanya-caritämåta (Antya-lélä 2.120)

“There are many persons with little in their posses-

sion who accept the renounced order of life like

monkeys. They go here and there engaging in

sense gratification and speaking intimately with

women.”

The äcäryas themselves observe all the regulative

principles of their respective social order and never

indulge in any inappropriate discussion. Since Choöa

Haridäsa Prabhu was a renunciant in the fourth social

order, Mahäprabhu’s judgment on him was in accord-

ance with çästra and appropriate to his adhikära,

level of eligibility. Unless one is not himself in the

fourth social order, passing judgment on a renunciant

is improper.

Kälä Kåñëadäsa’s Case

Why did Mahäprabhu apply a different standard

to Kälä Kåñëadäsa? Why was strict action taken in

Choöa Haridäsa Prabhu’s case but not in Kälä

Kåñëadäsa’s? In this regard, it may be observed that

çästra itself lays down a different set of guidelines,

excusing the householder’s weakness of associating

with women:

stréëäà nirékñaëa-sparça-saàläpa-kñvelanädikam

präëino mithuné-bhütän agåhastho ’gratas tyajet

Çrémad-Bhägavatam (11.17.33)

Those who are unmarried – that is, sannyäsés,

vänaprasthas and brahmacärés – should never

associate with women by glancing, touching, con-

versing, joking, flirting or cavorting. Neither

should they keep the company of anyone who

engages in sexual activity.

Renounced devotees should give up the associa-

tion of those who look upon, touch, converse with,

sport with or indulge in sex with a woman. By use of

the word agåhasthaù (“those who are unmarried”) in

this verse, an exemption is implicitly provided for

gåhasthas. It is forbidden for a brahmacäré,

vänaprastha and vairägé (i.e. sannyäsé) to engage in

these acts. In other words, these activities are permis-

sible for gåhasthas who are not so advanced.

However, if a gåhastha is niñkiïcana, inclined

towards bhajana and wants to cross over the ocean

of nescience, then these prohibitions apply to him

also. 

This is supported by Mahäprabhu’s distressful

words in Çré Caitanya-candrodaya-näöaka:

niñkiïcanasya bhagavad-bhajanonmukhasya

päraà paraà jigamiñor bhava-sägarasya

sandarçanaà viñayiëäm atha yoñitäà ca

hä hanta hanta viña-bhakñaëato ’py asädhu

Çré Caitanya-candrodaya-näöaka (8.23)

“Alas, for a person who seriously desires to cross

the ocean of nescience and engage in the tran-

scendental loving service of Çré Kåñëa without any

material motivation, seeing a materialist engaged

in sense gratification or seeing a woman who is

similarly interested is more abominable than will-

ingly drinking poison.”

Kälä Kåñëadäsa was a householder, and therefore

he was not treated severely. Choöa Haridäsa, however,

was a vairägé, who had renounced his household life.

Severity was therefore appropriate in relation to him. 

Two Different Approaches

Both Çré Kåñëa and Çréla Viçvanätha Cakravartépäda

manifested gåhastha pastimes in this world, and

have therefore not discussed or passed judgment on
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renunciants such as sannyäsés. Being a sannyäsé,

however, Çréman Mahäprabhu behaved appropriately

in being befittingly severe with the renunciant

Haridäsa Prabhu.

Although the verses previously quoted evince a

different approach for householders and renunciant,

each is auspicious for those to whom it applies consid-

ering a person’s individual qualification (adhikära);

moreover, both approaches should be understood as

having the same end purpose as each other. Çré

Caitanya Mahäprabhu and Çré Kåñëacandra are the

same Absolute Reality, but Kåñëa was a gåhastha and

Mahäprabhu a sannyäsé. This difference of äçrama

in Their pastimes is reflected in Their instructions,

and does not result in any apasiddhänta, incorrect

conclusions.

Indulgence in sex with a woman is unfavourable

for paramärtha, the ultimate goal of life for all

humans. On account of having a lower qualification, a

householder is given the arrangement of marriage. The

only purpose of marriage is to curtail his propensity for

sense enjoyment – this should be understood. This

idea has been expressed in Çrémad-Bhägavatam

(11.3.44) in the statement “karma-mokñäya karmäëi –

material activities meant for liberation from material

pursuits.” In the verse from Çrémad-Bhägavatam

(11.5.11) beginning with the words loke vyaväyämiña-

madya-sevä, the same idea is conveyed through the

statement “äsu nivåttir iñöä – the cessation of these is

the desired end.”

There is no scope for even a scent of lust (käma)

on the path of prema propagated by Mahäprabhu.

Lust is darkness, while prema is the transcendental

sun. The pastimes of ujjvala-rasa, the mellow of

amorous love, are not like the meeting of ordinary

men and women with a mood to enjoy each other.

They cannot be understood by the bound jéva. It is

therefore forbidden to discuss such pastimes while in

the conditioned state of consciousness.

Persons of Low Eligibility

It is further to be noted that the instructions of

çästra are generally applicable to all human beings,

whether they be male or female. Here, however, men

alone appear to be restricted – viz. from looking

upon women, touching them and so on. Why are

women not brought under similar strictures? Are we

to infer that women are superior to men, or does it

imply they are altogether beneath the level of even

being regulated?

We see that çüdras, women and the uncultured

members of brähmaëa and other high-order families

(dvija-bandhus) are not given the right to study the

Vedas. Does the statement “api cet su-duräcäraù”,

then, contradict this injunction of the çästras?

There can never by any conflict between the state-

ments of çästra. As such, this verse does not in itself

discuss the status of women. Rather, it illuminates the

highest glories of exclusive bhajana to Çré Kåñëa by

declaring that by performing such bhajana even per-

sons of the lowest qualification (adhikära) are fit to

be counted as highly worshipable and saintly.

It should be understood that it is certainly very dif-

ficult to perform ananya-bhäk, one-pointed bhajana

of Çré Kåñëa. If this were not so, the statement “stré-

saìgé eka asädhu – the person who associates with

women for sense gratification is unsaintly” in Çré

Caitanya-caritämåta (Madhya-lélä 22.87) would be

deprived of its truth. The Gétä (9.33) goes on to

describe those who are naturally eligible to perform

such one-pointed devotion:

kià punar brähmaëäù puëyä

bhaktä räjarñayas tathä

What doubt then can there be that pious brähmaëas

and saintly kings can become bhaktas?

The Power of Exclusive Bhajana

Although there are many worshipable deities, in

the verse api cet su-duräcäraù and the verses that

follow it, the worship of Çré Kåñëa is declared to be

topmost, bestowing the highest results. If someone

engages in one-pointed bhajana of the worshipable

reality Çré Kåñëa, even if he is thoroughly unqualified,

Çré Kåñëa very quickly dispels his greatest disqualifi-

cations and bestows upon him the quality of being a

sädhu and supreme peace (parä-çänti).

In order to firmly and indubitably express this,

Kåñëa ordered His intimate devotee and friend Arjuna

to take a vow to this effect:
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kñipraà bhavati dharmätmä

çaçvac-chäntià nigacchati

kaunteya pratijänéhi

na me bhaktaù praëaçyati

Bhagavad-gétä (9.31)

He quickly becomes virtuous and attains eternal

peace. O son of Kunté, declare it boldly that My

devotee never perishes.

This also illustrates Kåñëa’s nature of protecting

the vow of His devotee, even at the expense of

breaking His own vow.

Kåñëa bestows the supreme destination and

eternal peace to anyone who performs one-pointed

bhajana of Him, thereby making that worshipper’s life

successful, even if he is extremely unqualified and

degraded, a wicked outcaste (mleccha), a woman of

bad character, a merchant engaged in farming and

trading, a çüdra, or a man or woman born into the

lower castes.

This type of result cannot be attained by perform-

ing the bhajana of any worshipable reality other than

Çré Kåñëa. This is indeed expressed here. Therefore

every human being is enjoined to engage his body,

mind and words in the service of Çré Kåñëa and

thereby become blessed. For such bhajana, however,

it is desirable that one possess the quality described

in Çrémad-Bhägavatam (2.7.42) as “yadi nirvyalékam

– surrender without pretension”.

Translated from Çré Gauòéya Patrikä, Year 50, Issue 12 (Feb. 1999)
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The Highest 
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The Ultimate Attainment

What kind of kåñëa-prema do we want? Not

the prema of Hanumän or the Päëòavas or

even Uddhava. We will not reject their

prema; we will offer praëäma to it. But we do not

want it. What do we want? Do we want to serve Kåñëa

as Çrématé Rädhikä is serving Him? No. We also offer

so many praëämas to that prema. Our goal is to serve

that prema, but we do not desire it ourselves.

We want to serve Çrématé Rädhikä and Çré Kåñëa in

the way Çréla Rüpa Gosvämé and Çré Rüpa Maïjaré

serve Them. By this one will be perfect. It is the top-

most status for the jéva. You should realize this and

not waste a single moment in sense gratification. Try

to maintain your life, but make this status the aim and

object of your life.

Arjuna Laments

We have discussed the various stages of devotees

up to the Päëòavas, whom we have been glorifying.

They are Kåñëa’s bosom friends, and Kåñëa is their ser-

vant. What to speak of serving them, Kåñëa even

grooms and massages their horses. Kunté is like

Kåñëa’s mother, Yudhiñöhira His father and elder

brother, and Bhéma His brother and friend. Arjuna has

more intimate a friendship with Kåñëa than does

Bhéma, and Draupadé has even more intimacy with

Kåñëa than do any of the Päëòavas, although she

sometimes also has a mood of reverence towards

Him. She is a sakhé of Kåñëa. Try to know all these

facts.

Speaking to Närada Åñi, Arjuna explained that he

and the other Päëòavas are actually bereft of good

fortunate. “Kåñëa teaches us the Gétä,” he said. “He

tells us to be çaraëägata, surrendered souls; but we

are His intimate associates, His friends. I cannot say

how many lives ago we surrendered to Him. Thus we

are very unfortunate.

“Also, when Kåñëa performs any service for us we

become quite ashamed. One time, against our wishes,

He became my charioteer and was even washing and

massaging my horses. Why did He do this? It was not

in fact for me. It was simply part of His overall plan to

kill the demons.

“I did not want to slay Bhéñma-pitämaha,

Droëäcärya and my other worshipable superiors, but

I had to do so. I told Kåñëa that I could not fight with

Droëa and Bhéñma-pitämaha because they are my

delivered by

Çré Çrémad Bhaktivedänta Näräyaëa Gosvämé Mahäräja

25 May 2003
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gurus; nonetheless Kåñëa obliged me to kill

them. How painful it was. Bhéñma was an

exalted bhakta, and to kill him was very sinful.

“I further told Kåñëa, ‘You are known as

Madhusüdana, killer of the Madhu demon, and

not as “killer of your guru”.’ No one is to kill his

guru, who should be regarded as superior to

one’s own father. Nonetheless Kåñëa repeat-

edly urged me to shoot my gurus. He has not

actually served us, nor are we near and dear to

Him. Why has Kåñëa come to this world? To

protect the entire universe, to assist the

demigods and vanquish the demons. This is

His sole purpose.”

Arjuna continued, “If you really want to see

an exalted reservoir of love and affection for

Kåñëa, you should at once fly to Dvärakä and

seek out Uddhava.”

The Speciality of Uddhava

Who is Uddhava? 

çré-çuka uväca

våñëénäà pravaro mantré

kåñëasya dayitaù sakhä

çiñyo båhaspateù säkñäd

uddhavo buddhi-sattamaù

Çrémad-Bhägavatam (10.46.1)

Çukadeva Gosvämé said: The supremely intelligent

Uddhava was the best counselor of the Våñëi

dynasty, a beloved friend of Çré Kåñëa and a direct

disciple of Båhaspati.

Kåñëa Himself told Uddhava: 

na tathä me priyatama

ätma-yonir na çaìkaraù

na ca saìkarñaëo na çrér

naivätmä ca yathä bhavän

Çrémad-Bhägavatam (11.14.15)

Kåñëa said, “Uddhava, you are most dear to Me.

Brahmä, who is My son; Çaìkara, who is non-different

from Me; My brother Saìkarñaëa; the goddess of for-

tune Çré Lakñmé; and even My very own life, are not

as dear to Me as you are. You are so close to Me.”

Kåñëa has also declared, “Do not think that Uddhava

is even slightly inferior to Me. He is as good as I am,

and sometimes he may even be greater.” How

exalted Uddhava is.

Närada thus left Arjuna and traveled to Dvärakä to

meet Uddhava. He glorified Uddhava and the

Yädavas, to which Uddhava replied, “Don’t speak like

this. I know that I am a high-class devotee of Kåñëa

and that Kåñëa’s queens are also very dear to Him.

Kåñëa once gave a pärijäta flower to Rukmiëé, and He

also stole an entire pärijäta tree from heaven and

planted it in Satyabhämä’s courtyard.”

The Story of the Pärijäta Flower

One day Kåñëa was sitting among His wives in

Dvärakä – all 16,108 queens were present, including

Rukmiëé and Satyabhämä. Närada arrived there with a

pärijäta flower plucked from heaven and told Kåñëa,

“Please take this flower and give it to Your favourite

queen.” Kåñëa thought, “Närada is very tricky; he wants

to throw Me in a dilemma. If I give this flower to

Rukmiëé, then Satyabhämä and the other queens will

be angry, and it will take great effort to pacify them.
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And if I hand it to Satyabhämä, then Rukmiëé will be

jealous.”

Närada interrupted His thoughts, “Don’t delay. I

have pressing business to complete. Please give the

flower to one of Your queens now, in my presence,

before I leave.” Kåñëa wondered what to do. Närada

kept insisting, so He took the flower, closed His eyes,

and gave it to Rukmiëé. He thought that by closing His

eyes, the other queens would be unable to tell that He

was intentionally selecting her. At once, breathing

heavily like a serpent, Satyabhämä ran to her palace.

She threw off all her garments and ornaments, put on

some old, ragged and dirty clothes and, weeping,

entered her kop-bhavan, “anger-room”.

Kings used to build “anger-rooms” for their

queens. If a queen took shelter there, the king knew

he would have to pacify her. Now Satyabhämä went

into her kop-bhavan and began to weep loudly. Her

many maidservants were pacifying her, in a way that

Kåñëa would know He had committed a great wrong.

Kåñëa approached Satyabhämä and gently put His

hand on her, but she immediately pushed Him away.

“Go away at once,” she said bitterly. “Return to Your

dearest queen. You are a liar. You ridiculed and

insulted me in front of the entire assembly.”

Kåñëa said, “Listen, I gave a single pärijäta flower

to Rukmiëé, and you have become so upset. I will

bring an entire pärijäta tree from the heavenly plan-

ets and plant it in your courtyard.”

Satyabhämä replied, “You could not give me even

a single flower, and now You say You will bring me a

whole tree.”

“Come with me,” Kåñëa said. At once he called

Garuòa and, sitting on his back, they traveled to the

heavenly planets together. There, Kåñëa fought

against Indra and the demigods and defeated them.

He uprooted a pärijäta tree and planted it in

Satyabhämä’s courtyard.

The Glorious Yädavas

Uddhava continued speaking to Närada Åñi:

“After defeating the demigods, Kåñëa also forcibly

took away Sudharmä-sabhä, their famed heavenly

assembly house, and brought it back with Him. Why?

He knew the demigods had the false ego of being

masters of the universe; so to crush their false pride

He stole away Sudharmä-sabhä and brought it to

Dvärakä. Just see how Kåñëa is serving the Yädavas

in Dvärakä.

“Also, you should know that Kåñëa established

Ugrasena, Kaàsa’s father, as emperor and said to him,

‘I am your servant. Please order Me and I will collect

taxes for you from across the universe. Don’t be con-

cerned.” Kåñëa thus became his subordinate.

“Saìkarñaëa, the son of Vasudeva Mahäräja and

Rohiëé, is Kåñëa’s own brother. Kåñëa also has ten sons

and one daughter from each of His queens – that is, 11

x 16,108 children in all. Through them He has so many

grandchildren. These are all Kåñëa’s blood-relatives,

His svajana. Although the Päëòavas are like Kåñëa’s

brothers, they have no blood relation with Him; they

are His friends. So how glorious are the residents of

Dvärakä, the Yädavas.”

Uddhava admitted to Närada, “We are very high-

class devotees and most dear to Kåñëa. I accept every-

thing Kåñëa has said to me – that I am His advisor,

friend, servant and so on. Nonetheless, I still lament.”

“Why do you lament?” asked Närada.

“I was proud that I was serving Kåñëa in so many

ways, but my false ego was crushed when I went to

Våndävana and witnessed the gopés’ glories. Their

love is as high as Mount Everest and as deep as the

Pacific Ocean. It has no limits. I could not measure it.

If you want to see how glorious the Vrajaväsés are, go

to Vraja.”

The Blessed Land of Vraja

Lord Brahmä declares:

aho bhägyam aho bhägyaà

nanda-gopa-vrajaukasäm

yan-mitraà paramänandaà

pürëaà brahma sanätanam

Çrémad-Bhägavatam (10.14.32)

Kåñëa is the supreme authority, the Lord of lords.

He is unrivalled and all-powerful, and yet He is very

sweet. He can destroy an entire universe in a moment,

and create millions of universes in another.

Nevertheless, that same Kåñëa wants to serve the
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gopés. He is the dear friend and son of everyone in

Vraja-Nandagram.

Uddhava himself has prayed:

etäù paraà tanu-bhåto bhuvi gopa-vadhvo

govinda eva nikhilätmani rüòha-bhäväù

väïchanti yad bhava-bhiyo munayo vayaà ca

kià brahma-janmabhir ananta-kathä-rasasya

Çrémad-Bhägavatam (10.47.58)

In this world the land of Gokula is most blessed.

Why? Because the gopés, who alone have perfected

their lives through their spotless love for Çré Govinda,

reside there; without them it would not be as

glorious. Çré Govinda, who sustains all uni-

verses, is especially the very life and soul of

the Vrajaväsés, such as the gopas, gopés, calves

and cows.

Although Çré Govinda lives in Goloka-

Våndävana, He also sustains and nourishes all

beings in all parts of His creation. Therefore

Uddhava has prayed, “Those who fear material

existence, as well as others such as myself and

so many åñis and munis, hanker to serve that

Kåñëa, especially when He is in the company of

the gopés. We have no desire to take birth in a

brähmaëa dynasty, or even to become Brahmä

himself.”

Uddhava Weeps

äsäm aho caraëa-reëu-juñäm ahaà syäà

våndävane kim api gulma-latauñadhénäm

yä dustyajaà sva-janam ärya-pathaà ca hitvä

bhejur mukunda-padavéà çrutibhir vimågyäm

Çrémad-Bhägavatam (10.47.61)

Uddhava desired to become grass in

Våndävana. He prayed, “When Kåñëa associ-

ates with the gopés or when the gopés go to

meet Kåñëa, they will place their feet on that

grass and my life will be successful.” What is

the status of the gopés and their love and affec-

tion for Kåñëa, and how does it compare with

the love of Uddhava? 

yä vai çriyärcitam ajädibhir äpta-kämair

yogeçvarair api yad ätmani räsa-goñöhyäm

kåñëasya tad bhagavataù caraëäravindaà

nyastaà staneñu vijahuù parirabhya täpam

Çrémad-Bhägavatam (10.47.62)

Brahmä, Çaìkara and all other demigods perform

arcana of the feet of Lakñmé, and that very Lakñmé

performed austerities to serve Kåñëa in Våndävana,

but was unable to attain His service. She wanted to

enter the räsa-lélä, but Kåñëa did not accept her.

Uddhava began to weep as he continued:
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vande nanda-vraja-stréëäà

päda-reëum abhékñëaçaù

yäsäà hari-kathodgétaà

punäti bhuvana-trayam

Çrémad-Bhägavatam (10.47.63)

We are gradually approaching the aim and object

of our sädhana. You should have some greed to col-

lect this jewel. Uddhava is saying here, “O gopés, I

want to be the dust of your lotus feet; not many dust

particles, but only a single one, as I cannot digest

good fortune greater than this.” There are countless

gopés, but in his mind Uddhava has selected one par-

ticular gopé, namely, Çrématé Rädhikä. He desired just

one particle of Her foot-dust.

Uddhava prayed to the gopés:

sarvätma-bhävo ’dhikåto

bhavaténäm adhokñaje

viraheëa mahä-bhägä

mahän me ’nugrahaù kåtaù

Çrémad-Bhägavatam (10.47.27)

He is saying, “O gopés, you have conquered Kåñëa

and controlled Him in all respects. He is now totally

yours. I am unable to convey to Him what you have

said out of separation from Him. He may even die

upon hearing it. I do not have your mood of separa-

tion. You are mahä-bhägä, most fortunate. You are

superior to Yudhiñöhira, me and even Giriräja-

Govardhana. You have bestowed so much mercy

upon me, but I am very unfortunate, being unquali-

fied to receive it.” And thus Uddhava wept.

The Height of Selfless Service

Hearing the glories of the Vrajaväsés, the old and

senile Padmävaté, mother of wicked Kaàsa, shook

her head and said, “Alas! Those merciless cowherd

men are very cruel. They made Kåñëa take their cows

out to graze all day, from His early childhood. They

never gave Him any shoes or an umbrella to shield

Him from the blazing sun. They never even fed Him.

And when, tortured by hunger, He ate a little butter,

the cowherd women tied Him up!”

To this, Rohiëé replied sharply: “Padmävaté, you

are shameless and have no heart. You are the one
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who is very cruel. You have spoken as you have

because you know nothing of love and affection.

“Vraja was beset by great calamities. Many

demons, like Pütanä, Aghäsura, Bakäsura and Keçé,

came to create a huge disturbance and torment the

Vrajaväsés. Nonetheless, the Vrajaväsés never blamed

Kåñëa for this. Everything they do is out of love for

Him and is only to please Him. They are unequalled

in their love and affection; they are indeed unique in

this world. 

“Indra also wanted to destroy Vraja, and for this he

sent torrential rain and thunderbolts to Vraja. Then the

yamala-arjuna trees almost crushed Kåñëa. In every

such incident, the gopés only desired Kåñëa’s welfare.

They uttered mantras like ‘maìgalam bhavatu’ and

‘kalyänam bhavatu’ – ‘May auspiciousness be upon

You.’ In whatever they do, whether it is the worship

of Giriräja-Govardhana, Näräyaëa or any other deity,

they pray, ‘O Näräyaëa, please let me behold Kåñëa.’

Just see the glory of the gopés.”

Kåñëa Himself has told the gopés, “na päraye ’haà

niravadya-saàyujäà – I can never repay you. I am

unable to abandon any of My devotees, not even a

sädhaka in this world, whereas you have left your

very own fathers, mothers, sisters, wealth, reputation

and worldly dharma. I cannot do this, and so I am

unable to repay you. I therefore pray that you will be

merciful to Me and be satisfied by your own good
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activities. Only in this way can I be freed from my

debt to you.”

Çré Rädhä’s Victory

And who is the most glorious of all?

venuà karän nipatitaà skhalitaà çikhaëòaà

bhrañöaà ca péta-vasanaà vrajäräja-sünoù

yasyäù kaöäkña-çara-ghäta-vimürcchitasya

täà rädhikäà paricarämi kadä rasena

Çré Rädhä-rasa-sudhä-nidhi (39)

Çréla Prabodhänanda Sarasvaté has established that

of all the gopés, Çrématé Rädhikä is the most prominent.

He explains here: “As Kåñëa was on his way to go

cow-herding, Rädhikä threw a sidelong glance at

Him, which pierced Him like an arrow. It went

straight into His heart, and at once His vaàçé fell from

His hands.

“Brahmä, and indeed all living creatures, are

attracted by Kåñëa’s vaàçé. Upon hearing its sweet

sound, the gopés immediately abandoned the service

of their husbands and the cooking in their homes.

Their chapätés were burning on the fire and their milk

was boiling over, but they left all their duties. That

same vaàçé, which controls all the gopés, now

dropped out of Kåñëa’s hands, due to the sidelong,

arrow-like glance of Çrématé Rädhikä.

“Day and night, Kåñëa carries His vaàçé, and His

peacock feather always rests on His head. But having

been shot by Çrématé Rädhikä’s side-long glance, Kåñëa

began to reel and lose consciousness – His peacock

feather fell at Çré Rädhä’s feet, and His yellow cädara

slid down from His shoulders. When will Rädhikä

sprinkle Her mercy on me so that I may serve Her with

rasa ? What rasa ? Prema, sneha, mäna, praëaya,

räga, anuräga and so on.”

The Unrivalled Status of the Maïjarés

What to speak of Rädhikä, Kåñëa falls at the feet of

even Her maidservants:

yat-kiìkaréñu bahuçaù khalu käku-väëé

nityaà parasya puruñasya çikhaëòa-mauleù

tasyäù kadä rasa-nidher våñabhänu-jäyäs

tat-keli-kuïja-bhavanäìgana-marjané syäm

Çré Rädhä-rasa-sudhä-nidhi (8)

Once Rädhikä was in a sulky mood in a forest

grove, and She ordered Rüpa Maïjaré and others to

guard Her. She said, “Go to the entrance of this kuïja,

and when that black cheater comes you should stop

Him. Don’t let him enter My grove.”

Thus, when black Kåñëa arrived, Rüpa Maïjaré and

Rati Maïjaré, standing guard at the entrance, checked

Him: “You may enter only if Rädhä orders us to let

You in. But now She is angry with You, so return to

Candrävalé. Don’t come here.” Placing His head on

the lotus feet of those kiìkarés (maidservants), Kåñëa

begged for forgiveness. Çré Prabodhänanda Sarasvaté

is praying to become one stick in the broom used for

sweeping kuïjas. How glorious are those kiìkarés. 

tämbülärpaëa-päda-mardana-

payo-dänäbhisärädibhir

våndäraëya-maheçvaréà priyatayä 

yäs toñayanti priyäù

präëa-preñöha-sakhé-kuläd api 

kiläsaì kocitä bhümikäù

kelé-bhümiñu rüpa-maïjaré-mukhäs 

tä däsikäù aàçraye

Stavävalé, Vraja-viläsa-stava (38)

These kiìkarés serve Çré Rädhä alone or the Divine

Couple together in all Their pastimes. They offer

Them betel nuts (tämbüla), massage Them, fetch

water, serve Rädhä when She goes out to meet Kåñëa,

and engage in many other services. Here Çréla

Raghunätha däsa Gosvämé prays, “I take shelter at the

lotus feet of those kiìkarés, who have Çré Rüpa

Maïjaré as their leader, because they and no one else

can perform all these services.”

I too bow down at the lotus feet of the maïjarés

headed by Çré Rüpa Maïjaré, and I pray that they will

sprinkle their mercy on me. Beyond this, I don’t know

anything.

Gaura-premänande!
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janasya kåñëäd vimukhasya daiväd

adharma-çélasya suduùkhitasya

anugrahäyeha caranti nünaà

bhütäni bhavyäni janärdanasya

Çrémad-Bhägavatam (3.5.3)

Great philanthropic souls travel the face of this

world on behalf of the Supreme Lord, Janärdana,

the well-wisher of all living entities, simply to show

compassion to the fallen souls who, having turned

away from Çré Kåñëa by the influence of mäyä, are

steeped in irreligion and always deeply unhappy.

A s Çré Çrémad Bhaktivedänta Näräyaëa

Gosvämé Mahäräja travels the face of this

world, spreading Çré Caitanya Mahäprabhu’s mes-

sage of pure bhakti, he continues to touch the

hearts and lives of everyone he meets. This sum-

mer, the Mayors of two cities across the world from

each other warmly welcomed him, praising his phi-

lanthropic work and expressing their appreciation

for the non-sectarian tenets of Vaiñëavism.

On 31 May 2003 in Texas, the Mayor of the City

of Houston, Mr. Lee P. Brown, appointed Çréla

Mahäräja an “Honorary Citizen of the City of

Houston” and a “Goodwill Ambassador” of the

city, to acknowledge the valuable contributions

Çréla Mahäräja has made and is making “through

unselfish public service for the benefit and welfare

of humanity”.

Then on 14 June, at Çréla Mahäräja’s opening

public engagement in England this year, the Lord

Mayor of the City of Birmingham, Mr. John Alden,

came to welcome him. He was accompanied by the

Lady Mayoress and numerous dignitaries and repre-

sentatives of the local community, including Mr.

Sapra (Indian Consulate-General), Dr. Chris Hewer

(Bishop of Birmingham and Theologian of the

Church of England), Mr. O. P. Sharma, M.B.E.

(President of the Hindu Council of Temples, UK,

and chairperson of the National Interfaith

Conference), Susan Halliday (Interfaith peace

worker), Mohammed Imtiaz Ahmed (member of the

Çréla Bhaktivedänta Näräyaëa Gosvämé Mahäräja

with dignitaries, including the Lord Mayor of the

City of Birmingham, Mr. John Alden (far right).



Ahmadiya Muslim Association, Walsall) and other rep-

resentatives of the local Muslim community.

Warmly thanking Çréla Bhaktivedänta Näräyaëa

Gosvämé Mahäräja for returning to Birmingham, the

Lord Mayor said the city was indeed honoured to be

graced by his presence. Mr. Sapra, the Indian

Consulate-General, also

thanked Çréla Mahäräja for

coming each year to bless

Birmingham, and said that

he was always filled with

happiness and peace at

such times.

Mr. O. P. Sharma was

next to welcome Çréla

Mahäräja. Being familiar

with Vedic philosophy, Mr.

Sharma explained that

sanätana-dharma is not a

religion or a sect, but

rather, a way of life meant

for the well-being of all

people. As such, it does not

conflict with any religion.

He concluded his speech

by saying that this world is

God’s creation, and that we

are one family. The Bishop

of Birmingham, Dr. Chris

Hewer, also thanked Çréla

Mahäräja for coming to

share his spiritual wisdom,

and he prayed that all would learn from him how we

can better live in unity with respect for our diversity.

Next to speak was a Mr. Elder Hunter, representa-

tive of the Western European Church of Jesus Christ

and Latter Day Saints. He said that although his com-

munity does not fully understand the Vaiñëava culture

and methods of worship, it does understand the uni-

versal language of love, peace, devotion and respect.

He concluded by saying that he felt these qualities

were in Çréla Mahäräja, and that he was convinced he

was sitting at the feet of a great spiritual leader.

After the guests had made their presentations,

Çréla Mahäräja spoke on the universal nature of love

for God, stressing such love as the only means to

attain lasting happiness, peace and unity in this

world:

What is the meaning of unity in diversity, or diversity

in unity, if there is no love and affection for God and

all living entities? One can

call the Lord by different

names, in any language,

but God is one without a

second. We should try to

realize this fact, and try to

have love and affection for

all humans, animals, trees,

plants and other living

creatures.

If we love the Supreme

Lord, why do we quarrel

among ourselves? He is the

same one God, and yet we

are quarrelling. This is

because we don’t know

what actual love and affec-

tion is. If we had real love

and affection for the one

God, we would naturally

also have love and affec-

tion for each other. We are

all parts and parcels of the

same Supreme Lord, yet

we have divided up this

earth, saying, “This is my country, this is your coun-

try.” The sun is one, the air is one, and we should

therefore also be as one. This is unity in diversity.

Excerpts from Birmingham lecture, 14 June 2003

The audience listened intently. When it was time

for the dignitaries to leave Çréla Mahäräja presented

them with copies of Çréla Bhaktivinoda Öhäkura’s

Jaiva-dharma and some of Çréla Bhaktivedänta

Svämé Mahäräja’s books. These teachings, he had ear-

lier explained, hold the secret to global peace and

prosperity.
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kabe kåñëa-dhana päba,   hiyära mäjhäre thoba,

juòäiba täpita-paräëa

säjäiyä diba hiyä, väsaiba präëa-priyä,

nirakhiba se candra-bayäna (1)

kabe – when; kåñëa – Kåñëa; dhana – the treasure; päba –

will attain; hiyära – heart; mäjhäre – within; thoba – will

hold; juòäiba – to cool; täpita – burning; paräëa – life;

säjäiyä – decorating; diba – will do; hiyä – heart; väsaiba –

will make sit; präëa – of life; priyä – beloved; nirakhiba –

will behold; se – that; candra – moon-like; bayäna – face.

When will I attain Kåñëa, the treasure of my life, and

hold Him in my heart, thus relieving my life of the burn-

ing pain of separation from Him? After decorating my

heart, I shall seat the beloved of my life there and

behold His moon-like face.

he sajani! kabe mora hoibe su-dina

se präëa-näthera saìge,    kabe vä phiriba raìge,

sukhamoya yamunä-pulina (2)

he –  O; sajani – female friend; kabe – when; mora – my;

hoibe – will come; su-dina – auspicious day; se – that; präëa

– of life; näthera – the master; saìge – with; kabe – when; vä

– possibly; phiriba – will wander; raìge – sportingly;

sukhamoya – delightful; yamunä – Yamunä; pulina – banks.

O my dear confidante, when will that fortunate day

come when I will wander playfully with the Lord of my

life along the delightful banks of the Yamunä?

lalitä-viçäkhä loyä,           tähäre bheöiba giyä,

säjäiyä nänä upahära

sadaya hoiyä vidhi,           miläibe guëa-nidhi,

hena bhägya hoibe ämära (3)

Kabe Kåñëa-Dhana Päba
(mäthura viraha)

by Çréla Narottama däsa Öhäkura

Kabe Kåñëa-Dhana Päba

·

lalitä – Lalitä; viçäkhä – Viçäkha; loyä – accompany-

ing; tähäre – to Him; bheöiba – will meet; giyä –

going; säjäiyä – decorating; nänä – various; upahära

– gifts; sadaya –  compassionate; hoiyä – having

become; vidhi – Providence; miläibe – will reunite;

guëa – qualities; nidhi – the treasure; hena – such;

bhägya – fortune; hoibe – will occur; ämära – mine.

When, in the company of Lalitä and Viçäkhä,

will I go out to meet Him, having decorated various

gifts for Him? Will Providence ever be merciful

upon me and bestow the good fortune of being

reunited with my Lord, the treasure-house of tran-

scendental qualities?

däruëa vidhira näöa,     bhäìgila premera häöa,

tila-mätra nä räkhila tä’ra

kahe narottäma-däsa,   ki mora jévane äça,

chäòi’ gela vrajendra-kumära (4)

däruëa – cruel; vidhira – Providence; näöa – the

dance; bhäëgila – has scattered; premera – of love;

häöa – the market; tila-mätra – even an iota; nä –

not; räkhila – is left; tä’ra – of that (prema); kahe –

saying; narottäma-däsa – Narottäma dasa; ki – what;

mora – my; jévane – life; äça – hope; chäòi – is left;

gela – has gone; vrajendra – the king of Vraja;

kumära – the son.

Alas! The cruel dance of Providence has broken

up the market-place of love and not even a particle

of love remains. Narottama däsa laments: “What

hope is there for me to live now that the son of the

King of Vraja has left me?’’
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