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rom the very first day of the month of Karttika until its concluding day we observe several appearance and

disappearance days of our riapanuga guru-varga. Both of these days give us the opportunity to experience
union with them and separation from them. Although the purpose of both is the same — to bestow mercy upon the
jivas—they each have their own vaisistya, speciality. This issue of The Rays of The Harmonist focuses on the feelings
of separation to be experienced on disappearance days.

The disappearance day of the Vaisnava bestows upon us the opportunity to deeply analyse ourselves and to reflect
upon and contemplate the unlimited compassion of our guru-varga through experiencing separation from them. With
what mood and attitude should we observe these occasions? Through their writings, our riapdnuga guru-varga have
mercifully revealed to us the true spirit of separation from Hari, Guru and Vaisnavas.

Just as the oceans of this world are distinct from each other and are thus divided according to their characteristic
natures, similarly the nectarean ocean of the mellows of devotion (bhakti-rasamyrita-sindhuw) can be divided into two
categories, meeting (sambhoga) and separation (vipralambha). Those who have the extreme fortune of diving deeply
into these oceans discover the invaluable jewels of unprecedented, devotional mellows.

Why is it so important for a sadhaka 1o experience separation? In order to give motion to any substance within
the material world some energy is needed. For example, with the help of excessive combustion, rockets can carry a
space shuttle across all the layers of the atmosphere. Similarly, in the stage of sadhana, the sadhaka will only make
advancement when the fire of separation from Guru and Krsna is present. If properly ignited and blazed in the heart,
this fire of separation can even take the jiva beyond the many layers of this material creation to the spiritual world.
When the sadhaka associates with a devotee who is already experiencing the intense fire of separation, that fire is
ignited within his own heart.

Those with a profound and intimate love for their Gurudeva are overwhelmed by the most painful feelings of
separation in his absence. Conditioned souls like us cannot possibly imitate the genuine feelings of separation
experienced by Krsna's eternal associates. If we ever feel the slightest trace of what they feel our lives will become
successful.

As long as attachment for sense objects exists in the heart, how is it possible for attachment to Krsna and His
devotees to find a place there? How can a heart contaminated by sense enjoyment experience separation from them?

Our guru-varga have mercifully enacted their disappearance pastimes so that we can genuinely weep for them. By
this weeping alone all of one’s anarthas will be washed away, the essence of all the scriptures will be revealed within
the heart, and suddha-bhakti, which is extremely rare, will become easily accessible. Realising the temporary nature
of this material world, we will wholly focus our hearts on their lotus feet.

May we always remain under the guidance of the true servants of our Sri Gurudeva so that we may not, due to
our independence, be allured by profit, fame and adoration; so that we may not end up supporting crookedness
(hypocrisy) instead of simplicity with a display of our scholarship, intelligence and expertise; and so that we may not
destroy our very self by indulging in criticism or unnecessary gossip about others.

By diving deep into the ocean of separation, we will realise the esoteric meaning of disappearance. Then we will
make our lives successful by ornamenting ourselves with “jewels from the ocean of separation”, ¥

The spirit of this editorial is taken from Sri Gaudiya Patrika, Year 4, Issue 11
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Appearing in English for the first time

Sri Sri

q)rabh

upc’lc[a

(Pasakam

by Sripada Gaura dasa brahmacari,

a disciple of Srila Bhaktisiddhanta Sarasvati Prabhupada
who later became Srimad Bhakti Desika Acarya Maharaja

(D
ananda-sac-cid-baladeva-miirttih
brahmanda-sammandita-suddha-kirttih
samsara-sindhiitiaranaika-potah
pasyema ki tam prabhupada-padmam?

murttth — his form; ananda-sat-cit — of bliss,
eternality and cognisance; baladeva — is Baladeva
(the original pgurw), brahmanda — the universe;
sammandita — is adorned; suddha-kirttih — by
his pure fame; eka potah — lwho is| the only boat;
uttarana — to deliver; samsara-sindhu — the ocean
of material existence; kirit pasyema — will 1 (again)
be able to see?; lam — that person; prabhupadda-
padmam — the lotus feet of Srila Prabhupada.

rapah— his form; gaura— is beautifully fair; pratapta
— intensely molten; camikara — gold; bhuapah — the
monarch: vicdra — in discrimination: siddhdanta
— of philosophical conclusions; sad-bhakti— of pure
devotion; rdjal — the king; samadja— of the societies;
sri-vaisnava — of the pure Vaisnavas; dcarya —who
teach by example; ki pasyema — will 1 |again]
be able to see?; tam — that person; prabhupada-
padmam — the lotus feet of Srila Prabhupada.

His form is beautifully fair like molten gold, he is the

monarch of analysing and discerning the conclusions of

pure bhakti, and he is the king among all pure Vaisnava
acaryas. Will T ever again have darsana of the lotus feet
of that Srila Prabhupada?

His blissful, eternal and cognizant form is the
embodiment of Sri Baladeva, the akhanda-guru-tattva.
His immaculate supra-mundane fame has adorned the
universe, and he is the only boat to deliver all living
beings from samsara, the ocean of material existence.
Will 1 ever again have darsana of the lotus feet of that

Srila Prabhupada?

()
pratapta-camikara-gaura-ripah
sad-bhakti-siddhanta-vicara-bhiipah
Sri-vaisnavdacarya-samdja-rajah
pasyema kinr tam prabhupdada-padmam?

(3
gaudiya-gosthi-gana-prana-bandhuh
prapanna-duhkhartta-prasada-sindhuh
vitandi-pasandi-pracanda-dandah
pasyema kim tam prabhupada-padmam?

bandhuh—a friend; prana— for the life breath; gana
— of the assemblies; gaudiya-gosthi — ol Gaudiya
Vaisnavas; sindhuh — an ocean; prasdda — of mercy;
prapanna — for surrendered souls; artta — afflicted,
duhikha—by miseries; pracanda—a terrible; dandah
— rod of chastisement; vitandi — for the sophist;
pasandi — atheists; kit pasyema — will 1 [again]
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be able to see?; tam — that person; prabhupdda-
padmam — the lotus feet of Srila Prabhupada.

He is the friend who revives the lives of the Gaudiya
bhaktas. He is an ocean of mercy to surrendered souls
who are afflicted by material miseries, and he is a
terrible rod of chastisement for the sophists who indulge
in unreasonable, irrational arguments — the so-called
followers of religion — and for the atheistic monists. Will
I ever again have darsana of the lotus feet of that Srila
Prabhupada?

4)
Sri-radhika-prema-tadaga-hamso
hamsa-dvija-prdjia-kulavatavisah
sankirttana-prema-madhu-pramattah
pasyema ki tam prabhupada-padmam?

haritso — a swan; taddga — on the pond; sri-radhikd-
prema— of the love of Srimati Radhika; avatamsah—
the crest jewel; kula— of the dynasty; prdjna— of the
wise; dvija — twiceborn; harsa — swanlike persons;
pramattah — greatly intoxicated; madhu — by the
sweetness; prema — of love of Sri Radha-Krsna;
sankirttana — through the congregational chanting
of nama; kirn pasyema — will 1 lagain] be able to
see?; tam — that person; prabhupdda-padmam — the
lotus feet of Srila Prabhupada.

He is a swan swimming in the pond of Srimati Radhika’s
prema, and he is the crest jewel within the dynasties
of paramahamsas, brahmanas and scholars. He is
intoxicated by the sweetness of the prema of nama-
sankirtana— the universal broadcasting of Sri Caitanya’s
message of prema. Will | ever again have darsana of the
lotus feet of that Srila Prabhupada?

5
candala-siadradhama-bhakti-Samdah

sarvvam sahavand ya-padaravindah
premabdhi-candro bhajana-dru-kandah
pasSyema kini tam prabhupéada-padmam?

samdah — He gave auspicious blessings;, bhakti
— of devotional service; sarvam — to all; adhama
— fallen persons; sitdra — such as Sudras; canddla —

dog-eaters; pada-aravindah—hislotus feet; avandya
~ worthy of worship; safia — amongst all varieties of
people; candrah — a moon; prema-abdhi — on the
ocean of love; bhajana-dru-kandah — the root of
the tree of bhajana; kim pasyema — will 1 lagain]
be able to see?, tam — that person; prabhupdda-
padmam — the lotus feet of Srila Prabhupada.

He offered the auspicious blessing of bhakti to those
who took lower births, such as sudras and candalas,
and his lotus feet are worshipable for the whole world.
Appearing like the moon he made the ocean of prema
swell, and indeed, he is the root of the tree of bhajana.
Will T ever again have darsana of the lotus feet of that
Srila Prabhupada?

©)
gauranga-govinda-varenya-bhakto
viSuddha-sad-dharma-pracara-rakiah
radha-yaso-gana-sahasra-vakirah
pasyema kim tam prabhupada-padmam?

varenya-bhaktah — most exalted devolee; gauranga-
govinda — of Gauranga and Govinda; raktah —
attached; pracdra — to the preaching; sad-dharma
— of the pure constitution and activity of the jivdatma;
visuddha - free from any impurity; sahasra-vaktrah—
who as if with a thousand mouths; gana— sang; radhd-
yasah — the glories of Sri Radha; ki pasyema — will 1
l[again] be able to see?; tam — that person; prabhupada-
padmam — the lotus feet of Srila Prabhupada.

He is the most exalted nitya-siddha associate of Sri
Gauranga and Sri Govinda, and he is always deeply
attached to the preaching of pure vaisnava-dharma that
is free from the coverings of juana and karma. As if he
possessed a thousand mouths he would speak the glories
of Sri Radhika. Will I ever again have the darsana of the
lotus feet of that Srila Prabhupada?

(7
vedanta-vedanga-purana-dakso
vikhandita-prajia-kularka-laksah
santa-prasantoparatatma-nisthah
pasyema kim tam prabhupada-padmam

e RAYS OF THE HARMONIST



daksah — expert; vedanta-vedanga-purana — of all
sdastras; prajna — by his divine wisdom; vikhandita
— he smashed; laksah — hundreds of thousands of;
kutarka— the bad logic; santa — calm and equitable;
prasanta — indifferent; uparata — detached from
sense objects; datma-nisthah — fixed in the service
of Sri Krsna; kini pasyema — will 1 [again] be able 1o
see?; tam —that person; prabhupdda-padmam — the
lotus feet of Srila Prabhupada.

He is fully expert in all sastras, such as Vedanta, Vedangas
(Siksa, kalpa, vyakarana, chanda, nirukta and jyotisa)
and Purianas. With his divine wisdom he would easily
smash the multitude of faulty conclusions presented by
deluded logicians and mundane scholars. He is calm and
equitable, self-satisfied, detached from sense pleasure
and fixed in his service to Sri Sri Radha-Govinda. Will
| ever again have darsana of the lotus feet of that Srila
Prabhupada?

®)
hareh katha-yaia-samasta-yamo
romadaiica-kampasru muddabhiramah
Sri-dhama-mayapura-vasa-yatnah

pasyema kim tam prabhupada-padmam?

samasta-yamah — all the periods of his days and
nights; vata— passed by; katha— in topics; hareh—of
Sri Hari; abhiramah — feeling great pleasure; muda
— out of his delight; romarica-kampa-asru — his
hairs stood on end, shaking and tears manifested;
yatnah — he was eager; Sri-dhama-mayapura
vasa — to always reside in Sridhdma Mayapura; kim
pasyema — will 1 [again] be able to see?; tam — that
person; prabhupada-padmam — the lotus feet of
Srila Prabhupida.

He would spend all eight yamas (divisions of the
day) glorifying topics of Sri Hari, and thus he would
become overwhelmed by the manifestation of asta-
sattvika transformations headed by hairs standing erect,
trembling, and tears. He would become extremely
happy when he resided in Sridhama Mayapura. Will I
ever again have the darsana of the lotus feet of that Srila
Prabhupada?

¢)
ha kvasi mat-prana-prabho kva gupto
gaurakhya-dasas tava duhkha-tapiah
prapanna-bhaktartti-haras tvam eva
draksyami Riri candra-mukham sakrt te?

ha kvasi — Oh, where are you? mat-prana-prabho
— master of my life; kva guptah — where are you
hidden; tava — your; dasah — servant; gaura akhya
— named Gaura; duhkha-taptah — lis] afflicted
by sorrow; tvam — you; eva — only; artti-harah —
remove the sufferings; prapanna-bhakta — of your
surrendered devotees; kim — will? draksyami—1 see;
te — your; candra-mukham — moonlike face; sakrt
— once [again].

O master of my life, where are you? Where have you
suddenly hidden? Your fallen servant Gaura dasa is
alflicted by pangs of separation from you. Only you can
remove the sufferings of your surrendered devotees. Will
[ ever be able to look upon your moonlike face again?

(10)
he dina-bandho! karunaika-sindho!
kuru prasadar mayi manda-miidhe
laksaparadhe bahu-papa-gadhe
tat-pada-padme ‘stu matis ca Rrsne

he dina-bandho— O friend of the low and destitute;
karuna-eka-sindho — O only ocean of mercy; kuru
— show; prasddam — mercy; mayi — on me; manda-
miidhe — a dull fool; laksa-apardadhe — who has
committed hundreds of thousands of offenses:
bahu-papa-gadhe — who has lallen in a dense
myriad of sins; matih astu — let the mind; fai-pada-
padme— |be] on your lotus feet; ca—and; krsne—on
Sri Krsna.

O friend of the lowly, O Gurudeva, you are the only
ocean of mercy. I am a dull fool and have committed
hundreds of thousands of offenses. 1 have fallen into
a dense myriad of sins, therefore grace me with your
mercy so that my mind may be fixed on your lotus feet
and on Sri Krsna. #%

Translated from Sri Gaudiva Patrika Year 1, Issue 5
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Guru and

by Srila Bhaktivinoda Thakura

Srila Bhaktivinoda Thakura's writings were the source of
a book called Bhaktivinoda-vani-vaibhava, which was
compiled on the order of Sri Srimad Bhaktisiddhanta
Sarasvati Thakura Prabhupada. In this book, different
taltvas have been explained in question and answer
format according to category. The excerpts we are
presenting here are from two sections entitled “Guru-
tattva” and “Acarya-tattva”,

1. How should a disciple perceive his spiritual
master?

A disciple should know his Gurudeva to be My
svaripa, an identical manifestation of My very self.
He should never consider him to be an ordinary
mortal entity.

Amrta-pravaha-bhasya (Antya 1.46)

2. What is meant by accepting the shelter of a
sad-guru (bona fide spiritual master) and what is
meant by accepting the shelter of one who is not

bona fide?

There are two types of guru — one is internal and the
other manifests externally,

Only that person who is situated in samadhi
(absorption in his eternal constitutional position) is
his own internal guru. A person who considers his
own logic to be his internal guruy, and who accepts
instructions on worship from ‘him’, has accepted a
corrupt guru. When logic deceptively presents itself



,&carya‘-t attva

as that which can nourish one’s eternal dharma, it can
be compared to Patana deceptively presenting hersell
as a nurse. The followers of raga-marga must immerse
[and thus surrender] all varities of logic in transcendental
subject matter and find shelter in samadhi, the soul’s
self-realised state.

The externally manifest guru teaches the process of
worship. One who has fully understood raga-marga
and who gives spiritually beneficial instructions to his
disciple, according to the disciple’s qualification, is a
sad-guri.

Sri Krsna-samhita (8.14)

3. What mercy does the guru-varga (succession of bona
fide spiritual masters) bestow upon the living entities
from their unmanifest pastimes (their aprakata-/ila)?

The souls of the great thinkers of the by-gone ages, who
now live spiritually, often approach our inquiring spirit
and assist it in its development.

The Bhagavata: Its Philosophy, Its Ethics & its Theology
[This work was originally penned in English by Srila Bhaktivinoda
Thakura and is presented here as he wrote it

4. Do the acaryas ever differ in their opinions?

A self-realised soul is situated in his eternal identity.
Whatever such a soul expresses in India, will be expressed
by another self-realised soul in the North Pole. And a
soul in Vaikuntha will state the same opinion. This is

because the conceptions of pure souls are untainted by
the slightest material interpretation; thus they can never
differ.

Tattva-viveka, (Anuccheda 1.2)

5. Who can become jagad-guru, spiritual master of
the entire world, according to the conceptions of the
Vaisnava scriptures?

One who s fully aware of the difference between material
and transcendental truths, and who has whole-heartedly
accepted the transcendental teachings on krsna-bhakti,
is qualified to instruct all souls. In Vaisnavism, this is the
sole qualification of the jagad-guru. As such, a person is
not expected to belong to a particular varnabased on his
birth or to a particular asrama based on his samskara.

Amrta-pravaha-bhasya (Antya 5.84-85)

6. If an acarya or guru engages in discussions about
worldly matters, is he not considered a prajalpr (one
who indulges in mundane talk)?

Even if Srila Sukadeva discussed materialistic people for
the sake of instructing his disciples, he never became a
prajalpi. It should be understood that his behaviour was
always beneficial for others. In the same way, Sriman
Mahaprabhu spoke about pseudo-renunciates with the
sole aim of instructing His followers.

Sri Sajjana-tosani, Vol. 10, No. 10

RAYS OF THE HARMONIST
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7. What is the most significant task of an acaryas 11. Does an acarya give mantra-diksa (mantra

immediate followers?

In the past four hundred years, many anarthas have
surfacedin the Gaudiya-sampradaya. The most prominent
duty of the followers of the dcarya s to eradicate all such
anarthas at the root,

Sri Sajjana-tosani, Vol. 4, No. 1

8. What is the difference between a guruwho bestows
diksa mantras and a guru who gives harinama ini-
tiation (the maha-mantra)?

The nama-guru, who awards harindama initiation,
gives instruction on nama-tativa, the fundamental truth
about the holy name. Having established the holy name’s
supremacy, he initiates his disciple with the mantra
based on the holy name.

The diksa-guru gives the disciple the mantras.
He is also the nama-guru because the mantras are
non-different from the holy name. If the holy name
is separated from the mantra, the manira loses its
sanctity. The chanting of the holy names, on the other
hand, automatically includes the recitation of one’s
mantra.

Sri Harinama Cintamani

9. How does an acarya capture the sraddha, intrinsic
devotional faith, of a living entity?

Those who assume the position of an dcdrya must
themselves follow the righteous path of eternal dharma.
If they do so, other living entities will note their spotless
character and their Sraddha will be captured. Everyone
honours and respects the saddcara(impeccable conduct)
of an dacarya.”

Sri Sajjana-tosani, Vol. 8, No. 9
10. What damage is incurred by behaviour that
opposes the principles of bhakti?

Those Vaisnavas whose behaviour is contrary to the
conclusive truths of bhakti are the root cause of creating
disturbances for the sampradaya.

Sri Sajjana-tosani, Vol. 4, No. 1

e RAYS OF THE HARMONIST

initiation) without careful consideration?

The revered mantra-dacdrya gives the mantras to a
genuine candidate according to the injunctions of the
scriptures, having considered the candidate’s eligibility.
Although Hari-bhakti-vilasa mentions the necessity of
both the guru and disciple first examining each other
before the initiation takes place, this is not generally
practised. Consequently, there have been cases of both
the spiritual master and disciple falling down. The
result of this must be that deviations take place in the
sampradaya.

Sri Sajjana-tosani, Vol. 4, No, 1

12. Does a sad-guru award either harinama or diksa
to one who has no faith?

Those who award harinama initiation to faithless
persons with the desire for daksina (material payment)
are simply salesmen. They discard a priceless gem (the
holy name) for an insignificant reward and consequently,
they are deprived of hari-bhajana.

Sri Caitanya siksamrita (3.4)

13. Can a sannyasiwho has been rejected by his guru
be recognised as an acarya?

Although Ramacandra Puri was a disciple of Sri
Madhavendra Puri, he accepted the polluted con-
ceptions of the dry,
preached adharma (principles that are opposed to the
eternal well-being of the soul). Sri Madhavendra Puri
thus rejected him, calling him an offender. Since then,

impersonalistic school and

the Vaisnavas have been indifferent to him because he
began to find fault with and criticise others, as well as
preach dry knowledge.

Amrta-pravaha-bhasya (Antya-lila 8)

14. Is it not appropriate to take shelter of a guru
from an exalted family lineage? Why does it say in
Hari-bhakti-vilasa one should accept a guru from the
brahmanpa class who is a householder (grhastha)?

The highest attainable spiritual welfare for all souls
is knowledge of the truth about who Sri Krsna is



(krsna-tattva). One who carefully deliberates upon this
will be able to correctly discern the actual qualification
of a guru. A person well versed in krsna-tattvais eligible
to become a guru, whether he belongs to the brahmana
class or the stidra class, or whether he is a householder
or a renunciate.

Hari-bhakti-vilasa asserts that it is not appropriate
to accept the krsma-mantra from a person of a lower
class when a qualified person of a higher class is
present. This recommendation is made for people of
this world who want to practise vaisnava-dharma,
but cannot give up their attachment to the accepted
norms of society. They are somewhat inclined to
accruing spiritual benefit, but basically lead a regular
life in society according to the
injunctions of the scriptures.

For those who are aware of
the concept of wvaidhi-bhakii
(devotional based
on regulative principles) and
raganuga-bhakti  (devotional
service arising from a natural
and deep love for Krsna) and
whose sole desire is to attain
pure, unalloyed bhakti for Sri Krsna, Hari-bhakti-
vilasa teaches that a qualified person who is well-
versed in krsna-tattva should be accepted as one’s
guru, irrespective of his varna or dasrama. This is the
injunction of the scriptures.

service

Amria-pravaha-bhasya (Madhya 8.127)

15. Are a person’s brahmanatva (qualities that make
him a brahmapa) and grhasthatva (qualities that
make him an ideal householder) not the two primary
characteristics of a guru?

kiba vipra kiba nyasi stdra kene naya
yei Rrsna-tattva-vetita, sei ‘guru’ haya

Sri Caitanya-caritaGmyta (Madhya-lila 8.128)

A person may be a brahmana, a sannyasi, a sudra
or whatever, but if he is well-versed in krsna-tattva,
he is eligible to become a guru.”

A person who possesses this intrinsic characteristic
is qualified to become a guru, even if he lacks a few
extrinsic qualities. Being a brahmana or a householder

“The highest attainable
spiritual welfare for all

souls is knowledge of the

truth about who Sri Krsna
1S (krsna-tattva)

is counted among extrinsic qualities. It is better when
a person endowed with the intrinsic characteristic
also possess these two extrinsic characteristics. But if
a person possesses the qualities of brahmanatva and
grhasthatva, yet has not properly understood krsna-
tattva, he is not qualified to be a guru.

Sri Sajjana-tosani, Vol. 11, No. 6

16. What are the symptoms of a sad-guru, bona fide
spiritual master? Is accepting a kula-guru (a guru on
the basis of his parental lineage) equivalent to taking
shelter of a bona fide spiritual master?

Due to the ill effects of time,
people’s conceptions of a true
guru have become corrupted.
They may take instructions from
a kula-guru or just anyone, but
it is not equivalent to accepting
the shelter of a sad-guru,
who is most worshipable. The
scriptures state that a person
who is inquisitive about the
actual intrinsic function of the soul, which is service
to Sri Krsna, should approach and surrender to a guru
who has firm faith in Sabda-brahma (the holy name
and Vedic knowledge) and Parabrahma, the Supreme
Personality, and who has taken refuge in them.

23
L]

Sri Sajjana-tosani, Vol. 2, No. 1

17. What instructions does a bona fide spiritual master
give to his disciple?

The pure knowledge of sambandha-jnana, abhidheya-
sadhanaand prayojana is glorified throughout Vaisnava
scriptures and is the principal teaching of Sriman
Mahaprabhu.

Sambandha-jriana means the correct understanding
of Bhagavan (the Supreme Personality of Godhead), the
jiva (living being) and this brahmanda (material cosmic
manifestation). Furthermore, it means to understand their
mutual relationships. A person with this understanding
is a bona fide spiritual master who in turn instructs his
disciple on sambandha-jiana and reveals to him the
means (abhidheya) by which he can achieve his ultimate
goal (prayojana). Upon attaining sambandha-jnana,
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what need does the jiva have to acquire any other
knowledge? By sambandha-jnana alone, every other
type of knowledge and science in this material creation
can be understood. ”

Sri Sajjana-tosani, Vol. 11, No. 10

18. Who can be called an acarya? What are the 'l[.l

activities of a Gaudiya Vaisnava acarya?

Only one who teaches dharma by practising it himself is

an dcarya. One who propagates misconceptions [about

the Absolute Truth] to achieve worldly gain cannot

actually attain the position of an dcarya. It is proper -
for those who have assumed the post of dcarya in the

Gaudiya-sampradaya to endeavor to remove all of the
sampradaya’s anarthas, or superfluous and unnecessary
influences.

Sri Sajjana-tosani, Vol. 4, No. 1 a“d

19. Can a scholar who does not know the siddhanta
of bhaktibe a [bona fide] acarya?

Before Sriman Mahaprabhu took birth, Devananda

Pandita was highly regarded as an acarya, simply Excerpts from a lecture
hcczitjsc: he articulately spoke on Srimad-Bhagavatam. delivered b)"

But Sriman Mahidprabhu Himself, being a teacher and

preacherof bhakti, was highly displeased by Devananda’s gl’T SI'TITIEId

non-devotional interpretation. Some time later, by the Bhaktisiddhanta Sarasvati

mercy of Sri VakreSvara Pandita, this same Devananda

Thakura Prabhupada

learned the principles of pure devotional service.

Sri Sajjana-tosani, Vol. 4, No. 1 in the Sarasvata Assembly Hall,
Sr Caitanya Matha, Mayapura,
20. Acaryas advent throughout each yuga. Does Saturday, 9.00 pm,
each acarya serve to fulfil the mission of the previous on the 28" day
acarya? of the month of Magha

(January) 1931

The great reformers will always assert that they have
come out not to destroy the old law, but to fulfil it
Valmiki, Vyasa, and Caitanya Mahaprabhu assert the fact
either expressly or by their conduct.”

The Bhagavata: Its Philosophy, Its Ethics & its Theology

[This work was originally penned in English by Srila Bhaktivinoda

Thikura and is presented here as he wrote it B2
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Appearing in English for the first time

tattva

Sevo‘z

o djniana-timirandhasya
Jnananjana-salakaya

caksur unmilitam yena
tasmai sri-gurave namah

A Golden Opportunity to Serve Collectively

oday I have an opportunity to worship my Sri Gurudeva. :
Last year, also, I had the good fortune of worshipping him, /

and today that auspicious occasion has come again. By the mercy
of Bhagavan, I had the fortune of being able to serve Srila Gurudeva
for another year. If Srila Gurudeva had wanted to deprive me of
service to him, I would not have survived this past year. Since | -
have been granted this one year, I must again, today, contemplate
whether I have properly taken advantage of that opportunity and
served him accordingly.
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Srila Gurudeva said that we shall collectively engage
in the service ol Bhagavan. He used the word “we”",
which means he was not referring to one person alone.
Many persons egotistically profess, “l am Bhagavan’s
exclusive servant” or “I have been selected to perform a
particular service to Him because no one else is qualified
to do it.” But Srila Gurudeva's words issue from a heart
melted with loving compassion: “Come! Let us forget our
tendency to block each other’s spiritual progress; this is
violence. Service to Bhagavan is superior to all else.”

By saying “superior to all else” he is not implying, “No
one can do this service but me; I will not allow anyone
else to do it.” My Srila Gurupadapadma’s nature contains
no such violence.

Humbly Praying for Help

“Bahubhirmilitva yat kirtanam ladaiva sankirtanam
— sankirtana means congregational chanting.”

Glorification and prayers are included in sankirtana.
From an external perspective, one who offers stuti(Vedic
prayers) holds a lower position than the object of the
prayers. A third party however, can best understand the
glories of a person by hearing his prayers.

Sri Gaurasundara explained that to genuinely call out
for Bhagavan, one has to become more humble than a
blade of grass (trndd api sunicena). We cannot cry out for

trnad api sunicena
. ...one has to become

- more humble than a
~ blade of grass.
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someone until we have accepted our own insignificance
in relation to that person. We beg for assistance when we
are forced to acknowledge our helplessness. Whenever
we find ourselves incapable of completing a task on our
own, we are left with no choice but to seek another’s
help. Alone, I cannot complete a task that requires five
people to accomplish.

Sri Gaurasundara has instructed us to genuinely
cry out for Bhagavan, which means He has urged us
to solicit Sri Bhagavan for help. This we have heard
from Srila Gurudeva. However if I cry out to Him with
the intention of involving Him in service to me, or if I
petition Him for the purpose of accomplishing any task,
my cries lack the real humility of trndd api sunicena.
Real humility is never found in an external show of
humility, which is actually mere duplicity. Calling out to
Bhagavan in the mood of being His master, expecting
Him to obey like a servant, is ineffective. He does nol
hear such a call because He is supremely independent
and fully conscious. Consequently, He is not controlled
by anyone. Until a person’s egoism establishes roots in
sincere, non-duplicitous humility, his prayers will not
reach Bhagavan, who is fully independent.

A person who is more humble than a blade of grass
may cry out to Bhagavan, but unless he is endowed with
the qualities of patience and tolerance, his calling out will
still not bear fruit. If we show impatience by hankering
after our own interests, our behaviour is in direct
opposition to the mood of trnad api sunicena. If we are
fully confident that Bhagavan is the Complete Being, and

that our calling out to Him will never result in scarcity,
we will not experience any dearth of patience. But
if I become greedy, intolerant and restless, and if |
remain adamant that I will accomplish my task on
the strength of my own ability and competence,

[ will not be able to call out to Bhagavan in the

true sense.

If we are excessively vain, we cannot properly
call out to Him. And also if we try to annihilate
our real self-interest, then we will not be able to
cry out to Bhagavan properly. Often, I think that

I am obliging Him by my prayers, and therefore 1
engage in other activities in which I don't need to
ask for His help. This mentality also indicates the
absence of tolerance.

We therefore require a guardian to save us from such
tendencies until we become qualified to sincerely pray in
the mood of trnad api sunicena. His shelter and support



are necessary to shield us from such unfavourable
inclinations. Srila Narottama dasa Thakura says: “asraya
laiva bhaje, tainre krsna nahi tyaje. ara sabe mare
akarana — one who performs bhajana under the shelter
of personalities who are the abode of love for Krsna, is
not neglected by Krsna; everyone else lives in vain.”

We are Incompetent to Proceed Without a Bona
Fide Guru

Serving the lotus feet of Srila Gurudeva is our foremost
necessity. In this world, we even need a guru to
perform karma (material activities), to acquire jaana
(knowledge) or to fulfil any anydabhilasa, (desires not
connected to serving Krsna). The guidance such worldly
gurus offer engenders insignificant results, which are
the antithesis of the results bestowed by the lotus feet
of a bona fide guru. Srila Gurudeva is the source of our
genuine welfare. The very moment we become bereft of
his mercy, diverse worldly desires manifest in our hearts.
And if the vartma-pradarsaka guru, who is the first to
tell us about spiritual life, does not tell us how we should
take shelter of the lotus feet of Srila Gurudeva, we may
end up losing the gem in hand.

Nama-bhajana (chanting Krsna's names) is the
sole method of performing bhajana, and it is the only
method Srila Gurudeva confers upon us. Consequently,
our responsibility is to worship his lotus feet at the
beginning of each vyear, that is, every guru-pija. Srila
Rapa Gosvami says:

guru-padasrayas lasmal
krsna-diksadi-Siksanam
visrambhena guroh seva
sadhu-vartmanuvartanam
Bhakti-rasamrta-sindhu (1.2.74-5)

[The first four limbs of sadhana-bhakti are:] 10
accept the shelter of the lotus feet of a bona fide
guru, 10 take diksa and receive instructions on
service to Krsna from him, to serve him with
intimacy and affection and to follow the path of the
sadhus, under his guidance.

In a realm that is concealed and mystifying, it is
impossible to proceed by depending on one’s own
multitude of competencies. Just as it is impossible to
foresee the future or make plans for the future on

the strength of one’'s own ability, similarly, mundane
conceptions cannot help one penetrate orattain the supra-
mundane realm. My senses have experienced something
of the time that has already passed,
and therefore 1 have knowledge
of it, but 1 remain ignorant
about the future. In the
same way, our current
senses are incapable
of informing us
about that realm
that is complete
and incon-
ceivable. Our
eyes can only

see a few

miles into the

distance, and

Our ears can

CEvena

person who 1s
more humble than
a blade of grass may
cry out to Bhagavan,
but unless he is
endowed with the
qualities of patience

il Bedeioeds and tolerance, his

spoken nearby.

[fwedependon
our own competence
to proceed in such a
realm, we will never reach
the far end, the Ultimate Reality.
Such an attempt is likened to Ravana’s
efforts to build a stairway to heaven. Construction may
begin, but it will eventually crumble to the ground.
It cannot exist in a void where no support is present.
Similarly we desire to ascend to that unknown realm, and
we try to do so on the strength of our own competence,
but we always fail. Furthermore, if we consider an
ordinary mortal who is laghu (spiritually impotent and
not at all grave) to be guru (weighty with potency), we
face failure.

calling out will
still not bear

fruit. . .27

We will have to recognise who is guru and who is
laghu. A guru is engaged in service to that Complete
Entity whom all real gurus honour as their sole object of
worship. This does not refer to a guru (teacher) of sitar
or physical exercises. Such a guru cannot save one from
the clutches of death.

gurur na sa sydl sva-jano na sa syal
pita na sa sydj janani na sa syal
daivar na tat syan na patis ca sa syan
na mocayed yah samupeta-mriyum
Srimad-Bhagavatam (5.5.18)
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That guru is not a guru, that father is not a father,
that mother is not a mother, that demigod is not
a demigod and that relative is not a relative who
cannot protect us from the clutches of death, cannot
bestow eternal life upon us and cannot protect us
from ignorance, because of which we are deeply
engrossed in this material world.

Ignorance is the sole reason a person falls
into the clutches of death; a person
with knowledge does not. All
the education in the world is
immediately dispensable for
one who becomes mad or
paralysed or who meets
with death. Unless
we are searching for
the ultimate truth,
we tend to become

My Gurudeva constantly protects me from dvitiya-
abhinivesa, becoming absorbed in activities separate
from the interest of Bhagavan. If I do not remember my
Gurudeva at the beginning of each year, each month,
each day, and at every moment, 1 will surely fall further
away from the path of bhakti. Consequently, I myself
will wish to be recognised as guru, and the sinister
contemplation of how others will worship me will invade

my mind.
This alone is dvitiya-abhinivesa. We
have notassembled here to perform
guru-pujajust for today, but to
begin performance of it at

every moment, forever.

Sri  Gaurasundara
is Krsna  Himsell
who came to this
Earth as jagad-
guru, the spiritual

UNCoONScious, or master of the whole

devoid of real world, and spoke

consciousness. ) ‘ Siksastaka. May

When we are “Sri Krsna 1s the Cnmplt‘l't;‘ manitestation the mahanta-gurus

impelled to enjoy - : : 7 (exalted, manifest
"I, 2 ﬂ‘ = I i F =1

our senses, like the of the ol ject of love... gurus) and  all

tongue, hands, legs, arms and genitals, we are enchanted
and then deceived. It is therefore imperative upon us to
remember Srila Gurupadapadma at the beginning of
each year, each month, each day and at every moment,
for he can protect us from all such deception.

Remember $rf Guru Every Day, Every Moment

Our Gurudeva'’s forms are manifold. If he did not manifest
himsell in various ways, then who else would protect
us? That person whom my Gurudeva has accepted as
his own is my saviour. I do not want to see the faces
of vile persons who criticise my Gurudeva or who
support those who criticise him. They are the cause of
all inauspiciousness.

The very instant I deviate from or forget the lotus feet
of Srila Gurudeva, who is continuously attracting me to
his lotus feet, at that very moment [ am unquestionably
deprived of the Truth. Upon such deviation, 1 become
engrossed in contemplating countless scarcities. [ hurry
to bathe in a holy place, and I become busy protecting
myself from the cold. In this way I chase after activities
other than service to Srila Gurudeva.
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great Vaisnavas who are surrendered to their lotus feet,
impart all aspects of the teachings of Siksdstaka to us.
May they deliver us from our calamitous situation.

My Gurudeva Appears to Me Everywhere

Our spiritual masters (@sraya-jativa guru-varga) are the
abodes of love. They appear to us in different forms to
bestow their mercy upon us. They are reflected in all
objects and in every entity. Indeed, they are the special
manifestations of Srila Gurudeva, he who imparts divya-
Jrana, transcendental knowledge. The object of love,
Krsna (visaya-jatiya), is one half of the equation, and the
abode of love, Sri Guru (asraya-jatiya), is the other half.
Their combination results in a complete whole through
vilasa vaicitrya (wonderfully variegated pastimes). Sri
Krsna is the complete manifestation of the object of
love, and Srila Gurudeva is the complete perception of
the abode of love. When the transcendental reflection of
asraya-jatiya tattva falls upon any conscious being, he
is to be understood as a manifestation of my Gurudeva.
Gurudeva is that person whose behaviour at every
moment instructs us that our entire life is meant for



serving Bhagavan. That very Gurudeva is reflected in
the heart of every living being and is situated in every
entity as dasraya-jatiya lattva.

clita-priyvala-panasdasana-koviddra
Jambuv-arka-bilva-bakulamra-kadamba-nipah
ye nye parartha-bhavaka yamunopakiilah
samsantu krsna-padavim rahitatmanam nah
Srimad-Bhagavatam (10.30.9)

O mango, priyala, jackfruit, asana and koviddra
trees! O trees of jambu, arka, bilva and bakula! O
amra, kadamba and nipa trees, as well as all other
plants and trees growing along Yamuna's shores
whose lives are devoted to benefiting others, we
have lost our minds in the agony of separation from
Sri Krsna, so please tell us where He has gone.

Sri Krsna disappeared from the rasa-sthali, (the place
of the rasa-lila), and the gopis, who are eternally liberated
souls, approached each and every entity in search of
Him. Did the gopis
simply depend upon

“..and Srila Gurudeva is the complete perception

My Gurudeva manifests in various repositories and,
upon seeing their attitude of service to Bhagavan, I pray
that I may spend thousands and thousands of lifetimes
serving Sri Hari in their association, and that my aversion
to serving Him, which has prevailed for millions of
lifetimes, is finally destroyed.

Everyone is Advancing Except Me

Once [ went to Mangala-giri in South India to establish the
sacred impressions of Sriman Mahaprabhu's footprints.
A devotee amongst us raised this doubt: “When 1 first
came to the matha, 1 noted the character of the matha
residents and their attachment to serving Bhagavan.
This impressed and inspired me and I cherished a high
aspiration to be like them. But now, the standard I once
envisioned attaining has lessened considerably. I am
engrossed in various mundane thoughts such as thinking
about the many brahmacaris who have returned to their
homes and entered household life.”

In reply I said, “I cannot say that they have left
hari-bhajana just
because they have

the knowledge returned to their
acquired through of the abode of love.’ homes. In fact,
their senses to flind I see each and

Him? We receive the
opportunity to hear
about these subjects

s

-
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from our Gurudeva.
The variegated trans-
pastimes of
Nanda-Govinda, YaSoda- ~
Govinda, Sridama-Sudama- (p‘
_ : al \) ~—
Govinda, Citraka-Patraka- ri
Govinda, Vamsi-Govinda, Go- S

cendental

Govinda and Kadamba-Govinda are
accounts of the rasa-laden pastimes of
Sri Sri Radha-Govinda.

If a person is blessed with the darsana of Sri Guru
in his heart, or if he makes a place in his mind where
Sri Guru can wander, then such pastimes are revealed
in his heart. The one and only way to attain service to
the Complete Being is to worship that person who, by
his every activity, encourages us to serve the Complete
Being. Our Gurudeva's image, reflected in many
different ways, constantly manifests newer and newer
lessons for us.

every one of those
brahmacaris  as
amazing Vaisnavas
and that
qualities
and devotion for the
Lord increased

" manifold. What a wicked
. *  atheist 1 used to be, but
my wickedness substantially

their
Vaisnava

have

abated in their association. 1 see
that I am averse to Bhagavan, but they

all are engaged in hari-bhajana. By the mercy
of Srila Raghunatha Bhatta Gosvami, I have come to
know this verse:

vaisnavera nindyakarma na pade kane
sabe krsna bhaje tiniha ai matra jane

Gossip about Vaisnavas indulging in abominable
activities should never enter my ears. 1 should only
see that all persons are serving Krsna.
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From my perspective, everybody is advancing in
hari-bhajana, and this universe, which was created
by Bhagavan, is prospering in every respect. Everyone
except me is receiving spiritual benefit.
You have become restless without
due reason, and because you
are intensely eager to serve
Bhagavan you want the
devotees who left to also
be increasingly keen to
engage in hari-bhajana.
They are, however,

engaged in hari-bhajana.
Still you are dissatistied
and want their exuberance
to serve their beloved Lord
to increase a million-fold. My
heart, on the contrary, is meagre
and

CThe only
person who

is incapable of
performing hari-
bhajanais me
because I busy
myself with
finding fault

in others. 2”7 to accommodate

unable
the magnitude of their bhajana
of Sri Hari. They exemplified living

according to an astonishingly high ideal. The
only person who is incapable of performing hari-
bhajana is me because 1 busy myself with finding

fault in others. How, then, can I ever make progress?”

Enthusiastic to Find Faults

Who finds faults in the Vaisnavas? Those who depend
on their senses to acquire knowledge. Their senses — the
eyes, ears, nose and so forth — are their sole support;
hence external objects deceive them. In other words,
those who are averse to hari-bhajana find fault with
the Vaisnavas. When a person tells me that someone has
stopped chanting his harinama, 1 think, “He must have
become highly elevated at heart as a result of so much
chanting. This is why he has left the path of bhajana,
which is the sole source of one’s welfare, and become
engaged in other activities. Only a rich man is so content
that he does not care to earn more.”

In Srimad Bhagavad-gita, Bhagavan says: “na me bhaktah
pranasyati— My devotees never perish or face misfortune.”

api cetl su-durdcdro
bhajate mam ananya-bhak
sdadhur eva sa mantavyah
samyag vyvavasito hi sah
Bhagavad-gita (9.30)
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If even a man of abominable character worships Me
with single-pointed focus, he is still to be considered
a sadhu because he is rightly situated in bhakti,

ksipram bhavati dharmatma
sasvac-chantim nigacchati
kaunteya pratijanihi
na me bhaktah pranasyati
Bhagavad-gita (9.31)

He quickly becomes virtuous and attains eternal
peace. O Kaunteya, declare it boldly that My devotee
never perishes.

Cananyone whoisone-pointedand unflinchingin his
performance of hari-bhajana ever become degraded?
They have doubtlessly attained full auspiciousness. Our
attitude, however, is defective, and this is why we do
not attain our OwWn auspiciousness.

para-svabhava-karmani
na prasamsen na garhayel
visvam ekamakar pasyan
prakrtya purusena ca
Srimad-Bhagavatam (11.28.1)

Sri Bhagavan said: Do not criticise or praise the
conditioned nature and activities of others. View this
world as a combination of material nature and souls
who have an enjoying propensity, both based on the
one Ultimate Reality.

If I depend on my sense-perception for information,
I will remain deprived of service to the Lord, who is
beyond the perception of the senses (adhoksaja), and
of Srila Gurudeva. 1 have not attained my own welfare,
but still I meditate on the inauspicious behaviour of
others, and although I myself am full of shortcomings,
I am enthusiastic to find faults in others. If I ever began
to really focus on my own welfare, would 1 have time to
observe another's imperfections?

krsneti yasya giri tam manasddriyela
diksasti cet pranatibhis ca bhajantam isam
susrisaya bhajana-vijnam ananyam anya-
nindadi-sanya-hrdam ipsita-sanga-labdhya
Upadesamrta (5)



One who chants Krsna's name just once is a
neophyte devotee (kanistha-adhikari ). One should
consider him to be his family member and silently
respect him. One who, fully understanding the
principle of diksd, has accepted initiation from a
qualified guru and performs bhajana of Bhagavan
in accordance with Vaisnava conventions is an
intermediate devotee (madhyama-adhikari). One
should respect such a devotee who is endowed with
the correct understanding of reality and illusion
by offering him prandma and so forth. One who
is adept in the science of bhajana as described in
Srimad-Bhagavatam and other Vaisnava scriptures,
and who performs exclusive bhajana of SriKrsna, is
a maha-bhdgavata devotee. Due to his undeviating
absorption in Krsna, the pure heart of such a
devotee is free from faults such as the tendency to
criticise others. He is expert in bhajana, meaning
that he mentally renders service (mdanasa-seva) 1o
Sri Radha-Krsna's pastimes which take place during
the eight segments of the day (asta-kaliya-lila).
Knowing him to be a topmost devotee whose heart
is established in the particular mood of service to
Sri Radha-Krsna for which one aspires, and who is
affectionately disposed towards oneself, one should
honour him
making relevant inquiry and rendering service with
great love,

by offering dandavat-pranama,

Our lives are short. Last year we gathered here to
worship Srila Gurudeva. Since then, those who received
the mercy of Bhagavan have departed from this world.
However, for the purpose of finding faults in others
and to show an example of the absence of trnad api
sunicena, we are in this material world absorbed in
sense gratification.

The slightest tendency to find faults in others is
completely absent in Srila Gurudeva. At the same time,
his sole function is to Kindly point out our hundreds
and thousands of faults, which are the causes of our
misfortune. May we not lose sight of this quality of Srila
Gurudeva.

If I live for one more year, then I will absorb myself
in the service of Gurudeva at every moment from today
onward and give up my tendency to criticise others.
I will not say, “I am valorous, scholarly and a gifted
speaker; he is foolish, ignorant and cannot express
anything.” On the strength of exclusive absorption in

hari-kathd, 1 will not foster an attitude of aversion to
Bhagavin, and thus I will become truly benefited.

Sadhaka and Siddha are Not the Same

dasa-bharair-amyrta-sindhu-mayaih kathamecit
kalo mayatigamitah kila sampratam hi
tamce krpam mayi vidhasyaci naiva kim me;
pranairvrajena ca varoru vakarinapi
Vilapa-kusumdrijali (102)

O Varoru (girl with beautiful thighs), 1 am passing
my time with the sole hope of being able to serve
You. If You withhold Your mercy, what value 1o me
are this life, the land of Vraja, and Sri Krsna, the
enemy of Baka?

Some people ask me, “Why don’t you give siddha-
pranali (the identity of one’s eternal relationship with
Krsna)?” However, 1 cannot understand how a sadhaka
and a siddha can be on the same level. How can one in
the stage of sadhana that is full of anarthas cultivate
the activities of sadhana that is free from anarthas
or that of siddhi (the stage of perfection)? If someone
is siddha, self-realised, and he mercifully reveals his
svaripato me, then only can I come to know his eternal
constitutional form.

In madhura-rasa Srila Gurudeva is Varsabhanavi
(Sri Radha). According to a person’s eternal nature, he
will see that same Sri Gurudeva as a certain absolute
reality (vastu). One in the mood of a parent sees him as
Nanda-Yasoda; one in the mood of a friend sees him as
Sridama-Sudiama and one in the mood of a servitor sees
him as Citraka-Patraka.

The truth of who is visayaand who is dsraya appears
in the heart of one who remains engaged in service to
Srila Gurudeva. This truth does not manifest in the
heart by any artificial means. When the tendency to
serve arises in a fortunate soul, this truth automatically
appears in his heart. We are not obliged to serve
anyone other than our Gurudeva. The nature of nitya-
lila (Krsna's eternal pastimes with His devotees), which
even 5&53, Siva, Brahma and others cannot conceive of,
will never be realised by one whose consciousness is
polluted with mundane conceptions.

| offer my obeisances unto the lotus feet of you all,
my guru-varga. £

Translated from Srila Prabhupada’s Harikathamrita
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What to Reflect Upon in Times of Separation

n this 23™ day of the month of Agrahayana
(Friday, 9" December 1949) falls the

disappearance day of Srila Prabhupada. It is
essential to understand what a disciple must do
on the disappearance day of his beloved spiritual
master. We should all certainly perform whatever
ritualistic ceremonies are recommended for
this occasion, and perform them, as far as
possible, according to Vaisnava practices. But
rather than consider this any further, I request
everyone to remember the mano-'bhista, or most
cherished desire, of Srila Prabhupada.
This unfortunate soul is presenting,
in the form of a grief-stricken humble
offering, only a few aspects of what
awakens fully in his heart as he recalls
the disappearance of his spiritual master.
Consolation is usually necessary at
- times of separation. Upon receiving it, the
heart afflicted by the grief of separation
finds relief. Without such solace, the
A affliction brings a person closer to the tenth
stage of life — unconsciousness or death. One
will feel separation from the lotus feet of Sri Guru

to the extent that one is attached to them.

| Srila Prabhupada’s Act of Depriving Us
Srila Gurupadapadma has mercifully withheld
bhalkti from those of us who were proud of our
learning, and to ensure our natural benefit, he

did not interfere with our miserable condition
[our unwillingness to follow his instructions]

Separation
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and independence. Witnessing and reflecting upon this
unprecedented foresightedness, I am sold forever at his
lotus feet. What can Sri Gurudeva do for those who desire
to be deprived? To interfere with another’s independence
is to lash his very existence as a conscious being, and
is fully contrary to Sri Bhagavan's desire. Sri Gurudeva
exhibits the pinnacle of service to Sri Bhagavan, and
therefore such interference would be at odds with his
nature,

That said, Sri Guru is bestowing mercy upon his
followers even in depriving them so, and he thereby
lives up to the title “Ocean of Mercy”. Who will
understand the hidden intention behind his actions?
The way to transform my heart, which is intoxicated by
the desire to enjoy mundane sense objects, is varicayet
dravinadibhih: to deprive me by offering me mere
worldly commodities. We have the propensity to fulfil
ourdesires by enjoying the wealth and belongings of Srila
Gurudeva, and our foremost duty on this day is to cast
this habit into the fire of separation from him, thereby
reducing it to ashes. During his physical presence,
Srila Prabhupada was merciful to me by supplying me
with many comforts. Today, in his absence, | no longer
receive this free supply, and therefore | feel acute pain
in separation from him. If our need for Sri Guru were
based on a feeling of emptiness that came from being
bereft of his tutelage, it would be a far superior feeling
of separation.

Srila Gurudeva’s Perspective, which Befits a
Paramahamsa

Observing my weakness of heart, Srila Gurudeva
heaped praise and honour on me, and thus engaged me
in service. Encouraging words filled with admiration

delight the human senses, and therefore, sadly, 1 have
engaged Srila Gurudeva in my own sense-gratification,
expecting such words from him. What is more, my
foolish mind considers itself to be the sole object of
Gurudeva’s praise, which is in fact wholly false, and has
thus reached the zenith of pride. Thus, I have buried in
the ground the verse lrnad api sunicena as taught by
Sriman Mahaprabhu.

Srila Gurudeva’s transcendental, liberated position is
such that he forever exemplifies the statements “yanha
yanha nelra pade, lanha krsna sphure — wherever he
looks and whatever he sees reminds him of Krsna”, and
“yahan nadi dekhe, tahan manaye kalindi — whenever
he sees a river, he sees it as the Kalindi”, This is the
nature of Srila Gurudeva. Therefore, I, who am like a
drain brimming with the foul-smelling sewage of this
mundane world, appear to the maha-bhagavatato be the
most sacred Kalindi, although I am thoroughly aware of
the filth in my heart and can never consider myself to be
the Kilindi. Not just any mountain is Giri-Govardhana.
But the maha-bhagavata sees my stony mountain-like
pride as Govardhana, although that mountain is hardly
Govardhana for me.

Srila Gurupadapadma has made a special effort to
help me progress by praising me profusely. Unable to
understand the deeply esoteric nature of his heart, I have
become inflated with pride from receiving this praise
and constantly claim it from him. Now, in his absence,
my “sixth sense” (the mind) is no longer gratified by his
words of admiration, and as I think about this, [ long
to be with him. But today, on his disappearance day,
my duty is to fully obliterate my mountain-like pride
by remembering his teachings, which are devastating
enough to shake the earth and as grave as a clap of
thunder.

Appearing in English for the [irst lime

from Stila Prabhupada

by SrT Srimad Bhakti Prajfiana Kesava Gosvami Maharaja
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“When Srila Prabhupada
instructed us, it was

like the roar of a lion;
and when he chastised

us, it struck us like a
thunderbolt.”
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The Essence of Srila Prabhupada’s Teachings

When Srila Prabhupada instructed us, it was like the roar of a
lion; and when he chastised us, it struck us like a thunderbolt. He
used language that made the heart quiver. One principal teaching
delivered in this way stirs in my heart today. After reflecting
upon our bleak future, Srila Prabhupada disseminated elevated
teachings pertaining to the path of sddhana, in an attempt to
save us. Foremost among them is to please Krsna by performing
harinama-kirtana while remaining in the association of sadhus
and Vaisnavas. Indeed, kirtana of Krsna is the only bhajana. This
in itself encapsulates the teaching of Srila Riapa and Raghunitha
Gosvamis.

Those who have compiled the Vedic scriptures have never
explained bhajanato mean remaining hidden in a secluded place
and gratifying one’s senses by fostering laziness. Those attached
to sense gratification who desire recognition and are lazy, are
unable to understand the nature of bhajana. On the pretext of
doing harinama, they live in a corner of their homes, which are
like dark wells. They consider the mere “pulling of rope”, as Srila
Prabhupada would call it, to be harinama; and thus they become
degraded.

All those who are lazy and weak due to a lack of krsna-sakti
consider service to Sri Guru, who is actively absorbed in serving Sri
Krsna, to be karma, or ordinary worldly activity. Their inability to
differentiate between karma and bhakti pierces the heart of Srila
Prabhupida on his disappearance day with a pointed javelin. If
engaging all of one’s senses in the service of Sri Krsna is karma,
are we to consider that paralysing them is bhagavad-bhakti?

Today, on Srila Prabhupada’s disappearance day my heart
is feeling pain as I remember the description of the guru-
drohita, insurrection against Sri Guru, of those jivas who are
afflicted with weakness of heart and who crave fame. Srila
Prabhupada uses the word “seclusion” (nirjana) to advise us
to renounce the association of wicked persons (durjana) and
stay in the association of saintly persons (sajjana). All other
meanings of “seclusion” are against the Vedic scriptures, against
rational thought, and against the missionary spirit that is the
most cherished desire of Srila Gurupadapadma, The request
of Sri Gaudiya Vedanta Samiti is that you do not engage in
behaviour that is adverse to the internal desire of om visnupada
paramaharmsa-svami astottara-sata Sri Srimad Bhaktisiddhanta
Sarasvati Gosvami Thakura. You must all assist favourably to
bring about his cherished will. For our welfare, Srila Prabhupada
preserved his most prized instructions in the form of a song.
Today, on his disappearance day, let that song become our life
and soul.



Dusta Manal Tumi Kisera Vaisnava? Such mundane glory is really the excrement of a

hog. Don't you know that it is simply the allurement

(1) of mdya? Day and night you contemplate nothing
dusta mana tumi Risera vaisnava? but wealth and women, but what value is there in
pratisthara tare, nirvjianera ghare, meditating on temporary things?

lava harinama kevala kaitava
(3)
O wicked mind, what kind of Vaisnava are you? Your tomara kanaka, bhogera janaka,
chanting in a solitary place is simply for adoration kanakera dvdre sevaha madhava
and fame. Such chanting is nothing but hypocrisy. rRaminira kama, nahe tava dhama,
tahara madlika kevala yadava

(2) pratisthasa-taru, jada-maya-maru
Jadera pratistha, sukarera vistha, na pela ravana yujhiya raghava
Jjana na ki taha mayara vaibhava

kanaka-kamini, divasa-yamini, Your wealth is the cause of your sense enjoyment.
bhaviyd ki kdja, anitya se saba With your riches you should serve Madhava, the

husband of Laksmi, the enjoyer of all wealth.

“Srila Prabhupada disseminated elevated
teachings pertaining to the path of sadhana, in

an attempt to save us. Foremost among them
is to please Krsna by performing harinama-
kirtana while remaining in the association of

sadhus and Vaisnavas.”
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CC [Desires for] money, women and fame are like tigresses. Those who
have relinquished them are indeed Vaisnavas. They alone are pure and
detached devotees who can conquer material existence. 77

Satisfying the desires of women is never your
domain; rather, it is the sole concern of Yadava,
who is their proprietor. The desire tree that offers
adoration and glory stands like a mirage in the desert
of the illusory energy. Ravana was unable to attain
this glory despite fighting with Raghava (Sri Rama).
In other words, he wanted 1o enjoy the position of
Rama by being the lord of everything.

(4)
vaisnavi pratistha, late kara nistha,
taha na bhajile labhibe raurava
harijana-dvesa, pratisthasa klesa,
kara kena tabe tahara gaurava

O mind, stand firmly as the servant of the Vaisnavas,
an honour they have bestowed upon you. If you
do not serve in this way, you will go to the hell
called Raurava. Why do you think you will triumph
by envying the devotees and, as a result, take the
trouble to satisfy your thirst for prestige?

(5)
vaisnavera pache (kache), pratisthdasa ache,
ta'ta kabhu nahe anitya-vaibhava
se hari sambandha, sanya-maydgandha,
taha kabhu naya jadera kaitava

The desire for the honour that comes from being the
servant of the devotees of Sri Hari is always intrinsic
to the Vaisnavas, and such glory is never temporary.
The Vaisnavas' renown is their relationship to Sri
Hari. Such fame is genuine, devoid of the stench of
maya, and never mere mundane deception.

(6)
pratistha-candali, nirjanata-jali,
ubhaye janiha mayika-raurava
kirtana chadiba, pratistha makhiba,
ki kaja dhundiya tadrsa gaurava

RAYs OF THE HARMONIST

The prestige of the pseudo Vaisnava is like that of a
dog-eater, and his solitary bhajana is mere deceit.
Both are an illusory hell. Having ceased to perform
kirtana you hanker for honour and acclaim. Why
are you seeking such praise?

(7)
mddhavendra pure, bhdava-ghare chiiri,
na karila kabhu sadai janava
tomara pratistha, siikarera vistha,
lara saha sama kabhu na manava

O mind, know for certain that Madhavendra Puri
never attained the stage of bhdva by devising a
shortcut. (In other words, he did not avoid kirtana
and promote solitude, thereby avoiding the stages
of sraddhad, sadhu-sanga and so forth.) As a result,
he received from Gopinatha Himself the real fame
of being a devotee of the Lord. Your fame, however,
is the excrement of a hog. Never consider it to be
equivalent to Madhavendra Puri's.

8)
matsarata-vase, timi jadarase,
majecha chadiva kirtana-sausthava
lai dusta mana, nirjana-bhajana,
pracharicha chale kiyogi-vaibhava

Out of envy, you have damned yourself to relishing
mundane rasa (material enjoyment), and have
renounced the sublime beauty of kirtana. O wicked
mind, on the pretense of performing solitary
bhajana you are only engaged in nefarious deeds.

(9
prabhu sandtane, parama yalane,
siksd dila yaha cinta sei saba
sei du’ti katha, bhiila’ na sarvatha,
uccath svare kara harinama-rava
phalgu ara yukta, baddha ara mukta,
kabhu na bhaviha ‘ekakdra saba



L]
'll'

You should consider what Sri Caitanya Mahaprabhu
taught with great care to Sandtana Gosvami, which
was to loudly utter the holy name of Sri Hari and
never forget the following two most valuable points:
(a) the difference between imitative renunciation
(phalgu-vairdgya) and genuine renunciation
(yukta-vairdagya); and (b) the difference between
souls entrapped in this world (baddha-jivas) and
liberated souls (mukta-jivas). Never confuse these
categories.

(10
kanaka-kamini, pratistha-baghint,
chadiydache yare sei la’ vaisnava
sei andsakta, sei suddha bhakta,
samsdra tathaya paya pardbhava

[Desires for] money, women and fame are like
tigresses. Those who have relinquished them are
indeed Vaisnavas. They alone are pure and detached
devotees who can conquer material existence
(samsara).

(11)
yathayogya-bhoga, nahi tathad roga,
andasakta sei, ki ara kahaba

asakti rahita sambandha-sahita,
visaya-samiiha sakali madhava

Those who accept only those sense objects that are
necessary to maintain their bodies for the service
of Krsna, can never be afflicted by any type of
disease, that is, by either a physical disease or the
pollution of one’s consciousness. What can be said
about their detachment? Being free from all types
of false attachment they see everything in relation
to Krsna, and thus understand that everything is
meant for the pleasure of Madhava, the husband of
all Laksmis.

(12)
se yukta-vairdagya, laha ta' saubhdgya,
tahai jadete harira vaibhava
kirtane yahdra, pratistha-sambhara,
tahdra sampatti kevala kaitava

Those who are situated in this type of true
renunciation, are indeed fortunate. They exist in
this mundane world as the splendour of Sri Hari.
However, the so-called treasure of those who
perform kirtana of Sri Hari merely to gain respect
and praise, is simply deceil.
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CCOne’s relationship with Krsna is the stem to transcendence,

which lies outside the reach of anyone whose consciousness is

tied to the mundane world. ??

(13
visaya-mumuksu, bhogera bubhuksu,
duye lyaja mana, dui avaisnava
krsnera sambandha, aprakrta skandha,
kabhu nahe taha jadera sambhava

O mind, reject the company of those who seek
liberation or material enjoyment, as both types of
persons are non-devotees. One’s relationship with
Krsna is the stem to transcendence, which lies
outside the reach of anyone whose consciousness is
tied to the mundane world.

(14)
mayavddi jana, krsnetara mana,
mukita abhimane se ninde vaisnava
vaisnavera dasa, tava bhakti-asa,
kena va dakicha nirjana-ahava

The maydvadis’ minds never contemplate Krsna.
They pride themselves on being liberated and
blaspheme the Vaisnavas. O mind, always pray to
be the servant of the Vaisnavas and desire devotion
unto them. Why have you invited this struggle of
solitude?

(15)
ye phalgur-vairagi, kahe nije tyagi,
se nd pare kabhu haite vaisnava
hari-pada chadi’, nirjanata badi’,
labhiya ki phala, phalgu se vaibhava

The imitators who claim to be true renunciants, can
never become Vaisnavas. O mind, what result will
you gain by giving up the service of the lotus feet
of Sri Hari and the Vaisnavas, and solely tending to
your solitary bhajana? Such so-called brilliance is
a sham.
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(16)
radha-dasye rahi, chada’ bhoga-ahi
pratisthasa nahe kirtana-gaurava
radha-nityajana, taha chadi’ mana
kena va nirjana-bhajana-kaitava

Become situated in radhd-dasya, the service of
Srimati Radhika, and give up the serpent of material
enjoyment (which will devour you). Know that the
desire for respect and adoration is not the glory of
kirtana. O mind, having given up the association
of Srimati Radhika's eternal servants, why have you
adopted the fraudulent practice of solitary bhajana?

(17)
vrajavasi-gana, pracaraka-dhana,
pratistha-bhiksuka ld'ra nahe sava
prana dche tara’, se-hetu pracara,
pratisthasa-hina krsna-gatha saba

The residents of Vraja are the only true preachers
in this world, as they are endowed with the wealth
of krsna-prema. They are not devoid of life,
and therefore they do not hanker after worldly
distinction. They are full of the vitality that comes
from loving Krsna, and they go out and speak about
Him. Whatever they say is free from the desire for
prestige.

(18)
sri-dayita-ddsa, kirtanele asa,
kara uccaih-svare hari-nama-rava
kirtana-prabhdve, smarana haibe,
se-kale bhajana-nirjana sambhava

Sri Dayita Disa (Srila Bhaktisiddhinta Sarasvati
Thakura), the humble servant of Sri Radha and
Her beloved Krsna, always hopes for kirtana, and
thus loudly chants the holy name of Sri Hari. This
is because by the influence of kirtana, smaranam



will take place. Only then will solitary bhajana be
possible.

In the above song, Srila Prabhupada has saved, in
golden words, the essence of all teachings so that we
may attain service to Srimati Radharani in parama
unnata-ufjvala rasa, the very highest and most
dazzling relationship with the Divine Couple. On
his disappearance day, we should remember these
instructions through the medium of kirtana.

Srila Prabhupada concludes his song with the
following words:

kirtana-prabhave, smarana haibe,
se-Rale bhajana-nirjana sambhava

By the influence of kirtana, smaranam will take
place. Only then will solitary bhajana be possible.

Someone may take this to mean that solitary bhajana
will be possible at some point in one’s life. But in the
statement se-kdle bhajana-niriana sambhava, Srila
Prabhupada defines the word se-kdle (“that time”) by
qualifying it with the word kirtana-prabhave (“by the
influence of kirtana”). In other words, by the influence
of kirtana, smarana will take place, and then solitary
bhajanawill also be possible. “Solitary” has already been
explained to mean “rejecting the association of wicked
persons’, Giving up wicked association in the true sense
cannot be achieved by any method besides absorbing
oneself in hari-kirtana, singing the glories of Sri Hari.
The only way to give up bad company is hari-kirtana,
and the only way to become absorbed in remembering
Sri Bhagavan's pastimes is also hari-kirtana.

Therefore in saying se-kdale bhajana-nirjana
sambhava, Srila Prabhupada is stating that solitary
bhajana is indeed attained by performing hari-kirtana
in saintly association. This understanding becomes
clearer by deliberating on the beginning and end of this
song.

I am concluding this article by quoting the teachings
of our previous dcaryas in this context:

Srila Prabhupada

1. To lead an idle life on the pretext of performing
solitary bhajana, to invite needless poverty on the

pretext of being free from material desires, and
to create a hindrance to one's hari-kirtana is ill
advised.

Patravali, Vol. 2, p. 100

Only by means of kirtana does sravana takes place
and the opportunity for smarana thus arises. Only
then is realisation of one’s service in asta-kala-lila
possible.

Patravali, Vol. 2, p. 119

Srila Gaura Ki$ora dasa Babaji Maharaja

Sit near me and chant the names of Sri Hari in a loud
voice. By artificially engaging in the remembrance
of pastimes, the ghost of anarthas and the evil spirit
of maya shall seize your neck with greater force.
Gaudiya, Vol. 14, p. 218

Srila Thakura Bhaktivinoda

By associating with saintly persons, one attains
nihsangatva, complete freedom from worldliness.
Sajjana-tosani, Vol. 15, No. 2, p. 1

Srila Jagannatha Dasa Babaji Maharaja

L.

Do not develop laziness on the pretext of performing
solitary bhajana.

. It is more beneficial to cultivate felds and water

plants for the service of the Vaisnavas than to
inattentively pull beads hundreds of thousands of
times. The result of serving the Vaisnavas is genuine
taste for the holy name.

Do not imitate the Vaisnavas, or you will burn to
cleath. Pray to serve them without duplicity.

An
auspiciousness, but a person who enjoys the wealth
of Sri Guru and the Vaisnavas can never attain it.
To serve under guidance is the highest virtuous
conduct; independence is immorality.

ordinary thief may some day attain

Artificial remembrance is not the way of the
rapanugas, or followers of Srila Ripa Gosvami.
Spontaneous remembrance by means of §ri nama-
kirtana is the only aim of the Gaudiya Vaisnavas.,
Gaudiya, Year 17, pp. 5045 i3

Translated from Sri Gaudiya Patrika, Year 1, Issue 10-11
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First astaka
Jivera darada-dukhi srila prabhupdda
viraha-vasare tava heri avasada (1)
abadhakarund-sindhu kdtiya mohdna
nityananda kRarechilo premavanya danda (2)
yader kavale chila srota pravahite
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tader badhila maya vrata parvahite (3) by SrT Srimad Bhaktiveda
Jjati-gosai name d'ra pravaha badhila

apani dsiya prabhu muhana khulila (4)
premera vanyaya abara dubala sabare

mo-hena dina hina patila pamare (5)
mahdprabhura ajnia-bale sevaka sabdre
guru rape pathale jivera dvare dvare (6)
dsamudra himdcala sarvalra pracadrd
tomadra virahe dja saba andhakara (7)
Jivera darada-dukhi srila prabhupada
viraha-vasare tava heri avasdda (8)

utting through the web of illusion, the overflowing
ocean of mercy, Sri Nityananda Rama, ordained
that the flood of love of God bestowed by Him be

distributed throughout the world.

Unfortunately, those persons who were given the
noble responsibility of spreading this divine God-
consciousness were tragically stricken by the disease of
caste-consciousness. In their hands, which were always
busy performing formal ritualistic ceremonies, the
exalted title “Gosvami” became merely another family
surname, and the channel of divine current became
blocked.

Therefore you personally came, O beloved ‘/
master Srila Prabhupiada, to demolish the
dam of maya and again release the eager
floodtide of prema-bhakti.

By your potency, the divine
tidal wave of Mahaprabhu's all-
encompassing grace once agan
inundated the entire world, even
falling upon such wretched and
fallen souls as myself.

Taking the order of Sri
Caitanyadeva as your very life's
breath, you sent your dedicated
servitors as gurus, door to door, 10
deliver the whole of humankind.

Under your infallible direction
the message of Godhead was
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preached from the shorefronts of the ocean to the
peaks of the Himalayas.

But now you, who suffered so upon seeing the
suffering of misguided humanity, are gone, and the
world once again appears dark and empty.

O Srila Prabhupida, I am seeing depression of spirit
everywhere, and everything has come to a stop on this
day upon which you departed from this world.

Second astaka

advaita prabhu yemana gaura anechila
bhaktivinoda prabhu tatha nivedila (1)
tanharai agrhe prabhu asechile tumi
bujhale sakale tumi, bharat-punya bhami (2)
“bharat bhumite janma haila yahara
Janma sarthaka kari’ kara paropakara’ (3)
aei mahamanitra vani sarvalra pracara
tomara virahe prabhu saba andhakara (4)
tomdra karuna-sindhu punah badha hala
aisela badai dukha bukete bajila (5)
mahdprabhura katha bina saba kolahala
dekhiya vaisnava-kula viraha-vihavala (6)
mayabadha jiva-kula punah andhakare
santi khunji mare saba akula pakhare (7)
jivera darada-dukhi srila prabhupdda
viraha-vasare tava heri avasada (8)

The intense eagerness to benefit all humankind that
was felt by Sri Advaita Acarya and which thus brought
Sri Gaurdngadeva into this world was similarly felt by
Srila Bhaktivinoda Thakura.

And therefore, O beloved master Srila Prabhupada,
you who are the most intimate associate of that beautiful
golden Lord graciously made your divine advent as
well.

“A human birth in the land of India is meant for
the purpose of becoming perfect in God-realisation
and then compassionately sharing that realisation with
others.™

Revealing India’s spiritual glories you preached the
mahd-mantra for the illumination of the Earth’s ten
directions.
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By your potency, the divine tidal
wave of Mahaprabhu’s
all-encompassing grace
once again inundated the
entire world, even falling
upon such wretched and

fallen souls as myself.

In your absence, however, the world has once again
been plunged into darkness, and the current flowing from
your ocean of mercy has again stopped. Devoid of your
ambrosial dispensation of Sri Caitanya's message, human
society is thrown into confusion, and all the Vaisnavas
are feeling pangs of separation from your lotus feet.

The jivas have re-shackled themselves with the heavy
chains of ignorance and delusion, and as they swim
about in the vast ocean of material existence in a frenzied
attempt to reach the shore of peace...they perish.

This lance of misery pierces my heart as it similarly
afflicted you, Srila Prabhupada, who suffered so upon
seeing the suffering of misguided humanity.

I am indeed feeling lost and alone on this day when
you departed from our vision.

Third astaka

krsnanama upadesi lara sarvajanca
set mantra dile tumi karne anukhana (1)
mantra pracarite dile sabe adhikara
mayara prabhave dji saba andhakdra (2)
bhajana-prdayana fiva nriya-gita kare
gurupada anusari jagat nistdare (3)
anadhikari jana kare nirjjana-bhajane
svecchacari kare saba indrya-tarpana (4)
“naitat samacarejjatu mansapi hynisvarah”
bhakti-upadesa saba haila nasvara (5)
asakti-rahila yogya-visaya-vyavahard
sahaja upaya-siddhi tomara pracéara (6)
nirbandha krsnaseva ghare ghare matha
viparita sajiava dja sarvatra prakeaita (7)
Jivera darada-dukhi srila prabhupada
viraha-vdasare tava heri avasada (8)
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Your lotus lips continuously ushered forth the sweetest
nectar in the form of your instructions regarding the holy
name of Sri Krsna.

You made the path of spiritual progress so easy and
delightful, teaching that “Utility is the Principle”, that
anything useful and practical could be constructively
engaged in the service of the Lord without personal
attachment, and that the sincere practice of such
devotional service, with a genuine spirit of detachment,
could transform every house into a mandira and every
common household into a holy sariga.

You lovingly cautioned that the transcendent activities
of the Supreme Lord should never be imitated, even
within the mind.

You “nectarised” the ears of all persons, filling their
hearts with sublime attachment to singing, dancing and
worshipping the Lord in accordance with the standards
established by the previous dcaryas.

You magnanimously offered everyone the divine
qualifications to distribute the pure Holy Name for the
deliverance of the whole world.

But alas, in your absence, nescience has now once
again stealthily crept on to the scene, creating a most
disturbing complication:

Those who are conspicuously unqualified have taken
to the practice of performing solitary bhajana in strict
accordance with the dictates of their own minds and
exclusive devotion to their own impassioned senses.

Garbed in fraudulent attire and lavishly adorned
with feigned emotions, such persons have, by their
selfish strategy, woefully left a blemish upon the body
of society.

O Srila Prabhupada, you suffered much upon seeing
the regrettable plight of misguided humanity,



I am feeling especially lost and alone in separation
from your lotus feet on this day of your departure from
our vision.

Fourth astaka

rddhi siddhi yaha kichu tava vakya sdara
‘vrjavasira prana dache sehetu pracara (1)
‘vyavasayatmika buddhi’ cakravarttir vicara
mayda-mohapadse dja hala charakhdra (2)
bahusakha vistarila avyvavasayi hate
pratistha baghini asi yoga dila tate (3)
tomara marama katha na pasila kdane
yogyata kothaya paba nama-sankirttane (4)
nama-gana sei haya srigurur vani
bhuliya'o ai katha satya nahi mani (5)
taba mukhya kirtti—para-dharam vistara
mahamantra mane sei tara adhikara (6)
adhikara labhe yadi sabe sisye kare
tabe ta dukhita jiva samsara nistéare (7)
Jivera darada-dukhi srila prabhupdda
viraha-vasare tava heri avasada (8)

“Lord Krsna's associates in Vraja have real life, and
therefore they are preaching.” _

Persons interested in worldly prosperity and subtle
perfections will doubtlessly find all such benedictions in
your words.

“The chanting of the Lord’s holy name is the greatest
of all religions.”

By preaching this message and thereby preserving this
eternal truth, you, O beloved Gurudeva, have attained
the greatest eternal fame.

One who rejects this truth regarding harindma-
sankirtana will not find truth anywhere in the three
worlds; and one who accepts the Holy Name from your
divine lips becomes qualified to make disciples through-
out the three worlds and rescue all such conditioned
souls from their suffering.

But in your absence, Srila Prabhupada, the “resolute
determination™ explained by Srila Visvanatha Cakravarti
Thakura has become broken by the forces of darkness,
and those who were not fixed in devotional service have
divided vour holy Gaudiya Mission into many separated
branches.

2 Refers to Sri Bhagavad-gita verses 2.41 and 2.44

[t appears that the essence of your teachings did not
enter very deeply into their ears, and that the tigress of
desire for material prestige has regrettably claimed a
great many victims.

Indeed, I am wondering where I, too, will receive the
strength to remain steady in my bhajana in separation
from your lotus feet.

O Srila Prabhupada, the depth of your compassion
was such that the suffering of misguided humanity caused
deep distress for you; and I am acutely feeling lost and
alone on this day of your departure from our vision.

[n your absence, however, the

world has once again been
plunged into darkness, and the
current flowing from your ocean
of mercy has’again stopped.
HArRMONIST @
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* Lord Krsna’s associates

in Vraja have real life,

and therefore they are

preaching...The chanting

of the Lord’s holy name

s the greatest of all
religions.

Fifth astaka

‘hare krsna’ mahanama batrisa akshare
mitdataya vasibhiita kirttana na kare (1)
tomara upadesa tyaji Srngdla-vasudeva
ghatdla janjala dja sahajiva-seva (2)
kothdaya rahila tomara upadesa-vani
‘punah-musika’ saba haila apani (3)
simhera savaka dja srngdlera chale
padiva kandiche sabe mayara kavale (4)
krpa yadi karva prabhu abdra modera
maranera tire tabe heri heraphera (5)
tabe punah sukhe mora krsnanama smari
tomara vaikuntha-vakye drdha visvasa kari (6)
sei suddhanama Rrsna abara nacdbe
mayara janjala saba dpdni ghucibe (7)
Jivera darada-dukhi srila prabhupada
viraha-vasare lava heri avasada (8)

Persons afflicted by the jaundice of ignorance cannot taste
the ambrosial sweetness of the heart-transforming names
of Hare, Krsna, and Rama, and therefore they do not
chant the holy maha-mantra, whose thirty-two syllables
constitute the elixir of immortality — the very medicine for
curing the disease of such persons.

One of your closest disciples whose cup you lovingly
filled to the brim with the deathless nectar of your
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instructions has ungratefully thrown away that chalice,

and his regrettable preference for infectious poison has
resulted in a epidemic of sahajiyaism.

It seems that the prize valiantly acquired by the
triumphant lion has at present been unscrupulously
stolen by a jackal. The oppressive forces of nescience
have reduced everyone 1o tears, and it appears that each
of the young lions is “again becoming a mouse”.

O Srila Prabhupada, where are your pure teachings to
be found at this dark hour?

Standing as we are on the shore of the ocean of
spiritual devastation, only your life-saving glance of
causeless mercy can save us from certain death.

Only by your infallible grace can we perceive a way
to somehow retrace our steps: to return to a life of divine
remembrance of the Holy Name in great happiness and
with implicit faith in your “Vaikuntha message”.

The influence of that pure name of Krsna will
make us dance again and all the troubles of maya shall
automatically be dispelled.

You compassionately took the suffering of misguided
humanity upon your own holy head, and I am feeling
severe pangs of separation from your lotus feet on this
day of your disappearance from our vision.



Sixth astaka

‘ndca gao bhakta-sange kara sankirttana’

badai madhura-mahaprabhur vacana (1)
gurudeva-vakye yadi drdha-sraddha haya

tabe sankirttane krsna-prema upajaya (2)
prema bina nija buddhi saba mayajala

labha na haila ithe ghatila jarijala (3)
mavyavadi bhare gela jagat sarsare

vaisnava chadila pracara nirjjanere ghare (4)
patita-pavane name padila kalanka

chadachadi hala sabe vaisnava asankhya (5)
ai hena durddine prabhu ki habe upaya!

tomara sajana bagana bhangiya ye yaya (6)
subuddhi jagao prabhu ai sudra antare

tomara kathaya yate drdha-sraddha bade (7)
Jivera darada-dukhi srila prabhupadda

viraha-vasare lava heri avasdda (8)

“Let there be congregational singing and dancing in praise
of the Supreme Lord among the association of the Lord'’s
devotees.”

Where can one find such sweetness and magnanimity
to compare with Mahaprabhu's method of attaining
spiritual perfection?

If we could but perform harindma-sankirtana with
complete faith in the words of the spiritual master, genuine
love of Godhead would make its divine appearance.

Without true love of God, our
intellects are merely intricate networks of
delusion. Because no one has obtained
that prema-bhakti, a great catastrophe
has resulted:

The Vaisnavas have given up preaching
in favour of solitary worship, and a vast,
perilous jungle of impersonalism has
grown tall, spreading over the surface of
the world.

Because so many devotees have given
up their devotional service, the name
patita-pavana — savior of the fallen — has
itself fallen into disrepute.,

O Srila Prabhupada, what are we to
do at this most inauspicious time?

The beautiful garden of krsna-bhakti,
that you personally planted and tended
with your own lotus-like hands, has
apparently been looted and destroyed.

Please awaken some good intelligence in this
insignificant servant of yours, day by day increasing the
fullness of his faith in your sublime teachings.

You compassionately considered the suffering of
misguided humanity to be your own, and I am indeed
feeling afflicted by pangs of separation from your lotus
feet on this day of your disappearance from our vision.

Seventh astaka

mahdavadanya avaldra Sri Rrsna-caitanya
krsna-nama-prema diya visva kaila dhanya (1)
apani sei ta prabhu murtta gauravani
prthivira sarva grame sei nama dani (2)
pathdila nija bhakte sudura pascatye
bharata bhramile nije ara dakhinatya (3)
suddha gaura gatha yate vifnajana bujhe
kata cinta kara prabhu virodhike yujhe (4)
Jiva nistarite gaura kare ye caluri
apani bujhile sei saba bhari bhiiri (5)
desa-kadla-patra jani pracara-prabandha
dekhiya o nahi dekhe ulukadi andhea (6)
auliya-sahajiya ki bujhibe taha
gudalika naiyayika bujhi pare kanha (7)
Jivera darada-dukhi srila prabhupdda
viraha-vasare lava heri avasada (8)
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O beloved master, Sri Krspa Caitanya is the very
personification of compassion, and you are the very
personification of His message that the chanting of the
holy name is the singular infallible means for crossing
the turbulent ocean of material existence and entering a
life of joyous self-dedication in the service of the Divine
Couple.

Lord Gaurahari made the entire world the recipient of
His causeless grace, and you are vigorously distributing
that grace to every town and village of the world.

You personally traveled all over India, even in the
south, and you sent your devotees to save the inhabitants
of the Western countries from their moth-like headlong
rush into the flames of self-destruction.

Mahiprabhu employed many clever tricks 1o engage
the conditioned souls in devotional service, and you,
expert at understanding all these, followed closely in His
holy footsteps.

You understood exactly what was required for
the preaching to perfectly accord with time, place,
circumstance and audience, and although the leaders of
the sheep-like masses, devout in their worship of the idol
of mongrelised logic, could not understand; although the
blind lawyers, though having eyes, could not see; and
although the many nonsensical groups of deviators and
imitators could not appreciate; the intelligent section
of society could understand the impeccable purity of
your teachings, clearly see the utter selflessness of your
motives, and earnestly appreciate your inexhaustible
efforts to defeat all elements which were opposed to the
Absolute Truth.

O Srila Prabhupiada, You took on much suffering in
order to relieve the suffering of humanity at large, and
I am indeed feeling pangs of separation from your lotus
feet on this day of your disappearance from our vision.

Eighth astaka

caitanyera seva nahe nirjjana bhajane
bujhaile bara bara tava nijajane (1)
Jagai madhai uddhari prabhu daya kare
sei se-pracara karya bujhdle sabare (2)
Jagat bhariya geche jagai madhai
sabai heriche bata caitanya nitdi (3)
hena kdle tumi yadi dbara dasite
punah bara sei bhave kirttana gahite (4)
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punah yadi dikadigante pracara haita
anande loka saba hata uchalita (5)
gambhira humkare tava pasandi paldta
caitanya-kathaya jivera hrdaya bharita (6)
punah prihivite saba pade yeta sadd
tomara virahe dja saba manihara (7)
tomdra virahe prabhu vidare hrdaye
viraha-vedana kichu prakase abhaya
Jivera darada-dukhi srila prabhupada
viraha-vdsare tava heri avasdda (8)

Adored master, you patiently reminded all of your disciples
time and again that devotional service to Lord Caitanya is
not performed exclusively in solitude,

You took great care to painstakingly explain to all
of us that just as the Lord out of His causeless mercy
preached everywhere and delivered Jagai and Madhai,
the exact same strategy is still appropriate.

The world has now become filled with countless Jagais
and Madhais, and it is clear to all that the only means for
their salvation is the path shown by Caitanya-Nitai.

Ifyou were to come again at thistime, Srila Prabhupada,
and personally re-establish the proper understanding of
these ideas in all the ten directions, the joy of the people
would know no bounds.

Hearing the deeply resonant sound of your voice
loudly proclaiming the victory of Mahaprabhu’s mission,
the demons and atheists would flee, and the thirsty living
entities would drink the divine nectar-message of Sri
Gaurangadeva to their complete fulfillment.

The whole world would once again be set aright,
whereas in your absence, nothing of value is to be found
anywhere.

O Gurudeva, brokenhearted, this Abhaya makes his
cry of appeal in the bitter throes of separation from your
lotus feet. You compassionately felt the suffering of the
Jivas to be your own, and | am indeed feeling lost and
alone on this day of your disappearance from our vision.

dina hina kangala
Sri Abhaya Carana (Bhaktivedanta Swami) &

First published in $ri Gaudiya Patrika
Year 10, Issue 11, January 1959
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studied medicine. During his medical studies he
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In 1976, he became the dcarya of Sri Caitanya
Matha and its affiliated branches. He disappeared
from this world on Moksada Ekadasi, 1986. &2
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C hose who realise the compassion of Srila Prabhupada in
separation from him feel the mere blink of the eye to last for
a millennium. Tears flow from their eyes like torrents of rain and
the whole universe seems void to them. The beauty and fragrance
of flowers, the charm of magnificent landscapes and the cooling
light of the moon only servetointensify theirfire of separation from
him. Even Bhagavan’s pastime places, suchas Navadvipa, Nilicala,
Vrndivana, Govardhana, Radha-kunda and Syama-kunda agitate
their intense pangs of separation from him. In separation from Sri
Rupa Gosvami, Srila Raghunatha dasa Gosvami wrote:

sunyayate maha-gostham girindro ‘jagarayate
vydghra-tundayate kRundam jivatu-rahitasya me
Sri Prarthana-asraya-catur-dasakam (verse 11)

Now that I am without that person who sustains my life, the
land of Vraja seems empty and desolate, Govardhana Hill
appears like a great python, and Radha-kunda appears like
the gaping mouth of a tigress.

Why is such viraha (feelings of separation) experienced?
[Those who realise separation from Srila Prabhupiada think:]
“Where is he at whose lotus feet 1 will offer puspanjali? Where is
he, in whose hand I will offer garlands for Sri Sri Radha-Govinda?
Where is he, by whose compassion the eternal forms of dhamas
and firthas are realised? Where is he, by the touch of whose
lotus feet, the tirthas, contaminated by sin, regain their sanctity?
Where is he, who has disclosed the transcendental pastimes of
Bhagavan in His various dhamasand firthas? Where is he, whose
mouth emanates the secrets of Veda and Vedanta in the form of
the nectarean Bhagavata? Where is he who devised increasingly
new ways of delivering the jivas from the clutches of mdaya?
Where, today, is that embodiment of great magnanimity who did
not hesitate to attract an extremely insignificant and degraded
person like me to his lotus feet?”

Merely a semblance of the pure compassion of Sri
Gaurahari dispels all the miseries in the heart, and in that
purified heart manifests the bliss of prema. That most
astonishing transcendental rasa subdues all types of scriptural
arguments, thus revealing its magnificence. Where, today,
is Srila Prabhupada, the unprecedented embodiment of the
compassion of Srila Bhaktivinoda?

If we consider the sloka, yugdyitar nimesena, the mere
blinking of the eyes seems like an entire millennium for one who
is experiencing rue separation. Yet not just the blink of an eye,
nor just one or two days, nor one or two years, but a full twenty
years have passed and still the fire of separation has not ignited
within my heart. Why not? The answer is easy. I was unable



to realise the truth of his actual identity and his compassion.
Therefore, instead of meditating on his lotus feet, I am engrossed
in worldliness and hankering for profit, worship and fame. If the
fire of separation from him had ignited within my heart, then its
impurities, such as desires for anything other than the interest
of Krsna (anyabhilasa), the desire (o perform gross mundane
activities for my own sense pleasure, and the endeavour for
lastangal yoga would have been burnt to ashes. Then my purified
heart would have become softened and cooled by the nectarean
current of service to Sri Sri Guru-Gauranga-Gandharvika-
Giridhari. The unique quality of the fire of separation is that on
one hand it burns, and on the other it exudes sweetness.

My heart’s tendency is to run toward external sense objects.
Srila Prabhupada manifested his disappearance pastimes to direct
my heart inwards and thus become attracted to his lotus feet. Have
[ actually understood this? If I had, then, carrying his instructions
on my head, I would be completely dedicated to the vaisistya, or
speciality, of his preaching. Constantly bearing in mind the sloka,
trnad api sunicena, 1 would remain absorbed in kirtana of the
maha-mantraas well as in the bliss of service to Bhagavan and the
bhagavata (devotee). As a result, the transcendental form of Srila
Prabhupada, who is perpetually absorbed in hari-kirtana, would
remain situated on the throne of my thoughts, thus manifesting his
appearance, even in his disappearance.

Today, on the viraha-tithi of Srila Prabhupada, 1 am praying
at his lotus feet that he bless me so that I can constantly sing the
glories of the vaisistya of his preaching, so that worldly influences
will not affect me and so that [ can constantly endeavour to follow
this instruction of Mahaprabhu:

gramya-katha na sunibe, gramya-varta na kahibe
bhala na khaibe ara bhala na paribe
amani manada hana krsna-nama sada la'be
vraje radha-krsna-seva manase karibe
Sri Caitanya-caritamrta (Antya-lila 6.236-7)

Do not listen to the mundane talk of common men or engage in
discussions about such topics. Do not eat palatable foodstuffs
or dress yourself nicely. Expect no honour from others and give
honour to all. In this manner, always chant Krsna's holy name
and within your mind perform seva to Sri Sri Radha-Krsna in
Vraja.

By always remembering the unlimited compassion of Srila
Prabhupada I may attain the fortune of having my body continually
soaked with tears. £%

Translated from the Gaudiya,
Year 8, Issue 11, 1956
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Never Forget Srf Guru

E oday’s special festival marks the beginning of the last

month of our Caturmasya wvrata. This last month of
Caturmasya is called Kartika-vrata, Urja-vrata or Damodara-
vratd. Since today is also Saradiya-rasayatra, SriKrsna's autumn
rasa-lila, it evokes special remembrance of the disappearance

day of our most worshipable Srila Gurupadapadma, nitya-
lila pravista om visnupada astottara-sata Sri Srimad Bhakti
Prajnana KeSava Gosvami Maharaja. Therefore, as I begin my
talk, I first pray to the lotus feet of Srila Gurupadapadma for
increasing enthusiasm in my sadhana-bhajana.

Today is the viraha-tithi of our Gurudeva, the day on which
we observe our separation from him. Although the appearance
and disappearance days of those in our Gaudiya guru-varga
are of equal significance, the common man often thinks that
he need only faithfully devote himself to his Gurudeva as long
as his Gurudeva is physically present. He tends to forget his
Gurudeva when his Gurudeva disappears from this world, or in
other words, conceals his manifest pastimes. This inconsistency
is vanquished by constant engagement in the service of Sri
Hari, Guru and Vaisnavas. If they are the constant objects of
our remembrance, it will not be possible to forget them. But if
we have a motive to receive some temporary gain from them,
we will easily forget them.



Appearing in English for the first time
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Day of Srila Surupadapadma

Excerpt from a lecture by
Sri Srimad Bhaktivedanta Vamana Gosvamt Maharaja

delivered on October 5, 1998
St Syamasundara Gaudiya Matha, Siligudi (West Bengal)

Forgetfulness of Bhagavan is the sole cause of all our
miseries.,

bhayar dvitiyabhinivesatah syad
isad apelasya viparyayo smriih
tan-mayayato budha abhaget tan
bhaktyaikayesam guru-devatatma
Srimad-Bhdgavatam (11.2.37)

The jiva who is averse to Bhagavan forgets his own
constitutional nature because of his association with
mayd. Due to this forgetfulness, he becomes absorbed
in the conception that he is the material body and thus
thinks “I am a demigod”, “I am a human being”, etc. In
this state of bodily identification, he fears old age, disease
and so forth. Therefore those who know the truth should
consider their own guru as isvara, the Supreme. In other
words they should see him as their master who is non-
different from Bhagavan and who is very dear to Him.
Through exclusive devotion they should perform one-
pointed worship of that #svara, their guru.

Our faults and misfortune are the results of our
forgetting Bhagavan and we will never be fortunate
enough to remember Him as long as we are forgetful
of Sri Guru and the Vaisnavas. Therefore, when we

perform bhajana, it is imperative that we first remember
Sri Guru and the Vaisnavas. First we must pray for their
mercy; only then can we pray for service to Bhagavan Sri
Hari. The scriptures describe this to be the one and only
process for remembering Him,

$r1 Guru — Our Constant Guide

As long as Srila Gurudeva is physically present we should
desire to learn the process of sadhana-bhajana from
him. But instead, we are more eager to know answers to
questions such as: “How shall I maintain my life?”, “How
shall I eat?” and “How shall I clothe myself?” For those
who are true sadhakas, however, eating, sleeping and
dressing are of no real importance. Such sadhakas only
value that which pertains to sadhana-bhajana.

Srila Gurudeva gives instructions such as, “You should
chant the holy name; you should chant mantras, such
as the gayatri-mantra; you should discuss devotional
books and topics; and you should engage in the arcana
and paja of the deity. Begin by performing sadhana-
bhakti and try to advance gradually.”

At present we are ignorant and do not have correct
conceptions of sadhana-bhakti, bhava-bhakti and
prema-bhakti. 1If we did, we would be absorbed in

RAYS OF THE HARMONIST e

39



40

CCWe often see that

newcomers to the path
of sadhana-bhajana
are enthusiastic,

but as time goes by,
they see it as ordinary

and their eagerness
L

WdlIICS. ?7
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contemplating them exclusively. Since that is not the case, what
should we do?

deha-peha-kalatradi cinta avirata
jagiche hrdaye mora buddhi’ kari’ hata
haya haya ndhi bhavi anitya ai saba
Jivana vigale kotha rahibe vaibhava
Sri Kalyana-kalpa-taru
(2" branch, part 2, song 4)

Anxiety for my body, house, wife and so forth constantly
arises in my heart, thus destroying my intelligence. Alas,
Alas! I do not understand them to be temporary. Do worldly
comforts and opulences remain after death?

In this way the authors of the scriptures are telling us, and
also the great Vaisnavas (mahadjanas) are making it known, that
this body is temporary. Still, we fail to proceed with caution.

Despite our lackings, we are to patiently keep trying. We
have to continue following the instructions of Hari, Guru and
Vaisnavas — this is of utmost importance. We repeatedly hear
about the same subjects, but our hearts and minds cannot retain
what we have heard. And even if we do retain it, mere mental
retention of information is of no real value, It is necessary to
practice what we hear and live by it. Only then does what we
hear take on any real significance. But despite hearing, hearing

and more hearing, we all too soon tend to forget what we have
heard.

Sri Siksastaka — the Complete Process

We often see that newcomers to the path of sadhana-bhajana
are enthusiastic, but as time goes by, they see it as ordinary and
their eagerness wanes.

What method, then, is appropriate for us? How should
we practise sadhana? Sri Siksastaka, the instructions of Sri
Caitanya Mahaprabhu, was previously known as sadhana-
patha, the path of sadhana. We may be on the path of sadhana,
but we are forgetting that path. Why does such forgetfulness
occur when daily we are reciting that same Siksastaka? Why
do our enthusiasm and patience diminish? That it does, reveals
that we are not performing sadhana with antara-nistha, inner
steadfastness.

Forgetfulness [of the path of sddhanal can also result
from over-endeavour. We need to contemplate whether our
forgetfulness is due to over-endeavour or lack of endeavour.
Sriman Mahaprabhu's Siksastaka begins with “vijayate sri-
krsna-sankirtanam — may the congregational chanting of
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“In the realm of pahum arrha or mprtme spiritual welfale limitations have no value.”

m,

And Siksastaka
concludes with verses about weeping for Krsna. Both
the beginning and end of the process are given. But if
[ am a beginner to the path ol sadhana, how can | cry?
A person only cries when he is in need of something,
something specific. Do we have any conception of our

Krsna's holy name be victorious!”

highest need?

Nothing Less than Absolute Happiness

I want the mercy of Sri Guru, the Vaisnavas and Bhagavan.
Indeed, such contemplation nurtures the desire to attain
my highest goal. How? Our guru-varga says that if we
want to realise our highest aspiration, we should not
limit our desire for it, as this will not help us attain it.
Artha-sastra (the Vedic scripture on material prosperity)
instructs a person to place a limit on his aspirations for
happiness. Why? “nalpe sukhamasti bhamaiva sukham
— there is no happiness in this creation.” This creation is
full of limitations. The only abode of complete happiness
is Bhagavan. In the realm of parama-artha, or supreme
spiritual welfare, limitations have no value. We don’t
have to be satisfied with the limited happiness of this
world. If we are, we will be cheated.

If one accepts the statement, “bhtimaiva sukham
— complete happiness is only found in Bhagavan” to be
true, one must endeavor to attain it. The scriptures say,
“yatne krite yadi na siddhati ko'tra dosah — if, in spite
of my efforts, I am still unable to attain Him, what shall
[ do? Where is my fault?” Who will judge whether or not
I have made my best possible effort? Who will decide
the extent of my eagerness lor sadhana-bhajana?
And who will make this known to me? This needs
to be contemplated. A person must know how much
endeavour is required to really attain success.

Measuring Our Progress

Jagad-guru Srila Bhaktivinoda Thakura said, “Every

fifteen days, on each ekddasi, a person should record
how much progress he has made in his performance of
sadhana-bhajana.” But we do not do that. And should
that record be kept on a piece of paper or within our
hearts? Only by recording it in our hearts will we be
able to analyse our progress. Every ekddasi a person
should make a point to ‘record’ how much harindama
he did in the last fifteen days, how much time he spent
discussing Sastra and how much service he engaged
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in. Only then can he understand whether he is making
progress or whether he is going backwards.

Sometimes, when we hear a certain siddhanta, we
may become disheartened.

nitya-siddha-krsna-prema ‘sadhya' kabhu naya
Sravanadi-suddha-citte karaye udaya
Sri Caitanya-caritamrta (Madhya-lila 22.107)

Krsna-prema, being eternally present in the heart
of the jiva, is never acquired elsewhere. Hearing,
chanting and remembering the pastimes of Krsna
purifies the heart and thus krsna-prema naturally
awakens.

Upon hearing what is required to attain my goal,
I wonder if T will ever be successful, my enthusiasm
begins to wane and I begin to doubt the strength of my
determination. The Absolute Reality cannot be attained
if this doubt persists. Srila Pariksit Maharaja listened
to ample hari-katha, and his conception of what was
required of him in the line of devotion remained strong.
Now, if our own conception becomes weak, we must
simply move forward from whatever point we have
reached in our hearing, learning and practising.

Our constant concern is whether or not we are
capable of following all the instructions the Gaucdiya
Vaisnavas have given us. More importantly we wonder
if we have really taken these instructions to heart, or are
endeavouring to understand them,

We all know that “where there is a will there is a
way”. We then note that although we desire to practise
properly, we are not successful. But is this really the
case? If we have an ardent desire and if we are honest
and non-duplicitous then most definitely we will achieve
success. We should question, “How much effort am
I putting into my practices? And to what extent do 1
try before I consider my endeavour in sadhana to be
complete? What 1 may perceive as the end of my efforts
in the realm of sadhana-bhajana may actually be the
very beginning.” This process is not necessarily easy.

Life’s Only Treasure

Sri Caitanya Mahaprabhu Himself said:
ki kdja sannyase mora, prema prayojana
ddsa kori deha more vetana premadhana
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What value is sannydsa 1o Me? My only goal is
prema. Therefore, O Bhagavan, please accept Me as
Your servant and award Me the salary of premei.

Does this ever enter our minds? The scriptures state:
“pancasordhvam vanam vrajet — after the age of fifty,
one should proceed to the forest for the purpose of
performing hari-bhajana.” At that time of life, one’s
exclusive dedication should be the development of
devotion to Sri Hari. From the perspective of SriPrahlada
Maharaja, however, one should not wait until one has
turned fifty. If we anticipate that one’s duration of life
is a hundred years, simply sleeping consumes fifty of
it. And if one’s life lasts for fifty years, twenty-five go
by in this way. Therefore, in the remaining half of our
lives, we must become one-pointed in our sadhana-
bhajana.

Those who have had some realisation will never
reveal it to anyone. Why not? Such realisation is parama-
artha, the topmost treasure, and therefore should not be
exposed. And those who tell others about the treasure
they have gained are like poverty stricken people who
boast the amount of rupees in their possession, when
actually, their wealth is insignificant. Those who are
intelligent never wander here and there telling others
about their topmost wealth. You can be led into trouble
simply by speaking.

Srimad-Bhagavatam says, “It is difficult to earn
money, it is difficult to save money and it is painful 1o
spend money." But the outcry of so many of us is solely
for the possession and control of money. And when
asked, “For what?” we answer, “For the service of Hari,
Guru and Vaisnavas. After all, we are their servants; this
is stated in the scriptures.” But what understanding do
we actually have of this?

One should first learn and understand Sri Caitanya
Mahaprabhu's teachings, which is the tattva and
siddhanta of Sri Caitanya Caritamria. Without
such understanding, we will not be able to perform
sadhana-bhajana, in which our first, essential step is
to understand what is beneficial to our bhajana and
what is not. However, simply attaining this knowledge
is insufficient. One must, in this very life, practise what
one has learned. %

Translated from Sri Gaudiya Patrika,
Year 56, Issue 11



Appearing in English for the first time

Who Can B¢ a Real Guru?

Excerpts from a lecture by
Sri Srimad Bhaktivedanta Trivikrama Gosvami Maharaja

$rT Devananda Gaudiya Matha, Navadvipa
March 8, 1998

A Conditioned Soul is Never Equivalent to Guru

E he significance (gurutva) of a substance varies

depending on the qualification of the perceiver.
Our endeavour to acquire objects with our senses often
meets with failure and we give up trying. Our senses are
especially incapable of attaining that which is beyond
this material nature. For this reason the scriptures
state:

aprakrita vastu nahe prakrta-gocara
veda-puranete ei kahe nirantara

Sri Caitanya-caritamyta
(Macdhya-lila 9.194)

The Vedas and Purdanas always
assert that spiritual substance
can never be comprehended
by the mundane senses.

There is a difference of
hell and heaven between
my narration of the glories
of the spiritual master /

and the narration
given by one who
is really tattvajna,

well-versed in  the

”~

conclusions of the scriptures. A soul who is conditioned
carries egotistical pride in being a disciple; thereftore, his
descriptions of his Gurudeva's glories lack the potency
of one who is a true disciple. My chanting of the holy
names of the Lord does not have the same quality as the
chanting of a truly qualified person, and the hari-katha
spoken by an unqualified person, such as me, is vastly
different from the hari-katha narrated by one
who is actually qualified.

With his lotus lips the spiritual master
initiates a person by uttering the maha-
mantra into his ear: hare krsna hare krsna

krsna krsna hare hare, hare rama hare
rama rama rama hare hare. A disciple
who is still conditioned is never as
potent as the spiritual master

in uttering the maha-mantra
because he lacks the same

'
4

| ‘) How Many Of Us Are
' { Real Disciples?

qualification.

All of us have accepted
a spiritual master, but
in doing so,
we acquired his
qualities? Among a
guru’s thousands of

have
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CCThe disciple receives the diksa mantras from Sri Guru,

and when he becomes qualified, he too can become a spiritual master.

There is no fault in him doing so. But if a person accepts disciples before this,

he is not acting in accordance with his level of realisation. 77

disciples, how many actually realise his significance?
This calls for serious contemplation. Not all the disciples
of a spiritual master have the same qualification. It differs
greatly.

Formally accepting initiation from the spiritual master
and taking initiation from him in the true sense are quite
different. The disciple receives the diksa mantras from
Sri Guru, and when he becomes qualified, he too can
become a spiritual master. There is no fault in him doing
so. But if a person accepts disciples before this, he is not
acting in accordance with his level of realisation. This is
the verdict of the scriptures. A person’s qualification is
always to be considered.

Sastra tells us that ordinary sound vibration (Sabda-
samanya) and transcendental sound vibration (Sabda-
brahma) are completely different. “I am just giving the
same diksa mantras that my Gurudeva gave me and
therefore, the effect will be the same.” This is not so at
all. If one accepts formal diksa and does not endeavour
to advance, he cannot become a real disciple. Only that
disciple who possesses the qualities of a guru described
in Sdastra can become a guru.

vaco vegam manasah krodha-vegan
Jihva-vegam udaropastha-vegam
etan vegan yo visahela dhirah
sarvam apimadm prthivim sa sisyat
Sri Upadesamyta |

A wise and sell-composed person who can subdue
the impetus to speak, the agitation of the mind, the
onset of anger, the vehemence of the tongue, the
urge of the belly and the agitation of the genitals can
instruct the entire world. In other words, all may
become disciples of such a self-controlled person.

Such a genuine guru can make the whole world his
disciple. He is a gosvami, his senses are under his control.
One who is godasa is subordinate to his senses. Godasa
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means “slave to one’s senses” and gosvdami means
“master of one's senses”. Their meanings are opposite.
Now, when I sincerely analyse my own qualities, the
daring concept of becoming a guru is eliminated. If 1
contemplate becoming a guru because [ am tempted by
the fame and worship this position easily awards, T will
never be able to perform the true function of a guru.

A Guru Practises What He Preaches

Who is a Vaisnava?

kanaka kamini pratistha bdaghini
chadiydche yare sei la’ vaisnava
Dusta Mana! Tumi Kisera Vaisnava? (10)

[Desires for] money, women and fame are like
tigresses. Those who have relinquished them are
indeed Vaisnavas. Vaisnavas alone are pure and
detached devotees who can conquer material
existence.

With such adhikara a genuine guru can make
disciples throughout the world. Simply chanting the
mahd-mantra — hare krsna harve krsna krsna krsna
hare hare, hare rama hare rama rama rama hare hare
— does not indicate a person’s gurutva, qualification to
be guru.

apani acari dharma jivere sikhaya
apani na kaile dharma sikhano na jaya

One must teach dharma to the jivas by personally
practising it. If one himself does not practise, he
should not teach others.

dacinoti yah sastrartham acare sthapayaty api
svayam dcarale yasmad dacaryas tena kirttitah

Vayu Purana



An dcdarya is one who fully understands the Who does “1” Refer to?

conclusions of the revealed sciptures and whose

behaviour reflects his deep realisation. He is a How is diksa defined by those who are lattvajna,
living example, for he teaches the meaning of knowers of tattva? 1t is that process by which trans-
the scriptures by both words and deeds. cendental knowledge is imparted. Now, what is
transcendental knowledge? Granted, we all have
knowledge, but in this conditioned state that
knowledge is not transcendental. Sri Caitanya
Mahaprabhu briefly described this to Sri Sanatana
Gosvami. What does realisation of transcendental
knowledge lead to? Sri Sanatana Gosvami had
inquired:

The above S$loka was spoken to
emphasise that one who assumes the
position of guru and gives instruction
to others must himself be following that
instruction. If he doesn't, his preaching
will never be effective. If a person
takes intoxication, and then
tells others not to do so, his
instruction will carry no
potency.

The scriptures do not
sanction a person becoming
gury if his behaviour is

ke ami’, ‘kene amdya jare tapa-traya’
iha nahi jani— 'kemane hita haya'
Sri Caitanya-caritamyla
(Madhya-lila 20.102)

“Who am [? Why am [ always
improper. They explain that
he must have realisation
of sabda-brahma (trans-
cendental sound vibration),
he must be endowed with

realisation of para-brahma (the
Lord’s transcendental form) and
he must have full realisation of
transcendental subjects, such as
krsna-tattva. If he has no such
realisation, he cannot impart
transcendental knowledge
to his disciple by speaking
mere words. To give diksa of your real identity. Before
means to bestow transcendental this, if anyone asks you

knowledge. can subdue the impetus to speak, the who you are any answer
you give will be false

tortured by the three kinds of

suffering?” Without knowing this,

how will I ever know how to tend
to my welfare?

He inquired, “Who am 1?” When
one initially approaches a guru,
he should try to learn the truth
about his own identity.

“What entity (vastu) am

7" Atmanam vijanata.

Sri Gurudeva will kindly

explain the truth, or fattva,

A wise and self-composed person who

agitation of the mind, the onset of

divyam jrianam yato dadyat because you do not know.
kuryat papasya sanksayam  anger, the vehemence of the tongue, the  5ri Sanatana Goswami was
tasmad dikseli sa prokla o an extremely intelligent
desikais tattva-kovidaih urge of the belly and the agltatmn of the person and a minister of

Hari-bhakti-vilasa (2.3—4) genitals can instruct the entire world. King Hussain Shah, so one
may wonder why he asked

One who is fully conversant - Srila Ripa Gosvami  §ri Caitanya Mahaprabhu
with tattva, philosphical truth, a seemingly unintelligent
knows that the process of diksa can awaken a question. “O Lord, please tell me who [ am.” Does an
person’s transcendental knowledge and annihilate intelligent person ever ask a question like this?

the reactions of his sins. Do we not know who we are? Why did Sri Sanatana

Gosvami ask this? ‘Ke ami’, ‘kene amaya jare tapa-traya.
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He knew that we carry a false sense of identity and
cannot even introduce ourselves correctly. That person
I proudly declare to be me is not really me at all, so it is
essential for someone to hear about who he really is from
one who has seen and realised the truth about this. “Who
am I?" is the scholarly community’s subject of discussion.
Only sastra provides us with this information, but we
cannot comprehend it.

We are Possessed

The plight of the living entity has been explained nicely
in Sri Prema-vivarta:

pisdaci paile yena mati-cchanna haya
maya-grasta jivera haya se bhava udaya

The dharma of the jiva who has turned away
from Krsna becomes covered, just as a person's
intelligence becomes covered when he is haunted
by a witch.

We have been rendered ignorant. Once, a boy named
Khaida was possessed by a ghost. When the exorcist
asked him, “Who are you?” he replied, “I am the daughter
of Mr. Rajni Babu.”

“What nonsense!” the exorcist exclaimed. “How could
you be Rajni Babu's daughter?”

“But, I am!”

“Where do you live?”

“I reside near a tree.”

“What do you do there?”

“I just stay there.”

“l understand! Khaida was passing stool under that
tree and that is how you possessed him!”

Khaida could not say who he actually was, and in
answer to the question, “Who are you?” he would
simply say, “I am Mr. Rajni Babu's daughter.” All were
astounded. We are like Khaida in that we have forgotten
our real identity and introduce ourselves as this body,
in which we are extremely absorbed. Mayd has deluded
our intelligence and bound us. Like an exorcist, Sri Guru
helps us to become free from the clutches of the witch,
mayad.
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The Identity of the Soul

SriSanitana Goswami asked Sri Caitanya Mahaprabhu to
answer this question so He could simplify this concept
for us. Sandtana Gosvami told Mahaprabhu that since
He was sastra personified, an explanation coming from
His lotus mouth would benefit the entire world, “Other
than You, no one is qualified to convey the meaning
of such a complex concept. A living entity completely
identifies with the body he was born into, be it that of a
man, woman, cow or donkey.”

Mahaprabhu did not ridicule Srila Sanatana Gosvami
by calling him a fool when he asked, “Who am 1?” He
didn’t say, “Why are you, a respectable minister, asking
such a silly question?” Instead, Mahaprabhu glorified
him. “You have asked a very-high class question for the
benefit of everyone.” Then He gave His response:

Jivera ‘svariupa’ haya—~Rrsnera ‘nitya-dasa’
krsnera ‘tatastha-sakti’ ‘bhedabheda-prakasa’
suryamsa-kirana, yaiche agni-judla-caya
svabhavika krsnera lina-prakdra ‘Sakti’ haya
Sri Caitanya-caritamyta (Madhya-lila 20.108-109)

The intrinsic, constitutional nature of the living entity
is that he is Krsna's eternal servant. This is because
the living entity is the marginal potency of Krsna and
is both one with and different from Him. This can be
compared to a particle of a ray of sunlight, which is
both one with and different from the sun, or a spark
of fire, which is both one with and different from the
fire itself. Krsna's potencies are of three types.

Thus He revealed our true identy by speaking the
essence and conclusion of all scriptures, namely the
Vedas, Vedanta and Upanisads. This verse gives the
highest essence of all philosophical knowledge, and by it
we can understand the actual intention of statements like
tat tvam asi— you are that, This verse concisely explains
everything about our identity. It leaves no scope for any
addition, subtraction or alteration. “I am the servant of
Krsna.” But who is this “I"? Everyone says he is “I", so
does it refer to my real identity? Sri Caitanya Mahaprabhu
has also said:



ndaham vipro na ca nara-patir napi vaisyo na sadro
naham varni na ca grha-patir no vana-stho yatir va
rintu prodyan nikhila-paramananda-purnamritabdher
gopi-bhartuh pada-kamalayor dasa-ddasanuddsal
Sri Caitanya-caritamyta (Madhya-lila 13.80)

| am not a brahmana, ksatriya, vaisya or stdra,
nor am [ a brahmacari, grhastha, vanaprastha
or sannyasi. My sole nature is that of a servant
of the servants of the servants of the lotus feet
of Sri Krsna, the maintainer of the gopis. He is
naturally effulgent and

the complete
ocean of
nectar

which
bestows

supreme bliss.

[ take pride in my position in one
of the four varnas (brahmana,
ksatriya, vaisSya or Sidra),
and I introduce myself as
belonging to one of the (
four asramas (brahmacari,
grhastha, vanaprastha or
sannyasa), but Mahaprabhu
said that we are not any of these
designations. What, then, can
be said of the accuracy of the

—

Vedas and other scriptures that
explain our identity? Who can
settle this issue? Sri Guru. He is
tattvajna, which means these
lattvas are revealed in his heart.

Qualification is Crucial

One cannot become a guru just by memorising the verses
of scriptures, such as the Vedas, and then concocting an
explanation for them.

nayam dtma pravacanena labhyo
na medhaya na bahudhd srutena
yam evaisa vrnule tena labhyas
tasyaisa atma vivrnule tanum svam
Katha Upanisad 1.2.23

One cannot become a guru
just by memorising the verses
of scriptures, such as the
Vedas, and then concocting an
explanation for them.

Eloquent discourses, outstanding intelligence or
extensive and astute hearing will not enable one
to attain the Supreme Personality. He selects who

He wants to attain Him. Those persons alone are
successful and receive His darsana.

We need to deliberate upon how much of
this transcendental knowledge we have
absorbed. Many devotees may take shelter
of the same spiritual master. Among
them,
by transcendental knowledge, while

some have been illuminated

others are still covered by ignorance. It
is inappropriate to blame Sri Guru for this.
Such a difference is based on the different
qualifications and endeavours of his

)

excellent marks, while another
’ fails miserably and another

disciples. A teacher may give the
same lesson to all students, but
one student tops the class with

barely passes. The
teacher has taught them
equally well, but their
results vary according
to their ability. In
the same way, one
cannot become
a spiritual master

—

simply by being a disciple,
unless one has the necessary
qualification.

$ri Guru is Endowed with
Realisations

The Upanisads say “apdni
apadau — the supreme entity
(brahma) has no hands or legs” This simply tells us that
He does not possess material hands or legs, the type we
know about.

In fact, the verse apdani apadau has been spoken
to establish His transcendental nature and make sure
we abandon our material conception of Him. It does
not mean He actually possesses no hands or legs. He is
described as having a form of eternality, cognizance and
bliss (saccidananda).
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What is the meaning of a form composed of
saccidananda? We have heard this from the lips of the
previous Vaisnava dcaryas, and we are repeating that,
but in actuality we have no realisation of whether that
form is soft, or hard, like wood or iron. Only those who
have experienced His form can become a guru. One
who claims to be guru without such realisation is a false
guru and his attempts at being a guru will fail.

“Come! Come! Embrace Lord Jagannatha!” Saying
this, the priests may forcibly make a person embrace the
Lord.

“Oh!” the person cries, “I am embracing Lord
Jagannatha!”

But what was it like? Did you fteel Him burning like
fire? No, because you do not have experience of Him.

Or someone may say, “I touched the deity of Krsna.
How cold it was. Since the deity is made of stone,
touching Him is like touching ice!”

When
realisation, how can he give transcendental realisation
to others? 1 myself don't have that transcendental
knowledge, but still 1 proclaim, “Come! Come! 1 shall
bestow transcendental knowledge upon you!” How is
this possible?

someone is devoid of transcendental

Measuring Our Progress

bhaktih paresanubhavo viraktir
anyatra caisa trika eka-kalah
prapadyamanasya yathdasnatah syus
tustih pustih ksud-apayo ‘nu-ghdasam
Srimad-Bhagavatam (11.2.42)

With each morsel of food that a hungry person
eats, he simultaneously experiences satisfaction,
nourishment and relief from hunger. Similarly,
a surrendered devotee, who is engaged in the
performance of bhakti, simultaneously realises
his worshipful deity, strengthens his relationship
with that deity and becomes detached from this
temporary world of material relationships.

This is the barometer of progress for a person
claiming to be performing bhakti. Has he left material
enjoyment? Has he become naturally renounced? 1Is he
still fascinated by material objects pertaining to taste,
smell, touch and hearing, or to money, women and so
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forth, and thus desires to enjoy them? Do we perceive
these objects in the same way as one who is laltvajna
and use them accordingly?

The following example will clarify this. I may address
a lady as “Krsna-dasi”, but merely calling her Krsna-dasi
does not mean I actually perceive her as such. Am I
instead nurturing the desire to make her my own servant
(dast)? How can anyone with such desires in the heart
become a guru? When transcendental bhakti arises in
the heart one will have realisation of the Lord.

When a person performs bhakti and develops a
relationship with the Lord, he feels attachment to Him
and considers Him to be his dearly beloved. He feels
related to the Lord in the mood of servitude, friendship,
parenthood or conjugal affection. It is then that he
realises the tattva about the Lord.

If someone were to tell me that they had seen Lord
Krsna lying lifeless on the ground, I would not cry or feel
upset, nor would I undergo any internal transformation.
But if someone were to tell me that my wife had been
hit by a bus and he had seen her lying dead, 1 would
immediately begin to lament and weep. We would not
be so affected if Krsna left us, and yet we claim to be
devotees. When the gopis heard from Narada Muni that
Krsna's severe pain could only be relieved by a devotee’s
foot-dust, they immediately gathered up a full bag of
foot-dust and said, “Take it right now! Even if we have to
2o to hell forever, we don't mind.”

Have we developed such a relationship with Krsna,
or such a service attitude to Him? We keep an account of
the money we give to Gurudeva and consider ourselves
great servants! Does a person keep any account of
the money he gives to his wife? Can you show us that
account? “Oh, so am I not a guru-sevaka? Don’t you
know how much I have served him?”

We have a barometer for gauging bhakti. A sad-guru
is completely detached from anything material and he is
fully aquainted with the tattva-vastu. We are so ignorant
of the Absolute Truth. Maya, the Lord’s illusory material
energy, is compared to a witch. She has captured us
and transformed our intelligence. Until we become free
from maya, our conception of the Absolute Truth will
remain incomplete. Therefore, it is necessary for us to
take full shelter of the lotus feet of a genuine spiritual
master, for he alone can relieve us of the ignorance
called maya. &



waha 13 hajana

Compiled from the lectures of
Sri Srimad Bhaktivedanta Narayana GosvamT Maharaja

Separation Arouses Astonishing Emotions
’

Sﬁ Bhagavan is the possessor of all potencies,
and therefore His relationship with His internal

potency is indestructible (Sakti-Saktimatayor abheda),

they are always inseparable. Still, His pastime potency,

which makes the impossible possible, manifests viraha

(separation) even in eternal meeting. Its purpose is to

arouse astonishing varieties of rasa (rasa-vaicitrya).

This is one of the unprecedented stages of prema.

The first sprout of the wish-fulfilling tree of prema in
this world was Srila Madhavendra Puripada. He sang an
unparalleled verse in his state of perfection.

ayi dina-daydrdra ndtha he
mathura-natha kadavalokyase
hrdayam tvad-aloka-kataram
dayita bhramyati kim karomy aham

Sri Caitanya-caritamrta
(Madhya-lila 4.201)
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O Master, whose heart melts in compassion for the
destitute! O Lord of Mathura! When will I see You
again? O beloved Lord of My life, | fervently hanker
to see You, so much so that My heart has become
intensely restless. What shall 1 do now?

This verse was originally manifested by Srimati
Radhika in the agony of Her separation from Sri
Krsna when He went to Mathura. Thus Madhavendra
Puripada planted in this world the seed of devotion in
the conjugal sentiment. This sloka is the outpouring
of Srimati Radhika’s maha prema (mahdabhava) after
Krsna left for Mathura. Bhajana performed following
Srimati Radhika’s mood in this condition constitutes the
topmost bhajana.

Feeling Separation is Essential for the Sadhaka

For the practitioner of bhakti, it is natural to perform
bhajana in a mood of separation from Krsna. The
devotees ol sragara-rasa, feeling themselves to be the
most destitute, call out fervently to dina-dayardranatha
Krsna, the Lord of the destitute.
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The first sprout of the wish-fulfilling
tree of prema in this world was Srila
Madhavendra Puripada

CRE

Only three persons could taste the essence of this
verse: Srimati Radhika Herself, Srila Madhavendra Puri
and Sriman Mahaprabhu (who is Krsna covered by the
complexion and sentiments of Srimati Radhika). To
manifest this §loka, Srila Madhavendra Puri, an eternal
follower of Sri Radha, has imbibed the emotions of
mathura-virahini Sri Radha.

Sri Gauracandra says,

yugayitam nimesend
caksusa pravrsayitam
sunyayilarm jagal sarvam
govinda-virahena me
Siksdastaka (7)

O sakhi, in separation from Govinda, even a moment
seems like a millennium. Tears pour from My eyes
like torrents of rain in the monsoon season and this
entire world seems void.

In Vilapa-kusumanjali (102), Srila Ragunitha dasa
Gosvami has said,
asa-bharair amyta-sindhu-mayaih kathancit
kéalo mayati-gamitah kila sampratar hi
tvam cet krpam mayi vidhdsyasi naiva kim me
pranair vrajena ca varoru bakarinapi

O Varoru (girl with beautiful thighs), | am passing
my time with the sole hope of being able to serve
You. If You withhold Your mercy, what value to me
are this life, the land of Vraja, and Sri Krsna, the
enemy of Baka?

Without receiving the mercy of Srimati Radhika, it is
impossible to attain the mercy of Sri Krsna. But when
one’s heart becomes extremely restless for Her mercy,
then the mercy of Radhanatha Sri Krsna becomes easily
accessible.

Sri Gurudeva is the identical manifestation of Srimati
Vrsabhanu-nandini, the crest jewel of asraya-tattva



(those who are the abode of love for Krsna). Sri Gurudeva
expertly adopts the means devised by the sakhis for
serving the Divine Couple in Their transcendental love-
laden pastimes. For this reason he is extremely dear to
Sri Radha and Krsna. How will one receive the mercy of
Sri Krsna if he is not receiving the mercy of a guru on
this level? Therefore, those who remain under the shelter
of Sri Guru will experience intense waves of separation
from him when he is no longer manifest, and those waves
will surely increase to their utmost magnitude.

Attachment Intensifies Through Separation

Out of compassion, Sri Bhagavan, in the form of Sri
Guru, expands His manifest pastimes. In the same way,
Sri Guru enacts the pastime of disappearing from this
world to enter his eternal pastimes. His sole purpose
in doing so is to stimulate the full service and full
possessiveness of his dependents, Those fortunate
enough to have taken shelter of a rapanuga-guru
during his manifest presence, experience a constant
increase in their attachment to serving him. And after
his disappearance, their attachment to him continues
to increase many times over. Consequently, the fire
of separation from him intensifies day by day; by this
alone one'’s bhajana remains ever-fresh.

Therearetwokinds of bhajana. The firstis performed
by chanting and remembering pastimes of separation
(vipralambha-lila) and the second is performed by
remembering pastimes of meeting (sambhoga-lila).
Although the gopisand Vrajavasis always prefer meeting
with Krsna over separation from Him, He plays with
them by making them enjoy vipralambha-rasa.

The sadhaka should cultivate the mood of separation
from Krsna by thinking, “I am not seeing Krsna, nor am
| seeing Srimati Radhika nor Vraja. 1 am not realising
anything and I am unable to serve my Gurudeva.”

The Height of Intense Separation

Raghunatha dasa Gosvami showed us how to feel
separation from Krspna, and especially from Srimati
Radhika. A sddhaka should be immersed in such
feelings. Srila Raghuniatha Gosvami also lamented in
separation from his siksa-gurus, “I'm so unfortunate!
First Sri Caitanya Mahaprabhu departed from this
world, leaving me behind. I then lived in the constant
association of Sri Svaripa Damodara, but he also

left this world. Next I caught hold of Sri Gadadhara
Pandita’s lotus feet, but he also departed. From then
on 1 experienced that every place and every dust
particle of Jagannatha Puri reminded me of Sri Caitanya
Mahaprabhu, Svarapa Damodara, Gadadhara Pandita
and their associates: and therefore 1 left Puri to come
to Vrndavana.”

In Vraja, Srila Dasa Gosvami performed bhajana at
Radha-kunda under the guidance of Srila Rapa and Srila
Sanatana Gosvamis. When Srila Rapa Gosvami entered
his unmanifest pastimes, Srila Dasa Gosvami lamented
as follows in separation from him:

sunyayate mahd-gostham girindro ‘jagardyate
vyaghra-tundadyate kundam jivatu-rahitasya me
Sri Prarthana-asraya-catur-dasakam (11)

Now that I am without that person who sustains my
life, the land of Vraja seems empty and desolate,
Govardhana Hill appears like a great python, and
Radha-kunda appears like the gaping mouth of a
tigress.

Who Can Realise Separation from Guru?

Although our Gurudeva has also entered his unmanifest,
eternal pastimes, we happily remain in this world.
On the occasion of special days, like his appearance
or disappearance day, we might remember him, but
often we are involved in arranging the festival in his
honour, and there is very little chance to contemplate
our separation from him. A tear may come to our eye as
we speak something about him; but it may not come. If
the festival is very elaborate, there is much to manage,
such as the abhiseka, guru-pija, and distribution of
maha-prasadam to the Vaisnavas. Consequently, there
is less chance of us finding time to think about him and
weep. For the most part, we arrange these festivals for
the benefit of the general people who have no intimate
connection with him, but on that day we should ensure
that a feeling of separation from him enters our own
hearts. This is called bhajana.

Special persons, who have realised their immense
obligation and indebtedness to Gurudeva for all they
have received from him, and who have rendered profuse
service to him with wvisrambha-bhava (spontaneous
intimacy) will feel separation from him, and weep. Such
devotees will not think, “I am so lowly and my Gurudeva
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is so elevated.” One with such awe and reverence
cannot weep.

Sastra states: “visrambhena guror sevd - the
sevaka performs such intimate service to Gurudeva
that Gurudeva is always pleased with him.” The guru
will not see him as his servant or disciple for a single
moment, but instead he will see him as his own heart.
Sri I§vara Puripada (a disciple of Srila Madhavendra Puri)
and Govinda (a disciple of Sri ISvara Puri) were servants
of this calibre. Although such a relationship with Sri
Guru is rare, it is absolutely necessary for raganuga-
bhakti. In its absence, we are unable to weep like Srila
Raghunatha dasa Gosvami.

Gradations of Separation

A devotee will experience different degrees of
separation from Gurudeva, according to his level of
bhakti. When we contemplate the mercy he showed
us, and his superiority to us, we feel a certain type of
sentiment. But when we recall our intimate relationship
with him and his immense love for us, we will weep for
him incessantly.

Nanda Baba weeps in separation from Krsna but
YaSoda Ma can weep more than Nanda Baba can.
The gopis, however, can even weep considerably
more than YaSoda. This is because they have a more
intimate relationship with Krsna. We should have such
an intimate relationship with our Gurudeva, Sri Krsna,
Srimati Radhika, Sri Rapa Manjari, Srila Ripa Gosvami,
and all such personalities. It is then that we will be able
to weep for their mercy. Without that intimate service
relationship with our Gurudeva, there is no possibility
of us imagining our relationship with Sri Ripa Manjari
or Srimati Radhika and Krsna.

Ouradvancement is solely dependent on the intensity
of our service to our Gurudeva. It is the platform on
which all other relationships and experiences develop.
If we can weep for Gurudeva, we will be able to weep
for Srimati Radhika, and if we cannot weep for him,
we will not be able to weep for Her, Whatever we have
learned we have learned from our Gurudeva, and we
should weep for him from the core of our hearts.

How to Lament

How shall we weep? Sri Caitanya Mahaprabhu has given
instructions in the sixth verse of $ri Siksastakam:
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nayanam galad-asru-dhdaraya
vadanam gadgada-ruddhaya gira
pulakair nicitar vapuh kada,
tava nama-grahane bhavisyati

O Lord, when will tears flow from my eyes, my
voice falter and all the hairs on my body stand erect
as I chant Your holy names?

“When will I feel so much lamentation that I weep
while chanting the names Hare Krsna, Radha-Govinda,
or VrndavaneSvari?” Weeping like this is our dharma,
the essence of our religious principles. One day, by
the mercy of those who sincerely feel this mood of
separation, and by the grace of our Gurudeva and our
guru-parampard, we will have realisation of this fact.
This is our real prayer, and while praying, our mood
should be “tava nama-grahane bhavisyati— when will
I weep while chanting harinama and remembering
and hearing Your pastimes?” Those who are most
fortunate can lament and weep for these moods and
thereby experience them.

While softly uttering, chanting or praying to
harinama, or simply while remembering harinama,
we should experience a mood of separation. If we are
not yet doing this, we will have to gradually develop
such a mood in our practice of sadhana-bhakti. By
reading about the pastimes of Sri Caitanya Mahaprabhu
and His associates, their moods of separation will enter
our hearts and someday we will also experience them.
Realisation is the result of remembering Sri Gurudeva;
therefore we should always remember him. If we do
not understand the mercy of Gurudeva, we will not
understand anything.

Our Ultimate Goal

Srila Bhaktisiddhadnta Sarasvati Thakura Prabhupida
writes that meeting and separation eternally stand side
by side. Only that person who has some realisation
of vipralambha (separation) can relish and serve
sambhoga-lila (the meeting of Radha and Krsna).
One who has not tasted vipralamba cannot relish
sambhoga-lila. The main objective, or the ultimate
goal, of our sddhana-bhajana is to attain realisation
of the mood of separation. Once achieved, all else can
be realised. &%



SPECTAL SECTEFEON

the Transcendental Life and Character of
nitya-lila pravista om visnupada astottara-sata

St Srlmad Bhaktlvedanta |
Vamana Gosvami Mahara1a;_

Appearance — Magha Masa, Krsna Paksa Navami tithi (December 23, 1921)
Disappearance — Karttika Masa, sukla Paksa Tritya tithi (November 15, 2004)
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namah o visnupadaya kesava-presthaya bhiitale
srimate bhalktiwedanta-vamana-iti-namine (0

tattva-traya pradanaya $vi gquru dina-tarie )

:.HH,L.H >mely dear to the most beloved associates of Sri Radha Thakurini, and
- heisan ocean of mercy. As Sri Guru he thoroughly bestows the knowledge of the
t ree lattvas (sambandha, abhidheya and prayojana) and delivers the low and
g © estitute souls.
. __' e

S11 mtyﬁn-anda-abhmmﬁya gaur ﬂ-kﬁ mmka—carme

= —= =z { _ . J = s : e
riupanuga-pravaraya S$ri raga it svaripine (3)

4
' - He is the non-different manifestation of akhanda-guru-tattva (the principle of Sri
Guru as one undivided whole), Sriman Nityananda Prabhu. He fulfilled the inner
desire of Sri Gaurasundara by preaching rdga-marga bhaktito the whole world. I
offer prandma to the most worshipable lotus feet of my Sri Gurudeva, who is the
best among the rapdnugas and who, in his eternal, transcendental form (siddha
svariipa), is Srimati Radha Thakurani’s Raga Manjari.
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Translated into English for the first time

Tridandisvami St7 Srimad Bhakti Sambandha Turyasrami

Maharajas Blessings

in reply to a letter from Sri Srimad Bhaktivedanta Vamana Gosvami Maharaja

Sri Srimad Bhakti Sambandha Turyasrami Mahdraja is a disciple of Srila Sarasvati Thakura
Prabhupada and the childhood friend of Sri Srimad Bhakti Kusala Narasirhha Maharija,

the uncle of Sri Srimad Bhaktivedinta Vamana Maharija.

-~
S ripada vamana mahdrdja samipesu

sneha, dainya bhaktipurna priti-patra lava
padiya pasana-prana haila kichu drava
sahaja sarala myrdu marijuvani saba
vaisnave vasati kare manada svabhédva
lomara hrdaya khani jani patra-dvare
patrakhani sei hetu padi bare bdre

Unto Sripada Vamana Maharaja:

[ have read your loving letter, so full of affection,
humility and devotion that my stone-like heart has
somewhat melted, Your language is natural, simple, soft
and sweet. It is natural for a Vaisnava to offer respect to
others. Because your letter testifies to your propensity Lo
honour others, I am able to understand the purity of your
heart. Thus I have read it over and over again.

mita-vakye sara-katha varnite samartha
siddhanta-sammata saba, nahi Richu vyartha
vagmita bali tare bale budhagana

tomara vanite dche se saba lakshana

vayase navina tumi budhite pravina

sevate sautsahi sada abhimana-hina

You are able to express the essence of the philosophy
concisely, according to proper siddhdnta; not a word is
without value. Learned persons describe such language as
eloquence, and your words exhibit this quality. Although
you are young, your understanding reveals great wisdom.
You are untouched by pride and always enthusiastic to
serve.

daruna deha-pida tomaya na kaila klista
amlana-vadane sahi sevile ye ista
sevakera seva-vrata deha-manodharma
lalaite nahi pare sikhale se marma
krsmera yateka guna vaisnave savicare
lekhaka-lekhani tahd varnite na pare

You remained free from distress even in severe illness
and simply tolerated your condition. Without showing
any perturbance on your face, you served your master.’
By such behaviour you have taught us the fundamental
truth that the dictates of the body and mind can never
distract a dedicated servant from his vow to serve. All the
qualities of Krsna that are infused in a Vaisnava cannot be
described by the writer’s pen.

gaura-vani pracarite mrdanga mukhyanga
visnu-varttavaha press brhat-mrdanga
Jivanta mrdanga svarupa tridandi-yati

aite katha sikhaila prabhu sarasvati

(sei) jivanta mrdangera murti tridandir vese
brhad-mrdanga mudra yantra andaydse

The mrdanga is a prominent assistant in the
propagation of Sri Caitanya Mahaprabhu's message. The
printing press that transmits narrations of Visnu is the far-
reaching mrdanga, and the tridandi sannyasiis the living
mrdanga. However, that living mrdanga in the dress of
a mridandi sannydsi is automatically a brhad mrdarga,
an instrument who broadcasts the message far and wide.

1 This refers to his service performed by cooking for the
Vaisnavas despite having a 103 degree fever.
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These principles were taught by Srila Sarasvati Thakura
Prabhupada.

sabde-brahme rekha bandhe (ara) kirtana prabandhe
dui rupe Rrsna-katha jivera Rarna-randhare
pradanite patrika pathdo dvare dvdre

sarva Srestha seva karya jivera uddhare
paropkdrera aei mahdana varata
mahdaprabhu vani yaha bhoga-moksha-trala
Sabdha the ears of a
jiva in two forms, namely krsna-katha

brahma enters

(transcendental sound vibration in the
form of prose) and kirtana (in the form

tanra krpddesa tumi palicha yatane
dekhiya suniya sukha painu bada mane

Please carry, in every respect, the merciful glance
of he who is the chief performer of all the
services of Sri Gaudiya Vedanta Samiti
(Srila Bhakti Prajnana Kesava Gosvami
Maharaja) to a destitute person

like me. Please offer my dandavat
pranama to him so that [ may attain
unflinching devotion unto Lord

KesSava. Being valorous in service

and endowed with attributes
like Yudhisthira Maharaja, he

of poetry). To bestow krsna-kathd in EEJB - established Kesavaji  Gaudiya
these two ways you distribute magazines - Qp Matha in Mathura, the birth place of
from door to door. This is the greatest service i B a3 [ Sri KeSava. With great care and effort

to deliver the fallen souls., Disseminating this

katha is the highest act of benevolence because

Sri Caitanya Mahaprabhu's message rescues one from
the ditch of sense enjoyment and impersonal liberation.

ndrasinga mahardja sangampia haite
tomddera prati sneha chila paroksete

(ebe) tomadera bhakti dekhi taha pusta haila
nikhunta dadarse taha thake yena atala
sevi'o sei mahardje satal sanltose

tanhdara santose siddhi labhibe visese
caitanya-mather vartta suninu tanra mukhe
dandavala-nati amara janai'o tarike

Sripada Narasirhha Maharaja imperceptibly bestowed
affection upon your whole family because you had
intimate and familial association with him. And now, upon
seeing your devotion, his affection for you is increasing.
The spotless ideals of Narasihha Maharaja should remain
fixed in your heart. You must always serve him with great
satisfaction, for by doing so you will attain discernable
perfection. I have heard the news of Caitanya Matha from
his mouth. Convey my dandavat pranamas to him.

samitir sarvamaya sevadhyaksa yini

maddrsa varake tanra krpa-drsti ani

pranati friapana kari janai’o tanahaya

kesave acala bhakti yena mora haya

sevavira yudhisthirva sri mathura dhame
sthapilena ‘kesavaji matha' kesava-janmasthane
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you are abiding by his merciful orders. |
am pleased 1o see and hear of this.

nirava seva tomdra pratisthasa-hina
prajndvana sannyast lumi vayase navind
vedantera pratipadya visnu bhagavana
bali're chalite prabhu haila vamana
tanra pade pratipade, bade yadi rati

tabe ta sakala sevara haila sadgati

Free from the desire for prestige, you perform your
service silently. You are a young but learned sannydsi.
Lord Visnu, the Absolute Reality established by Vedanta,
became Vamana in order to deceive Bali Maharaja. 1f at
every step attachment increases for the lotus feet of Sri
Visnu then all of one’s services will be successful.

vaisnavera guna gane ghuce sarvapapa
sei ase mui kRichu karinu pralapa
patrakhani mudrit hale habe mane sukha
sampddaka sampadane na hana vimukha

By glorifying the Vaisnavas all sins are eradicated.
With this hope, I have inarticulately spoken. I will be
happy for this letter to be published, but the editor should
not avoid his responsibility of editing as he sees fit.

Tridandi Svami Bhakti Sambandha TuryasSrami

Translated from Sri Gaudiya Patrika,
Year 7, [ssue 8 (1955)



His Birth and His Early Life in the Matha

g heard from the mouth of Srila Vimana Maharaja’s
virtuous and learned mother, Srimati Bhagavati devi,
that pajyapada Vamana Maharaja was born on the krsna-
paksa navami in the month of Pausa (December 23), 1921
in the village of Pilajanga in the Khulna district of East
Bengal (Bangladesh). His childhood name was Santosa.
His father, Sri SatiSacandra, took diksa from my most
worshipable spiritual master, om visnupdda astotiara-
SataSri Srimad Bhakti Prajiana Kesava Gosvami Maharija.
After diksahis name became Sri Sarvesvara dasa Adhikari.
His mother was the disciple of the world famous jagad-
guru, nitya-lila-pravista om visnupada astottara-saia Sri
Srimad Bhaktisiddhanta Sarasvati Gosvami Prabhupada.
In 1930, during Srila Prabhupada’s manifest pastime,
Santosa, who was about nine years old, accompanied
His mother to Mayapura to attend the Sri Gaura Pirnima
festival at Sri Caitanya Matha. On that occasion, his
mother offered him to the lotus feet of Srila Prabhupada,
who entrusted him to the care of my Gurupadapadma
(nitya-lila pravista orm visnupada Sri Srimad Bhakti
Prajnana Kesava Gosvami), his dear-most associate. My
Gurupiadapadma’s name then was Sri Vinoda-bihari
Brahmacari Krtiratna. He enrolled Santosa in the Sri
Bhaktivinoda Institute in Mayapura. Sri Sarasvati Thakura
Prabhupada gave him harinama initiation and later our
Gurudeva named him Sri Sajjana Sevaka Brahmacari.

His Sharp Intelligence from Boyhood and his
Inclination to Serve Vaisnavas

Sri Sajjana Sevaka Brahmaciari's intelligence was extremely
sharp, his speech was soft and sweet, and his memory was
perfect. He could commit to memory and permanently
retain whatever he read or heard, be it a sloka or a lecture.
Srila Gurudeva instructed him to learn slokas and told him

Appearing in English for the first time

Remembering the Transcendental Nature of
prapiijya-carana astotara-sata
St1 Srimad Bhaktivedanta Vamana Gosvami Maharaja

by Sri Srimad Bhaktivedanta Narayana Gosvami Maharaja

Santosa with his father, $rf Satiéacandra and mother, Srimati
Bhagavati devi.

that for every sloka he memorised, he would give him a
candy. In this way Sajjana Sevaka Brahmacari would learn
ten to twenty slokas daily.

Although he was top of his class, he never neglected
his services in the matha. He would collect banana leaves
to be used as plates, wash them, and lay them out for
the Vaisnavas' prasada. During prasada, he distributed
lemons, water, salt and cups for water. When the Vaisnavas
had finished, he would throw away their leaf plates and
clean their eating places.

He strictly adheredtohisvow of completing his chanting
of harinama daily, but always completed his studies. He
was like the shadow of my Sri Gurupadapadma, nitya-
lila-pravista om visnupada Sri Srimad Bhakti Prajiina
KeSava Gosvami, serving him in every possible way.
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Accepting Diksa

After Prabhupada entered
his unmanifest pastimes,
conflicts twok  place
amongst the devotees
in the Gaudiya Matha.
Without sound reason, the
opposing party jailed our
most worshipable Srila
Gurudeva and forty of
Srila Prabhupada’s senior,
respectable disciples.
Among them were Srila
Narahari-seva  Vigraha
prabhu, Sri  Krsnadasa
Babaiji Maharaja,
pujyapada Bhakti KuSala
Narasimha Mahiraja,
pijyapada Paramaharsa
Maharaja, and pajyapédada
RsikeSa Maharaja. It was
Sri Sajjana Sevaka alone
who would

Sr7 Sajjana Sevaka
Brahmacari

bring the

files regarding the case to the lawyer and go to court, as
well as cook prasdda and bring it to the jail for all forty
devotees.

At that time Srila Gurudeva gave him the diksa
mantras, but could not perform his wupanayana
samskara, or sacred thread ceremony. Some people say
that Sri Sajjana Sevaka Brahmacari (Sripida Vamana
Mahardja) accepted harinama and diksa from piijyapada
Bhakti Vicdara Yayavara Maharaja. But the truth is that he
received harinama from jagadguru nitya-lila-pravista
om visnupdda 108 Sri Srimad Bhaktisiddhanta Sarasvati
Gosvami, and diksa from my Gurupadapadma, Srila
Bhakti Prajnana KeSava Gosvami Maharaja.

At that time Srila Gurudeva had not yet received
sannyasa, nor was he accepting disciples; therefore
pijvapada Yayavara Maharaja performed Sri Sajjana
Sevaka Brahmacari's upanayana samskdara. But factually,
Sajjana Sevaka was the diksa disciple of our Gurudeva.

Establishing Srf Gaudiya Vedanta Samiti and
Preaching with Srf Gurupadapadma

In 1942, after the disappearance of Srila Prabhupada,
my Gurupadapadma established Sri Gaudiya Vedinta
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Samiti in Bosapida Lane, Kolkata. Sri Sajjana Sevaka
Brahmacari was there at that time, as was Sri Srimad
Bhaktivedanta Svami Maharaja. And in 1943, when Srila
Gurudeva established Sri Devananda Gaudiya Matha in
Sri Navadvipa-dhama, Sri Sajjana Sevaka Brahmacari was
with him there also.

He performed all types of service for Srila Gurudeva,
including cooking for him. And when Sri Gurudeva would
leave to preach in the cities and towns on either side of the
Ganga, Sri Sajjana Sevaka Brahmacari would accompany
him as his prominent assistant and servant.

Exemplary Vaisnava-seva

Once, a large number of devotees attended some
special occasion at Sri Gaudiya Vedanta Samiti’s centre
at Bosapada Lane, but somehow no one was available to
cook for them. Sri Sajjana Sevaka Brahmacari was ill with
a 103 degree fever at that time. Still, Srila Guru Maharaja
came to him and instructed him to rise from bed and cook.
He immediately did so and afterwards served the visiting
Vaisnavas prasdda. By this he demonstrated that in the
service of his Gurudeva, he did not even care for his life.
Shortly after this incident, his good health returned.

His Affection for Me

In about 1945, under the guidance of Srila Guru Maharija,
a disciple of Srila Bhaktisiddhanta Sarasvati Prabhupada
went to preach in Sahabaganja in the state of Bihar.
That devotee, Srila Narottamananda Brahmacari (later
pijyvapada Bhakti Kamala Madhustudana Maharaja),
was renown for his wonderful explanations of Srimad-
Bhagavatam. He was travelling with Sri Bhakti Kusala
Narasimha Maharaja, pajyapada Radhanatha Brahmacari
(later pajyapada Trivikrama Maharaja), Prema-prayojana
Brahmacari and Govardhana Brahmacari. It was then
that I met the devotees and gradually began to perform
bhajana according to the conception of Sri Caitanya
Mahaprabhu.

From that time on I would write letters to Srila
Gurudeva, and Sri Sajjana Sevaka Brahmaciri sent me
replies on Gurudeva’s behalf. In those letters he addressed
me as “Tiwariji”, as I hailed from a Tiwariji family. Then, in
1946, 1 left my family responsibilities, wife, job and all else
and journeyed to Sridhama Navadvipa without notifying
anyone about my coming. I arrived in the middle of the
night so the train station was in darkness. Then, on the



platform, I noticed someone with a lantern calling out,
“Tiwariji, Tiwariji!” It was Sri Sajjana Sevaka Brahmacari
looking for me! When I heard my name being called 1
immediately knew it was him.

[ went with him to the matha, and on the way 1 asked
him how he knew of my arrival on that particular train.
He said, “Srila Guru Maharaja told me, ‘Sriman Narayana
Tivari is arriving on this train tonight, so you should go
there to greet him and bring him to the matha.”

From that time on, Sri Sajjana Sevaka Brahmacari
cared for me in every respect, supplying me with cloth
and whatever else | needed. He always showed me much
affection and I came to regard him as my siksa-guru.

Sri Brhad Mrdanga Seva

Srila Guru Maharija established a printing press in the
Chunchura Matha near Kolkata to publish Sri Gaudiva
Patrika and other Gaudiya scriptures. At that time Sri
Sajjana Sevaka Brahmacari was the commander of that
matha. He took full charge of the Patrika, selecting all its
contents, proofreading and bringing it to press.

Once, while working with the printing press, his
finger was seriously cut and blood gushed forth. He
simply wrapped a cloth around it and continued with
his service. At that time Srila Guru Maharaja was staying
there. As soon as he heard what had happened, he ran
there, weeping. Immediately Srila Gurudeva brought Sri
Sajjana Sevaka Brahmacari by car to the Medical Collage
in Kolkata where his finger was treated. This incident
illustrates his dedication to serving Srila Gurudeva and
Srila Gurudeva’s parental affection for him.

His Transcriptions were Faultless

Sri Sajjana Sevaka Brahmacari would always be on hand
to take dictation for Srila Gurudeva’s editorial, even when
thousands of people who had come for parikrama would
come to meet with Gurudeva. Even at such a busy time,
Srila Gurudeva would dictate the editorial for the Patrika,
and Sri Sajjana Sevaka Brahmaciri would write it down.
Without any proofreading, his work, always faultless,
was sent directly to press. Srila Guru Maharaja perfectly
expressed his thoughts in words, and Sri Sajjana Sevaka
Brahmacari perfectly transcribed them, just like Ganesa,
whose transcription contained no error.

Referencing Slokas in Service to the Sampradaya

Sri Sajjana Sevaka Brahmacari lived for some time in Sri
Syamananda Gaudiya Matha, Medinipura. Sri Anantarima
Brahmacari (later piijyapdda Srila Bhakti Jivana Janardana
Maharaja) was also there at that time.

In order to compose an important essay, the references
for two slokas were needed. The slokas were:

sampraddya-vihing ye mantras te nisphala maltah

atah kalau bhavilsyanti catvarah sampradayinah
Prameva ratnavali(1.5)

(quoted from Padma Purana)

Unless one has been initiated into the sampraddya
by a bona fide spiritual master, the mantra received
will be without effect. In the age of Kali there will
only be four bona fide sampradcdyas.

Janmanada jayate stidrah
samskarad dhi bhaved dvijah
veda-pathad bhaved viprah
brahma janatiti brahmana
Smrti Vakya

By birth, everyone is a Siidra. One becomes dvija
(twice born) upon receiving spiritual purification
(samskara) from a spiritual master. By studying the
Vedas one becomes a vipra. The real brahmana,
however, is one who knows brahma.

In Vrndavana, some Gosvamis and bdbdjis had been
saying that these two Slokas are not found anywhere
in the sastras. They were also saying that there were
more than four sampradayas, and that Sri Caitanya
Mahaprabhu is not in the line of Madhvacarya. They said
that He established the Gaudiya-sampradiaya Himsell,
and that this sampradaya is not within the Sri Madhva-
sampradaya.

The two brahmacadris went to the king's impressive
library in Mahisadala near the town of Medinipura. They
stayed there for several days combing through many
books until they found the required references. While
there, they took the opportunity to read most of the
Gaudiya Vaisnava scriptures, as well as the Upanisads
and Puranas that were available in that library.
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Accepting Sannyasa

For the first time in our society Srila Gurudeva
awarded sannydsa to three people during
the 1952 Sri Navadvipa-dhama parikrama.
They were Sri Sajjana Sevaka Brahmacari, Sri
Radhanatha dasa Adhikari (Vrajavasi) and
me (Sri Gaura-narayana dasa Adhikari). Our
respective sannydsa names were Srimad
Bhaktivedanta Vamana Maharaja, Srimad
Bhaktivedanta Trivikrama Maharaja and
Srimad Bhaktivedanta Narayana.

The relationship we shared was intimate,
as if we were one soul in three bodies. Since
I was last to join the matha among the three
of us, both pajyapada Vamana Maharaja and
pujyapdda Trivikrama Maharaja showered
me with much affection. All three of us
shared the responsibility of determining what services
needed to be done, but pijyapdda Trivikrama Maharaja
and 1 respected pijyapdda Vamana Mahardja as our
Siksda-guru.

A Living Gaudiya Dictionary

Srila Guru Maharija once took five sannydsis and ten 1o
twelve brahmacaris preaching in Assam. We came to the
village of Baripada, which was largely populated by the
disciples of Hankaradeva, who had written the so-called
“Thirteenth Canto’ of Srimad-Bhdgavatam. His followers
worshipped Bhagavin Sri Krsna, but they also ate meat,
fish and other abominable foodstuffs. In a large gathering,
Srila Guru Maharaja declared that the mouths of those who
perform Sri Krsna bhajana while eating meat and fish and
drinking alcohol are like sewers full of stool and urine.

Upon hearing this, Hankaradeva's numerous disciples
began to attack the devotees on stage with sticks and
stones. Tumult erupted and people scattered. Nonetheless,
Srila Guru Mahiraja remained still and calm. “If you want
to fight, we can also take up sticks and stones. You should
calm down and listen. Those with questions or doubts are
welcome to present them.”

The followers of Hankaradeva declared Sri Caitanya
Mahaprabhu to be an ordinary person, nol an incarnation
of God, and requested evidence of His supreme position.
Srila Guru Maharija motioned to Pajyapada Vamana
Maharaja, indicating he should speak. Pajyapada Vamana
Maharaja stood up and quoted thirty-five or so slokas,
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(from left to right): Srimad Bhaktivedanta Narayana Gosvami Maharaja,
Srimad Bhaktivedinta Vamana Gosvami Maharaja,
and Srimad Bhaktivedanta Trivikrama Gosvami Maharaja

starting with krsna varnam tvisakrsnam and channa-
avatdara, to prove that Sri Caitanya Mahaprabhu is indeed
God. The audience was astonished and silenced. In this
way the preaching programme concluded without further
impediment.

Preaching in the Villages of Bengal

Upon the completion of Sri Devananda Gaudiya Matha’s
$ri mandira and temple hall in Sridhama Navadvipa, Srila
Gurudeva sent piajyapdada Vamana Maharaja out to preach
with some brahmacaris. They went to towns and villages
in Twenty-four Paraganas, in the south of West Bengal.
Pijyapada Vamana Maharaja endured many hardships in
reaching out to the people and distributing the message
of Mahaprabhu in remote areas, particularly in Kakadvipa
and the Sundarbans. When he preached, he demonstrated
an extraordinary capacity to tolerate severe dilficulties.
He would always offer respect to others in full humility.
And he could expertly refute any misconceptions about
the Absolute Truth.

His Expertise in the Art of Speaking Sweetly while
Refuting Bogus Philosophies

Pajyapada Vamana Maharaja could speak hari-katha for
three or four hours. When it was necessary for him to refute
the misconceptions of the sahajiyas, the impersonalists or
those who conceive that every philosophy is valid (yata
mata tata patha), he would speak so sweetly that no one,



not even the members of that sect, would become hurt or
offended. Furthermore, they were able to appreciate the
depth of the philosophy he was presenting.

His Compilation of the Transcendental Life of
Srila Gurudeva

On the order of Srila Gurudeva, Srila Vimana Maharija
printed many books, such as Jaiva-Dharma, Navadvipa
bhava-taranga,  Gaudiva-Giti-Guccha,  Navadvipa
Satakam, Navadvipa-dhama and  Sri
Caitanya-caritamrta. He also wrote wonderful articles
for the Gaudiya Patrika.

After the disappearance of om visnupdada 108 Sri
Srimad Bhakti Prajidna Kesava Gosvami Mahiraja,
Srila Vamana Maharaja compiled Srila Guru Maharaja’s

Parikramd

transcendental life history. He had regularly noted down
his activities and pastimes and used this information in
this book that comprised Srila Gurudeva’s entire life, from
his appearance to his disappearance.

It included accounts of his accepting the shelter of
Srila Prabhupada, serving the Gaudiya Matha, his nistha
in Prabhupada, his developing Mayapura, his establishing
Sri Gaudiya Vedanta Samiti after the disappearance of
Srila Prabhupada and then preaching all over India, his
parikramads of various dhamas and tirthas, and his giving
sannydsa. In particular, it presented Srila Gurudeva’s line
of thought in a marvelous way.

This book also described the pilgrimages we went on
with Srila Gurudeva to such places as Sri Jagannitha Puri
(including parikrama of the entire Ksetra-mandala), Kasi-
dhima, Ayodhya-dhama, Vasukinatha, Naimisaranya,
Vaidyanatha-dhama, Bhadracalam, Prayaga, Mathura-
mandala, 84 kosa Vraja-mandala parikrama, Dvaraka,
Bhent-Dvaraka, Gomati-Dvaraka,
Karmacala, Panna Narasimha, Jeo-Narasimmha, Paksi-

Rana-chodaiji,
tirtha, Madras, Tanjor, RameSvaram, Kanya-kumari,
Ahovala, Udupi, Venkate$varam, Sri
Rangam, Kedara, Badri, Mumbadevi, Kamakhya-devi,
Mahabalipuram, Padmanabha Tirtha, Visnu-kanci, Siva-
kanci, Dandakaranya and Citrakata.

Trivandrum,

A Strong Decision

Once, one of Srila Vamana Gosvami Maharaja’s disciples,
who was somewhat uncontrolled, started to regularly
quarrel with the people living near the matha, and also
with the matha devotees. He did not even offer respect

to the sannyasis. His behaviour became a topic for the
annual meeting. Srila Vimana Mahirija said that unless
chastised, people like this never change and they ruin
the atmosphere in the matha. He said that if necessary,
this person should be expelled from the matha. Finally,
those in the meeting agreed. Therefore at times, he would
demonstrate impartiality even to his own disciples.

An Acirya In the Anugatya of His Godbrothers

Although pajyapada Vamana Maharaja was the dcarya,
he was completely devoid of the pride of being an acdrya
and it was observed in his life that he would always
willingly remain under the guidance of his god-brothers.
During Navadvipa parikramad, before he would give
initiations, he would come to Srila Trivikrama Maharaja
and to me and say, “O Maharaja, please order me to give
initiations.”

Once, while in Nilacala Gaudiya Matha in Puri-
dhama, pijyapada Vimana Maharaja became ill. He tried
homeopathic and Ayurvedic medicine, but his condition
remained the same. People begged him 1o go to a doctor
in Kolkata, but he would not heed their requests because
he did not want to independently take matha funds for
his own health.
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When news of his condition reached me, I immediately
went to Puri along with Navina-krsna Brahmacari [now Sri
Bhaktivedanta Madhava Maharajal and told him that he
could not stay there — we would not allow it. I requested
him to kindly come with us to Kolkata where we would
arrange for his medical care. He immediately began to
make plans to leave and told his servants, “Nardyana
Maharaja has come, so | must go to Kolkata.”

Sri Bhaktivedanta Harijana Maharaja was also in Puri
then. We reserved a sleeping berth for Sripada Vamana
Maharaja on the train and brought him to Kolkata where
he recovered within a few days.

On another occasion when he became ill, he went
to our matha in Sidhabari, near Asansol in Bengal. The
atmosphere there is pleasant and healthy, and the drinking
water is good. A famous homeopathic doctor from that
place treated him, but instead of Srila Vamana Maharaja
recovering his health, he became more ill.

I went there with Navina-krsna Brahmaciri and when
he saw me he said, “Now Narayana Maharaja won't let me
stay here. Navina, come and pack my bags. I am about to
be given a military order to leave.” That evening we left
for Kolkata and after a few days of treatment he recovered
his health.

Faith in his Godbrother

I once sent phjyapada Vamana Maharaja a letter
requesting him to come to Mathura because many people
there wanted to take harinama and diksa initiation.
Furthermore, if he came, the people of Mathura could
take his darsana.

He wrote back, “I told you long ago, and I am telling
you again, that you yourself should, without hesitation,
give harinama and diksa intitiation. My health is not
good. If you do this it will save me from having to travel
and the preaching there will not be hindered.”

How rare it is to find a Vaisnava d@carya like him who,
with trust and magnanimity, instructs his godbrother to
give harinama and diksa. These days, differences and
quarrels take place in mathas about this subject matter
alone.

Advocating Bhajana in the Mood of Radha-dasyam

Sometimes, especially during Navadvipa parikrama,
piijyapdda Trivikrama Maharija and I would have loving
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quarrels (prema-kalaha). They would even take place on
the stage, in public. He would cut my arguments and |
would cut his. Once, in the course of one such quarrel,
I presented madhurya-rasa according to the conception
of Srila Ripa Gosvami. My point was that on the strength
of their service to Sri Radha, Her maidservants (ddsis)
do not even care to serve Sri Krsna. 1 quoted the sloka
“na paraye ‘ham niravadya-saviyujam” (Srimad-
Bhagavatam 10.32.22). Sri Krsna is saying, “O gopis, even
if I lived as long as Lord Brahma or any other demigod, 1
would not be able to repay My debt to you.”

In Gita-govinda (3.79) we see that when Srimati
Radhika is in mana, Krsna says, “O dearest Radhika,
I will never offend You like that again. Please forgive
Me." And also in Gita-govinda (10.19.8): “smara-garala-
khandanam mama Sirasi mandanam dehi pada-
pallavam udaram — My beloved! Offer the fresh buds of
Your enchanting feet as an ornament upon My head.”

Therefore, in the eyes of tattva, Sri Krsna is svayam-
bhagavan, but due to the excellence, or superiority
of dasraya-jativa-prema (the prema experienced by
devotees) He becomes indebted to Srimati Radhika and
begs from Her alms of forgiveness.

Pajyapdada Trivikrama refuted my
statements and established the bhagavatta, or Godliness,

Maharaja

and importance of Sri Krsna. In this way there ensued
sweet debates between wus. Pijyapdada Vamana
Maharaja, the chair-person of the assembly, witnessed
our loving quarrels and spoke his conclusion. * ‘Radhda
paksa chadi ye jana se fana, ye bhave se bhave thake,
ami to radhika paksa pati sada — 1 am exclusively in the
group of Sri Radhaji. I become happy when She is happy,
and when She is sad 1 become sad.” This is the vicara,
or conception, of the ripanugas (followers of Sri Rupa
Gosvami),

“Performing bhajana with the inclination to serve
Srimati Radhika is the best type of bhajana. It cannot
be said that no one is qualified to perform this kind
of bhajana. In this world there is always a ripanuga
Vaisnava who is capable of doing such bhajana. Past,
present and future — there will always be someone with
this qualification. To say otherwise is incorrect because
the world would face destruction if it lacked the presence
of such a qualified person.”

His philosophical perspective made a substantial
impression on the audience.



Absorption in Vipralambha-bhajana

From the beginning of his devotional life, pajyapada
Vamana Maharaja was absorbed in vipralambha-
bhajana. When a disciple came to him to discuss any
issue, especially in relation to management, he would say,
“Go to Sripada Nardyana Maharija and he will address
your problem.”

For two or three years before his disappearance he
completely withdrew from the external world, absorbing
himself internally in nama-bhajana. Sometimes, he was
overwhelmed with ecstasy, and day or night he would
call out, O Thakurani, daya karo! (Give me Your mercy),
Thakurani! Daya karo! Krpa karo!” He would even cry
this out as he slept.

His Disappearance and Samadhi

In 2004, some days before his disappearance from this
world, Srila Vamana Maharaja was staying on the bank
of the River Ganga at a place called Vaidyavati, a short
distance from Kolkata. Even though his health was poor,
he journeyed to Sri Devananda Gaudiya Matha in Sri
Navadvipa-dhama to observe Kartika Vrata. And in that
month of Kartika, on the day of Gaura-trtiya, he entered
into Sri Radha-Krsna's nitya-lila.

On this day I was at Sri Govardhana performing our
annual Sri Vraja-mandala parikrama with approximately
1000 participants. Sripada Bhaktivedanta Acirya Maharaja
and others from Sridhama Navadvipa informed me that
Srila Vamana Mahiraja’s samaddhi ceremony would
not be performed until I arrived. 1 had already sent Sri
Bhaktivedanta Tirtha Maharaja and Sri Bhaktivedanta
Vana Maharaja to Navadvipa from Govardhana, but upon
hearing the words of Sripada Bhaktivedinta Acarya
Maharaja, | immediately left my responsibilities and went
to Sri Navadvipa-dhama with Sri Bhaktivedanta Madhava
Maharaja.

Upon my arrival in Kolkata, however, | learnt that
Sripada Bhaktivedanta Acarya Maharidja and some
new matha devotees had ignored the requests of other
sannyasis and senior residents of the matha and had
placed Srila Vimana Mahirija in samddhi in the middle
of the night. They had previously informed me of a
scheduled time for the ceremony, but went ahead and
performed it early, without waiting for us to arrive. This
was quite disconcerting for some of my god-brothers

and for me. Nonetheless, I went to Sri Navadvipa-dhama
and, accompanied by kirtana, performed puja-arcana
and parikrama of his samddhi. A day later, I returned to
Govardhana.

The Ideal Vaisnava

In this way I lived with pajyapada Vamana Maharaja for
almost sixty years and had the opportunity to closely
observe and understand him. He possessed all the
qualities that are inherent in a Vaisnava. By nature he was
simple, grave, humble, tolerant, overflowing with guru-
nisthd and inclined to serve the Vaisnavas. This situated
him on a high level of bhakti.

His guru-nistha was astounding. With his life in his
hands, he would step forward and offer himself in the
service of Srila Gurudeva. Guru-nistha is the backbone
of bhakti. 1 have seen many guru-sevakas, but pijyapada
Vamana Mahdraja’s service to Srila Gurudeva with his
body, mind, words and sentiments — as a brahmacariand
as a sannydsi — was extraordinary. In this world, such a
guru-sevaka is rare.

We pray to him that while engaged in the eternal
service of Srila Gurudeva and Sri Sri Radha-Krsna, he be
merciful upon us all so that we can also perform guru-
seva with nistha like him and thus dedicate our lives to
Sri Guru and his mission. #¥
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A Sincere and Humble Vaisnava
P
Bhaktivedanta Vamana Maharaja came 1o

rila
Sreside in Srila Prabhupada’s matha when he was
quite young. Although he was still at school he cleaned
Thikuraji's pots and performed several other services.
Srila Prabhupida noted his service attitude and mercifully
gave him harinama initiation.

By nature Srila Viamana Mahardja was extremely
soft-hearted; he never quarrelled with anyone. During
his life in the matha he had the fortune of serving Srila
Prabhupada and all his associates. He would especially
take responsibility for matha residents who became ill.
When he went preaching with my Guru Maharaja (Srila
Bhakti Dayita Madhava Gosvami Maharaja) he cooked
and performed a variety of services.

Attached to Transcendental Knowledage

He clearly understood the deep siddhanta (philosophical
conclusions) of several scriptures, and his heart held a
special honour for the instructions of Guru, Vaisnavas,
and Sastra. He was well established in knowledge of
the slokas of Srimad-Bhagavatam. Yet, although his
knowledge was so vast, I noticed that he was never
inclined to push himself forward to speak katha or give
lectures in order to gain prestige. This was extraordinary.
And I never heard him speak his own glories when he
had finished his discourse.

Srila Vamana Maharaja was para-vidyanuragi,
attached to transcendental knowledge.
proficient in his knowledge of the philosophical truths

He was

of the bhakti sastras. He had astonishing tolerance, he
was devoted to bhajana and he was free from pride. He
relished reading and if he did not have a certain book,
he would borrow it.
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Translated into English for the first time

Memorigs in Separation

Glorification by Sri Srimad Bhakti Vijiana Bharati Maharaja
from Sti Caitanya Gaudiya Matha

His Indestructable and Unshakable Faith

Following the disappearance of Srila Prabhupada a
tormidably thick, dark cloud covered the Gaudiya Matha.
Many so-called stalwart disciples of Srila Prabhupida
became entangled in sense-enjoyment, many returned to
their previous dsramas, and many gave up their saffron
cloth, put on white and married. Srila Vamana Maharaja
was very young at that time, yet as a surrendered devotee
he demonstrated undeviating nistha and patience that
was high, like the peak of a mountain.

na tathda hy aghavan rajan
puyeta tapa-adibhih
yatha krsnarpita-pranas
lal-purusa-nisevaya
Srimad-Bhagavatam (6.1.16)

O King, a person steeped in sinful activity can
become purified if he engages in serving Krsna's
pure representative, the bone fide guru, and in
this way learns to dedicate himself to Krsna's lotus
feet. Such purification is not possible by performing
austerities and penances, by practising celibacy or
by other processes of purification.

Srila Vamana Mahirija had tremendous dedication
to Bhagavan, as described in this sloka. He endlessly
served Srila Bhakti Prajiana Kesava Gosvami Maharaja
and the devotees with him, such as Sri Narahari Seva-
vigraha prabhu, when they were in jail. He did not lose
his faith, become restless, leave the matha and become a
grhastha.

Several people, however, tried to convince him to
stop serving them. “O brother, you came here to perform
hari-bhajana. How will you benefit by serving people
in jail?”



But he had an amazing realisation. He replied:

asal-sanga-tyaga, ei vaisnava-dcard
stri-sangi’ eka asadhu, ‘Rrsndbhakia’ dra
Sri Caitanya-caritamrta (Madhya-lila 22.87)

The Vaisnava behaves in such a way as to completely
renounce asat-sanga. This refers to the association
of those who are materially attached, such as those
who associate with women for sense enjoyment,
and those who are not devotees of Sri Krsna. Neither
is saintly.

“This I have learnt from the exemplary life of Srila
Prabhupada: therefore 1 will exclusively take vaisnava-
sanga. 1 will serve Vaisnavas only, even if they are in
jail.”

Another person contested, “But if they are Vaisnavas,
why are they in jail?” To this Srila Vamana Maharaja
replied, “If a piece of gold is found in a golden husk of
grain, does its value decrease?”

In this way they continued with their attempts to shake
his faith, until finally he said:

dekhiya na dekhe jata abhaktera gana
ulluke na dekhe jena suryera kirana
Sri Caitanya-caritamria (Adi-lila 3.86)
Non-devotees cannot perceive the Vaisnava's
transcendental qualities, just as an owl cannot see
the rays of the sun, even though it has eyes,

Seeing his firm faith, all were silenced.

His Attachment to Clorifying Vaisnavas

When Srila Bhakti Prajiana KeSava Gosvami Maharaja
disappeared from this world, we attended his viraha-
mahotsava, the assembly held in separation from him.
My Gurupadapadma, nitya-lila-pravista om visnupdda
Sri Srimad Bhakti Dayita Madhava Gosvami Maharaja,
was the chair-person (sabhapati) of that assembly. At
that time he acknowledged Srila Vimana Maharija as
an exemplary guru-sevaka, who was always engaged
in preaching suddha-bhakti. On occasion we would
witness his intense attachment to glorifying Hari, Guru
and Vaisnavas.

In 1994 the viraha-mahotsava of Srila Bhakti Jivana
Janardana Maharaja was observed in Khadagapura. At

that time Srila Vamana Maharaja was in Madras receiving
medical treatment. He had been invited to preside over
the assembly as the sabhapati, and therefore had to
journey from Madras to Khadagapura. But unfortunately
the train was late. When he did not arrive in time, | was
chosen to be the sabhapati. By the time he arrived, five or
six Vaisnavas had already spoken.

| requested him to speak and he asked me to give
him a time limit. I replied, “Maharaja, you are the actual
sabhapatiof this assembly, so for you a time limit does not
apply.” He was ill, but he spoke on and on. His servants
held up the clock to indicate he should stop, but he did
not even look in their direction. He spoke hari-katha
without slightly considering the needs of his body, thus
demonstrating his attachment to glorifiying Sri Hari, Guru
and Vaisnavas.
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A Perfect Candidate for Mercy

Mercy does not come to one who begs for it simply as lip-
service, but it comes automatically for one who does seva.
You will hear people saying, “Maharaja, please give me
your mercy”, “bestow your mercy upon me Maharaja”. But
they don't know that you don't get mercy just by asking
for it. Furthermore, you will not be able to retain the
mercy unless you have the necessary foundation, even if
the person giving mercy wants to give it to you.

Once a man came to Gaura KiSora dasa Babaji Maharaja
and repeatedly begged him for mercy. Babaji Maharaja
took off his kaupinas' and offered them to him. The man
fled. On the other hand, mercy will automatically come
to the person dedicated to sevd, not to one who makes a
show of begging for it. The story of Bhilani Sabari from
rama-lila illustrates this point. From a very young age,
she used to go to the jungle to fetch wood, and upon
her return home, she would give a little wood to an old,
helpless Babaji. She did this for many years. One day,
the Babaji stopped her and said, “I am poor, and there is
nothing of this world I can give you in exchange for your
service to me, but if you take bath and come back here, |
can give you a mantra that will give you the darsana of
Sri Ramacandra.”

This story shows that mercy of Suddha-bhaktas
automatically falls upon a person who is sevonmukha
(imbued with a service attitude). We can see this in the
life of Srila Vimana Maharaja.

His Full Command Over the Urge to Speak

His speech was full of gravity; we never heard frivolous
words come from his mouth. Several times I heard him
say, “Dekhibe, sunibe, bolibe na — watch, listen, but don't
comment.” In his life he practised this ideal perfectly and
completely. He would never transgress maryddad, proper
Vaisnava conduct.

In the mood of Srila Prabhupada, he never ordered
anyone around. This applied to all Vaisnavas, even his
own disciples and servants. In order to instruct them he
would never say, “You do this,” and “you do that.” Instead
he used language that was sweet and soft. “Mahaprabhu

1 Kaupinas are worn by one who has accepted the renounced
order. In other words, Srila Babaji Maharaja was giving him
the mercy to become a renunciate.,
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has given these instructions for all of us to follow,” he
would say. “We will benefit by following them. This is the
advice of Hari, Guru, Vaisnavas.” I never heard him say, “I
want it like this. Everyone must do as | say.”

Association through Separation

Sadhu-sanga, taken in a mood of complete surrender
(Sarandgati), removes our previous conditioned nature.
Actual sadhu-sanga takes place in separation.

Once, devotees came to our Puri matha to perform
parikrama of Puri-dhama. One mother left her child in
the matha and went on parikrama. Sripada Madanasetha
Prabhu, who at that time was looking after the matha
there, began to feed the child malpud, sandesa and other
sweets. The boy enthusiastically accepted the sweets that
were affectionately offered to him, and even began to
snatch them off Madanasetha.

The parikrama party finally returned to the matha,
but his mother had gone to purchase something from the
market and did not return with the party. The boy noticed
his mother’s absence and began to wale loudly. He
became so worked up that no one could pacify him. The
devotees lovingly offered him sweets, but he hurled to
the ground those same foodstuffs that he was previously
snatching and eating.

This is viraha. That boy became dissatisfied with
the best of things. In his intense feelings of viraha, he
wanted only his mother — nothing and no one else. This is
really how to take association. And the manner in which
he cried, “Mother, mother!” is real nama. A person can
experience separation from Hari, Guru and Vaisnavas to
the degree he puts his energy into pleasing and serving
them.

Deity worship, piija, harinama and so forth are
never successfully performed unless accompanied by
a fteeling of separation. We will be elevated by feelings
of separation from Hari, Guru and Vaisnavas, and if we
lament for anything in this world we will be degraded.
Our sole assets are remembrances of the Vaisnavas.
Remembrances of this world will be calamitous for us.
Srila Vimana Mahiraja’s ideal example of how to serve
pure devotees is certainly worthy of my prayers and
glorification, &%



Our First Meeting

gﬁrst met Srila Vamana Maharaja in Chitranjan while
[ was there to perform the inauguration ceremony
of my godbrother’s new house. They had arranged a
fire yajna for this purpose. Since Srila Vaimana Maharaja
was preaching there at the time, they invited him for the
occasion, and he came.

In my conversation with Srila Vamana Maharaja, 1
asked him the following question: “We see that when
newcomers join the matha, they listen to hari-katha
attentively, practise hari-bhajana, and also perform seva,
but after some time, they experience disturbances and
cannot maintain their practices. Why is this?”

Srila Vamana Maharaja replied that the faith of the
Jivas when they first join the movement is mundane
(laukika Sraddha). That mundane faith diminishes when
they have resided in the matha tor some time. This is a
common occurrence. To perform bhakti, one’s faith must
be based on scripture (Sastriva sraddhd). Mundane faith
does not actually assist one’s bhakti, nor does it last. If
that jiva recommences his practices by faithfully hearing
hari-kathd from the lips of guru and sadhu, his mundane
faith gradually transforms into spiritual faith, sastriya
Sraddha, which is steady and everlasting. In the absence
of spiritual faith, neophytes remain indifferent to suddha-
bhakti, and as their mundane faith gradually wanes, they
again turn to sense enjoyment and stray from the path.

His Tact

Once, Sripada Visnu Maharaja from Mayapura told us that
he asked Srila Vamana Maharaja, “How can we help the
Jivas who are wandering throughout so many species of
life in the cycle of material existence by keeping them

Appearing in English for the first time

An Extraordinary Vaisnava

Glorification by Pujyapada Bhakti Jivana Acarya Maharaja,
the present dcarya of Sri Krsna Caitanya Gaudiya Matha, Varddhamana,
founded by St7 Srimad Bhakti Kamala Madhiisudana Maharaja

in the matha and simultaneously perform our own
bhajana?”

Srila Vamana Maharaja replied, “Maharaja, what can
[ say! I even blow on cool panta' before taking it [what
o speak of blowing on hot, freshly cooked ricel”. Even
if a servant or devotee is calm by nature, 1 still have to
speak with him very carefully and politely so he does
not become hot-tempered. What, then, can be said about

our dealings with those who are not cool-headed! This is

how | am running this large institution — eating pania by
blowing on it. You cannot give orders or chastisements,
as adverse consequences result and it is difficult to again
find the person you have chastised in the matha.

The Aim of the Institution

He further said that someone once asked Prabhupada,
“Why are you giving saffron cloth to these young boys
and making them brahmacaris? Will they really stay in
the matha forever? What if they again return to worldy
life, samsara? If so, why establish this kind of institution?
[s it not in vain?”

Prabhupida replied, “Listen. What is the harm if they
live in the matha for only one or two years, or even one or
two months? They are taking mahdprasada, associating
with sadhus and listening to hari-kathda. They are not
committing sinful activity, theft or any other mischief.
They have not had any evil thoughts, or associated with
sinful persons.

“Usually, the entire sixteen and (one hundred percent
of a rupee) of a person’s life are wasted. But if we can

1 Panta is left-over rice from the previous night kept
steeped in water.
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The handful of people
who have decided

to stay in the
association of sadhus
possess the highest
qualification.

Let them have
thousands of faults.
Their thousands of
shortcomings

are surpassed by

this one virtue.

This virtue alone

will be the cause

of their supreme benefit

in the future. 77
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somehow save four and, (twenty-five percent) or even one
paisa(one percent), it is a substantial gain. Otherwise, the entire
sixteen dana are wasted. If he is unable to remain in the matha
after this time, let him return to worldly life. At least I helped him
accumulate some sukrti, and he can later restart from that point.
He will eternally benefit from staying even for a few days.

“Therefore the aim of my institution is not without value.
This big institution consists of many people, so naturally it will
also encompass a wide variety of mentalities. If we merely note
everyone’s many faults, we will not be able to keep anyone in
the matha. 1t is true that the inhabitants of the matha are full of
faults, but somehow they are inclined to stay in the association
of sadhus. This is their virtue.

There are hundreds of millions of people in Bharatavarsa,
what to speak of in this world, but they never come to the path
of bhakti. The handful of people who have decided to stay in the
association of sadhus possess the highest qualification. Let them
have thousands of faults. Their thousands of shortcomings are
surpassed by this one virtue. This virtue alone will be the cause
of their supreme benefit in the future. That is why we are to keep
them as long as they can stay. And we are to try to cooperate with
them so that they can stay. We are not supposed to drive them
away. If they become utterly incapable of remaining with us,
they will leave of their own accord. They have been undergoing
severe pain and suffering since time without beginning, As long
as they stay in the association of sddhus, the damage sustained
in hundreds of millions of lifetimes will be repaired. Now let us
provide them with an opportunity to make a contribution toward
their eternal gain. To deprive them of their eternal benefit is not
justifiable.”

His Remarkable Qualities and All-Attractive Hari-katha

Srila Vamana Mahiraja possessed remarkable qualities. His
knowledge of the Gaudiya siddhanta, particularly those in
the line of Srila Prabhupada, was immeasurable. His memory
was so sharp that he could remember countless slokas from
innumerable Sdstras. The depth of his hari-katha enabled him
to explain a subject analytically and vividly so that the common
person could easily grasp its meaning. With great expertise
he would site appropriate examples from various scriptures to
explain a point. This ability is uncommon. His memory could
store an astonishing amount of information. In his hari-katha he
would present deep siddhantas that were subtle and extremely
esoteric. Such hari-katha is rarely delivered by anyone. Many



speakers deliver lectures, but often their presentation
is ordinary, or shallow. But his hari-katha was not
like that; it was based on deep analysis and serious
deliberation.

At the time of the deity installation in Sri Krtiratna
Gaudiya Matha, he came to Durgapura and delivered
a speech on vigraha-tattva. He always discussed
highly esoteric points, but his explanation was so
lucid that everyone could understand. This was the
special quality of his speech. Generally people deliver
speeches with an ostentatious display of wisdom.
They quote difficult Sanskrit verses and expound
complicated siddhanta, but such speeches are not
easily understood by ordinary people. However, Srila
Vamana Maharaja always explained deep and complex
theologies, such as brahma-, paramatma- and krsna-
tattva, so vividly and comprehensively that even a
child could understand.

People became attracted to him because of this
uncommon ability, and thus he made thousands
and thousands of disciples. He made hundreds of
brahmacari, what to speak of grhastha disciples.
Whenever 1 have gone to West Bengal to preach, be
it in the west, east, north, or south, in each corner and
in every extremity of Bengal, I have found disciples of
Srila Vamana Maharaja. Whenever I've inquired, “Are
there any disciples from the Gaudiya Vedanta Samiti
here?" the answer always comes, “Yes, Srila Vamana
Maharaja’s disciples are here.” I've not yet found a
place in Bengal that Srila Vimana Maharaja’s disciples
do not inhabit. And this was because of the special
mercy upon Srila Vamana Maharija and his great
fortune. Many have become a mahardja, and many
have attained the post of dcarya, but few are endowed
with the remarkable quality of presenting the Gaudiya
conception in a very simple way.

Sri Caitanya Matha, Sri Caitanya Gaudiya Matha, Sri
Sarasvat Gaudiya Matha and many other mathas all
organise parikramd, and numerous people participate,
but no parikrama compares to the parikramd in Srila
Vamana Maharaja's matha. Our Gaudiya society has
seen many eloquent speakers and world-conquering
acaryas, but they have not been able to make so many
disciples. This was his unique characteristic, 1 was not
able to get his association very often, but 1 was with
him enough to confidently say he was extraordinary.

An Uncompensated Loss

His disappearance is definitely a substantial loss to
us. He was not only a great personality, unmatched
in his knowledge of siddhanta, but he was also an
unparalleled preacher. His brahmacari name, Sajjana
Sevaka Brahmaciri, reflected his qualities. He was
safjana, honest, because he was highly sincere in the
execution of his seva. Hence nothing can compensate
for the loss caused by his disappearance. Before his
disappearance, Srila Trivikrama Maharija left this world.
Their disappearance from this world is a great loss for
the entire Vaisnava society. The dcdrya nourishes and
propagates the sampradaya’s line of thought; therefore
it is inevitable that his departure precipitates a great
lacking and we are left helpless. Now, most of the great
luminaries in our guru-varga have disappeared or are
disappearing from this world. The loss of one dcarya
from one sampradaya cannot be compensated.

Our Hope

There are ways out of this dilemma though. Time is
like God, in that it is a representative of I1§vara. No one
has the strength to oppose time, We are compelled to
accept all that happens.

[ pray that we relinquish our personal differences
and cooperatively practise and preach the message of
Sriman Mahaprabhu that we have received in the line of
Srila Prabhupida. Srila Sanatana Gosvami said to Srila
Haridasa Thakura:

apane dcare keha, na kare pracara
pracara karena keha, na karena dcara
acara’, ‘pracara—namera karaha ‘dui’ karya
lumi--sarva-guri, tumi jagatera aryd
Sri Caitanya-caritamria (Antya-lilda 4.102)

A person may observe proper conduct but not
preach, and another person may preach but
not practise. Observe proper conduct as well as
preach. In that way you can be guru and dcarya
of the world.

With these words 1 offer my puspanjali at the lotus
feet of Srila Vamana Maharaja. %
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The Vaisnava Qualities of Sri Srimad
Bhaktivedanta Vamana Gosvami Maharaja
Glorification by Pujyapada Bhakti Ranjana Sagara Maharaja,

the present acarya of Sri Sarasvat Gaudiya Mission,
founded by Sri Srimad Bhakti Sririipa Siddhanti Maharaja.

The Embodiment of Humility

or thirty-five years, Srila Bhaktivedanta Vamana

Mahiraja presided as the dcarya of Sri Gaudiya
Vedanta Samiti, founded by Sri Srimad Bhakti Prajnana
KeSava Gosvami Mahirija. He was very affectionate to
me. He used to say that to perform hari-bhajana one
must follow this teaching of Mahaprabhu:

trnad api sunicena
taror api sahisnuna
amanind manadena
kirtaniyah sada harih
Sri Sikesastakam (3)

Thinking onesell to be even lower and more
worthless than insignificant grass that has been
trampled beneath everyone's feet, being more
tolerant than a tree, being prideless and offering
respect to everyone according to their respective
positions, one should continuously chant the holy
name of Sri Hari.

Our guru-varga has reiterated this particular
instruction, and Srila Vamana Maharaja specifically
emphasised its importance for all, whether one lives in
the matha or nol. He said that since we have eyes and
ears we will inevitably perceive objectionable sights and
sounds; nonetheless we should not comment on what
we have seen or heard. If we do not pass comment, we
may attract the mercy of Mahaprabhu, If, however, we
discuss what we have perceived, we may experience
many disturbances.
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Translated into English for the first time

A Crest Jewel Lost

“Vaisnava caritra sarvada pavitra — The character of
the Vaisnava is always pure.” As a great Vaisnava who
embodied all divine qualities, Srila Vamana Maharija’s
character was spotless. All aspects of humility and a deep
honour for others were evident in his life and dealings. 1
was in Navadvipa at the time of his disappearance and went
with a few devotees to offer my homage and puspanjali
to him. It was astonishing to behold the gathering of
what appeared to be countless people coming to take
his darsana as he was being placed in samaddhi. It truly
seemed that a mahapurusa had disappeared.

He has undoubtedly rendered a tremendous
contribution to the rapanuga gaudiva parampara by
attracting innumerable souls to this path and giving them
harinama and diksd. This is no ordinary contribution.
His disappearance is truly a great loss for the Gaudiya
Vaisnava society.

When Srila Haridasa Thakura disappeared from this
world, Mahaprabhu turned to the devotees and said,
“Hariddsa dchila prthivira 'siromani’ tahd vina ratna-
stinya haila medini— Haridasa was the crest jewel of this
earth. Now the earth has become bereft of that jewel.”
Similarly, Srila Vamana Maharaja was like the Earth’s
crest jewel. Worldly people are unable to realise the
significance of this loss. We had some experience of it,
however, when our Gurudeva (Sri Srimad Bhakti Srirapa
Siddhanti Maharaja) disappeared from this world and,
bereft of the shelter of his lotus feet, we realised, to a
small degree, what we had lost.



Our Extraordinary Fortune

We are so fortunate to have attained the shelter of the lotus
feet of a sad-guru (bona fide gur). There are so many
gurus in the world who are not in any of the four bona
fide sampradayas. Their ample fame and popularity is
of no value. “sampradaya-vihina ye mantras te nisphala
matah — without being initiated by a bona fide guru
who comes in a bona fide sampradaya, the mantra
you receive is ineffective.” Mantras accepted from
sampradayas other than the Sri-, Brahma-, Rudra- and
Sanaka-sampradayas have no
worth. These are the only bona
tide sampradayas in Kali-yuga.
One who accepts shelter from
these sampradayas, in other
words, who accepts mantras
from them and subsequently
bhajana,
neglected by Krsna.

We are fortunate to have
taken the shelter of the Madhva-
sampradaya, which is prominent
among them. Mahaprabhu Him-

performs is never

self was initiated by Sri I$vara
Puriintothis sampraddaya, which
comes from Lord Brahma. This
sampradaya offers unlimited
benetits, but the result we attain
will be in accordance with the
sadhana-bhajana we perform.
This does not indicate that Krsna possesses the slightest
tinge of partiality. He Himself has declared in the Gita:
“ye yatha mam prapadyante tams tathaiva bhajamy
aham— in whichever way a person renders service 1o Me,
| reciprocate accordingly.” This should be understood.

Therefore, we should perform our bhajana with firm
faith in the lotus feet of our Gurudeva, whom we have
attained by great fortune.

Taking Refuge in Vani

guru-mukha-padma-vakya, cittete koriya aikya,
ara na kortho mane asa
Sri-guru-carane rati, el se ultama gatli,

Jje prasade pure sarva dasa

My Guru Maharaja and
Srila Vamana Maharaja gave the
same instruction —

“See with your eyes and listen
with your ears, but don’t engage
your mouth in speaking about
what you have seen or heard.
Rather, simply march forth
and perform your duties.
Our goal is Vrndavana, Goloka
Vrndavana, Gaura-dhama,

Krsna-dhama.”

We have attained a rapdnuga-guru in a bona fide
sampraddya, so we must be diligent in taking shelter
of his instructions. By serving such an exalted guru we
can overcome mdya and reach Vrndavana, after crossing
beyond this universe, the Viraja, Vaikuntha, Ayodhya,
Dvaraka and Mathura. Is such fortune ordinary? But just
see the power of maya! By her influence we lose sight of
the fact that we have attained such fortune and become
hostile over the differences that take place in mathas.
This is the maya of Bhagavan and the only remedy for it
that my insignificant mind can see is to embrace tightly

the lotus feet of Nuai (drdha kori’

dharo nitaiyer paya).

Now the Gaudiya Acaryas, who
are like the suns of the Gaudiya
sky, are setting, thus leaving the sky
dark. They themselves have said
that if, in their physical absence,
we want to survive on this path,
we should take shelter of their
vani (instructions). If we do so, we
will not experience any problems,
nor will we have any reason to
fear, even though Kali-yuga is full
of faults. Therefore, emphasis is
placed on taking refuge. Narottama
dasa Thakura has written “asraya
loiva bhaje tare krsna nadhi tyaje
ara saba mare akdarana — one who
performs bhajana under shelter is
not neglected by Krsna; everyone
else lives in vain.” Hence we have to perform bhajana
under guidance.

It is therefore essential to take shelter of the instuctions
of a sad-guru. 1If we are bewildered by mayd’s many
temptations, such as wealth, women, fame, adoration,
lust and anger, we will be deprived of our great fortune.
My Guru Maharaja and Srila Vimana Maharija gave the
same instruction — “See with your eyes and listen with
your ears, but don't engage your mouth in speaking about
what you have seen or heard. Rather, simply march forth
and perform your duties. Our goal is Vrndavana, Goloka
Vrndavana, Gaura-dhima, Krsna-dhama.” Thus Srila
Vamana Maharaja’s glories are unlimited.

Srila Vamana Maharaja showed me much affection,
yet I was not fortunate enough to be in his constant
association. Therefore with these words I am offering my
puspanjali at his lotus feet. &%
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"ﬂmf@ﬁowng speech was given by Sri Srimad Bhaktivedanta
Vamana Gosvami Maharaja on theoccassion of his appointment

| as the succeeding president and afaﬁ;vd of Sri Gaudiya Vedanta

, Samiti. It was delivered upon the drparture of the founder and
governing acarya, jagad guru Sri Srimad Bhakti Prajiana Kesava
Gosvami Maharaja, into his eternal pastimes.

-~ Venue: Sr1 Devananda Gaudiya Math, Navadvipa, Nadiya
#i October 19,1968

-~ Appearing in quli&n for the first time
__.-I ,-"’.
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on ajfiana-timirandhasya
jnanarijana-saldakaya

caﬁmrunmﬂﬁmﬁ yena
tasmai sri-gurave namah

. ¥ &

mitkam karoti vacalam
panigum langhayate girim

yat-krpa tam aham vande
Sri-gurum dina-taranam

namo maha-vadanyaya
krsna-prema-praddya le

krsndya krsna-caitanya-
namne gaura-tvise namah

he krsna karund-sindho
dina-bandho jagat-pate

gopesa gopika-kdnla
radha-kanta namo stu le

tapta-karncana-gaurangi
radhe vrndavanesvari

vrsabhanu-sute devi
pranamami hari-priye

vanicha-kalpatarubhyas ca
krpa-sindhubhya eva ca

patitanam pavanebhyo
vaisnavebhyo namo namah
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g offer my most humble obeisances
to the most venerable chairman of
this assembly, Srimad Bhakti Dayita
Madhava Gosvami Maharaja, my most
revered Srimad Bhakti Pramoda Puri
Maharaja, the most honourable Srimad
Bhakti Vikasa HrSikesa Maharaja,
Srimad Bhakti Prapanna Damodara
Maharaja, other Tridandipada
sannydsis, assembled Vaisnavas and
my venerable godbrothers,

Today, on the disappearance day
of Sri Srila Gurupadapadma, we have
been hearing from the lotus mouths of
my guru-varga present here, as they
profusely sing his glories. 1 cannol
think of anything to say that they have
not already said. My sole duty is to
chew what they have chewed, just like
a servant who survives on his master’s
remnants. 1 have neither the capability
nor the words to narrate the glories of Sri
Gurupadapadma, but I will endeavour
to describe his glories in brief so as to
execute the order of the Vaisnavas.

Specifically, we can contemplate a
few aspects of his glories that we have
been hearing from the lotus mouths
of the Vaisnavas. If we reflect upon



the significance of his life, we find that his
behaviour could be divided into two distinctly
notable classifications. He exhibited them
while he preached the innermost desire of his
supremely adorable master, Srila Prabhupada.
We can observe both types of behaviour in all
mahajanas.

vajrad api kathorani
myrduni kusumad api
lokottarandm cetamsi
ko nu vifnatum isvarah
Sri Caitanya-caritmamria
(Madhya-lila 7.73)

Who can comprehend the heart of exalted,

supra-mundane  personalities, whose
natures are stronger than thunderbolts

and more tender than lotus flowers?

“Vajrad api kathordani — stronger than a
thunderbolt.” This virtue was prominently
illuminated in his character. “Mrdani kusumad
api — more tender than a lotus flower.” Yet this
virtue was also consistently observed in him.
Today we have heard examples from the lips
of our guru-varga that clearly reveal him as a
fearless preacher of the Truth. You yourselves
have sufficient evidence of his kindness and
soft-heartedness. In this sphere, I want to convey
that Gurupadapadma is our eternal friend and
well-wisher. Those who have given up all sorts
of material comfort, mundane attachments and
affections, and have taken shelter at his lotus
feet by acquiring spiritual knowledge (sSiksa)
and by taking initiation (diksa@), are trying
wholeheartedly to advance on the path of
bhajana - for them the only destination is Sri
Gurupadapadma.

Therefore, let Gurupadapadma’s ideals,
directions and instructions be our exclusive
life and soul. Today, on the occasion of his
disappearance, our earnest prayer to his lotus
feet is that, although we can no longer behold
his form, he may bestow his unlimited blessings
upon us. In this way we can abide by his words,
orders and instructions in every respect and
establish his glories meticulously throughout

the world. May we also propagate the glories
of his worshipable Lords, Sri Sri Radha-Vinoda
Biharijiu, throughout the world.

Respectable speakers have yet to deliver their
addresses, so 1 will keep my talk brief. 1 have
already confessed my inability to contribute
more than the previous speakers.

Finally, my humble entreaty to the venerable
Vaisnavas and affectionate guru-varga here
today is that I am completely unqualified
for the heavy responsibility that has now
been conferred upon me. In fact 1 cannot
comprehend its weight. But since taking this
responsiblity is the order of my Sri Gurudeva,
I must submissively comply. May he and other
venerable Vaisnavas consider my worthiness.

Nonetheless, | can assure them that I
will not waver in abiding by the orders of
Sri Gurupadapadma. This 1 solemnly vow.
Therefore 1 pray for their kind cooperation,
sympathy, benedictions and all else. With their
mercy and blessings I may be able to acquire
the strength and ability to carry out these
responsibilities competently. Finally, I convey
my humble submission unto the lotus feet
of my godbrothers and pray for their sincere,
whole-hearted cooperation. Without their
cooperation, sympathy and help, I am unable
to move forward a single step.

My earnest appeal unto the lotus feet of
Gurupadapadma is that he shower his profuse
blessings upon me, even though he is no longer
visible to us. In this way I will be able to follow
his order and execute his final instructions,
thus making my life successful. My humble
prayer to the Vaispavas is that they bestow
profuse benedictions upon me so that 1 can
act in accordance with my gurudayitva (grave
responsibility given to me by my Gurudeva.) |
would like to conclude my talk here for today.

vancha-kalpatarubhyas ca
krpa-sindhubhya eva ca

patitanam pavanebhyo
vaisnavebhyo namo namah %%

Translated from Sri Gaudiva Patrika,
Year 56, Issue 12
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Drops of Nectarean Instructions from the
letters of Sr1 Srimad Bhaktivedanta Vamana
Gosvami Maharaja

The following excerpts are from letters to Srimati Uma didi

Translated into English for the first time

1. The words “rest from service" do not exist for a sevaka (dedicated
servant). In the realm of service there is no place for concession
or commission. The fruit of service is simply more service.
Liberated personalities also perform worship of Sri Bhagavan;
in other words, they are absorbed in service. There is no scope
for a servant to take leave or retire from his seva. One Vaisnava
mahdjana has prayed:

asoka-abhaya, amrita-adhara,
tomara carana-dvaya

tahate ekhana, visrama labhiya,
chadinu bhavera bhaya

My sole place of rest is in accepting the shelter of the lotus feet of
Sri Bhagavan, which are the reservoirs of immortal nectar where
one may live free from lamentation and fear.

(Letter dated August 12, 1971)

2. Inthe absolute sense, darsana of $ri vigraha takes place through
the ears. Similarly, the service and worship of Sri Hari and Guru
occur more perfectly in an indirect manner, that is, in their
absence. When the wives of the yajnika brahmanas expressed
their desire to remain with Sri Krsna, He said, “Living some
distance from Me You should deliberate upon My name, form,
qualities and pastimes. In this way you will attain auspiciousness.”
Sri Bhagavan is conveying to the wives of brahmanas that
viraha, or separation, is higher than milana, or union. For those
who attain face-to-face darsana, there is a possibility of mistake
and misapprehension. As the saying goes, “familiarity breeds
contempt”. Still, it is not prohibited to be in the close proximity
of guru and Vaisnavas. Specifically, we must deliberate upon the
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statement “vandon mui savadhana-male— we muslt
worship and serve the lotus feet of Sri Guru with
utmost care.” Therefore, we must contemplate which
is more beneficial: direct (face-to-face) darsana, or
indirect darsana.

(Letter dated August 12, 1971)

As long as one falsely identitfies with one’s material
form as a male or female, the direct service of
aprakrta navina mdadana Krsna is not possible,
Only when the jiva relinquishes yosita-bhava, the
mutual attraction that takes place between male and
female, does Sri Bhagavan give him the qualification
to perform seva to Him. Worldly moods of male and
female do not predominate when one is qualified to
perform such seva. When the sadhaka understands
his disqualification, he has some chance of attaining
auspiciousness. Material ego and duplicity are
obstacles to the jivas sadhana-bhajana. They
completely blind him and cast him from the path of
bhakti.

(Letter dated April 7, 1972)

The genuine guru never makes anyone his
disciple. He perceives each person as the vaibhava
(manifestation) of his supremely worshipable
Bhagavan. Sri Gurupadapadma, who is krsna-
prestha (most dear to Krsna), reveals his eternally
perfect identity as Srimati Radhika’s ayogya kirikari
(unqualified maidservant) to the disciple. To follow
the order of Sri Guru without hesitation attests to
the validity of a disciple. Complete surrender is the
barometer of his acceptance of discipline. Sri Guru’s
affectionate discipline purifies the heart. To lead
one's life according to the orders, instructions and
directions of Sri Gurupadapadma is crucial for the
sincere sadhaka who is practising true dharma.

(Letter dated April 7, 1972)

What chance is there of attaining a genuine result
if one does not become one-pointed in bhajana?
“Uttama hana apandke mane trnadhama — one
who is highly exalted considers himself to be more
lowly than a blade of grass.” This attitude gives one
the eligibility to attain the mercy of Sri Guru and
Bhagavian. How can one possibly receive causeless
mercy if the inclination to perform bhakti has not

awakened in the heart? Although causeless mercy is
not subordinate to any condition, it is not attained
without endeavour at any stage. “Yogyatd-vicare
kichu nahi pai tomara karuna sarva — if | examine
myself I find no good qualities; your mercy is the
essence of my existence.” In this prayer the sadhaka
expresses his humility. The bhaktas cultivate their
natural humility in order to auain the qualification
necessary to receive the mercy of Sri Guru and
Bhagavan. This alone is the divine quality, or asset,
of their sadhana, and this alone is their valor. As
long as one possesses mundane pride and ego, it is
impossible to realise causeless mercy. Overwhelmed
by material ego, the jiva becomes bound by the “frog
in the well” mentality' and thus considers the very
earth that supports him to be insignificant. On the
strength of bhakti, however, those who live under
proper shelter cross beyond all obstacles and float in
the transcendental and unprecedented compassion
of Sri Guru and Bhagavan.

(Letter dated June 6, 1972)

Pride and ego cannot exist in a person who, without
a trace of duplicity, remains absorbed in hearing,
chanting and remembering the glories of $ri Guru
and Bhagavan. This is because he has given up such
unfavorable elements for bhajana even before his
initiation into amani-manada dharma®, This is
stddhanta. 1t is understood that a person who has
accepted the shelter of the lotus feet of sad-guru has
already given up asat-sanga and is fully established
in proper conduct.

(Letter dated June 6, 1972)

To proceed on the path of bhajana one must be
very careful not to commit offenses. However, this
does not mean that a person should revert back to
his previous life style for fear of commiting offenses.
"Apardadha-sunya ha'yve laha Rrsna-ndama — be free
from offenses and chant the holy name of Krsna.”

The frog had a proud mentality and therefore he considered
nothing to be bigger than himself. He tried to understand the
breadth of the ocean by expanding his belly until it finally
exploded.

The humble conduct of accepting no honour, but honouring
all others according to their respective positions, which is the
proper process for chanting the holy name.,
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This is indeed the instruction of Sriman Mahaprabhu:
“niraparadhe nama laile paya prema-dhana — if a
person chants without committing any offenses to
nama, he will easily attain the wealth of prema.”

It is thus enjoined that we should remain
tree from criticising sadhu, sastra and guru. The
exclusive goal of every sadhaka is complete self-
surrender. Until we attain perfection in sadhana,
Sri Bhagavin remains far away. Evidence of this is
Draupadi and the wvraja-kumaris [who performed
Katyayani vratal.

(Letter dated June 6, 1972)

Sri Gurudeva is dsSraya-vigraha, the dear-most
maidservant of Bhagavan. The tattva of Sri Guru is
that he is the sakti, or prakrti, of Sri Bhagavin, and
his constitutional function is to give instructions on
how to perform service to Bhagavan. Sri Gurudeva
has the adhikara 1o render service under the
guidance of a gopi-sakhi. He is expert in rendering
service in the loving pastimes of visaya-vigraha-
bhokta Bhagavan, and therefore he is very dear to
Him. “Chodata purusa abhimana, kinikari hailu dji
kana’, “vraja vipine sakhi-sdtha, sevana karabo
radhanatha”— “Today, 1 have relinquished the ego
of being the enjoyer (purusa), and have become
the kirtkari (maidservant) of Krsna. “In the forest of
Vraja, | will serve Radhanatha under the guidance
of a sakhi” This alone is the svaripa of those who
have attained perfection. Although externally they
have a male form, they are actually a sakhi, or daisi,
with the bhava of a gopi. Their exclusive service is
to assist in the intimate loving pastimes (Jila-vilasa)
of the transcendental navina-madana Sri Krsna.

(Letter dated June 6, 1972)

The speciality of the bhajana of the $ri riipanuga
gaudiyas is that while residing in Vraja they
constantly contemplate Sri  Navadvipa-dhima,
and while staying in Navavana (Navadvipa) they
remain absorbed in remembrance of Vraja, Constant
meditation on service constitutes bhajana. The
place where one receives the opportunity for such
bhajana is Vrndavana, or Navadvipa-dhama.

(Letter dated January 4, 1974)
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10. We have nothing to pray for except the sincere

11.

12.

desire to serve Sri Guru and Vaispavas. By the
influence of their mercy all the unwanted desires
and offenses in our hearts are destroyed. To beg
for the mercy of the bhakta and Bhagavan is our
sole support, and to cry in a destitute mood is the
meansto attain their causeless mercy. “O Bhagavan!
You may punish me or be compassionate to me.
In this world I have no destination other than You.
You may strike me with hundreds and thousands
of thunderbolts, or shower me with pure water,
yet as bhakta-catakah, | will anxiously await Your
mercy with great eagerness.” This is the mood
and expression of one who is sincerely praying
for mercy. Causeless mercy and unconditional
surrender are interconnected, just as the body
is interconnected with its limbs. Both practice
(sadhana) and mercy (krpa) are simultaneously
necessary. It is impossible to attain perfection in
the absence of either of them.

(Letter dated January 4, 1974)

When a sddhaka is serving and worshipping Sri
Guru and Bhagavin [in His deity form], he performs
service according to his bhdva. A natural, innocent
and sincere attitude illuminates his heart as he offers
suitable foods and dresses according to winter and
summer seasons. This indeed nourishes the moods
of sneha, mamata and vatsalya.

(Letter dated January 4, 1974)

The mercy and punishment of Sri Guru and Vaisnavas
are synonymous, and for this reason, the terms
“affectionate discipline” and “merciful punishment”
have been used in the scriptures. The Vaisnavas'
lives are dedicated to the welfare of the jivas, and
it is their perpetual nature to become distressed at
the jivas' sufferings. Therefore, their affection and
curse have the same purpose. The Absolute Reality
is revealed in the heart of the sa@dhaka according to
his level of service and qualification.

(Letter dated January 4, 1974)

13. The difference between a firtha (sacred place) and

the dhama (the personal abode of Bhagavan), and
the speciality of each, can only be known through
saintly association. Sense enjoyers roam the world
with the desire to gratify their senses, whereas



the devotees become blessed by accepting the
environment that is favourable to their bhajana.

gaura amara, je-saba sthane,
karala bhramana range

se-saba sthana, heriba ami,
pranayi-bhakata-sange

In the company of intimate, beloved devotees,
I will go to all the places where Mahaprabhu
joyfully wandered.

For those engaged in bhajana, this alone is
the performance of the limb of bhakti called pdda-
sevanam. By performing parikrama of sri dhama,
the jivas become free from the entanglement of
mdyd, and transcendental attachment to Bhagavan
arises in their hearts.

visaye je priti ebe achaye amar
sei-mata priti hauk carane tomar

As much as I currently love this material world,
I pray to develop that same intensity of affection
for Your lotus feet.

This indeed is the prayer of devotees who
perform parikrama.

(Letter dated January 4, 1974)

14. A person can never repay his debt to his guru and

the Vaisnavas for their unlimited compassion and
transcendental affection. He can, however, realise the
substance of that debt by performing hari-bhajana;
in this way his life is blessed. The ability to perform
hari-bhajana verifies the jiva's qualification. When
the jiva loves Sri Bhagavan, who is the supremely
loveable object, his life becomes successful. Upon
attaining an inclination for sadhana-bhajana, one
develops a deep faith in the value of amani-manada
dharma.

When one realises oneself to be unqualified
and degraded, the stage of dainya, or humility,
appears. This leads to the qualification of attaining
a trace of the mercy of guru and Vaisnavas. When a
devotee observes the service attitude of others and
their lamentation for bhakti, his enthusiasm and
hankering naturally and progressively increase. In

the realm of service both patience and uddipana
(stimulation) exist, but there is no place for envy or
violence. Envy has absolutely no value on the path
of sadhana-bhajana; therefore it must be given up
completely.

(Letter dated August 23, 1974)

15. Abhyasa-yoga (the process of practising yoga) is

not perfected quickly; it takes time. Therefore, one
has to become resolute, fixed and tolerant like the
Himalayas. The defining characteristic of Saranagati
is the quality of dependence upon the mercy of Sri
Bhagavan. Only by abhydsa-yoga does one attain
stability of mind while remembering one’s sandhya-
gayatriand while chanting hari-nama, and thus one
realises the meaning of gayatri, mantra and so forth.
A person who can understand his faults quickly tries
to rectify them. By repeatedly deliberating upon the
vani, words emanating from the lotus lips of guru
and Vaisnavas, one attains auspiciousness. Indeed,
this is specifically mentioned in the Vedanta-sutra
avrtti rasakrta upadeSata. Srimad-Bhagavatam
(10.33.39), which is the actual commentary on
Vedanta-sutra, reiterates this same idea;

vikriditam vraja-vadhiabhir idam ca visnoh
sraddhanvito 'nusrnuyad atha varnayed yah

bhaktim param bhagavati pratilabhya kamar
hrd-rogam asv apahinoty acirena dhirah

One who is endowed with transcendental faith,
who hears or describes Krsna's loving, playful
pastimes with the young wives of Vraja, will
attain the highest bhakti for Him. Within no
time, he will become sober and overcome lust,
the disease of the heart,

By living in the shelter, or guidance, of guru
and Vaisnavas one feels no fear at all, and thus he
does not become an atheist who concludes “I know
everything”.

(Letter dated August 23, 1974)

16. The intolerant jivas, who are bereft of the teachings

of Sri Caitanya, endeavour for peace through their
propensities for enjoyment and renunciation. In the
absence of tolerance, our auspiciousness can never
awaken. One symptom of a s@dhu is that he always
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desires the welfare of himsell and others. The
Jjiva's intolerance is born of selfishness. All that has
been created by Sri Bhagavin is an instrument to
be used in His service. Prior to this understanding,
auspiciousness remains unattainable. Jivas with an
enjoying spirit see this world as designed for their
own pleasure. Consequently they are deprived of
auspiciousness and are destroyed. Until one becomes
tolerant like a tree, hari-bhajana is impossible. For
this reason Sriman Mahaprabhu has instructed us
with the verse trndd api sunicena.

(Letter dated August 23, 1974)

17. Those who have the opportunity to constantly hear,

chant and remember the transcendental name, form,
qualities and pastimes of Sri Bhagavin are certainly
fortunate. “Pursuance of the instructions of guru and
Vaisnavas enables one to attain one’s real welfare.”
With this in mind, one has to take command
of the wicked, uncontrolled mind. “I cannot do
hari-bhafana. When will 1 attain the mercy of Sri
Bhagavan? Sri Bhagavian will definitely bestow His
mercy upon me.” This type of lamentation and hope
helps the sadhaka 1o advance in bhajana.

tava nija-jana parama-bandhava samsdara karagare

Your beloved devotees are my greatest friends in
the prison-house of this material existence .

vaisnava dekhiya,
hrdayera bandhu jani’

padiba carane,

Upon seeing a Vaisnava, [ will fall at his lotus
feet, knowing him to be the only true friend of
my heart.

These are the subjects to be realised. Only those
whose hearts have become inundated with bliss
resulting from the darsana of guru and Vaisnava are
truly peaceful and free from desires.

(Letter dated June 23, 1975)

18. Worldly people are absorbed in their mundane “well

and unwell”, But those who are seeking the welfare
of their soul see no need to attend to their external
well-being. They always remain absorbed in the
worshipable, the worshipper and worship (sevya,
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19.

sevaka and seva). Devotees never indulge in topics
that have no connection with Sri Bhagavan, the
bhakta or bhakti. Knowing them to be extraneous,
they remain aloof from such topics. Their main
focus is the health of the soul; therefore they derive
much bliss from such cultivation. If we cannot
perform sadhana-bhajana, then what is the use of
observing the needs of the body and mind? For a
person engaged in the welfare of his self, the body,
mind and all else will surely become happy. This
is the speciality of someone engaged in sadhana-
bhajana.

(Letter dated June 23, 1975)

When the Gundica, in the form of our hearts, is
cleansed, Jagannitha-deva Sri Krsnacandra happily
takes His place there. Madhurya (sweetness) is
superior to aisvarya (opulence), and Sri Jagannatha-
deva travels to Vrndavana (the land of sweetness)
from Dviaraka or Kuruksetra (lands of opulence).
This indeed is the meaning of Ratha-yatra. As long
as one's consciousness has not been elevated to such
a spotlessly pure, transcendental position, it will
be impossible to receive a spharti of “vraja vipine
sakhi sdathe, sevana karuhu radhanatha — serving
Radhanatha in the forest of Vraja along with a sakhi”,
or “Rusume ganthobun har tulasi-mani-manjari tar
— stringing a garland of forest flowers in which tulasi
buds are the jewelled pendants”.

(Letter dated July 11, 1976)

20. As knowledge of the relationship between the

asraya (object providing shelter) and the asrita
(dependent requiring shelter) develops, eligibility
and eagerness on the path of bhajana increases. The
mercy of guru and Vaisnavas enables us to advance.
There is no alternative or other provision. When
deprived of mercy, one falls from one’s bhajana.
There is no greater misfortune for the sadhaka than
this. Mundane knowledge and intelligence cannot
comprehend the transcendental qualities and supra-
mundane immortal nature of guru and Vaisnavas.
In this realm “yam evaisa vrnute tena labhyah
— the Supreme Lord is only attained by he whom
He chooses to favour”, This is the sole barometer of
eligibility.

(Letter dated September 24, 1976)



21. The sole ornament of one who is surrendered is his
service attitude. Full surrender means to engage
all one has in service. The surrendered, dedicated
Jiva has no absorption or desire other than seva.
Commercial interest or worldly transaction cannot
exist in the realm of sevd. The mentality of keeping
a percentage for oneself leads to padmaniti’, and is
devoid of a service attitude. Such activity constitutes
mundane karma. But if we have the mentality, “I am
a germ, an insect, the most fallen and the lowest,”
there is possibility of us attaining auspiciousness. I,
however, we use this attitude to flaunt our “humility”
and fortune, it will act as poison.

(Letter dated September 24, 1976)

22. By glorifying guru and Vaisnavas on their auspicious
appearance days the jivas will certainly attain their
ultimate well-being.

hari-guru-vaisnava tinera smaranda
tinera smarane haya vighna-vindsana

Simply by remembering the spiritual master,
the Vaisnavas, and Sri Hari, all difficulties are

destroyed.

“Vaisnavera gunagdna Rarile jivera trana
— the jiva attains deliverance from this world by
glorifying the qualities of the Vaisnavas.”

This regulation is permeated with etiquette. For
the sadhaka, the appearance or disappearance day of
the Vaisnava is a moment sheltered by auspiciousness
in which he can evaluate his disqualification and
express his suffering with humility.

To repent is the topmost atonement as it purifies
one’s heart. Without being steady in saddcara,
proper conduct, internal purification does not occur.
The dictate in Christianity to confess or admit one’s
sins is taken from the Sastras of sanatana-dharma.

prabhu bale, tora ara na karis papa
jagai madhai bale,-ara nare bapa

Sri Mahaprabhu said: “Do not ever sin again.”
Jagai and Madhai replied: “Never again, O Lord.”

3 Padmavati, Karsa's mother, asked the Vrajavasis to pay for
Krsna's ‘labour’ in Vraja. Her policy is called padmaniti,

Conlfession is part of atonement or repentance.
Sriman Mahaprabhu personally made Jagai and
Madhai promise this before Guru Nityananda. In the
absence of such a determined vow, sinful tendencies
will attempt to pollute the consciousness.

(Letter dated February 12, 1977)

23.1f the sddhaka has not performed worship of
Navavana (Navadvipa), why will Mayapura-dhima
reveal itself to him? By considering the dhama
a mundane village, one commits offenses. The
mercy of §ri dhama grants one realisation of the
transcendental svarapa of the dhama. Only then
can one be introduced to the dhdma’s compassion.
“Mava krpa kari jala uthaya jakhan, dkhi
dekhe suvisala cinmaya bhavan— when the illusory
energy mercifully removes its web, or curtain, I will
be able to see the vast transcendental realm with my
eyes.” This indeed is aprakrta darsana. It is dhama-
apardadha to disobey the dhama, dhamesvara
(the lord of the dhama) and the sdadhus who have
taken shelter of the dhama. Only by the mercy of
Sri Gauda-dhima does one attain the qualification
to serve in the transcendental Vraja-dhiama. Srila
Narottama dasa Thakura, a personal associate of Sri
Gaura, has sung:

sri gauda-mandala-bhiami,
ta'va haya vraja-bhiime vasa

One who knows the divine abode of Sri Gauda-
mandlala, Sri Navadvipa, to be transcendental
touchstone (cintamani) is in truth a resident of
Vrajabhami, Sri Vrndavana.

Therefore, in many ways it is better to desire the
service of the dhdama-vdsis and remember them
from a distance instead of committing offenses by
staying in the dhama.

(Letter dated November 21, 1977)

24. bhramibo dvadasa vane,  rasa-keli ye ye sthane,
premavese gadagadi diya
sudhaiba jane jane, vrajavasi-gana-sthane,

nivediba carane dhariya

“I shall wander through the twelve forests of

Vrndavana where Sri Krsna performed His
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pastimes full of rasa and roll on the ground,
overwhelmed by prema. 1 shall inquire about the
pastimes that took place in each location from all
the Vrajavisis, reverently offering prayers to them

and clasping their lotus feer.”

The nitya-siddhas, although akiricana (having
no material possessions), offer such prayers to
completely liberate those jivas in bondage. We must
certainly acknowledge the glories of the place, time
and recipient. In the initial stage, the transcendental
nature of /ild is not realised. When one's heart is puri-
fied however, the nature of the transcendental dhama
is revealed there. The speciality of the conscious
dhamais that itawakens the dormant spiritual function
even of unqualified souls. When a person perceives
the oneness of Gauda and Vrajavana, he attains the
qualification to live in Sri Dhama where he realises its
svaripa and conscious nature. To achieve the service
of Sri Sri Radha-Govinda, the ever-fresh divine couple
of Vraja, under the guidance of Their dearmost sakhis
is the pinnacle of all attainment.

(Letter dated December 13, 1979)

.As prema condenses it is known in its progressive

stages as sneha, mana, pranaya, anurdga, bhava
and mahabhdava. Mahabhdva is indeed the highest
stage. In fact, it is never possible for one in a material
body to experience sneha, mana, pranayad, eic. These
manifestations are only possible for a person who has
attained jata-rati, or prema. Sri Radharani is krsna-
kanta-siromani, the crest-jewel ol the beloveds of
Krsna. She embodies the most condensed stage of
krsna-prema. The essence of hladini is prema, and
the essence of prema is mahdabhdva; and Sri Radha is
mahabhava svaripini. Sri Radha is the one and only
presiding deity of prema. The happiness She derives
from Her service to Krsna alone is Her life and soul.
Sri Radha is complete sakti and Sri Krsna is complete
Saktiman. Sri Radha’s very life is for Krsna; and She
experiences Krsna with all Her senses. Therefore
She is krsnamayi. The autocrat, lila-purusottama
Sri Krsnacandra, is controlled only by prema, and
hence, in the presence of Sri Radha’s prema, Krsna
is controlled and defeated. Without mahabhdava
svarapini Sri Radha, Sri Krsnacandra’s madhurya,
sweelness, does not manifest or expand.
(Letter dated August 25, 1984) &3
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Some time after the disappearence of Sri Srimad

Bhaktisiddhanta Sarasvati Thiakura Prabhupada, one
of his prominent disciples, Srila Bhakti Hrdaya Vana
Maharaja, went to reside in Kasi, the abode of Visvanatha
Siva. The following is an excerpt from the first chapter of
his book, Vaikunthera Patha. His purpose in telling this
story is not to promote astrology, but to show the great
danger of committing an offense at the lotus feet of Sri
Guru.

Eﬂrly one morning, in the winter of 1944, 1 sal
on the bank of the Ganga with my eyes closed,
chanting my mantras. Suddenly, by inner vision, I
saw a golden lotus bloom on the surface of the Ganga.
Deva Mahesa (Lord Siva) appeared on that lotus,
illuminating the sky with his bodily effulgence. His
pale complexion resembled the moon of the autumn
season. Various ornaments decorated his body, a
smile adorned his face and a trident was in his left
hand. He raised his right hand to bless me, and then
disappeared suddenly as lightning.

The next moment, | heard an aerial voice: “My
dear son, your stay in Kasi has come to an end. You
should journey to Sridhima Vrndavana, where your
cherished desires will be fulfilled.”

Startled, 1 wondered, “Oh, what did I actually see
and hear? Was it real or just a dream?”

My meditation broke. When I opened my eyes |
saw that the sun had risen in the east. The hairs on
my body were standing on end. I left the ghdta and
contemplated the experience as 1 slowly proceeded
toward the Sri Visvanatha temple. “O Deva
Mahesvara! O Jagad-guru! Did I really see you or not?
When have I ever performed such sadhana-bhajana
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to merit receiving your darsana? O Prabhu! Have you

bestowed your causeless mercy upon someone as low
and unworthy as myself? Alas! My doubtful heart is
not ready to believe anything so easily. O Deva! Please
prove to me that I really did hear your aerial voice. If,
right now, I can purchase a rose-garland from the stall to
the far right, among the garland stalls at Sri Visvanatha'’s
temple gate, and offer it to your [linga inside, I will
believe that 1 really saw and heard you.”

With this childish proposal in my mind, I approached
the temple. The nearer I came, the more my heart
pounded. My body slackened and my movements slowed
down. “What if I can't get a rose garland from that very
stall? O Deva! Please give me strength! Please protect my
faith. Don't deprive me of your mercy.” These were the
thoughts flooding my mind.

I chanted harinama as 1 proceeded towards the
temple's main gate, glancing with anxiety and fear at the
designated stall. Aha! Among all the garlands in that stall
there was only one fresh rose garland. The adjacent stalls
did not have even a single rose flower, what to speak of a
whole garland. I purchased that garland, and devotedly
offered it to Sri Linga with the determined vow to go to
Sri Vrndavana-dhama.

When 1 returned to my asrama, 1 offered pranamas
to my deities, Sri Sri Radha-Govinda, and prayed for the
compassion of Vrndavanesvari. Without Her mercy one
does not become qualified to enter Her dhama, what to
speak of personally serve Her.

[ went to Vrndavana lor a day and oftered pranamas
to Sri Govindadeva. By the mercy of Vrndavanesvari |
was fortunate to be able to arrange a small place for my
bhajana near the southern gate of Sri Madana-mohana
Temple. Fixing my return to Vrndavana, I then journeyed
back to Kasi.

In Kasi, I began to give regular Sri Caitanya
Caritamrta classes in my neighbour’s house. I became
intimate friends with another neighbour, Sri Hema Babu.
[ briefly told him my reason for leaving Kasi and going
to Sri Vrndivana.

I once mentioned to him that I felt 1 had been a
sannyasi in the last twenty years of my previous life,
but by some misfortune 1 was forced to return to this
world. Hema Babu could not really discard my words as
mere speculation, but at the same time, he thought me
to be a little mad. “Granted, you may well have been a
sannydsi in your past life,” he said, “but what proof do
you have?”

[ had no proof but I told him that certain events from

my previous life were now reflecting on the screen of

my memory with as much clarity as the picture on a
cinema screen. “You may think [ am mad, but what 1 say
is true. Really, the only people who can understand this
are those who have had a similar experience. I have no
concrete proof.”

Hema Babu became grave and stopped belittling
my experience. He said, “Everything is possible in
the kingdom of Bhagavan. To what extent can a man
understand this? In the spiritual realm, faith is everything.
Progress is impossible without it.”

At noon on the day I was to leave Kasi, Hema Babu
came to me and reminded me to go to the temple to
take Sri Vi§vanitha's permission to leave. I told him that
we would go at three o'clock, as at that time the temple
would be less crowded. We passed the interim speaking
hari-katha. Then he asked me a question that seemed
irrelevant to our topic of discussion. He wanted to know
if someone had done my astrological chart, which shows
the planets’ positions at the time of birth. I told him that
my father, Sri Rajnikdnta Mukhopadhyiya, was a master
of jyotisa sastra (astrology), and had calculated my
chart. I had a copy of that chart but without a detailed
interpretation. Hema Babu said, “Anyway, it will serve
the purpose.”

[ drew that chart on a piece of paper and placed it in
his hands. He carefully put it in his pocket and said, “It’s
almost three o'clock; let’s go to the temple.” We walked
along the bank of the Ganga and eventually came to
Dasasvamedha-ghata. Hema Babu smiled and suggested
we visit someone he knew in Visvanatha Lane. I followed
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him without question. We walked along a narrow alley
and entered an old house.

There, surrounded by many books, sat an elderly
pandita. Hema Babu greeted him and inquired about
his well-being. He took the piece of paper from his
pocket, gave it to the pandita and asked him if he had
that chart. I was intrigued as to how he could have my
birth chart. Panditji went into another room and began
to search through old books. Hema Babu turned to me
and said, “This is Brghu's office.” Maharsi Brghu, the
son of Lord Brahma, knew past, present, and future.
He made more that one hundred thousand categories
of charts, which accommodate the astrological birth
details of all jivas. Five minutes later Panditji came out
smiling. “I have found the chart.”

Meanwhile, Panditji started reading out loud Brghu's
statements that pertained to my chart, and we listened
attentively. Upon hearing this explanation I asked Panditji
if it was possible to procure a copy of it. He replied that it
was possible for a ten rupee fee.

We left his house and again silently proceeded toward
the Visvanatha temple.

[t was afternoon so the temple was not crowded. |
approached the deity of Sri ASutosa and bathing him
with my tears, I submitted to him my heartfelt prayers.
“O Deva! Your lila is unprecedented and inconceivable,
You hold my hand at every step. Where are you taking
me?”

I postponed my journey to Sri Vrndavana for a few
days and the next day I went to ‘Brghu’s office' and
requested Panditji to let me copy Brghu's words in
relation to my chart. Usually Panditji would never have
given that old book to anyone for fear of it becoming
more dilapidated. But seeing that I was a sannyasi and
having observed some exceptional features in my chart,
he kindly placed that book in my hands. I wanted to
personally copy the details to ensure no chance of error.
Also, I did not want to doubt Panditji by suspecting he
may have fabricated some portions of it just to please
me. | copied the chart and paid him ten rupees.

After deliberating on the position of stars in my
birth chart as described in Byrghu Sawhita, and the
subsequent events that took place, many questions arose
in my mind. I pondered how that chart had mentioned
significant events in the forty-two years of my life that
had passed, with complete accuracy. Not all the details
of my previous life were mentioned, but those that were
mentioned were accurate.
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The chart then revealed more heart-shattering and
astonishing news. In my previous life, while living as
a sannydsi in my guru’s dasrama, 1 had a difference
of opinion with him on one issue. I had opposed and
insulted him, thereby committing severe offenses at
his lotus feet. Consequently I deviated from the path
of liberation and had to accept yet another birth in
this world. Even if I disregarded the chart’s accurate
reference to the incidents in my present life, its mention
of this incident alone was enough to knock heavily at the
closed doors of my heart.

I have no doubt that I committed a severe offense
in my past life. In this life, also, 1 caused great pain to
the extremely soft heart ol my eternally worshipable,
supremely compassionate Sri Gurudeva. Just one year
before his disappearance 1 unrelentingly opposed
the very infrastructure of the Gaudiva Mission that he
established, as well as the policies of the mission, the
sinful deeds of some of the matha residents and the
aggressive competitiveness among some of Gurudeva's
servants for profit, adoration and fame. I also objected to
the lack of focus on trying to subdue such tendencies, the
way the mission functioned and its managerial ideas.

The contaminated nature of my previous life has
indeed been reflected in my present life, and as I ponder
this, my heart burns in the agony of regret and of feelings
of separation from my Gurudeva.

A person’s misfortune lies in not adopting the
process by which he can be pardoned for his offense
at the lotus feet of Sri Guru, whose causeless and
unlimited compassion enables one to attain service to
the lotus feet of Sri Hari. My offenses at the lotus feet of
Sri Gurudeva birth after birth have caused me to deviate
from my goal. 1 realise this and know that when my
heart becomes pure like molten gold by burning in the
fire of regret, Sri Krsnacandra will bestow His mercy
upon me. Contemplating this, the creeper of hope in
my heart flourishes.

My Gurudeva is the embodiment of mercy. He will
surely forgive me, knowing me to be his eternal servant.
‘Aparadhi jane krpa vitrane Sodhite nahe se katara— he
is so liberal; his mercy rectifies even an offender.” These
words are full of hope. Gurudeva always forgives the
disciple. This very moment is the predestined time to
wash away my offenses, from my present and previous
lives, by bathing the lotus feet of S8ri Guru with the tears
from my eyes and offering the flower of my life at his
feet.” &%



n April, 2005, Sri Srimad Bhaktivedanta Narayana

GosvamiMaharaja began his summer preaching tour
in Australia. From there he proceeded to Fiji for six days,
then to Hawaii for one month of concentrated writing.
In mid-June he reached California, where he spoke on
Sri-bhagavatarka-marici-mala, after which he stayed
outside Houston for a four-day program. Then he moved
on to The Hague, Holland, for the grand finale. Over
one thousand eager devotees from distant corners of the
world all flocked together to attend his program.

In Holland, Srila Gurudeva spoke on a variety of
relevant topics. He gave very beautiful discourses on the

chipped-rice festival of Sri Raghunatha dasa Gosvami,

Sri Jagannatha-deva’s bathing ceremony (snana-yatra),
Mahaprabhu's separation in Alalanath, the secret meaning
behind the cleaning ol the Gundica Mandira, Ratha
‘atra and Hera-pancami. He discussed the life histories
of Srila Raghunatha dasa Gosvami and Sri Bhaktivinoda
Thakura. In the last few days Srila Gurudeva gave classes
on one of his favorite topics, Ramananda Sarmvada.
HARMONIST
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Throughout the tour, Srila Gurudeva discussed
subtle aspects of guru-tattva, which are essential for us
to understand. The excerpts below are from his classes,
darsanas and morning walks.

N T
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Srila Gurudeva: All $astras emphasise the necessity of
accepting the shelter of a guru. This applies in all yugas
- Satya, Treta, Dvarpara and Kali. Simply accepting a
guru, however, is not sufficient in itself. One must serve
him. Only a person who is serving his Gurudeva can
perform bhajana of Bhagavan.

When Sanda and Amarka, the teachers of Prahlada
Maharaja, left the classroom they would sometimes
appoint Prahlada Maharaja, the best of the bhaktas,
class monitor. At such times Prahlada would instruct his
demoniac classmates in the process of hari-bhajana.
“This process is very easy and simple,” he said.

guru-susrusaya bhaktya
sarva-labdharpanena ca
sangena sadhu-bhaktandm
isvararadhanena ca
Srimad-Bhagavatam (7.7.31)

One should serve the guru with loving devotion,
offer him everything in one's possession and perform
bhajana of Bhagavan while constantly residing in
the company of devotees.

How should we offer all we have to Srila Gurudeva?
Srila Bhaktivinoda Thakura has described this in the
following bhajana:
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manasa, deho, geho, jo kichu mora
arpilit tuwa pade, nanda-kisora (1)

Mind, body, family, everything I own [ offer at Your
lotus feet, O Nanda-kisora!

sampade vipade, jfivane-marane
day mama gela, tuwa o-pada barane (2)

In good fortune or in bad, in life or in death, 1 take
shelter at Your lotus feet. All of my possessions
I have given to You so now I no longer take any
responsibility for them.

marobi rakhobi-jo icchd tohdra
nitya-dasa prati tuwa adhikara (3)

Slay me or protect me as You wish. You have this
right because I am Your eternal servant.

fanmdobi moe icchad yadi tora
bhakta-grhe jani janme hau mora (4)

If it is Your will that I be born again, then may it be
in the home of Your devotee.

kita-janma hau yatha tuwa ddsa
bahir-mukha brahma-janme nahi asa (5)

May I be born even as a worm, as long as | remain
Your devotee. I have no desire to be born as Brahma
averse o You.

bhukti-mukti-sprha vihina je bhakta
labhaite laka sanga anurakta (6)

I yearn for the company of that devotee who is
completely devoid of all desire for worldly enjoyment
or liberation.

Jjanaka, janani, dayita, tanoya,
prabhu, guru, pati-tuhi sarva-moy (7)

Father, mother, lover, son, Lord, preceptor and
husband - You are everything to me,

bhakativinoda kahe, suno kana/
radhanatha! tuha hamara parana (8)



Bhaktivinoda says, “O Kana, please hear me! O
beloved of Radha, You are my life and soul!”

Sripada Sajjana Maharaja: Srila Gurudeva, what
does Bhaktivinoda Thakura mean by these words? Is
it possible for us to directly surrender everything to Sri
Nanda-kiSora?

Srila Gurudeva: No, we cannot surrender to Him
directly. First we must surrender everything to asraya-
bhagavan, a bona fide guru. When Sri Gurudeva sees
our mood of surrender, he will transter it to the lotus
feet of Sri Krsna. He will not try to enjoy our surrender
for himself.

Sripada Damodara Maharaja: Srila Gurudeva, in
ancient times people were naturally more simple than the
people of Kali-yuga. Did this same process of surrender
to gury apply then?

Srila Gurudeva: The sloka we are discussing, guru-
susriisaya bhaktya, was spoken in Satya-yuga by
Prahlada Maharaja to his asurika classmates. It therefore
follows that this regulation in regard to surrender
existed then also.

Sthl E

Srimati Syamarani didi: Srila Gurudeva, what is the
process of guru-seva and surrender?

Srila Gurudeva: Bhagavan Sri Ramacandra is maryada
purusottama, that Supreme Personality who embodies
the etiquette of religious principles. In Treta-yuga He
established the ideal method of guru-seva. One should be
attentive to what actually pleases the guru. In the initial
stages of bhakti, guru-seva consists of picking flowers for
Sri Guru, massaging his feet, and so on. Such service will
help a person to advance in bhajana. Sri Gurudeva will
then transfer the disciple’s service tendency to Sriman
Mahaprabhu and ST Sri Radha-Krsna and the devotee
will directly serve Them by offering Them tambula,
massaging Their feet and so forth.

In Srila Visvanatha Cakravarti Thakura's commentary
on this sloka (guru susrisaya) spoken by Prahlada
Maharaja, he says that Ssusrasaya and snapana
samvahanadhikaya mean arranging for Gurudeva's
bath, massaging his feet and performing other such

services. Moreover, it means surrendering everything
in one's possession at his lotus feet. How should we
surrender? “Taccarpanarii bhaktyaiva, na tu pratisthadi
hetund — one’s act of surrender should be in a mood
of devotion, not with a desire for pratistha (name, fame
and adoration), which will destroy one'’s bhakti.”

ﬁ‘ihﬁ

Sripada Brajanatha prabhu: Srila Gurudeva, nowadays
some devotees say that Sri Guru may be expert in
bhajana, but not in management. This is painful to hear.
How should we respond to this?

Srila Gurudeva: Four types of people have this
attitude:

1) those who are ignorant,

2) those who are neophytes,

3) those who are arrogant and

4) those who are attached to their scholarship.
A self-realised guru’s expertise is all-encompassing.
Many examples prove this.

Sripada Nirguna prabhu: Srila Gurudeva, it would be
very helpful if you could illustrate this with one or two
examples.

Srila Gurudeva: My Gurupadapadma was the son of
a wealthy landlord. He used to look after Prabhupada’s
land holdings. Do you think he lacked knowledge of
management? Srila Narottama Thakura was a bona fide
guru and rapanuga acarya who actively engaged in
preaching activities, yet he tended to the affairs of his
extensive kingdom.

Prior to meeting Mahaprabhu, the two brothers,
Sri Rapa Gosvami and Sri Sanatana Gosvami, used to
manage the kingdom of King Hussein Shah.

And what to speak of big institutions, huge kingdoms
and whole countries, Sri Brahma, the original guru of
our sampradaya, manages the entire universe! So to
think that guru is expert in bhajana, but that he lacks
expertise in material affairs is a severe offense. People
with this mentality should attentively make a concerted
effort to change their way of thinking, otherwise they
will not be able to sustain themselves on the path of
bhakti. Sriman Madhava Maharija should elaborate
further on this.
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Sripada Madhava Maharaja: 1 will try to repeat only
what I have heard from the lips of Srila Gurudeva and
our guru-varga. If my words contain any error, please

forgive me.

A person in the advanced stage of sadhana-bhajana
has full command over five types of knowledge. One of
our previous dcaryas, Sri Narada, has stated in his book
Sri Narada-paricardtra (1.2.44):

ratran ca jrianavacanam frianam pancavidhari
smriamtenedam panicaratram ca pravadanti
manisinah

Ratra means “knowledge”, of which there are five
(parnca) types. For this reason the munis have
named this book Parncaratra or “five types of
knowledge”. They are: (1) Knowledge of all types
of worldly matters, such as management of estates
and other types of management. This is known as
vaisayika jnana. (2) Knowledge of the path of yoga.
(3) Knowledge of the cycle of birth and death (4)
Knowledge about how to attain liberation, including
the highest form of liberation (5) Knowledge about
how to attain krsna-bhakti (krsna-bhakti-prada).

One who doubts the authenticity of Sri Narada-
paricardtra is completely foolish. Sri Vedavyisa, who
divided the Vedas, wrote the Puranas and manifested
the topmost Purana (Srimad-Bhdagavatam). He is also
a Saktyavesa-avatara (empowered manifestation) of
Bhagavan and a disciple of Narada. How, then, can we
doubt the authenticity of Sri Narada Rsi's book? Sri Narada
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has written that the topmost Vaisnava, Siva Thakura, heard
this knowledge directly from the lips of Sri Krsna. Narada
in turn heard it from Sri Siva and wrote the Pajicardtra.
Sri Jiva Gosvami wrote in his Paramatma-sandarbha:
“pancardatrasya krsnasya vakta tu bhagavan svayam -
Bhagavan himself spoke this Paricaratra.” Furthermore,
Srila Jiva Gosvami also wrote nisams$ayesviti, which
means “without any doubt”, It indicates that if a person
wants to quickly grasp the actual meaning of the Vedas,
he must study Pancardtra.

9'-&: o

Sripada Jiva-priya brahmacari: Srila Gurudeva,
recently, when I heard some devotees discussing guru-
lattva, a question came to my mind that I would now
like to present at your lotus feet.

i |

Srila Gurudeva: You may ask, not withholding any
doubts.

Sripada Jiva-priya brahmacari: According to the
explanation of the S$loka that best defines bhakti,
perspective, that Mother Yasoda’s act of putting Krsna
down from her lap when the milk pot was boiling over
was unfavourable because it displeased Krsna. Mother
Yasoda was feeding Krsna her breast milk, and He was
happily drinking it. She forcefully put Him down off her
lap though He had not yet taken to His full satisfaction,
and went to save the milk. It seems that her action is
tainted with fault, but factually this cannot be so. Such
perception is avyapti dosa, or an under-extension of the
definition of bhakti,

I have heard you explain that bhakti

constantly endeavouring to satisfy Krsna (anukilyena-

means

krsnanusilana). Even in this instance she is performing
uttama-bhakti. Her sole intention was to make Krsna
happy, not miserable. She was thinking, “I cannot make
yogurt, butter, khira and so forth from my breast milk,



so if I don't save the milk from boiling over, what will my

beloved son have to eat? I can only act for His welfare.”

You have also explained that as sadhakeas we cannot
offer our feelings and possessions directly to Krsna; first
we must offer them to Srila Gurudeva.

Considering all these points, a neophyte sddhaka
could conclude that if his internal mood is actually to
please his guru, as Mother YaSoda's internal mood was
to please Krsna, then any activity he performs with that
mood is uttama-bhakti and all his activities are therefore
the highest gurit-seva. That sadhaka may thus compare
his Gurudeva's exhibition of being displeased with him,
to Krsna appearing to be displeased with Mother Yasoda,
when actually He was not displeased with her at all.

Srila Gurudeva: A person who thinks like this has not
correctly understood the principles of bhakti. Mother
‘asoda is the eternal mother of Sri Krsna, and Nanda
Mahiraja is His eternal father. Sri Krsna is svayam-
bhagavan, the original Personality of Godhead, yet
His mother and father do not see Him as such. Once,
as Mother Yasoda was feeding Him breast milk, she

saw the Universal Form. This same pastime happened
twice. Mother Yasodia thought that maybe her vision
was the result of the evil eye, a ghost, or some similar
phenomenon. She stopped feeding Krsna and told
Nanda Baba to call the brahmanas and bathe Krsna in
cow urine, chant mantras and donate cows in charity.
Thereafter, she again fed Him her breast milk. Krsna’'s
mother and father are always thinking of His welfare,
therefore they are His well-wishers.

Krsna touches the feet of His superiors and offers
His obeisances to them. It is not possible for a disciple,
however, to become the father or mother of the guru,
or to become the guru’s superior in any way, and act
for his ultimate benefit, as Mother YaSoda acts for
Krsna’s. A disciple’s mood must be sober and filled with
awe and respect for his guru. This principle cannot be
transgressed. A devotee’s bhajana may develop to a
high level, but he will always be imbued with respect
and honour for his guru. Krsna’s parents and guru-jana
(respectable elders) will accept His prandama and bless
Him in return, and sometimes they will chastise Him
and twist His ear. But can a disciple do this to his guru?
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CCA devotee’s bhajana may develop to a high level, but he will always be

imbued with respect and honour for his guru. Krsna's parents and guru-

jana (respectable elders) will accept His pranamaand bless Him in return,

and sometimes they will chastise Him and twist His ear. But can a disciple

do this to his guru? Never! 72
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Never! You should understand that a disciple who wants
to accept the pranamas of his guru and bless him in
return, has become quite insane.

a ﬁ"' o

Sripada Bhudhara prabhu: Srila Gurudeva, what is
the easiest way to please Hari, Guru and Vaisnavas?

Srila Gurudeva: By one’s loyalty. To the extent that the
disciple can be loyal to his guru, to that extent he can
please Hari, Guru and Vaisnavas, especially his gurue. In
the realm of bhajana, you can easily become successful
if you are loyal.

Sripada Bhiidhara prabhu: Srila Gurudeva, please
define “loyalty” so that we can easily grasp its meaning.

Srila Gurudeva: Srila Bhaktivinoda Thikura has
described this very simply in this song:

sarvasva tomara, carane sampiyd,
podechi tomara ghare

tumi to' thakura, tomara kukura,
boliya janaho more (1)

He Prabhu! 1 have surrendered my everything at
Your lotus feet and remain forever in Your house as
your ready servant. You are my Lord and [ am Your
dog. Kindly accept me as such.

bandhiya nikate, amare palibe,
rohibo lomara dvare

pratipa-janere, asite na dibo,
rakhibo gadera pdre (2)

Chain me nearby and maintain me, I shall stand
guard at the door of Your house. I will not allow
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anyone to enter who is unfavourable to you. 1 will
send them far away.

lava nija-jana, prasdda seviyd,
ucchista rakhibe jaha

amara bhojana, parama-anande,
prati-din ha'be taha (3)

Daily in supreme bliss 1 will accept the remnants
of Your dear devotees who have honored Your
prasdda.

bosiyad suiya, lomadra carana,
cintibo salata ami

ndacite ndcite, nikate jaibo,
Jakhona dakibe tumi (4)

When lying down and sitting up, 1 will constantly
remember Your lotus feet, and when You call me, 1
will immediately come to You, dancing in bliss.

nijera posana, kabhu na bhavibo,
rohibo bhavera bhore

bhakativinoda, tomare palaka,
boliya varana kore (5)

Srila Bhaktivinoda says, “O Prabhu! Never thinking
of my own sustenance, I will perpetually remain
submerged in bhava, because | have accepted You
4s my maintainer.”

There is no more simple definition than this. My most
worshipable Gurudeva would pounce like a tiger upon
anyone who dared to glance inimically towards Srila
Prabhupada. This is the meaning of pratipa janera asite
na dibo rakhiba gadara pare. This kirtarna best defines
loyalty. Loyalty is the key to success. &



Ananda-kanda, Nitai-canda

ananda-kanda, nitdi-canda,
aruna nayana Raruna chanda

karuna-piira, saghane-jhura,
hari hari dhvani bola re (1)

ananda - divine  ccstasy; kanda—the rool:  nildi-

cangda - the moon-like Nitvananda Prabhu;

aruna— the hue of the crimson sunrise; nayana - eye;

karuna- bestow compassion; chanda- desire;
karuna—of mercy; para-an  abode (or flow);
saghane — ceaselessly;  fhura—1fall in  drops; hari
hari—=Han, Hari; dheani bola-everyone chant:

re — Oh!

The root of divine ecstasy, Nitai-candra,
has eyes the hue of the crimson sunrise.
They overflow with the desire to bestow
compassion. From the abode of mercy comes
a constant stream of compassion as He cries
out to everyone, “Chant Hari! Hari!”

natana-ranga, bhakatla-sanga,
vividha-bhéasa rasa-taranga

isata-hasa, madhura-bhasa,
saghane gima-dola re (2)

narana - of L[:II'H'T.". F'ul"l'l‘]HH - pur!'{:rru'.u'u:ﬂ;

bhakata — devotees;  sanga - with;  vividha— various;
bhasa—floating; rasa- mellows; laranga —waves of;
isata-hdsa - slightly smiling; madhura-bhdsa— sweel
specch: saghane - ceaselessly; gima (ghdda) - neck;

dola - swaying about; re-= Ohl

While engaged in dancing along with His
devotees, He floats in a variety of waves of
rasa. He smiles gently, His words are imbued
with full sweetness and He nods His head
again and again.

patita kora, japata gaura,
dina-rajani ananda bhora
prema-ratana, Rariya yatana,

jagajane karu déna re (3)

patita —fallen; kora-in lap; japata - chanting softly;
gaura - the names of Gaura; dina - day; rafani— nighi;
dnanda— blisstully; bhora —absorbed; prema—divine

love, ratana—jewel;,  kariyd - with, yatana—with

great care; jagajane—on the entire world; karu

dana - bestow: re—0h!

(Nityananda guna)

§$ri Radha-vallabha Dasa

Taking all the fallen souls upon His own lap
(promising to deliver them), He softly chants
the names of Gaura as he drowns in joy day
and night. With great care He bestows the
jewel of prema upon the entire world.

kirtana-majha, rasika-réja,
yaichana kRanaya-giri virdja
braja-bihara, rasa-bithara,

madhura madhura gana re (4)

kirtana—chanting the holy names;  mafha —middle,
rasika-rafa-king of those who taste mellows (rasiba-
bhaktas), yaichana-as much as; kanayd-gin - golden
mountain (Sumeru); virdfa - graceful presence; braja-
bilidra-labsorbed in the]l sportive pastimes of Vrajaj
rasda—divine mellows; bithdra —spread out; madhina
madfnera = Ithrou ghl Sweel, Sweel; gana - songs, ne- Oh!

He is the centre of the kirtana and the king
of rasikas (those who taste rasa). Oh! His
presence is as graceful as the golden Mount
Sumeru. Absorbed in the sportive pastimes
of Vraja, He spreads rasa everywhere
through His sweet, sweet songs.

dhiuli-dhiisara, dharani-upara,
kabahun luthata preme gara-gara

kabahun calata, kabahun khelala,
kabahun atta-hdsa re (5)

edhirli = dust; dhisara - covered; dharani-the ground;

upard-upon;  kabahun-sometimes;  luthata - rolling

about; preme — with divine love; gara-gara — overwhelmed;

bkabahurn — sOmetimes, calata - restlessly move
about:  kabalun—-sometimes;  khielaia— play incks;
kabahun - sometimes: affa-hadsa - roaring  laughter;

re=0h!

Overwhelmed by prema, sometimes He
rolls on the ground, covering Himself with
dust. Oh! Sometimes He restlessly wanders
about, sometimes He plays tricks on people
and sometimes He roars in laughter.

kabahun sveda, kabahun kheda,
kabahun pulaka, svara-vibheda

kabahun lampha, kabahun jhampa,
kabahun dirgha-Svasa re (6)

Ethehat = soinetimes: soeda - sweal; Babalu —some-times;
kheda - grieve;, kabahun - sometimes; pulaka = hairs-stand
on end; searg-vibheda —voice Ralter; babahun - sometimes;
fampha=leap  into the  air,  kabahun - sometimes;
Jhampa— jump up and down; kabhn —sometimes; dimgha-
Svdisa - deeply sigh and pant; ne~Oh!

sometimes He perspires, sometimes He
grieves, sometimes His hairs stand on end
and sometimes His voice falters, Sometimes
He leaps high into the air and sometimes He
jumps up and down, Sometimes He deeply
sighs and pants.

karuna-sindhu, akhila bandhu,
kali-yuga-tama-piirana-indu

jagata-locana, pajala-mocana,
nitai piirala asa re (7)

karuna-sindhi - an ocean of mercy; akhila bayidhu —the
friend of everyone, bali-yuga—the age of quarrel and
hypocrisy: tama - ignorance; pitrana—full; indi= moon;
Jagata-focana—keeping His eyes on the world; pratala-
mocand - savior of the masses; mitdi= Nityananda Prablu;
priirala—Fulfillment; déa - hopes and aspirations; re— Oh!

He is the ocean of mercy, the friend of all,
and the full moon dissipating the darkness
of ignorance in Kali-Yuga. He is glancing
over the whole world and saving everyone.
Oh! The fulfillment of all of my hopes and
aspirations rest in Nityananda Prabhu.

andha-adhama, dina-durajana,
prema-dane karala mocana
paola jagata, kevala vaiicila,
e radha-ballabha dasa re (8)

andha —{spiritually) blind; adhamia - lowest,
dina-destitute;  durafana-the  most  wicked:;
prema-dane-the  gift  of  prema;  karala - besjow,
mocana - delivered; paola - received; fagata—the world,
kevala—only, vancita—deprived; ¢ rddha-ballabha
ddsa - this Ridhi-vallabha Disa; re~Oh!

He has delivered the spiritually blind, the
lowest, the destitute, and the most wicked
souls, by bestowing upon them prema! Oh!
The whole world has received His gift; only
this Radha-vallabha disa is deprived. ¥



ayi dina-dayardra natha he
mathura-natha kadavalokyase

hirdayam tvad-aloka-Kkataram
dayita bhramyati Kim karomy aham

— Srila Madhavendra Puripada

O Master, whose heart melts in compassion for the destitute! O Lord of Mathural When
will 1 see You again? O beloved Lord of My life, | fervently hanker to see You, so much so
that My heart has become intensely restless. What shall | do now?

sianyayate maha-gostham girindro jagarayate
vyaghra-tundayate kundam jivatu-rahitasya me

- Srila Raghunatha dasa Gosvami

Now that | am without that person who sustains my life, the land of Vraja seems empty
and desolate, Govardhana Hill appears like a great python, and Radha-kunda appears
like the gaping mouth of a tigress.

pasane kutiba matha anale pa.s‘fba
gauranga gunera nidhi kotha' gele paba

— Srila Narottama dasa Thakura

I shall dash my head upon a stone or enter into firc! Oh, where can 1 go to find such a
great treasure-house of wonderful qualities as Gauranga and His associates?
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