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“I worship Sri Caitanya Mahaprabhu and Sri Nityananda Prabhu,
whose long arms extend down to Their knees, whose beautiful complexions

have the colour and radiance of molten gold and whose elongated eyes
are like red lotuses. They have mercifully initiated the sankirtan movement.
They are the maintainers of the universe, the topmost of the brahmanas,
the guardians of religious principles for this age, the munificient benefactors
of all living entities, and the most magnanimous and compassionate
incarnations of Godhead.” (Caitanya-bhagavata Adi-lila 1.1)
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T he journal Sajjana Tosani was established in 1881 by
Srila Bhaktivinoda Thakura and later renamed
“The Harmonist” in 1927 by Prabhupada Srila
Bhaktisiddhanta Sarasvati Thakura. In a world that
appears to be a random chaos of mindless injustice and
unresolved contention, the conception of harmony seems
to be a pleasant yet wholly unrealistic notion. Enchanted
by utopian aspirations, many social reformers toil ardu-
ously in their quest for harmony, yet all are ultimately
forced to concede that the vicious beast of destiny is in
fact untameable. Nevertheless, it seems that the human
race is helplessly impelled by an irrepressible instinct to
pursue the all-elusive ideal known as harmony. Does har-
mony actually exist, or are we cruelly cursed from birth
with a frustrating predilection for the unattainable?

Furthermore, one might be forgiven for thinking that
“The Harmonist” is a curious title for a journal promoted
by probably the most controversial and uncompromising
personality of his time. If Srila Prabhupada’s message was
one of harmony, then why was he renowned as such a rad-
ical and even revolutionary philosopher?

The answers to these questions can be understood only
by those who without prejudice sincerely open their
hearts to the message of “The Harmonist” and its mod-
ern-day sequel, “Rays of the Harmonist.” Harmony entails
the integration of all constituents, in which even contra-
dictory elements co-exist in a state of mutual enhance-
ment. That harmony for which we strive does not need to
be established by us, but rather, it already exists despite
our inability to perceive it. That state of harmony has
been described by the Absolute Reality Himself in Srimad
Bhagavad Gita (6.30):

yo mam pasyati sarvatra sarvaii ca mayi pasyati
tasyaham na pranasyami sa ca me na pranasyati

“For one who sees Me in all beings and sees all beings in Me,
I am never lost, nor is he ever lost to Me.”

Thus it should be understood that the state of discord
is simply a misconception arising from our indifference to

EDITORIAL

the loving service of the Supreme Personality of
Godhead. The platform of harmony is readily available to
anyone the moment they unequivocally abandon the path
of sectarian self-interests and acknowledge their role in
the scheme of things by selfless dedication to the com-
plete whole, Sri Krsna. This path of pure devotion is the
antithesis of all the self-centered and extended pursuits
prevalent in this world. Therefore it is inevitable that a
genuine speaker of the truth will cause tumult and con-
troversy in a misguided society that is rapidly advancing
in the wrong direction, albeit in the name of spirituality.

[t is immaculate transcendental love alone that has the
power to reconcile all anomalies in this world and far
beyond. As expressed by Sri Caitanya Mahaprabhu in His
Sri Siksastakam, eighth sloka, while deeply absorbed in
the all-harmonizing and boundless affection of Sri Radha:

aslisya va pada-ratam pinastumam

adar§anan marma-hatam karotu va
yatha tatha va vidadhatu lampato

mat-prana-nathas tu sa eva naparah

“Let Krsna tightly embrace this maidservant who is attached
to the service of His lotus feet and make me His very own, or
let Him break my heart by not being present before me. He
is a debauchee and can do whatever he likes. Even if He
sports with other lovers directly in front of me, He is still my
prana-natha. There is no one other than Him...”

This issue opens with the Advent Pastime of Sri
Gauranga by Srila Krsnadasa Kaviraja, then continues
with the enlightening description of prema-bhakti by our
saptama Gosvami, Srila Bhaktivinoda Thakura, then as
our other acaryas reveal more wonderful mysteries of
Mahaprabhu and His contribution, we begin to feel a pro-
found sense of gratitude for being able to take part in this
sankirtana movement. Perhaps, one day, by the grace of
our dcaryas we may chant the holy names of Gaura-Nitai
with a genuine feeling that Nitai and Gaura have finally
came home.
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Srila Krsnadasa

nadiya-udayagiri, piirnacandra gaurahari,
krpa kari’ haila udaya
papa-tamah haila nasa, tri-jagatera ullasa,
jagabhari’ hari-dhvani haya (1)

_ A 'sz His causeless mercy Sri Gaurahari, Who is like the full

: ~ moon, rose over the district of Nadiya, which is seen as
e . Udayagiri, the place where the sun first becomes visible.
’ ’? - {is appearance dissipated the darkness of sinful life, and
_ ;71\ o B _ us the three worlds/became joyful with everyone chanti-
5 ng the holy name of Sri Hari.

sei kale nijalaya, uthiya advaita raya,

nrtya kare anandita-mane
haridase lafia sange, hunkara-kirtana-range
kene nace, keha nahi jane (2)

At that time Sri Advaita Acarya Prabhu, in His own house
at Santipura, stood up and started dancing in a blissful
mood. Having Haridasa Thakura joining him, he danced
~ and loudly roared in delight while performing kirtana. But
~ why they were dancing, no one could understand.

dekhi’ uparaga hasi’, sighra ganga-ghate asi’
anande karila ganga-snana
paia uparaga-chale, apanara mano-bale,
brahmanere dila nana dana (3)

Seeing the lunar eclipse and laughing, Advaita Acarya and
Haridasa Thakura immediately went to the bank of the
Ganges and bathed in the river in great jubilation. Taking
advantage of the occasion of this eclipse, Advaita Acarya,
by His mental strength, distributed various types of charity
to the brahmanas.

jagat anandamaya, dekhi’ mane sa-vismaya,
thare-thore kahe haridasa

tomara aichana ranga, mora mana parasanna,
dekhi—kichu karye ache bhasa (4)
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Janma-Lila

of Sri Gaurahari

Kaviraja Gosvami

When Haridasa Thakura saw that the whole world was jubi-
lant, his mind became astonished, and by hints and gestures
he expressed himself to Advaita Acarya: “Your delightful
activities are very pleasing to my mind. I can understand
that there is some special purpose in these actions.”

acaryaratna, Srivasa, haila mane sukhollasa
yai’ snana kaila ganga-jale
anande vihvala mana, kare hari-sankirtana
nand dana kaila mano-bale (5)

Candrasekhara Acaryaratna and Srivasa Thakura were full
of jubilation and immediately went to the bank of the
Ganges to bathe in her waters. Their minds were over-
whelmed with joy as they performed the hari-sankirtana, and
gave various types of charity by mental strength.

ei mata bhakta-tati, yanra yei dese sthiti,
tahan tahan paia mano-bale
nace, kare sankirtana, anande vihvala mana,
dana kare grahanera chale (6)

In this way all the devotees, wherever they were situated, in
every city and every country, were enlivened with spiritual
strength and thus they danced, performed sankirtana and
gave charity on the plea of the lunar eclipse, their minds
overwhelmed with joy.

brahmana-sajjana-nari, nana-dravye thali bhari’
aila sabe yautuka laiya
yena kanca-sona-dyuti, dekhi’ balakera miirti,
asirvada kare sukha pana (7)

All sorts of respectable brahmanas, gentlemen and ladies,
carrying plates filled with various gifts, came with their pre-
sentations. Seeing the newborn child, who was effulgent like
brilliantly shining gold, all of them happily offered their
blessings.

savitri, gauri, sarasvati, rudrani, $ri arundhati
ara yata deva-narigana
nanda-dravye patra bhari’, brahmanira vesa dhart’,
asi’ sabe kare darasana (8)

Dressing themselves as the wives of brahmanas, all the celes-
tial ladies, including Savitri, the wife of Lord Brahma, Gauri,
the wife of Lord Siva, Sarasvati, the goddess of fortune,
Rudrani, the wife of Rudra, and Sri Arundhati, the wife of
Vasistha Rsi, came there with plates filled with varieties of
gifts to have the darsana of the newborn child.

antarikse deva-gana, gandharva, siddha, carana,
stuti-nrtya kare vadya-gita
nartaka, vadaka, bhata, navadvipe yara nata,
sabe asi’ nace pana prita (9) '

In outer space, all the demigods,
including the inhabitants of
Gandharvaloka, Siddhaloka
and Caranaloka, offered
their prayers and danced

to the accompaniment of
music, songs and the
beating of drums.
Similarly, in Navadvipa
city all the profession-
al dancers, musicians
and minstrels
gathered
together,
dancing in f" o
great jubila- N
tion.
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keba ase keba yaya, keba nace keba gaya,
sambhalite nare kara bola
khandileka duhkha-soka, pramoda-piirita loka,

misra haila anande vihvala (10)

No one could understand who was coming and who was
going, who was dancing and who was singing. Nor could they
understand one another’s language. Yet all unhappiness and
lamentation were immediately dissipated, and people
became full of jubilation. Thus Jagannatha Misra was also
overwhelmed with joy.

acaryaratna, Srivasa, jaganndatha-misra-pasa,
asi’ tanre kare savadhana
karaila jata-karma, ye achila vidhi-dharma,
tabe misra kare nana dana (11)

Candrasekhara Acarya and Srivasa Thakura both came to
Jagannatha Misra and drew his attention in various ways.
They performed the ritualistic ceremonies prescribed at the
time of birth according to religious principles. At that time
Jagannatha Misra gave many types of charity.

yautuka paila yata, ghare va achila kata,
saba dhana vipre dila dana
yata nartaka, gayana, bhata, akificana jana,
dhana diya kaila sabara mana (12)

Whatever riches Jagannatha Misra collected in the form of
gifts and presentations, and whatever he had in his house, he
distributed among the brahmanas, professional singers,
dancers, poets and the poor. He honored them all by donat-
ing riches to them.

$rivasera brahmani, nama tanra ‘malin?’,
acaryaratnera patni-sange
sindiira, haridra, taila, khai, kala, narikela,
diya pije narigana range (13)

The wife of Srivasa Thakura, Srimati Malini, accompanied by
the wife of Candrasekhara Acaryaratna and other ladies, came
there in great happiness to worship the baby with vermilion,
turmeric, oil, fused rice, bananas, coconuts and other items.

advaita-acarya-bharya, jagat-pujita arya,
nama tanra ‘sita thakwrani’
acaryera ajiia pana, gela upahara laia,

dekhite balaka-siromani (14)
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Shortly after Sri Gaurasundara was born, Advaita Acarya’s
wife, Sita Thakurani, who is worshipable by the whole world,
took her husband’s permission and went to see that crest-
jewel of children with all kinds of gifts and presentations.

swarnera kadi-bauli, rajata-mudra-pasuli,
suwvarnera angada, kankana
du-bahute divya Sankha, rajatera malabanka,
svarna-mudrara nanda haragana (15)

Sita Thakurani brought different kinds of golden ornaments,
including earrings, armlets set with conch shells, bangles,
anklets and ear ornaments made of silver.

vyaghra-nakha hema-jadi, kati-pattasiitra-dori
hasta-padera yata abharana
citra-varna patta-$adi, buni photo pattapads,
svarna-raupya-mudra bahu-dhana (16)

There were also tiger nails set in gold, waist decorations of
silk and lace, ornaments for the hands and legs, nicely print-
ed silken saris, and a child’s garment, also made of silk. Many
other riches, including gold and silver coins, were also pre-
sented to the child.

durva, dhanya, gorocana, haridra, kunkuma, candana,
mangala-dravya patra bhariya
vastra-gupta dola cadi’ sange laiia dasi cedi,
vastralankara petari bhariya (17)

Riding on a palanquin covered with cloth and accompanied
by maidservants, Sita Thakurani came to the house of
Jagannatha Misra, bringing with her a large basket filled
with many auspicious articles, such as fresh grass, paddy,
gorocana, turmeric, kunkuma and sandalwood.

bhaksya, bhojya, upahara, sange la-ila bahu bhara,
Saci-grhe haila upanita
dekhiya balaka-thama, saksat gokula-kana,
varna-matra dekhi viparita (18)

When Sita Thakurani came to the house of Sacidevi, bring-
ing with her many kinds of eatables, dresses and other gifts,
she was astonished to see the newborn child, for she appre-
ciated that except for a difference in color, the child was
directly Krsna of Gokula Himself.

sarva anga—sunirmana, suvarna-pratima-bhana,
sarva anga—sulaksanamaya
balakera divya jyoti, dekhi’ paila bahu priti,
vatsalyete dravila hrdaya (19)



Seeing the transcendental bodily effulgence of the child,
whose nicely constructed limbs, full of auspicious signs,
resembled gold, Sita Thakurani became very pleased, and
her heart melted due to vatsalya, motherly affection.

durva, dhanya, dila sirse, kaila bahu asise,
cirajivi hao dui bhai
dakini-sankhini haite, sanka upajila cite,
dare nama thuila ‘nimai’ (20)

She blessed both the newborn child and His brother
(Visvariipa) by placing fresh grass and paddy on Their heads
and saying, “May You be blessed with a long duration of life.”
But being afraid of ghosts and witches, she gave the new-
born baby the name ‘Nimai’.

putra-mata snana-dine, dila vastra vibhiisane,
putra-saha misrere sammani’
Saci-misrera pija laia, manete harisa haiia,
ghare aila sita thakurani (21)

On the day the mother and son bathed and left the mater-
nity home, Sita Thakurani gave them all kinds of ornaments
and garments and then also honored Jagannatha Misra.
Then Sita Thakurani, being honored by mother Sacidevi
and Jagannatha Misra, was greatly happy within her mind,
and thus she returned home.

aiche saci-jagannatha, putra paia laksminatha,
piirna haila sakala vafchita

dhana-dhanye bhare ghara, lokamanya kalevara,
dine dine haya anandita (22)

In this way mother Sacidevi and Jagannatha Misra, having
obtained a son who was the husband of the goddess of fortune,
had all their desires fulfilled. Their house was always filled
with riches and grains. As they saw the transcendental body
of the child, worshipable by all, their pleasure increased day
after day.

misra—vaisnava, Santa, alampata, suddha, danta,
dhana-bhoge nahi abhimana
putrera prabhave yata, dhana asi’ mile, tata,
visnu-prite dvije dena dana (23)

Jagannatha Misra was an ideal Vaisnava. He was peaceful,
restrained, pure and controlled. Therefore he had no desire
to enjoy material opulence. Whatever wealth came because
of the influence of his transcendental son, he gave in charity
to the brahmanas for the satisfaction of Visnu.

lagna gani’ harsamati, nilambara cakravarti,
gupte kichu kahila misrere
4 - . . . .
mahapurusera cihna, lagne ange bhinna bhinna,
delhi,—ei taribe samsare’ (24)

After calculating the birth moment of the child, Nilambara
Cakravarti privately said to Jagannatha Misra that he saw all
the different symptoms of a great personality in both the
body and birth moment of the child. Thus he understood
that in the future this child would deliver all the three
worlds.

aiche prabhu saci-ghare, krpaya kaila avatare,
yei itha karaye sravana
gaura-prabhu dayamaya, tanre hayena sadaya,
sei paya tanhara carana (25)

In this way Sri Gaurasundara, out of His causeless mercy,
made His advent in the house of Sacidevi. If anyone will
hear this narration of His birth, Sri Gaurasundara, the
embodiment of compassion, will bestow mercy upon him and
thus such a person attains His lotus feet.

paiya manusa janma, ye na sune gaura-guna,
hena janma tara vyartha haila
paiya amrtadhuni, piye visa-garta-pani,
janmiya se kene nahi maila (26)

If one attains a human body but does not hear the glories of
Sri Gaurasundara, his life goes in vain. Amrtadhuni is a
flowing river of the nectar of devotional service. If after get-
ting a human body one drinks the water in a poisonous pit
of material happiness instead of the nectar of such a river,
it would be better for him to have died immediately upon
taking birth.

$ri-caitanya-nityananda, acarya advaitacandra,
svariipa-riupa-raghunatha dasa

inha-sabara sri-carana, Sire vandi nija-dhana,
janma-lila gaila krsnadasa (27)

Taking on my head as my own wealth the lotus feet of Sri
Caitanya Mahaprabhu, Nityananda Prabhu, Acirya
Advaitacandra, Svariipa Damodara, Ripa Gosvami and
Raghunatha dasa Gosvami, [, Krsnadasa Kaviraja Gosvami,
have thus described the of Sri
Gaurasundara.d

advent pastime







Prema-Bhakti and
Sri Gaurangadeva

Srila Saccidananda Bhaktivinoda Thakura

D EFINITION OF PREMA: KRSNA IS THE SOLE
OBJECT OF DIVINE LOVE

First I will define prema, and then I will try to describe
bhagavat-prema. Prema has a unique tendency, and its
nature is described as follows:

akarsa sannidhau lauhah pravrttah dr$yate yatha
anor-mahati caitanye pravrttih prema-laksanam

"When iron ore is placed near a magnet, there is a natural
attraction. Similarly, a spontaneous attraction occurs when
the anu-caitanya or minute conscious entity becomes
inclined towards the mahati caitanya or Supreme Conscious
Entity, thus causing the symptoms of prema to develop."

The adhara (support) of prema is the bhakta-jiva, and
the visaya (object) of prema is Krsna. Neither brahma,
the impersonal effulgence, nor I$vara, the Supreme
Controller, can be the the visaya of prema. Krsna is the
primary tattva and the ultimate limit of bhagavat-tattva
and therefore He alone is the supreme object of prema.

THE DIFFERENCE BETWEEN KAMA AND PREMA

Prema is completely transcendental and, although the
jwa is anu-caitanya or an infinitesimal conscious entity,
he is also a fully transcendental phenomenon. Somehow
or other he has become corrupted by the transformations
of material energy, and therefore now his ‘prema’ is jada-
visaya-prema, or ‘lust for material objects.” According

to vaisnava-dharma, that materialistic prema is kama or
lust, while lust for Krsna is actually called prema. Lust is
worthless, whereas prema is the ultimate benefit. Kama or
lust is temporarily pleasing, preyah to the jiva whereas
prema is the jiva's eternal auspiciousness, S$reyah.
Nowadays, not understanding the nature of prema, the
materialistic conditioned souls imagine prema to be lust;
but although kama and prema appear to a be identical,
one is worthless, while the other is priceless.

SUCCESSIVE STAGES LEADING TO PREMA

The perfection of all goals is obtained when krsna-
prema is awakened in the heart. Mahaprabhu has called
prema the paficama-purusartha or the fifth goal of life
(beyond religion, economic development, sense gratifica-
tion and liberation). But how does that supremely rare
krsna-prema dawn within our hearts? There is certainly a
necessity to endeavor by the appropriate means. What is
that endeavor? Sadhana-bhakti. Mahaprabhu has
explained the gradual sequence of stages leading to
achievement of that prema:

kona bhagye kona jivera 'sraddha’ yadi haya
tabe sei jiva 'sadhu-sanga’ karaya

sadhu-sanga haite haya 'sravana-kirtana’
sadhana-bhaktye haya 'sarvanartha-nivartana’

anartha-nivrtti haile bhakta 'nistha’ haya
nistha haite sravanadye "ruci’ upajaya

SUMMER 2002 ¢ 9



ruci bhakti haite haya 'asakti’ pracura
asakti haite citte janme kysne prity-ankura

sei rati gadha haile dhare 'prema’-nama
L] - ! 3 ’ - —
sei prema-'prayojana’ sarvananda-dhama

“If by some inexplicable good fortune the liv-
ing entity develops faith in Krsna, that soul
begins to associate with devotees. Sadhana-
bhakti entails hearing and chanting in the
association of devotees, and the performance
of that sadhana-bhakti causes all anarthas or
futile desires to dwindle. With the cleansing
away of these anarthas, firm faith in devotion-
al service develops, and from firm faith, ruci or
a taste in the heart for hearing and chanting
awakens. After a spontaneous taste has awak-
ened, asakti or deep-rooted attachment arises.
This is followed by priti or rati, the seed of love
for Krsna, sprouting in the heart. When deep
emotional attachment intensifies, that prema-

prayojana, the ultimate goal of divine love, manifests as the
abode and reservoir of all happiness.” (CC Madhya 23. 9-13)

EIGHT TRANSFORMATIONS OF ECSTASY AFTER
ACHIEVING KRSNA-PREMA

When the sprout of prema arises, bodily transforma-
tions appear, such as horripilation, tears, perspiration,
trembling, and a change of bodily color. All these symptoms
are anubhavas, the indication of prema. See how rare and
absolutely necessary is prema, that even mukti becomes
insignificant before it. Although prema is eternally per-
fect, it’s blossoming is caused by sadhana.

Nowadays many persons claim to have prema and display
duplicious symptoms, The yatra Vaisnavas (professional,
religious performers) and Kalanemi of the Ramayana (who
later became Kamsa in krsna-lila)—these are examples of
counterfeit prema. All these deceptive men and women are
simply cheated themselves. Fie on our ill-minded natures!

SANATANA-DHARMA OR VAISNAVA-DHARMA MEANS
PREMA-DHARMA

If we have a desire to obtain that prema, which is even
rare in Vaikuntha, then what other course do we have
except to take shelter of the lotus feet of Gauranga, our
life and soul? Vaisnava-dharma or jaiva-dharma is actual-
ly this prema. If we can acquire even a particle of this
prema in our hearts, then our lives are successful.

Every religion in the world has been propagated in the
name of this prema, but vaisnava-dharma alone is
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“Vaisnava-dharma
or jaiva-dharma
is this prema.

If we acquire
even a particle
of this prema,
then our life

Is successful.”

supreme. As far as we can see, there
is no other example of this unal-
loyed prema.

In wandering from country to
country, or searching throughout
heaven, earth and hell, we do not find
visuddha-cinmaya (pure transcen-
dental) prema-dharma anywhere
else. Having roamed throughout
every land and observed all the sam-
pradayas, we encounter prema in
vaisnava-dharma as propagated by
Sri Navadvipa-candra Sri Krsna
Caitanya alone. Only then do the
fruits of prema appear and cause
transformations on our bodies as all
of our senses become enlivened.
Only then does our entire existence
vibrate with all kinds of variegated
spiritual bliss.

SRT GAURANGA-TATTVA—HE IS THE AVATARI OF
ALL AVATARAS, NON-DIFFERENT FROM VRAJEN-
DRANANDANA, AND HE IS THE BESTOWER OF
KRSNA-PREMA

“O Brothers! Who is my Gauranga Mahaprabhu? The
mere inquiry contains all auspiciousness. My Gauranga is
the crest-jewel of those worthy of worship, the Supreme
Guru among gurus, and the crown-jewel of avataras. My
Sri Krsna Caitanya, the bestower of prema, is none other
than the coronet of worshipable realities, Sri Krsna. He
is the principal dacarya of all acaryas, and He is the
avatari or fountainhead of unlimited avataras, who ful-
filled the requirements of some lack to complete the
svariipa (nature) of Krsna. This is my Sacinandana
Visvambhara!”

SCRIPTURAL REFERENCES REGARDING THE SRI
CAITANYA-AVATARA

Na caitanyat krsndaj jagati para-tattvam param iha: "He
is the Supreme Personality Sri Krsna Himself. He is the
Absolute Truth, one without a second. There is no truth
superior to Sri Krsna Caitanya Mahaprabhu." (CC Adi
1.3) My Krsna Caitanya Mahaprabhu is svayamm Bhagavan
Himself, the hidden avatara, and there is no greater truth
in the world than this. Although the Puranas narrate His
glory in an inconspicuous manner, all the Vedas, Puranas
and so many Sastras widely glorify Him and illuminate His
identity.



The Vedas (Svetasvatara 3.12) states, “mahan prabhur
vai puritsah sattvasyaisa pravartakah—That exalted person-
ality Sri Caitanya Mahaprabhu, is certainly the Supreme.
He is svami, the Master who propagates visuddha-bhakti to
those having sufficient intelligence.” “Yada pasyah pasyate
rukma-varnam (Mundaka 3.3)—When the jiva perceives
the Lord, he sees that His color is an extremely attractive
golden color.” “...suvarna-jyotih purusah—that golden
effulgent personality...” Manu also states, “rukmabham
svapnadhigamyam—That golden complexioned purusah
propagates the function of buddhi, that is bhakti.”

The Gita states, “aditya-varnam tamasah parastat—He
is luminous like the sun, and He is transcendental, beyond
this material nature.” Mahabharata (dana-dharma section)
states, “suvarna-varno hemangah—His limbs are golden
and He is continuously chanting...”

Srimad-Bhagavatam (11.5.32) says, “krsna- ¢
varnam tvisakrsnamn—He is Krsna Himself, -‘l‘l‘-\'\
appearing in a golden color and chanting the
two syllables krs and na...”

In this way, all the Puranas and Tantras describe
the avatara of Sri Caitanya, and rsis <%,
or realized sages have recorded their '\*‘;‘-
perception in countless sastras.

BHAGAVAT-TATTVA IS REALIZED BY THE

MERCY OF BHAGAVAN. PLIGHT OF THOSE
WHO DO NOT ACCEPT THE SHELTER OF
GAURANGA

The Lord manifests Himself to those upon whom
He bestows His mercy, and this form of self-
revelation is the only testimony. Sri
Prabodhananda Sarasvati has said:

b

ey

avatirne gauracandre vistirne prema-sagare

su-prakasita-ratnaughe yo dino dina eva sah
avatirne gauracandre vistirne prema-sagare
ye na majjanti majjanti te mahanartha-sagare

.,

1
{

“My Mahaprabhu is prema-marti, %/
the embodiment of divine love.
Ardently beseeching the fallen
living entities with all humility, /
He distributes His prema to aﬁ.”‘ '

)

"The Advent of Sri Gauracandra is like a vast ocean of
nectarean prema. One who neglects to gather the priceless
jewels from that ocean is certainly the poorest of the poor.
The golden moon of Gauracandra has now created a great
tidal wave in the ocean of prema, and those who do not dive
deep into that vast ocean will find themselves floating
instead on that great ocean of futile deeds and useless goals."

PREMA-MURTI SRI CAITANYA MAHAPRABHU’S
PASTIME OF MAKING HIS PREMA-DANA-LILA
AVAILABLE TO ALL CLASSES OF LIVING ENTITIES

My Mahaprabhu is prema-miirti, the embodiment of
divine love. Ardently beseeching the fallen living entities
with all humility, He distributes His prema to them. He
establishes prema in the hearts of the panditas by displaying
His vast erudition, and He favors the sense enjoyers by
instructing them to enjoy their sense objects in a mood of
detachment and thus gradually obtain prema. He makes
doctors and physicians qualified to administer the medi-
cine of prema to relieve the disease of material existence,
and He shows the renunciates how to perform continuous
krsna-bhajana by completely rejecting

all association with the material

world.

| NOURISHING THE DESIRE TO
= 4., SPREAD THE RELIGION OF
&~ ..+ < PREMA-DHARMA THROUGHOUT
o {5 THE WORLD

- To the degree that gaura-katha, topics
of Gauranga, are broadcast, mundane opin-
ions will fall mute. Like the rising sun,
Gaura-dharma will very soon manifest every-
.. where. SriKavi Karnapura has said:

’

: (> punimas-candalan api khalu
5 dhunimo’ khila-mala
lunimah sarmskaran api hrdi
tadiyan ati-drdhan
krpa devi tasya prakatayati
drk-patam iha cet
tada tesam antah kamapi

rasa-bhavafi ca tanumah

“If someone gets the mercy of Sri

_ Gaurangadeva, then undoubtedly he is

; " able to purify all, including the candalas, (low-class

“" dog-eaters) wash away all their sins, cut away their deep-

rooted samskaras of past bad impressions, and immerse their
hearts in an indescribable rasa."

[Translated from Sri Gaudiya Patrika 50/1]
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W e require the fullness of things. The plenary tran-
scendence is to be approached. The difficult

problem is to solve how we can do so. First of all we find
that the mind is meant for dealing with the external finite
things of this world. Our senses are reciprocated with the
objects, but these objects are found to be inadequate for
our purpose. When we are in search of more than is avail-
able here, or when we require a continuity of those very
things, we are simply denied. We cannot have our desir-
able objects in full, so we try to devise some means that a
continuity may be preserved.

THREE DIFFERENT QUALITIES

Here we find three different trends, [ mean, qualities.
One quality tends to appear for creating purposes, the
next for sustenance, and the third for destruction; thus we
have got three situations. When there is nothing, some-
thing comes up for our sensuous inspection, something
which was not in existence before or whose existence we
could not trace before, just like an entry on the stage. It
exists for some time, and then it takes its exit from the
stage. These are the three things we mark in this world,
whereas, in the Absolute, these are not the current condi-
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A Talk

[The following article is from Srila Prabhupada
Bhaktisiddhanta Sarasvati Thakura’s original
Harmonist magazine. This article was published
around 1930. We have left it as it was presented
there, without any editing, so that the respected
reader can taste the flavor of that magazine in
that era.]

tions, though they have got their existence in order to
foster the ecstasy of the Absolute.

We require to eliminate all sorts of undesirable imped-
iments. We require to get rid of the alloyed portions, the
defective portions, which we have incorporated with us.
All sorts of imperfections should be avoided.

THREE DIFFERENT ENERGIES

In the region of the Absolute we know there are three
different energies working, one of which is His ecstatic
energy by which bliss is conferred to us, and by which He
is found to be inebriated with the ecstatic exploitations.
That very Absolute indulges Himself in an ecstatic mood
and is delighted. And, when we find that He is delighted,
we, being more or less part and parcel of the transaction,
get a share as well; We, being not the mind but the soul
proper. When He is delighted, we necessarily get the
advantage of that delightful temper of the Absolute.
When He is surcharged with all beatific phases, we are
also endowed with a part of that as per our own eligibili-
ty, as per our affinity of serving Him, we enjoy a part.
Here, where we are passing through the nonabsolute
region, our enjoyment is nothing but depriving Him of



About Thc Absolute

Sri Srimad Bhaktisiddhanta Sarasvati Thakura Prabhupada’s talk
to Herr Baron H.E. Von Koeth and Herr E. G. Schulze

His enjoyment. We should take proper care not to carry
our defective ideas there. The passionate desires of this
mundane world need not be carried to the Absolute
region.

The second is the true energy, the energy of diffusing
true knowledge; and the third is existence. In the mun-
dane region, we find three things: existence, sustenance
and destruction. Destruction is a thing which is quite
undesirable here in this world. But in the Absolute region
we find the very association or separation has got a factor
in inebriating us. Here, we are deprived of something, we
are rather helpless. There, we get more opportunities of
serving Him in case of separation. The very procedure of
approaching Him is to realize the condition of separation.

Here, we do not find Him. The Absolute cannot be had
here, though we may have ample inclination of having
Him. The very formation of our equipments, the mind
and the senses, is quite inadequate to have an approach of
the transcendence, neither can we expect Him to be con-
fined here as one of the objects of phenomena. We need
not think that He should come under our sensuous juris-
diction. If He came as an object, we would accuse Him of
His finiteness. He is not to be dealt as one of the materi-
al objects which can be reciprocated by our senses. We
need not think so. He keeps Himself quite out of our
vision and out of the touch of our senses. Unless we have
devotional aptitude, we cannot invoke Him here. He does
not condescend to come to this region and become an
object of the activities of our senses. We should find out a
means to approach Him, and this is known as sadhana
bhakti, that is, the procedure to be adobted in our case.
The Supreme Lord has not given us any privilege of

exposing Himself to our senses. Phenomenal objects are
presented to us, for duping us, for deluding us.

A CASE OF SEPARATION

So we require to be in touch with Him, but He has
denied us this privilege. This is a case of separation.
When He, the lover, the center of all love, has denied the
beloved His presence, our inclination and activities
should double, or triple, to have His association. So this
sort of separation is an essential point, is the cardinal
point, that will help us to have the inclination of
approaching Him. All our attempts should tend to asso-
ciate with Him, because that association is denied for the
purpose of studying our heart. He has given us this facili-
ty to have an easy track to reach Him. The very condition
of separation is a good thing for His servitor, as he can
culture his affinity or inclination for the Absolute more
than when he is allowed to appear before Him. He has
intentionally deprived us of His presence.

He was found to be of a loving temperament, but the
lover has deserted us, and we are to folow Him. When we
are disappointed to have His presence, we should thank
our stars that our lover has gained much by dissociating
Himself from us. I mean, the Autocrat has got the right of
making Himself quite happy by denying His presence to
us. He finds Himself very happy by deserting us, and we
are to submit to His pleasure and wish, we are to submit to
His whims. We must abide by His decision. This I consid-
er to be service. That is, | need not satisfy my senses by
approaching Him.!

But when he has managed to shut Himself off from my
senses, I know He wants that I should acquire more affin-
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ity for Him, and He has given me that opportunity. If He
came within our perception, we would simply gratify our
senses, which would be a detriment to our cause and
would prove an obstacle to our service. An illustration is
quoted:

One infinitesimal absolute was fanning the Absolute
Infinity. The moment he thought that the Lord was
delighted by his services—that the Master had accepted
his services—he became overpowered and could fan no
more. Thus he became negligent in offering his services.
The fanner should have known that he aught not to satisfy
his senses by stopping his services by considering that the
Master had accepted his services. He should not have
become inebriated, because it proved rather a bar to his
offering further service.?

SERVICE IS BEST OFFERED BY CHANTING THE
NAME

Instead of being taken away by our emotional senti-
ments, we should always be alert in offering our service.
Service is best offered by chanting the Name. The Supreme
Lord is keeping Himself at a distance and we are to seek
after Him; this is the proper way of chanting the Name.
The Name of the Absolute should be chanted continually
so that we may be mindful and not diffident to offer our
services. As soon as we show our diffidence to serve Him,
and stop chanting His Name, we are necessarily led to lord
it over this phenomena, and we get a quite different occu-
pation. The occupation or the sole function of the soul is
nothing but to associate himself with the Supreme Lord.
As soon as we are negligent of our services, we miss the
opportunity of associating with Him. We are His eternal
servitors (bhaktas) and as such we have no other occupa-
tion but to serve Him. If we neglect this injunction, we
will have to become engaged with temporal things. But
these engagements will not be continued for long. They
will cease to exist.

The transcendental Name is quite different from the
ordinary sounds. The ordinary sounds carry the impres-
sion of things of this world for our own purposes. All
things of this phenomena are meant to serve us; but we
are to serve Him. Service is to be rendered to the
Absolute, and we need not hanker after receiving service

from the non-absolutes. Anything done for the purpose of
our own self, is not service. Whatever is offered to the
Absolute is known as service or bhakti. When the service
is done properly, when it is not dominated by some regu-
lation, that service is pure. All gnostic transactions or
associations with the mundane things are quite opposed
to service, because they are meant for our own purpose
and not for the purpose of the Absolute. When we know
we are absolute infinitesimals, our vision is then fully
restricted to the Absolute Infinity and not to any non-
absolute thing.

BHAKTI AND UNCONDITIONAL SURRENDER

Devotion or bhakti is the policy of approaching Him,
and unconditional surrender should be performed at all
costs. When we surrender, we will have an opportunity of
depending on Him fully, otherwise we will be thinking of
other things, whether or not the Absolute is at all pre-
pared to from this troublous region.
Unconditional surrender will give us the assurance that
we will be rescued from the worldly affinity. If we chant
the Name continuously, we will be able to get rid of our
inclination of accepting worldly things; we will be simply
relieved from the invasion of phenomenal finite objects.
So chanting should be the process. We need not trouble
ourselves in the beginning to enter into the details of the
Absolute; the very chanting of His Name will take us to
Him.

This world is a place of trial. We are to educate our-
selves in the transcendental science. We should not fail to
do so now that we have got a human frame, We must avail
our present opportunity, leaving aside everything else for
our next life. This life should be engaged solely in the pur-
suit of the Absolute, and that sort of pursuing will be
effected if we adopt the process of devotion.

We have very little to do with worldly people, but we
have everything to do with those who are engaged in the
service of the Supreme Lord. Association with people,
who are busy with their limited temperament, will not be
congenial for our purpose, for we should not culture our
enjoying temperament as people are doing. If we have to
meet an undesirable person, we should always make it a
point to proselytize him in the transcendental education.

rescue us

I The above paragraph is applicable only to the pure devotees, like Srimati Radhika. In the mood of Radhika,
Mahaprabhu says: “Apana-duhkha, sabe vafichi tanra sukha, tanra sukha amara tatparya | more yadi diya duhkha, tanra
haila maha-sukha, sei duhkha mora sukha-varya—I do not mind My personal distress. I only wish for the happiness of
Krsna, for His happiness is the goal of My life. However, if He feels great happiness in giving Me distress, that distress

is the best of My happiness.”

2 This paragraph applies to a disciple serving the Deity or his Gurudeva. It does not refer to the pure devotee.
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“We shoqld penetrate the deeper existence....We require

to have a peep into the Absolute.””

The only aim of our life should be to make progress
towards that concealed transcendental region. People
may accuse us that we are talking of mysticism which
cannot be examined by the senses. But we do not talk of
mysticism, we talk of positivism. As seekers of positive
knowledge, we should try to peep into the veiled region.
People are busy in examining things from the point of
view of illusory identities. Seeming positions are not to
be confused with the actual positions, as a wrapper
(envelope) should not be considered to be the letter.

We should penetrate the deeper existence. The outer

case, the bahiranga maya-sakti, external illusory energy,
has produced paraphernalia to be measured by our senses,
but this sort of measuring is not at all congenial to our
purpose. We require to have a peep into the Absolute.
We should not take our physical and astral bodies to
be our real self. At present we know nothing, due to

ignorance, and this ignorance is to be dispelled. We can-
not deny the fact that we will have to die and leave this
fleshy tabernacle. We cannot retain it, so the real owner
of the body should be targetted first. This is svarupa-
jnana. We should not be know by not our bodies.

The external aspect of Sree Krishna is prohibitive. As
long as we know we are seers, He will not discose our-
selves as seers, He will not disclose Himself to us. He will
show us His bluish-black face, but only when we are eligi-
ble to see Him and be attracted. His beauty should not be
should not be enjoyed by us, but our beautiful transcen-
dental form should be shown to Him for His pleasure. As
soon as we show Him our spiritual beauty, He will disclose
Himself to us. Then we will have no occasion to remark

that the bluish-black face should not be the face of the
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n maya or illusion, it is difficult for us to digest the
I truth that “I am small.” We don’t like to digest this and
that is the rub. Our inner evil tendency is to capture the
right of others, but we are to understand what is freedom.
Here we really are accustomed to think that we can
encroach over the freedom of others of the environment.
That is the disease. Alternately, the reactionary tendency
is to think, “I shall commit suicide, that is, let us enter the
tomb, samadhi. If I cannot exercise my freedom on the
environment outside, then rather I shall enter the tomb,
the grave, but I won’t accept slavery, the serving attitude
to the environment.”

We are frightened of becoming a servant. “I want to be
an exploiting unit, but not a serving unit, that I shall give
my freedom to another superior hand.” It is there where we
shrink away and that is the inner defect. By freedom we
understand that we have freedom to exercise right over
the environment. But why should we not accept service for
the environment? Why? We think that we shall be reduced
to the minimum position. But to do for others, to become
a servant, is healthy for us and there we can thrive. We can
thrive by serving the environment, and especially the Lord
of the whole. We think that when we are rendering serv-
ice, we are dying. That false temperament, has grown with-
in us, and that is a foreign element which has covered the
jwa proper. It is a bitter pill to swallow.

SERVICE PROPER: DIE TO LIVE

So what is service proper? Hegel’s philosophy is: Die to
live, dissolve your ego as it is at present. Dissolve it mer-
cilessly, die. Die means to dissolve mercilessly. Throw
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yourself into the fire and you will come out with a bright
self. Learn to die as you are: That mentally concocted
body, that concocted energy. To take the name of the
Lord and die.

Forget yourself as you are at present and you will find
your proper self there that does not die. Death is ordained
for our existence, so give to death that part of you that is
ordained to die, and the eternal part of you will remain.
But Mahaprabhu has discouraged the physical death. He
told Sanatana Gosvami :

sandtana, deha tyage krsna yadi paiye
koti-deha ksaneke tabe chadite pariye

“l am ready to die millions of crores of times in a second if
that would give me Krsna , but that dying is nothing.” (CC
Antya 4.55)

This physical death is tamasika, ignorance; it is very
much of a lower bait. Not only physical death, but real
death, the wholesale death, is necessary. Then also I may
only get that tatastha, borderline, stage. But Mahaprabhu
says, “Die or not die, go on with the cultivation of Krsna
consciousness with the company of a sadhu. Go on with
the company of a devotee of Krsna. Try to accumulate
that internal wealth by whatever means possible.”

DEDICATION TO THE AUTOCRAT

This internal capital can be had only from the sadhu.
Wherever you can get it and with whatever price you
must pay, try to secure that innermost wealth. Not mere
physical death or mental death has the reach to take you



e Highest Degree
of Dedication

Sri Srimad Bhakti Raksaka Sridhara Gosvami Maharaja

to that higher stage. You are to dive deep into Krsna con-
sciousness. Wherever and whenever you find someone
with such strong attachment for Krsna, you must try to
secure it from him at any price and that will be the best
utilization of your life and energy. You are to purchase the
higher thing and that is also at the sacrifice of the higher
type of substance within you. You are to have innermost
hankering and the transaction will be by the surrendering
of your innermost existence. The encasements, the phys-
ical encasements and mental encasements of different
types are many: bhiir, bhitvah, svah, mahah, janah, tapah,
satya. There are so many varieties and types of physical
and mental encasements. These so many subtle encase-
ments from gross to finer do not end only in Viraja and
Brahmaloka, but even consciousness where the dedica-
tion is intense to its highest capacity, and that is dedica-
tion to the Autocrat. Dedication there is to the Autocrat,
not to a constitutional king where there is justice, but ded-
ication to Krsna, to that Autocrat where everything can
happen! The highest degree of dedication is necessary
there. The gain is also similar; it is also of the highest type.

As much as you risk, so much you can expect to gain.
That is, Mahaprabhu gives the direction: “Don’t be a
miser, but surrender yourself to the Autocrat, the
Absolute Good, and you will be the best gainer!” If you
find a proper place, then give yourself totally, atma-
niksepa. We have come to the proper place to offer our
service, and Krsna is the highest bidder. He is the highest
bidder in the auction and He will pay most. He will pay so
much that none can match His bid. He is the highest cap-
italist. But He is whimsical and He is prodigal! Krsna is

only known and knowable by the highest type of love and
affection. Bhaktyaham ekaya grahya (SB 11.14.21): “By
bhakti alone 1 can be approached, not otherwise.
Exclusive devotion is necessary for you to come to Me.
There is no other way.”

naham vedair na tapasa

na danena na cejyaya
Sakya evam-vidho drastum
drstavan asi mam yatha

“It is not possible to see Me in this form, as you see Me now,
merely by studying the Vedas, practicing austerities, giving in
charity or performing sacrifices.” (BG 11.53)

“In no way am [ approachable except by exclusive devo-
tion.” We are not satisfied by ordinary things which are
available in nature. We have come to try for our prospect
of something so high, so rare, so real. Krsna tells Arjuna:

hato va prapsyasi svargam jitva va bhokdyase mahim
tasmad uttistha kaunteya yuddhaya krta-niscayah

“If killed in battle you will attain heaven, or by gaining vic-
tory you will enjoy the Earth. Therefore, O Arjuna, being
confident of success, rise for battle!” (BG 2.37)

For him to give up the fight would be ruinous. Our cam-
paign is so adventurous! If we are successful we have got the
highest thing, but if unsuccessful then our prospect and our
whole life is gone, gone! With this risk we have come to
search for the most precious thing. We must remember this
and not go back. We are to proceed with the search and
enquiry, for if He is known then everything is known. With

SUMMER 2002 ¢ 17



this temptation we have come: “Yasmin jiiate sarvam
idar vijiatam bhavati, yasmin prapte sarvam idam praptam
bhavati, tad vijijidasasva tad eva brahma.”

Try to have experience about the root of everything,
then everything will be at your command and in your
hand. Krsnanusandhana: search for Sri Krsna What is
that Brahma, that Parabrahma, and all these stale things?
Krsna is the very gist of them. Krsna consciousness is
necessary. Everything is His, He has the monopoly. So,
search after Krsna. He is such, He is an Autocrat but He
is a thief and He is a cheat!

“GOPI, GOPI, GOPI,...”

Mahaprabhu, one day in Navadvipa, was taking the
name, “Gopi, Gopi, Gopi...” One gentleman who was
from an educated class of that time objected, saying: “O
Pandita, O Nimai Pandita! Why do You take the name
‘Gopi, Gopi, Gopi’? That recommendation has not been
found in any Sastra, but we have found the name of Krsna
in some scriptures and there it is told that some sort of
good result may be expected by chanting that. So you may
take the name of Krsna, but why do you take the name of
‘Gopi, Gopi, Gopi? It is out of the scriptures. Are you
mad? What do you do, wasting your time? You are a bril-
liant scholar, but what is your degradation, deplorable
degradation?”

Mahaprabhu was in a mood of “Who will take the name
of Krsna? He is a traitor! Just see how He has treated the
gopis! With so much sincere love they approached Him,
but then He was so cruel that He left them and went
away, leaving them, and so I shall teach you a lesson!”
And Mahaprabhu went to beat that gentleman with a
stick. That man thought Mahaprabhu to be stark mad. He
thought Nimai Pandita to be finished, totally mad, and
ran away! Returning to his own group, he told, “Nimai
Pandita came to strike me with a bamboo stick. Now we
must have to teach Him a good lesson!”

Mahaprabhu said, “Don’t take the name of Krsna! He is
very cruel, a treacherer (a cheat). He gives hope to His
servitors and then flies away. So don’t go to that side. We
shall rather worship the gopis who can give but cannot
come back. They can approach us, but they do not come
back to retrace... We must worship them!”

THE HIGHEST GIVER, THE HIGHEST DICTATOR

The foremost gopi is Radharani. She is the highest
giver, the highest dictator. None can venture to come
beside Her except Vrajendra-nandana. She is mahabhava-
svariipini. Sacrifice at its zenith is there; the highest stan-
dard ever is eternally represented there. Nowhere else is
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there such sacrifice, self-giving, or self-surrendering. It is
beyond all standards ever known to the world of scrip-
tures. Laksmidevi has no place near Krsna, and similarly
Narayana cannot approach towards Radharani, nor even
Dvarakadhisa, Mathuresa, nor even Gopesa, what to
speak of others. It may seem that all the gopis were of
equal rank in the rasa dance, but some fine jealousy arose
in the mind of Radharani, and after showing Her superi-
ority in chanting, dancing and so on, She suddenly disap-
peared. She conquered the common gopis, and after
defeating them She disappeared suddenly. Krsna unex-
pectedly found Himself vacant. All the source of His
energy was coming from that one point, and the dance
was taking place. But when that very vitality was taken
away He was feeling himself vacant. He searched after
Her but could not find Her. He then stealthily left the
company of all the gopis in search for Srimati Radharani.

‘Radha-madhava hrdaye tat yaya brajasundari.” Jayadeva
Gosvami said that so many gopis are on one side but they
are outweighed by Radharani. They are all abandoned
and Krsna goes out to search for Her. This is also admit-
ted in Mahaprabhu’s discussions with Ramananda Raya,
where it is told that there is a categorical difference
between the quality of the loving service of the gopis and
that of Radharani. | composed one verse that tells that at
every point in Srimad-Bhagavatam there is the presence
of Srimati Radharani, because She is the goal there:

yad amiya-mahima-srir-bhagavatyah kathayam

prati-padam anubhiitarh capy alabdhvabhidheya
tad akhila-rasa-mirti-syama-lilavalambham

madhura-rasadhi-radha-pada-padmam prapadye

She is the conclusion to be established in Bhagavatam
by so many description of events, so many stories of devo-
tion, and so forth. The highest aim of Bhagavatam is to
establish radha-dasyam, service to Radharani, and every-
thing in Bhagavatam is preparatory towards that end. But
still Her name is not mentioned anywhere in Bhagavatam.
Everywhere in Srimad-Bhagavatam every word is used
only to prove Her noblest position, but still no name is
expressively given there for Her. Krsna is akhila-rasamrta-
miirtih. He is the combination of all sorts of ecstasies, and
the main support of that akhila-rasamrta-miirtih is Sri-
mati Radhika. She is the only support of that lila of
Syama, the sole support, the fountainhead of madhura-
rasa. 1 surrender myself to the holy feet of Srimati
Radharani who is the only support, the gist, the all-in-all
of the whole life of akhila-rasamrta-miirtih: He who con-
sists in Himself of all sorts of high rasa, ecstasies. She is
His only support 2nd [ surrender myself to Her holy feet.”

% [Courtesy—Sermons of Devotion]



A rya-rsis have glorified Srimad Bhagavad-gita as
Upanisad-ciidamani, the crest jewel of all the
Upanisads. In comparison to other Upanisads, Sri Gita
specifically establishes Bhagavan's lilamayatva (being
endowed with lila). Also, in the verses that sing the glo-
ries of Gita (Gita-mahatmya), it has been described as the
essence of all Upanisads.

sarvopanisado gavo
dogdha gopala-nandana
partho vatsah su-dhir bhokta
dugdham gitamrtam mahat

“This Gitopanisad, Bhagavad-gita, the essence of all the
Upanisads, is just like a cow, and Lord Krsna, who is famous
as a cowherd boy, is milking this cow. Arjuna is just like a
calf, and learned scholars and pure devotees are to drink the
nectarean milk of Bhagavad-gita.” (Gita-magatmya 6)

The speaker of Gita, which is a part of Mahabharata, is
Devaki-nandana Sri Vasudeva. However, in the above
verse it is said ‘dogdha gopala-nandana’ i.e. the milkman
(speaker) is Goparaja-nandana Krsna. It is thus clearly
understood that Vrajendra-nandana Vrndavana-bihari
Sri Krsna alone is the speaker of Sri Gita. Although He
has spoken Gita in His Vasudeva form, His own state-
ments have revealed His real rasamaya-svariipa. Our
gosvamis have indicated in their literatures that another
name of Mother Yasoda is Devaki, and Devaki-putra (the
son of Devaki) is indeed another name of Yasoda-putra.
Although Devaki-putra Vasudeva is apparently the speak-
er of Sr1 Gita, Sri Nanda-nandana Krsna is the actual
speaker.

By discussing the beginning, the conclusion, and so on
of Sri Gita, it can be understood that Sri Krsna alone is

§fi Gitopanisade
Atma-nivedana

Self-surrender in Bhagavad-gita

Sri Srimad Bhakti Prajnana Kesava Gosvami Maharaja

the Supreme (parama-deva), and the topmost worshipable
reality. He is worshiped only by bhakti, and prema-bhakti
is the climax of that worship.

Now we will discuss the nature and development of
atma-nivedana explained in Sr7 Gita. From an external
point of view, the instructions of Gita are universal. From
karmarpana (offering the results of activities) up to
Saranagati (surrender) and atma-nivedana (full self-sur-
render)—everything related to bhakti is sung there in
condensed form.

Atma-nivedana is of two kinds—ordinary (common)
and extraordinary (uncommon). In Sr1 Bhakti-sandarbha,
Srila Jiva Gosvamipada has classified these two types of
atma-nivedana: ordinary atma-nivedana is bhavam vina,
devoid of any sthayi-bhava or permanent mellow, and
extraordinary atma-nivedana is bhava vaiSistena ca,
endowed with specific bhava or permanent mellow.

“Tadetatma-nivedanam bhavam vina bhava vaisistena ca
drsyate’ (Bhakti-sandharbha 309 anuccheda). To illustrate
the first type, Srila Jiva Gosvamipada has quoted the fol-
lowing verse from Srimad-Bhagavatam (11. 29.34):

martyo yada tyakta-samasta-karma
niveditatma vicikirsito me
tadamrtatvam pratipadyamano
mayatma-bhiiyaya ca kalpate vai

“A person who gives up all fruitive activities and offers him-
self entirely unto Me, eagerly desiring to render service unto
Me, achieves liberation from birth and death and is promot-
ed to the status of sharing My own opulences.”

To illustrate the second type, bhava-visista atma-
nivedana, he has quoted the statement of Sri Rukmini-
devi in the verse:
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tan me bhavan khalu vrtah patir anga jayam
atmarpitas ca bhavato "tra vibho vidhehi
ma vira-bhagam abhimarsatu caidya arad
gomayu-van mrga-pater balim ambujaksa

“Therefore, my dear Lord, | have chosen You as my husband
and [ surrender myself to You. Please come swiftly, O
Almighty One, and make me Your wife. My dear lotus-eyed
Lord, let Sisupala, who is like a jackal stealing the property
of a lion, never touch the hero's portion.” (SB 10.52.39)

Here the word bhava means sambandha, relationship in
terms of raganuga bhakti in dasya-rasa, sakhya-rasa and so
on. According to Bhakti-sandarbha verse 309, ‘bhava
vaisistena’ refers to four bhavas--dasya, sakya, vatsalya,
and madhura bhava. The atma-nivedana at the lotus feet
of Bhagavan which is endowed with any one of these four
bhavas or specific relationships is bhava-yukta atma-
nivedana, and the atma-nivedana that is performed at the
lotus feet of Bhagavan before the awakening of any of
these four bhavas is called bhava-hina atma-nivedana.

Bhava-hina atma-nivedana is visible in the life of Sri
Bali Maharaja, and Srila Jivapada has shown this else-
where in his Sandarbha. Sri Bali Maharaja's dasya is bha-
vahina dasya, devoid of any bhava or sambandha, and is
not raganuga-dasya. The most confidential and topmost
instruction of Gita is:

sarva-dharman parityajya

mam ekarm Saranam vraja

aham tvam sarva-papebhyo
moksayisyami ma sucah

“Completely abandoning all bodily and mental dharma, such as
varna and asrama, fully surrender to Me alone. I shall liberate
you from all reactions to your sins. Do not grieve.” (BG 18.66)

The sloka of Srimad-Bhagavatam beginning ‘martyo
yada tyakta-samasta-karma,’” quoted by Srila Jiva Gosvami
as an example of bhavahina atma-nivedana, and the sloka
‘sarva-dharman parityajya,” which is the topmost instruc-
tion of Gita, convey the same meaning. Moreover, ‘aham
tvam sarva-papebhyomoksayisyami ma sucah’ is only the
explanation of the words ‘vicikirsito me’ (desirous of doing
something special) clearly instructs bhavahina atma-
nivedana for the common masses.

Now we have to consider whether or not the indication
or hint of bhava-yukta atma-nivedana is given in Gita. An
intelligent lover, who is the object of love for everyone, will
speak to common people in a general way about affection-
ate service to him. If his beloved is also present among the
general people, then, in midst of his general topics, he will
hint to his beloved in a hidden manner about how to please
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him in a special way. Sri Krsna, while aiming at
Although  ordinary
people will be unable
to understand such
hints, those who are
extraordinarily dear to
him will certainly be
able to comprehend
them.

Similarly, vidagdha-
ciidamani, the crest
jewel of intelligent
lovers, Gopala-nan-
dana Sri Krsna, while
aiming at ordinary
people, has given
hints about extraordi-
nary service or
extraordinary atma-
nivedana (bhava-yukta
atma-nivedana)  for
those who are so
desirous. What to
speak  of  karmis
(fruitive workers), even jiiana-misra-bhaktas cannot
understand such hints. On the other hand, bhaktas who
desire an extremely intimate relationship with Him in
raganuga-bhava not only comprehend His hints about
bhava-yukta atma-nivedana, but also realize His clear
instructions on the subject.

In the Tenth Canto, Sri Rukmini-devi prays to Sri
Krsna in her letter: “Tan me bhavan khalu vrtah patir anga
jayam..., I accept You as my husband and fully dedicate
myself (atma-nivedana) at Your lotus feet.” Here, atma-
nivedana is performed by possessing kanta-bhava, a conju-
gal relationship, in the heart.

Bhava-yukta atma-nivedana is clearly expressed in
Bhagavad-gita (10. 9-10) and (11.44). There, Sri Bhagavan
has said:

ordinary people, has given
hints about extraordinary
service or extraordinary
atma-nivedana for those

who are so desirous. What

to speak of karmis, even

understand such hints. On

relationship with Him in
raganuga-bhava, not only

but also realize His clear
instructions on the subject.

mac-citta mad-gata-prana
bodhayantah parasparam
kathayantas ca mam nityam
tusyanti ca ramanti ca

“Those whose minds are absorbed in Me and whose lives are
wholeheartedly devoted to My service, derive great satisfac-
tion and bliss from constantly enlightening one another
about My tattva and performing kirtana of My name, form,
qualities and pastimes.” (Gita 10.9)

tesam satata-yuktanam
bhajatam priti-pirvakam

jnana-misra-bhaktas cannot
the other hand, bhaktas who

desire an extremely intimate

comprehend His hints about
bhava-yukta atma-nivedana,




dadami buddhi-yogam tam
yena mam upayanti te

“Upon those who perform bhajana to
Me with love, yearning for My eternal
association, I bestow the transcen-
dental knowledge by which they can

come to Me.” (Gita 10.10)
o
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rsna is say-
ing: “Those whose
minds and lives are devoted
to Me and who always meditate on Me,
always speak about Me and derive satisfaction in Me
alone. Their minds feel relaxation and comfort only by
thinking about Me, and they are constantly desirous of
perpetual union with Me. I bestow upon such bhaktas
buddhi-yoga, transcendental intelligence and knowledge
by which they can attain Me.”

Most Gita commentators, including Srila Sridhara
Swamipada, explained these two slokas from the perspec-
tive of common people only. However, vidagdha-siromani
Sri Krsna cannot check Himself from speaking the core
instructions, even in the midst of speaking His general
instruction. That essential instruction is to render
visrambha-seva, intimate loving service unto Him. These
commentators give a general explanation of the component
‘ramanti ca’ in their purport which is similar to the explana-
tion of ‘tusyanti ca’. Thus, there remains no specific signifi-
cance to the phrase ‘ramanti ca’. However, unless there is a
specific meaning to these words, there would have been no
reason for Krsna to use them. Srila Baladeva Vidyabhasana
Prabhu and Srila Visvanatha Cakravarti Thakura have
therefore excluded the general meaning of ‘ramanti ca’ and
have only accepted its specific meaning through its verbal
root (which carries its innate meaning). Ram-dhatu i.e. the
verbal root ‘ram’, means ‘krida’, sport or play. Use of the ver-
bal root ‘ram’ not only indicates bhava-yukta atma-nivedana,
but it indeed also indicates the topmost among all bhavas--
madhura-bhava-yukta atma-nivedana.

ok

Srila Baladeva Vidyabhiisana Prabhu has said in his
commentary: ‘ramanti ca yuvati-smita-kataksadisu eva
yuvanah. Only that atma-nivedana that is characterized
by accepting Bhagavan as the object of madhura- priti is
referred to here. That kanta-bhava (conjugal relation-
ship) has the attributes of smiles, sidelong glances and so
on. Srila Jiva Gosvamipada quotes a part of Sri Rukmini-
devi's letter (tan me bhavan khalu vrtah patir...), as an
example of bhava-yukta atma-nivedanam, which has the
same meaning as the inner meaning of the ‘ramanti ca’
portion of the Gita's sloka.

Srila Visvanatha Cakravarti Thakura gives a similar
meaning for ‘ramanti ca’. He explains that raganuga-
bhakti is expressed in these words of Bhagavan. The only
satisfaction and delight of the ananya bhaktas is the per-
formance of bhakti. This is the secret. Even in the stage of
sadhana they attain satisfaction by the unobstructed per-
formance of bhajana. While meditating on their future
stage of perfection, sadhya-dasa, they experience delight.
In other words, they enjoy with their Prabhu, Krsna, with-
in their minds.

In Arjuna's words:

iteva putrasya sakheva sakhyuh
priyah priyayarhasi deva sodhum

“O Deva, just as a father forgives his son, a friend tolerates a
friend, or a lover excuses his beloved, please forgive all my

offences.” (Gita 11.44)

Here, the subject of atma-nivedana that is endowed with
dasya, sakhya, vatsalya, and madhura bhavas, has been
clearly expressed. ‘Dadami buddhi-yogam tam yena mam
upayanti te. Here, the prominent mahdjanas, Srila Baladeva
Vidyabhiisana Prabhu and Srila Cakravartipada, express
that ‘buddhi-yoga’ is suggestive only of bhava-yukta sadhana,
(sadhana endowed with bhava [relationship]).

Srila Baladeva Vidyabhiisana Prabhu states in his com-
mentary: “l am svabhakti-rasika, the enjoyer of the rasa
derived from the happiness of My own bhakti, and I bestow
upon My devotees that buddhi-yoga by which they attain
Me. I inspire their buddhi in such a manner that they can
understand Me, who am replete with unlimited qualities
and majesties. Thus, they can attain Me by their worship.”

Srila Visvanatha Cakravarti Thakura has said in his pur-
port to this verse: “I bestow upon them buddhi-yoga. 1
inspire that buddhi-yoga within their hearts’ tendencies.
That buddhi-yoga cannot be achieved by individual efforts,
nor can it be obtained from anyone else. It is bestowed by
Me alone, and only such bhava-yukta sadhakas can receive
it. This is the meaning of Krsna’s words.”

(Translated from Sr7 Gaudiya Patrika 2/8)
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T here are many reasons for an dasurika or godless
nature. However, in this present article I am dis-
cussing three that are prominent—namely, lust, anger
and greed. These three propensities have been described
as doorways leading to hell and destroyers of the soul.

Bhagavan is the sole master and enjoyer of creation.
When we forget this, a strong desire to enjoy this visible
world is born within us. When desires are unfulfilled they
give rise to anger, under the influence of anger we become
frustrated, and like the jackal’s plea of “sour grapes” I we
portray the act of renunciation. Lying at the root of this
kind of pretentious renunciation is a greater greed and
desire for sense gratification. It is one more layer of mate-
rial desire. Unless a person crosses beyond these levels of
bhoga and tyaga, enjoying and rejecting, and becomes sit-
uated on the platform of the soul, he cannot understand
the message of Godhead and he will thus continue to
remain under the influence of an asurika mood.

If we want to make progress on the path of auspicious-
ness for the soul by becoming free from an asurika exis-
tence, then the only method is to act according to the
injunctions of $astra. Irresponsible, independent and
unlawful acts are all born of lust, by which one will never
be able to cross beyond anger and greed and obtain true
happiness and the ultimate destination. Thus, who will
reveal how ‘in the dispensation of providence’? mankind
can obtain peace or the ultimate destination? Sastra is

Bhagavanera

The Message of Godhead

Sri Srimad Bhaktivedanta Swami Maharaja

our only support. If we work according to its injunctions
we can receive freedom from unlawful and whimsical acts.

The age in which we presently live is called Kali-yuga,
the dreadful age of quarrel and hypocrisy. Almost all peo-
ple of this age have short lives, dull intelligence and mis-
fortune, and are always persecuted by disease and distress.
Consequently, they do not have a natural inclination for
the instruction of $astra. Practically all the religionists of
the world, be they Hindu, Muslim, Christian, and so on,
live whimsically by transgressing the laws of their own
scriptures. All these people, what to speak of following
the laws of Sastra, misinterpret them. They gradually
become firmly established in an asurika nature in the
form of sense enjoyment born out of their worldly desires.
Bhagavan and His devotees are always concerned how to
rescue the kali-hat jiva, conditioned souls frustrated by
the effects of Kali-yuga.

The Vaisnava devotees of Bhagavan are like desire-ful-
filling trees and oceans of mercy. In order to deliver the
jwas tormented by Kali, the Vaisnavas, even after fulfill-
ing whatever desires or prayers the jivas have, make
arrangements to establish their sambandha, their rela-
tionship with Bhagavan. Whatever means the Saviour of
the fallen, Gaurasundara Sri Caitanyadeva, has pre-
scribed, after having seen the jivas’ miserable condition is
alone the sole injunction of the $astras for all common
people.

1Once a jackal came across a grapevine. The tasty looking fruits hung high above his head, and as he tried to reach up
and pick one, he found to his dismay that it was beyond his grasp. Again and again he tried but to no avail. Finally, he
scorned in frustration: “The grapes are sour,” and ran off with his tail between his legs (Pafica-tantra stories).

2 “In the dispensation of providence” means the living entities reception of his karma-phala, or the fruits of pious and

impious deeds.
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Purifying the heart through the study of the Vedas,
Vedanta and its supplimentary parts was possible in other
ages, but that is now no longer feasible. The previous sys-
tem required maintaining strong celibacy, which is beyond
the capacity of common people nowadays. Therefore, peo-
ple with many impurities cannot gain anything through
study of Veda and Vedanta. To explain Vedanta to these
unqualified people devoid of samskara is a total waste of
time. Sri Caitanyadeva indeed bestowed His mercy to this
kind of kali-hat jiva. Consequently, those who are unable
to accept the mercy of Sri Caitanyadeva will remain
deceived forever. s there any doubt about this?

Those fortunate people who, after deliberating upon
the compassionate process of Sri Caitanya, have become
able to receive it, are no longer ‘in the dispensation of
providence’ punishable by maya. However, for those
under the control of the beginningless cycle of karma and
tormented by maya, Bhagavan has arranged karma-yoga.

Learned scholars say that after wandering amongst
8,400,000 species of life, (900,000 types of aquatics,
2,000,000 species of immobile life, trees, mountains and
so on, 1,100,000 species of insects and worms, 1,000,000
species of birds, 3,000,000 species of animals and 400,000
species of humans in the gradual development of the state
of material consciousness), one is born within the human
society in India. How many millions of years pass by, wan-
dering throughout the various aforementioned species? It
is uncountable. Therefore, even after obtaining birth in
India, if we remain floating in the grip of maya, sinking
and surfacing, ‘in the dispensation of providence’ there
will be no limit to our misfortune. Therefore Srila
Kaviraja Gosvami has said:

bharata-bhiimite haila manusya-janma yara
janma sarthaka kari’ kara para-upakara

“One who takes a human birth in the land of Bharata (India)
should make his life successful, and then work for the ulti-
mate benefit of others.” (CC Adi 9.41)

The success of human life is attained by following the
guiding path of those mahajanas from Bharata. The sages
of India have endeavored to find liberation from the
hands of maya and to become like a particle of dust at the
lotus feet of Bhagavan. Such endeavors are not to be seen
in any other place on the earth.

We can see in other places, especially in Western
countries, that there has been great research and
progress made in material science, which is only based
on the mind and body created by maya, the deluding
potency. For this reason, Western people who are ‘in the
dispensation of providence’, receive no rest of any kind.
Indian people, being fond of imitating such people, are
also walking on the path of destruction. At present they
have given up their own culture to become beggars at the
doors of others, and under the influence of this ‘dispen-
sation’ of maya, they boldly claim themselves to be an
independent nation. There is nothing to gain by that.

The process and means of perfection in the eternal
sambandha, abhideya and prayojana between the infini-
tesimal soul and the infinite Supreme have never been
discussed in Western countries. Therefore, although these
countries prosper from the mundane point of view, they
are tossed about in the painful burning poison of materi-
alism, and Indians also become corrupted in that burning
poison, thinking themselves successful. Now many
Western thinkers are looking towards India for peace, and
therefore we can maintain a firm belief that the message
of peace from India will soon arrive within their ears.

Bhagavan Sri Krsna, considering the distressful future
of the living entities, instructed the Bhagavad-Gita and
His instructions flowed from His lotus mouth like a paci-
fying shower onto the poisonous fire of materialism.
There is a need to understand the great difference
between general karma and the karma-yoga mentioned in
the Bhagavad-gita. At present there are many who identi-
fy themselves as karma-yogis in a so-called karma sam-
pradaya. Nevertheless, they are seen enjoying the fruits of
their own work.

In many places in Bhagavad-gita, Bhagavan Sri Krsna
has referred to the process of buddhi-yoga. The meaning
of buddhi-yoga is bhagavad-bhakti and Sri Krsna has said:
“dadami buddhi-yogam tam yena mam upayanti te” (BG
10.10)—"I bestow the transcendental knowledge by which
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they come to me.” Elsewhere He has said: bhaktya mam
abhijanati (BG 18.55)—“It is only by unalloyed bhakti
that one can behold Me; that is, know Me in truth.” He
has also said: “bhaktyaham ekaya grahyah” (SB 11.14.21)—
“l am to be obtained by unalloyed devotional service.”
Therefore the buddhi-yoga by which one can obtain Him
is none other than bhakti. It is a well-known fact that one
can attain Bhagavan through bhakti; consequently one of
His names is bhakta-vatsala, one who is especially affec-
tionate towards His devotees.

Through buddhi-yoga one can adopt karma-kausala,
the art of work, and by that art alone mankind can be
peaceful or find rest ‘in the dispensation of providence.’
We can clearly see the mood of buddhi-yoga in the
Bhagavad-gita (2.39, 40):

esa te 'bhihita sankhye [ buddhir yoge tv imarm srnu
buddhya yukto yaya parth | karma-bandham prahasyasi

“O Partha, thus far | have explained this knowledge of
sankhya-yoga,3 but now I will impart to you the science of
bhakti-yoga, by which you will become freed from the
bondage of this material world.”

nehabhikrama naso 'sti [ pratyavayo na vidyate
svalpam apy asya dharmasya [ trayate mahato bhayat

“Endeavors on the path of bhakti-yoga are neither fruit-
less nor subject to loss. Even a little progress frees one
from fear and the greatest of dangers in this material
world.”

It is a very difficult affair for the people of the modern
world to discover peace by the analytical method of
sankhya-yoga. However, the peace one may obtain
through buddhi-yoga, or bhakti-yoga, belittles the highest
worldly gain or peace in the form of brahmananda, the
bliss experienced by being situated in the nature of brah-
man. The development of karma in relation to bhakti
never goes in vain, or is destroyed. Therefore, to the
degree it is performed, that amount will be permanently
secured. Even a little performance of bhakti rescues one
from the greatest of fears—the bindings of the material

world. g
/ (This is the third in th/e series of
“Bhagavanera Katha” articles by Sri Srimad
Bhaktivedanta Swami Mahar3ja, as trans-
lated from Sri Gaudiya Patrika—1/11.)

3 Sankhya-yoga is defined by Srila Visvanatha Cakravarti
Thakura as follows: “That which properly illuminates the
vastu-tattva or essential reality of an object.” (BG Bhav. 2.39)
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Excerpts from

The True

A fter Gaurahari, Who descended to purify this age
of Kali, made Himself invisible to the eyes of the
world, the preaching of His religion of love carried on
more or less uninterruptedly up until the time of Sri
Baladeva Vidyabhiisana. In the time that followed,
though there were still many advanced devotees present
on the planet, a period of darkness descended on
Mahaprabhu’s school of devotion. Many heterodox
sects came into existence that vocally claimed to be fol-
lowing Mahaprabhu, but in fact were simply using His
name to promote their own false doctrines. The Lord
Himself could not tolerate deviation from the truths of
the Gaudiya Vaisnava doctrine and He would be great-
ly pained by misrepresentations of the divine relations
between the Lord and His devotees. For this reason,
Svartipa Damodara and Srila Ripa Gosvami appeared
again at the desire of Sri Caitanya Mahaprabhu through
Srila Saccidananda Bhaktivinoda Thakura and Srila
Bhaktisiddhanta Sarasvati Thakura Prabhupada, to pre-
serve and protect the doctrines taught by Srila Rupa
Goswami. Preaching these doctrines of pure devotion,
these two great souls gave great joy to the Lord Himself
and to all of His followers in the Gaudiya Vaishnava
school.

Between them, Srila Bhaktivinoda Thakura and Srila
Prabhupada wrote more than a hundred books on devo-
tional subjects, including translations and commen-
taries on the Bhagavad-gita, Srimad-Bhagavatam,
Caitanya-caritamrta and Caitanya-bhagavata. By doing



Spirit of Separation

Sri Srimad Bhakti Pramoda Puri Gosvami

so, they performed a truth and good qualities in others,
lament the absence of these two great acaryas, what to
speak of their disciples and grand-disciples. Those who
follow the teachings and example of these two great
acaryas sense their absence sorely. Nevertheless, those
who truly feel their separation are fairly rare, for it is
beyond the capacity of those who wish to equate materi-
alistic activities with the spiritual to understand the con-
tribution they made—mnamely their propagation and
bestowal of pure devotional serviceconsisting of the cul-
ture of those activities that are pleasing to Krsna, without
any desire for liberation or sense gratification.

I never had the good fortune to personally see
Bhaktivinoda Thakura, though I did have the opportuni-
ty to hear of his superhuman glories directly from Srila
Prabhupada, both through his spoken word and his writ-
ings. On the other hand, it is far beyond my finite capac-
ities to adequately describe all the wonderful things that I
heard and witnessed of Srila Prabhupada’s glories during
my personal association with him.

Those who have deep love for their spiritual master in
the most personal way. Now, however, in his absence, they
are overwhelmed by most painful feelings of separation.
The pain bursts out from their heart and tears flow from
their eyes and onto their chest like the torrents of rain in
the month of Sravana. Their minds are disturbed by the
desire, never to be again fulfilled, of hearing their Guru
speak the nectarean topics of Krsna. They repeatedly sing
the verses written by Narottama dasa Thakura in which

he reveals the depth of his loss at being separated from
the company of the great Vaisnavas.

je anila prema-dhana karuna pracura
hena prabhu kotha gela vaisnava thakura

“My lord, the worshipable Vaisnava brought us the wealth of
love for Krsna out of his unlimited compassion. Alas, where
has he gone?” violence to others.

How can any attachment or hatred for material objects
find a place in the heart where attachment to the guru,
the eternal associate of Srimati Radharani, has awakened?
In such a heart, there is constant awareness of the
absolute necessity of attaining the supreme goal of life,
loving service to Sri Krsna. This alone is the ultimate pur-
pose of life for every single living entity. Srila Prabhupada
himself said: “The ultimate object of our desires is to
become specks of dust at the lotus feet of the followers of
Srila Ripa Gosvami. Remain united in following the
asraya-vigraha in order to satisfy the transcendental sens-
es of the one, non-dual Supreme Truth... May we never
under any circumstances become indifferent to the seven-
tongued sacrificial flame of the Holy Name. If our attrac-
tion to it remains ever-increasing, we will achieve all per-
fection.”

We pray that our commitment to these last instructions
of his manifest presence in this world may be unfailing.
May we never interpret these words to elicit secondary
meanings that allow us to engage in sense gratification,
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but rather, single-mindedly dedicating all our energies
and working together, aim for the pleasure of “the senses
of the one, non-dual Supreme Truth,” making it the one
and only goal of our lives. If we wish to show our love and
faith for our spiritual master, it will be by following these
teachings. However, rather than giving full attention to
the desires of the spiritual master, we may focus on serv-
ing his body or the extensions of his body represented by
temples and asramas. If we do so, we will never be free of
the pitfall of seeing the guru in purely human terms (mar-
tyasad-dhih). The Lord can only be seen through the path
of transcendental sound (Sruteksita-pathah) and the spir-
itual master, being his manifest representative, is also per-
ceptible through divine sound vibration.

The words sruteksita-pantah (SB 3.9.11) are broken
down as follows: $ruta means “through hearing” or “reve-
lation”; tksita means “seen” or “perceived”; pathah means
“the way” or “the path.” This compound word thus means,
“He to whom the way is perceived through hearing
revealed knowledge.” For this reason we offer our respects
to the guru with the words:

tat-padam darsitam yena
tasmai $ri-gurave namah

“I pay my humble obeisance to the spiritual master who has
shown me that Supreme Truth.”

Srila Visvanatha Cakravarti Thakura interprets the
words Sruteksita-pathah in a slightly different manner in
his Sarartha-darsini commentary:

adau guru-mukhat srutah pascad iksitah saksat-krtas ca
pantha yasya sah | yena patha tvam hrt-sarojam ayato ‘si
tam | panthanah sadhana-bhakti-prakarah ta eva susthu
paricinvantiti dhvanih | ato yasya tat-prapticcha vartate sa
tata eva panthanam paricinotv ity anudhvanih /

“O Lord, the way to reach You must first be heard from the
guru; then it can be seen and directly realized. You then
enter the lotus of our hearts by taking this path.” The sug-
gestion is that these devotees perfectly recognize the ways
and means of the devotional path. The further suggestion is
that if we wish to attain the Supreme Lord, then we too must
try to gain knowledge of that path.”

Remember the words of the great authority Srila
Narottama dasa Thakura:

guru-mukha-padma-vakya cittete kariya aikya
ara na kariha mane asa
$r1 guru carane rati, ei se uttama gati
je prasade pitre sarva asa
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“Fix your mind on the words emanating from the lotus
mouth of the spiritual master. Place your hopes in nothing
else. Affection for the guru’s lotus feet is the ultimate goal,
for by his mercy all of one’s aspirations are realized.” (Prema-

bhakti-candrika)

From faith in the words of the spiritual master, affec-
tion for his service increases. Someone who becomes a
powerful preacher or learned writer but makes no effort
to put the spiritual master’s words into practice shows no
actual love for him. The spiritual master can see through
those who only make a show of affection for him and will
surely crown with success the sincere attempts of the dis-
ciple who genuinely follows his directions. The guru is the
personification of Lord Gauranga’s magninimity, there-
fore he will mercifully transfer power or strength to his
sincere disciple. With his blessings, the blessings of the
Lord are not long to follow, for the mercy of the Lord
comes through that of His intimate associates. Yasya
prasadad bhagavat-prasadah.

If we make no effort to seek out the blessings of the
spiritual master, we may worship the Lord for millions of
lifetimes without His ever becoming satisfied with us.
Krsna Himself distibutes His mercy to the living beings by
taking the form of the spiritual master. For this reason,
the Vedic scriptures have clearly stated that there is no
means of attaining Krsna’s blessings other than by follow-
ing the spiritual master. The Svetasvatara Upanisad

(6.23) have stated:

yasya deve para bhaktir

yatha deve tatha gurau
tasyaite kathita hy arthah
prakasante mahatmanah

“Only unto those great souls who have implicit faith in both
the Lord and the spiritual master, who is His manifestation
and not different from Him, are all the imports of Vedic
knowledge automatically revealed.”

My most worshipable Gurudeva, Srila Prabhupada, did
not see the faults in anyone; he was most compassionate.
We who aspire to become the servants of his servants and
to partake of the remnants of his plate, pray to him with
all the sincerity at our command that by his causeless
mercy he will give us the worthiness to serve him. We pray
to him to please make our hearts simple and free from
deception; may he forgive us of our offenses, and consid-
er us the servants of his servants, birth after birth. May he
free us from the attractions and aversions of this world
and keep us fixed in service to his lotus feet.



Raghunatha dasa lamented the disappearance of Srila
Riipa Gosvami with such intensity that stones could have
melted. In Riipa’s absence, he felt the entire land of Vraja
to be completely empty: Govardhana was like a great
python, Radha-kunda the wide open mouth of a tiger, and
he felt his own self to be void of life. Can we, ordinary
mortals, imitate the eternal associates of the Lord in their
feelings of separation?

Srila Narottama dasa Thakura also cried and prayed
fervently to his diksa-guru Srila Lokanatha dasa Gosvami
to attain the lotus feet of Sri Ripa Gosvami, who had
actualised Sriman Mahaprabhu’s heartfelt desires on this
earth. Narottama dasa sang that Sri Ripa was the wor-
shipable object of his devotion, the treasure of his life, his
jewelled ornament, the very source of his life, the perfec-
tion of his desire, the ocean of
ecstatic feeling, his Vedic reli-
gion, his vow, his penance, his
prayer and his duty. Srila Rapa
Gosvami was everything to
Narottama dasa Thakura, and
therefore he almost went mad
out of his feelings of separation,
crying day and night in the hope
of receiving his mercy. If we
could even feel a millionth part
of what he did, our lives would
be perfect; we would attain the
greatest fortune. I do not know
how many more lifetimes 1 will
have to wait for this good for-
tune to be mine.

Devotion to the spiritual mas-
ter is the only way to reach our Divine Lord. The spiritu-
al master is the personal companion of Lord Krsna or Sri
Gauranga; he is most dear to Him. Srila Krsnadasa
Kaviraja writes:

diksa-kale bhakta kare atma-samarpana
sei-kale krsna tare kare atma-sama
sei deha kare tara cid-ananda-maya
aprakrta-dehe tanra carana bhajaya

“At the time of initiation, when a devotee surrenders to the
spiritual master, Krsna makes him equal to Himself. He
transforms the devotee’s body into spiritual substance; the
devotee then worships the Lord in that spiritualized body.”
(CC Antya 4.192-193)

Krsna accepts us as a part of His own entourage to the
extent that we surrender ourselves in body, mind and
words to the spiritual master. He takes possession of us,

“If we make no effort
to seek out the blessings
of the spiritual master,
we may worship the Lord
for millions of lifetimes
without His ever
becoming satisfied

with us.”

transforms our bodies and makes them spiritual so that we
will be able to serve Him directly.

When asked how love for God develops, Prahlada
Maharaja told the other boys in his school: guru-susriisaya
bhaktya sarva-labdharpanena ca, “through serving the
guru, being devoted to him and by offering him all of one’
gains.” (SB 7.730) Srila Visvanatha Cakravarti Thakura

comments on this verse as follows:

guroh susriisaya snapana-sarmvahanadikaya tatha
sarvesam labdhanarm vastiinam arpanena ca tac carpanam
bhaktyaiva, na tu pratisthadina hetuna

“Service to the guru means serving him through such things

as bathing and massaging him; offering the guru all of one’s

gains should be done with devotion and not out of personal
motivations, such as the desire for person-
al prestige, etc.”

In the Bhagavatam, after telling
Yudhisthira how to conquer over various
character defects, Narada summarizes by
saying:

etat sarvarh gurau bhaktya
puruso hy afijasa jayet

“We can conquer over all these defects by
rendering devotional service to the spiritu-

al master.” (SB 7.15.25)

In other words, the only way to con-
quer over lust, anger, greed, fear, lamen-
tation, bewilderment, pride, envy, the
three miseries and the three modes of
material nature is by surrendering to the
spiritual master. But if a disciple thinks the spiritual mas-
ter to be nothing more than an ordinary mortal, then all
his spiritual practices and worship of the Lord are simple
a wasted effort.

Therefore, in the following two verses from the Visnu-
smrti quoted in the Hari-bhakti-vilasa, we are advised:

na guror apriyarm kuryat
taditah pidito ’pi va
navamanyeta tad-vakyam
napriyam hi samacaret

“Never do anything unpleasant to your spiritual master, even
if you are humiliated and beaten. Never disregard his words,
and never act in a way that is displeasing to him.” (HBV 1.99,
from Visnu-smrti)

acaryasya priyam kuryat
pranair api dhanair api
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karmana manasa vaca
sa yati paramam gatim

“Do things that are pleasing to your spiritual master with
your life and your wealth, with your work, your thoughts and
your speech, and you will go to the supreme destination.”

(HBV 1.100, from Visnu-smrti)

It is never appropriate to criticize the words or deeds of
the spiritual master by saying things like, “My spiritual
master should not have said that, or it was improper for
him to have done some particular thing.”
By doing so, we reveal our mundane con-
cept of the guru and ultimately we become
offensive by showing disrespect to him.
This is the offense known as gurv-avajiia.

The orders of the spiritual master are to
be obeyed dilligently without reserve or
delay—ajfia guriinam hy avicaraniya. If
one is incapable of following his orders,
then one should fall down at his feet and
pray to him with urgency for the strength
and ability to do so. If the spiritual master
rebukes or condemns the disciple, the dis-
ciple should still not attempt to make his
case heard, even though it may be painful
to listen in silence. If the disciple argues
with the spiritual master, it is counted as
the offense of disrespecting the guru. The
disciple thus becomes unteachable and,
due to his independence, falls down into
indiscipline and wantonness, inevitably
resulting in suffering.

Six kinds of unsatisfactory disciple are
described in the scriptures:

alir bano jyotisakah
stabdhibhiitah kimekakah
presita-presakas caiva
sad ete sevakadhamah

“These six are: the ‘bee’ (ali), because of his fickleness; the
bana, who talks back, piercing his master like an arrow; the
procrastinator (jyotisaka); the servant who is lazy and inac-
tive (stabdhibhiita) the one who refuses to try to do anything
on his own (kimekaka), and the one who passes the buck
(presita-presaka).”

All such unsatisfactory disciples (sevakadhamas)
demonstrate an ignorance of the spiritual master’s divine
nature by their lackadaisical attitude to service. They thus
end up as offenders to the spiritual master and the Holy
Name. Any disciple who wishes to attain perfection in the
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To the extent that we
serve the spiritual master
with sincerity and repeat
his teachings, through the

association with his
words, our hearts will cry
out with the desire for
the good fortune to be
associated with him by
directly seeing, touching
and serving him. Only
then will we be able to
understand the true spirit

of separation.

spiritual practices given him by his spiritual master must
pay careful attention not to offend him in this way.

The fact is that no one can be free of his debt to the
spiritual master, even if he gives him everything he owns.
A rich householder may make a show of giving opulent
gifts, but this is not the real daksina, for Krsna says to
Uddhava in the Bhagavatam (SB 11.19.39): daksina jiana-
sandeSah—the real gift to the spiritual master is to teach
others what one has received from him.

In his commentary to these words, Srila Visvanatha
Cakravarti Thakura writes the following: “Here the word
jAana means that after experiencing
the spiritual joy of kirtana, etc., one
instructs one’s own friends and rela-
tives about his realizations. This is
the real gift to the spiritual master
and not donations of wealth, cloth-
ing or whatever (utsavante yat kir-
tanadi-rasanubhavasya  sandesah
svesta-mitresu jiapanaiva daksina na
tu dhana-vastrady-arpanam).”

Therefore, instructing one’s
acquaintances and others in the
knowledge of sambandha, abhidheya
and prayojana, taught by the spiritu-
al master, according to their capaci-
ties is the genuine guru-daksina. This
means that one must first strictly fol-
low the appropriate spiritual prac-
tices, seriously engaging in bhajana.
Unless one has exemplary behavior,
he cannot hope to acquire the quali-
fications to preach the spiritual mas-
ter’s message effectively. This means
that he will not be able to give the spiritual master the
requisite gifts that follow initiation and instruction. The
spiritual master is the manifest representation of
Gauranga Mahaprabhu’s message. Mahaprabhu said:

jare dekha, tare kaha ‘krsna’-upadesa

amara ajiaya guru hafia tara’ ei desa
“Teach everyone you see this message of devotion to Krsna.
On My command, become a guru and deliver this land.” (CC

Madhya 7.128)

bharata-bhiimite haila manusya-janma jara
janma sarthaka kari’ kara para-upakara

“Whoever has taken a human birth in the land of India
should make his life successful and engage in welfare work

for others.” (CC Adi 9.41)



If we take these instructions seriously and do every-
thing we can to realize them, then we will one day become
capable of giving the spiritual master the gift that he
desires above all others. The spiritual master will be
pleased and transmit unlimited power to the disciple with
whom he is pleased.

To the extent that we serve the spiritual master with
sincerity and repeat his teachings, through the associa-
tion with his words, our hearts will cry out with the desire
for the good fortune to be associated with him by directly
seeing, touching and serving him. Only
then will we be able to understand the
true spirit of separation. We will then
know that he is Radharani’s personal
associate who, in the form of
Nayanamani Mafjari has entered
Radha and Govinda’s eternal pastimes
and is there immersed in the ocean of
service to the Divine Couple. When
we feel this mood of separation, the
desire to dedicate our lives for attain-
ing this service will awaken. “The spir-
itual master, who has given me the eyes
to see the true purpose of life, is my
master birth after birth.” Caksu-dana
dila je, janme janme prabhu se. He is our
lord and master lifetime after lifetime.
We pray that he will be merciful and
transform us, lowly creatures, by giving
us the strength to put his message into
practice and to preach that message,
and then, when the time of death
comes, he will take us back to his lotus
feet, making us his own for eternity.

Being distanced from the spiritual
master is a source of great pain. We pray that Srila
Prabhupada will give us a place at his lotus feet even
though we are the most unworthy servants of his servants,
so that we may be able to render service to the Divine
Couple according to his direction and by following his
example. Our only authority to make such an audacious
prayer is that we have taken the remnants of his servants’
food. We know that we have no right to make such a
request of you, but to whom can we turn other than you,
our spiritual master? By your grace, everything that would
ordinarily be impossible becomes possible in a moment.
Though today all our efforts are nothing but a joke, like
those of a dwarf who tries to touch the moon, are your
blessings not capable of effecting any miracle? Will they
not give us a love for chanting the Holy Names without

Service to the guru
in affection and love
is possible both in this
world and the next.
The spiritual master
is always participating
in the eternally pure realm
and is never under the
thrall of birth and death in
this world.....By serving
his teachings when
he is no longer visible
to our mundane eyes,
we can get a vision of

his transcendental form.

offense? Has Srila Bhaktivinoda Thakura not sung of the
power of the Holy Name to give us the realization of our
eternal spiritual identity?

isat vikasi punah dekhaya nija-riipa-guna
citta hari laya krsna pasa
pitrna vikasita hafia vraje more jaya lafia
dekhaya nija svarapa vilasa

“When the Name is even slightly revealed, it shows me my
own spiritual form and characteristics. It steals my mind and
takes it to Krsna’s side. When the
Name is fully revealed, it takes me
directly to Vraja, where it shows me
my personal role in the eternal pas-
times.” (Krsna-nama dhare kata
bala? Saranagati)

Thus, by the blessing of the spiri-
tual master, we will be able to receive
the mercy of the Holy Name and
then, all perfections will come
through the Holy Name as Sriman
Mahaprabhu Himself promised: iha
haite sarva-siddhi haibe sabara.

Service to the guru in affection
and love is possible both in this
world and the next. The spiritual
master is always participating in the
eternally pure realm and is never
under the thrall of birth and death
in this world. One should never
think of him as an ordinary mortal.
By serving his teachings when he is
no longer visible to our mundane
eyes, we can get a vision of his tran-
scendental form. Just like the
Supreme Lord, the guru knows what is to be known,
including all of us, but he is not known to anyone (sa vetti
vedyam na ca tasyasti vetta). We cannot know him
through our own power; it is only when he mercifully
decides to reveal himself to us that we will achieve the
great fortune of being able to see him. Therefore, the
famous saying, guru-krpa hi kevalam (“the spiritual mas-
ter’s blessings are our only salvation”) is appropriate.

O Gurudeva, may my mind always repose in the shade
of your lotus feet—mama matir astarm tava pada-kamale.

% [Courtesy: Meditations on My Divine Master]
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T oday is a special day. On the ocassion of some-
one’s appearance day, an arrangement is made
for the special worship of Sri Guru, Vaisnavas and
Bhagavan. Turyasramigana (those in the sannyasa
order), coming in the line of Sri Vyasa, perform the
worship of previous gurus on their respective
appearance days. The invocation and performance
of Vyasa-piija on the guru’s appearance day, indeed,
includes the worship of Bhagavan Sri Vyasadeva and
that of the whole Vaiyasaki-sampradaya (that sam-
pradaya in which Srimad-Bhagavatam is spoken by
Sri Sukadeva Gosvami, the son of Vyasadeva).
Without following Vyasa, there is no real fruit of
guru-piija. As His prakasa-vigraha, Sri Vyasadeva is
non-different from Bhagavan Himself. In order to
reveal Himself, Bhagavan has manifested Himself in
the form of transcendental sound as Veda-sastra.
Furthermore, since the Vedas are incomprehensible
by ordinary intelligence, there was a need to expand
and explain them. Bhagavan Himself, as Vyasa, per-
formed the act of expanding the Vedas. He Himself
is tattva-vastu, the Absolute Reality, and unless He
makes Himself known to others, no one can know
Him in truth.

Vedais ca sarvair aham eva vedyo vedanta-krd veda-
vid eva caham. Sri Krsna has said (BG 15.15): “I am
indeed that ‘vastu’ (reality) that is established by the
Vedas, 1 alone know the import of the Vedas, and |
alone have manifested Vedanta. Therefore, without
the anugatya (guidance) of Vyasa, there is no other
bona-fide or proper means to know Bhagavan.”

Sri Gurudeva, as the representative of Sri
Vyasadeva, reveals bhagavat-tattva. Through guru-
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Glorification o

on Vyasa-puja

A presentation by
Sri Srimad

piija, Vyasa-piija is indeed accomplished, and this is
the wvaisistya, (speciality) of the Vyasanuga-sam-
pradaya. Sr7 guru-tattva and $ri vyasa-tattva are the
same. For this reason, Sri Vyasa-pija means to offer
padya to the lotus feet of Sri Guru. The disciple
who knows the mano-bhistarn of Sri Gurudeva,
understands that the innermost desire of his guru is
that he engages in perfect bhajana. That distin-
quished bhagavat-seva is not just an external offer-
ing, but it is the offering of padya in a real way.
Sastras say:

tad-vijianartham sa gurum evabhigacchet
samit-panih srotriyam brahma-nistham

“To understand these things properly, one must humbly
approach, with firewood in hand, a spiritual master
who is learned in the Vedas and firmly devoted to the
Absolute Truth.” (Mundaka Upanisad 1.2.12)

The word tad-vijianartham does not only mean
tattva-jiiana, (knowledge of the Absolute Truth)
but rather tattva-jiana endowed with vijiana, real-
ization. In other words, one has to attain the tattva-
jiiana of prema-bhakti.

In many instances, the understanding of tattva-
jiiana leads to the conception of impersonal brah-
ma, by which a jiva cannot attain deliverance from
the spell of avidya, ignorance. The Transcendental
Entity who is actually referred to by sastra by the
word nirvisesa cannot be comprehended or con-
ceived by those endowed with mundane under-
standing. If brahma is devoid of variety, then from
where have all the specialities and varieties of this

- Harl,
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world come? The impersonalists have imagined a concep-

G u r u ’ Va is r:] avas tion about brahma, the Transcendental Reality, however,

brahma is not such an imaginary conception. Since in the

very beginning of their tattva-jijidsa, (inquiry about the

b D_ k. ™~ Absolute), there is confusion in their attempt, therefore
y I n a_ a I n C a n a they can never attain auspiciousness for the soul.

Sti Vyasadeva has said in the very beginning of his
Vedanta-siitra: athato brahma jijiasa—“1 do not know
the identity of brahma and I do not know what is my
relationship with Him. I want to know these truths. If
this knowledge would have been within me, I would not
have made such inquiry. I therefore need a teacher who
can bestow such knowledge.” Therefore, the necessity of
a genuine brahmajfia-guru is instructed within this sutra.
Gurum eva abhigacchet. The words gurum eva declare
that it is imperative to approach a guru, and without
guru there is no other source by which one can know
that brahma vastu. Abhigacchet, therefore, one has to do
abhigamana to that guru. Abhigamana means approach-
ing guru with service temperament and honest enquiry.

tad viddhi pranipatena
pariprasnena sevaya
upadeksyanti te jianam
jianinas tattva-darsinah

“Just try to learn the truth by approaching a spiritual mas-
ter. Inquire from him submissively and render service unto
him. The self-realized souls can impart knowledge unto you
because they have seen the truth.” (BG 4.34)

The explanation of abhigamana is found in this verse
from Gita. Abhigamana means approaching guru with
pranipata, pariprasna and seva. Pranipata, self-surrender,
is the first requirement. The second requirement is
pariprasnena, honest enquiry with sincerety devoid of a
challenging mood in order to know and understand the
Truth. The third requirement is sevd, a serving tempera-
ment. If these are not present, there will not be proper
reciprocation with him.

dadati pratigrhnati
guhyam akhyati prcchati
bhunkte bhojayate caiva
sad-vidham priti-laksanam

“Offering pure devotees items in accordance with their
requirements, accepting prasadi, the remnant items given
by pure devotees, revealing to pure devotees one’s confi-
dential realizations concerning bhajana, inquiring from
them about their confidential realizations, honoring the

g . 3 prasada remnants given by devotees with great love, and
at the lotus feet ot_Sl' I Guru.” lovingly feeding them prasada—these are the six symptoms
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of loving association with devotees.”

(Upadesamrta verse 4)

Without complete priti, love for that guru,
one will not be able to understand the moods
of his heart. Thus, without abhigamana a per-
son cannot obtain tattva-jiana, and he will
only waste time. However, one must consider
the nature and speciality of the person he is
thinking to approach. Sastra says: Srottriyam
brahma-nistham. The guru must be brahma-
nistha, steadfast in the realization of
Transcendental Reality, and coming down in
Srauto-pantha, the line of aural reception.

The nature of brahma, the Transcendental
Reality or Transcendental Entity, can only be
known through $rauta-pantha, the line of aural
reception. That Absolute Truth is not the sub-
ject of any kind of mental speculation, mun-
dane argument or mundane logic. Acintya khalu ye bhava na
tams tarkena yo jayet, prakrtbhyah param yaca tadacintasya
laksanam. He is beyond prakrti, material nature, and He
cannot be measured or grasped by mundane reasonings.
Such material endeavor does not give any evidence of good
intelligence, and therefore, besides srauta-pantha, there is no
other means to know Him or understand Him.

What is the meaning of srauta-pantha? It is not like the
parampara of ignorant people, where someone says any-
thing and his statements are ‘repeated’ by one person
after another. In srauta-pantha, the original speaker is
Bhagavan Himself and the listener is one of His own spe-
cial devotees, the recipients of His mercy. As mentioned
earlier, unless brahma reveals Himself, no one can know
Him perfectly—and this is confirmed by the great-grand-
father Brahma, the Creator of the universe:

athapi te deva padambuja-dvaya-prasada-lesanugrhita eva hi
janati tattvarh bhagavan-mahimno na canya eko ’pi ciram
vicinvan

“O Prabhu, O Bhagavan, without receiving a particle of Your
mercy, no one can know You, even if he searches You for an
unlimited period of time.” (SB 10.14.29)

isvarera krpa-lesa haya ta’ yahare
sei ta’ 1$vara-tattva janibare pare

“If one receives but a tiny bit of the Lord’s favor by dint of
devotional service, he can understand the nature of the

Supreme Personality of Godhead.” (CC Madhya 6.84)

Thus, only those who have received a particle of the
mercy of iSvara can know His tattva. It is said in the

Upanisad:
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Those who want to
know and undertand
what is the topmost
auspiciousness, what is
complete and eternal
auspiciousness, and
how it can be attained,
should surrender to a
guru who is expert in
the realization of sabda-
brahma, Vedas, and

parabrahma, Bhagavan

ndyam atma pravacanena labhyo
na medhaya na bahudha srutena
yam evaisa vrnute tena labhyas
tasyaisa atma vivynute tanum svam

“The Supreme Lord is not obtained by expert explanations,
by vast intelligence, or even by repeated hearing. He is
obtained only by one whom He Himself chooses, and He
manifests His own form.” (Mundaka Upanisad 3.2.3)

If a person thinks that by his ample scholarship or sharp
intelligence he can understand Bhagavan and imagine Him
according to his whims, he is mistaken. Tena labhyah—that
person only who is accepted by Bhagavan can attain Him.

Bhagavan personally communicated with Brahma.
Why!? Brahma engaged in intense efforts to know
Bhagavan, but when he gave up the ascending path and
surrendered, then Bhagavan revealed the Vedas to him:

kalena nasta pralaye [ vaniyam veda-samjiiita
mayadau brahmane prokta | dharmo yasyarn mad-atmakah

“The Supreme Personality of Godhead said: “By the influ-
ence of time, the transcendental sound of Vedic knowledge
was lost at the time of annihilation. I Myself am the religious
principles enunciated in the Vedas. Therefore, when the sub-

sequent creation took place, I spoke the Vedic knowledge to
Brahma.” (SB 11.14.3)

Krsna is saying: “In the beginning of the creation I
revealed Veda, sabda-brahma, unto the surrendered
Brahma.” What is there in the Vedas? Dharmo yasyarm
mad-atmakah: The Vedas contain the message and



process of bhagavat-dharma, by which one can attain
prema-bhakti unto Me:

yavan aham yatha-bhavo

yad-riapa-guna-karmakah

tathaiva tattva-vijianam
astu te mad-anugrahat

“By My causeless mercy, let everything about Me, namely My
actual eternal form and My transcendental existence, color,
qualities and activities, be awakened within you by factual
realization.” (SB 2.9.32)

“O Brahmal! I bless you with tattva-vijiana (realization)
of My tattva (the established truths of Bhagavan) regard-
ing Myself, My bhava (nature), form, qualities and activi-
ties. Thus, Srauta-pantha has started from that tattva-vastu
(Absolute Reality) Himself and the four Vaisnava sam-
pradayas have manifested from Him alone.

sampradaya-vihina ye mantras te nisphala matah
$ri-brahma-rudra-sanka vaisnavah ksitipavanah

The four Vaisnava sampradayas, Sri-sampradaya,
Brahma-sampradaya, Rudra-sampradaya and Kumara-
sampradaya—these are four S$rauta-panthas, and every-
thing else is asrauta-vicara. Everything that is not heard
in the line of aural reception is self-imagination. Those
who only accept one aspect of brahma—the nirvisesa
(varietyless and impersonal) aspect—are followers of
asrauta-pantha. In the srutis where the impersonal aspect
of Bhagavan is mentioned, however, in the very same
Srutis, the truth of His personal aspect is also explained:

ya ya Srutir jalpati nirvisesamn
sa sabhidhatte sa-visesam eva
vicara-yoge sati hanta tasarm
prayo baliyah sa-visesam eva

“Whatever Vedic mantras describe the Absolute Truth
impersonally only prove in the end that the Absolute Truth
is a person. The Supreme Lord is understood in two fea-
tures—impersonal and personal. If one considers the
Supreme Personality of Godhead in both features, he can
actually understand the Absolute Truth. He knows that the
personal understanding is stronger, because we see that
everything is full of variety. No one can see anything that is

not full of variety.” (CC Madhya. 6.142)

Thus, although there are two simultaneous considera-
tions, the personal aspect is indeed more important. The
personal aspect is the svariipa-laksana, intrinsic characteris-
tic of brahma, and the impersonal aspect is just a tatasta-
vicara, extrinsic characeristic. The impersonal aspect is
vyatirek-vicara, the indirect (negative) aspect. Nirvisesa

means devoid of mundane or material characteristics, and
Savisesa means endowed with aprakrta-visesata (transcen-
dental characteristics), aprakrta-riipa (transcendental
form), guna (qualities), and aprakrta-vilasa (transcendental
pastimes). Indeed, both considerations have the same
meaning. Where is any disagreement or contradiction
between the two thoughts?

Those who see a contradiction in these two considera-
tions, accepting the impersonal aspect alone to be
paramarthika (spiritual), and thinking the personal aspect as
false or temporary, imposes whimisical meanings to the
statements of the Vedas. They are not brahma-nistham,
steadfast in the nature of brahma. They are offenders. By
accepting one aspect of brahma and rejecting the other, con-
sidering it as unfavorable, does not prove someone’s brahma-
nistha. However, Sri Gurudeva is brahma-nistham; he can
reconcile both considerations in an excellent manner.

tasmad gurum prapadyeta
jijfiasuh sreya uttamam
$abde pare ca nisnatam

brahmany upasamasrayam

“Any person who is seriously desirous to achieve real happiness
must seek out a bona fide spiritual master and take shelter of
him by initiation. The qualification of a spiritual master is that
he must have realized the conclusion of the scriptures by delib-
eration and arguments, and thus he must be able to convince
others of these conclusions. Such great personalities, who have
taken complete shelter of the Supreme Godhead, leaving aside
all material considerations, are to be understood as bona fide

spiritual masters.” (SB 11.3.21)

Those who want to know and understand the topmost,
complete and eternal auspiciousness, and how to attain it,
should surrender to a guru who is expert in the realization
of sabda-brahma (the Vedas) and para-brahma
(Bhagavan). Sabda-brahma means nama-brahma—vaca-
ka-brahma, the transcendental sound vibrations of the
names, etc., of Bhagavan, and para-brahma means nami-
brahma—vacya-brahma, Bhagavan Himself. Sabda-brah-
ma param brahma mamobhe $asvati tanii, vacyam
vacakamity udeti bhavato nama! svarupa-svayam, the bona
fide guru is a realized soul. He is well-versed, in both of
these svariipas of Bhagavan. He is not a professional priest
nor is he a platform speaker. He is tattva-darsi—he sees
tattva-vastu and realizes it. Tattva-vastu means Bhagavan
and His nama, riipa, guna, parikara, lila and dhama.
Tattva-vastu includes all of these, and Sri Gurudeva is a

tattva-darsi.
[To be continued in the next issue]
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Self-Realization ad Para-Bhakti

T here are two types of perceptions, real and unreal,
and their results are opposite. The result of real per-
ception is real, or true, and that of unreal perception is
unreal, or false. To accept an entity in a manner that is
opposite to its nature is indeed an unreal perception, and
this consideration is applicable in every field of life. For
example, by accepting a foolish person as a learned
scholar, one will deceive oneself. Therefore, when con-
sidering, “who am [?” a person can have true perception
only when he develops a real understanding of who he is.
Claiming that which is mine as mine is genuine truth, but
claiming that which is not mine as mine is not. A person
may cultivate someone else’s field as his own, but only the
owner of the field has the right to the cultivated product.
That person’s labor and expense will all go in vain.
Besides human beings, no living entities have the
capacity to deliberate on what is real and what is false. It
is said that human beings are the topmost of all living
entities, but, living entities who strongly identify with
non-reality, even if they are humans, are degraded.
Living beings other than humans cannot understand the
difference between body and soul, and humans who do
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n Sadhu-Sanga

Sri Srimad Bhaktivedanta Trivikrama Maharaja

not understand this difference are considered animals.
Those who remain engrossed only in the bodily activities
of eating, sleeping, mating and defending are counted in
the category of animals, even if they have human bodies.

ahara-nidra-bhaya-maithunafi ca
samanyam etat pasubhir naranam
dharmo hi tesam adhiko viseso
dharmena hinah pasubhih samanah

“Human beings are equal to animals in the matters of eat-
ing, sleeping, fearing and mating. The quality of religion
is unique to human beings, and therefore, without reli-
gion, they are no better than animals.” (Hitopadesa 25)

Only the dharma (function) of the atma is real, and
that of the body is unreal. This indeed is the doctrine of
sanatana-dharma. It is not an exaggeration to say that
those nations in which bodily activities are prominent
are dependent on non-reality. Their progress in the areas
of eating, sleeping and so on should not be considered
genuine. Such progress is false, and the people of those
countries attain neither para santi, transcendental peace,
nor supreme happiness. They attain the opposite.



“Thus, man develops priti for Bhagavan, the Absolute Reality, by sincerely

hearing His topics in the association of sadhus. Only bhagavat-priti or

prema is parama-dharma, the supreme occupation of the jiva, and it is his

only para santi, supreme peace.”

As it is said in Sastra:
$ri-prabuddha wvaca
karmany arabhamanananm
duhkha-hatyai sukhaya ca
pasyet paka-viparyasam
mithuni-carinam nrnam

“Sri Prabuddha said, ‘Having accepted the roles of male
and female in human society, conditioned souls unite in
sexual relationships. Thus, they constantly make material
endeavors to eliminate their unhappiness and unlimited-
ly increase their pleasure. But one should see that they
inevitably achieve exactly the opposite result. In other
words, their happiness inevitably vanishes, and as they
grow older their material discomfort increases.” (SB 11.

3.18)

Collective efforts by nations for happiness and peace
and individual efforts for sex pleasure give instead
unhappiness and misery, not happiness and peace. This is
because they are related to the body, which is unreal.
They are not related to reality—the soul. Skyscrapers,
valuable assets, a beloved wife, a son, and so on are all

perishable, and one will certainly become disturbed by
having affection and attachment towards them. The
more something is endowed with worldly beauty and
qualities, the more fearful one will be to lose it. This is a
fact. The distress one feels upon losing something that is
not very valuable is little. However, one becomes greatly
distressed upon losing something ‘valuable’. The cause of
distress is an attitude of possessiveness or myness,
(mamatva buddhi) towards such perishable objects. A per-
son does not get very disturbed at the death of someone
else’s son because he does not have that feeling, i.e.,
mamatva buddhi towards him. However, that same person
will surely become greatly distressed upon the death of his
own son. Therefore, to have mamatva buddhi for perishable
objects is the cause of distress. When a person becomes
free from such mamatva, his sufferings are dispelled, and
this is also stated in Srimad-Bhagavatam (11. 3.19):

nityartidena vittena
durlabhenatma-mrtyuna
grhapatyapta-pasubhih
ka pritih sadhitais calaih
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“Wealth is a perpetual source of distress. It is most difficult to
acquire, and it is virtual death for the soul. What satisfaction
does one actually gain from his wealth? Similarly, how can a
person gain ultimate or permanent happiness from one’s so-
called home, children, relatives and domestic animals, which

being absorbed in the body and bodily pleasures. Only
those who are fortunate enough to attain sat-sanga, saint-
ly association, become eligible to develop attachment to
the Transcendental Reality.

bhaktis tu bhagavad-bhakta-sangena parijayate

are all maintained by his hard-earned money?”

To attain eternal peace, therefore,
one must develop attachment for the
Real Entity, atma-vastu, and give up
attachment for unreal or illusory enti-
ties.

sa vai pumsam paro dharmo
yato bhaktir adhoksaje
ahaituky apratihata
yayatma suprasidati

“The supreme occupation [dharma] for
all humanity is that by which men can
attain loving devotional service unto
the transcendent Lord. Such devo-
tional service must be unmotivated
and uninterrupted to completely satis-

fy the self.” (SB 1. 2.6)

nityo nityandam cetanas cetanandm
eko bahiinam yo vidadhati kaman

“He is the one supreme eternal being
among all eternal beings, and the one
supreme conscious being among all con-
scious beings. He alone is fulfilling the
desires of everyone.” (Katho Upanisad
2.13) and (Svetasvatara Upanisad 6.10)

When the jiva gives up endeavors to
satisfy his body, and instead endeavors
to satisfy his atma, he identifies with
the atma. By being absorbed in the
eternal entity he can attain real happi-
ness. When the jiva gives up attach-
ment to his body and stops making

Only those who have
accumulated sukrti
become attracted to sadhus.
For example, in a religious
assembly, everyone hears
the message of the sadhu.
Even after hearing,
however, those who are
devoid of sukrti continue
to remain absorbed in their
wife, children, etc.

No change is seen in them.
Only one or two persons,
those who have accumulated
sukrti, develop an eagerness
to become closer to the
sadhu and hear more
hari-katha—the katha
of atma-dharma.
Therefore, sukrti alone

is the basis of sadhu-sanga.

sat-sangah prapyate pummbhih sukrtaih pirva-saficitaih

“The inclination for bhakti is awak-
ened by association with Bhagavan’s
bhaktas. The jiva obtains the associa-
tion of suddha-bhaktas by the accumu-
lated effect of spiritually pious activi-
ties performed over many vyears.”

(Brhan-Naradiya-Purana 4.33)

mahat-sevam dvaram ahur vimuktes
tamo-dvaram yositam sangi-sarigam
mahantas te sama-cittah prasanta
vimanyavah suhrdah sadhavo ye

“One can attain the path of liberation
from material bondage only by render-
ing service to highly advanced spiritual
personalities, the bhaktas. For those
who are not interested in such activi-
ties, who associate with people fond of
women and sex, the path to hell is wide
open. The mahatmas are equipoised.
They do not see any difference between
one living entity and another. They are
very peaceful and are fully engaged in
devotional service. They are devoid of
anger, and they work for the benefit of
everyone. They do not behave in any
abominable way. Such people are
known as mahatmas.” (SB 5. 5.2)

The jivas’ disposition is influenced
by his association. Through asat-
sanga he becomes attached to unreal
objects and through sat-sanga alone
he develops an inclination for the

efforts to please his senses, he develops mamatva buddhi for
paramatma-vastu, the Supreme Reality. Then, because he
has accepted the shelter of Truth, he is able to attain para
$anti, transcendental peace.

[t is not possible to become attached to atma-vastu,
however, by remaining in bad association (dusanga), or by
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Real Entity. If from his birth a lion cub lives with a shep-
herd and his sheep, he learns to eat grass and ‘baa’ like a
sheep. Similarly, The result of associating with a thief is
that one becomes a thief, and, similarly, by associating
with a sadhu one can become a sadhu. If a person lives
with the misconception that the body is the soul, then,



because of living in the association or shelter of non-real-
ity, he deviates from the path of truth. Bewildered by
mayda, the jiva forgets that he is an eternal entity and puts
his faith in the perishable body as his svariipa. He cannot
break the spell of this illusion on his own. As an accumu-
lated result of serving Hari, Guru and Vaisnavas over
many births, knowingly and unknowingly, he attains

because food is unavailable, it becomes ‘unknowing’
sukrti—and will cause bhakti to appear in him. By donat-
ing anything to a sadhu, one attains the result of sukrti
performed in knowledge.

Sukrti is also accumulated in living entities other than
humans. A cow gives milk and her protector drinks the
milk. One day a sadhu comes to his house and he offers

sadhu-sanga. And, it is only by sadhu-
sanga that he develops mamatva bud-
dhi for the Transcendental Reality.

satam prasangan mama virya-sarmvido

bhavanti hrt-karna-rasayanah kathah
taj-josanad asv apavarga-vartmani
Sraddha ratir bhaktir anukramisyati

“In the association of pure devotees, dis-
cussion of the pastimes and activities of
the Supreme Personality of Godhead is
very pleasing and satisfying to the ear
and the heart. By cultivating such knowl-
edge, one gradually becomes advanced on
the path of liberation. Thereafter he is
freed, and his attraction becomes fixed.
At that time, real devotion and devotion-
al service begin.” (SB 3. 25.25)

When sraddha appears in the
heart, one develops firm faith in
the words of sastra and sadhu.
At that time, a person gives up

performing illusory activities
and eagerly accepts the shelter

of the Absolute Truth. A faith
that “I am Krsna dasa” begins to
develop, and a desire to serve

Krsna under the guidance of
sadhus appears in him. At that

time he becomes intent upon

that cow’s milk to this sadhu.
By this, both the cow and her
owner earn sukrti.

Only those jivas who have
earned a lot of sukrti develop
$raddha in sadhus, and this
$raddha is the root of prema-
bhakti.  When  sraddha
appears in the heart, one
develops firm faith in the
words of sastra and sadhu. At
that time, a person gives up
performing illusory activities
and eagerly accepts the shel-
ter of the Absolute Truth. A
faith that “I am Krsna dasa”
begins to develop, and a
desire to serve Krsna under
the guidance of sadhus

By living in sat-sanga, one develops
faith ($raddha), and he gradually
attains the stage of prema-bhakti.

Baddha jivas
inclined

(conditioned souls)

towards asat-sanga and
endeavoring for bodily pleasure,

remain uninterested in sadhu-sanga. Only those who have
accumulated sukrti become attracted to sadhus. For
example, in a religious assembly, everyone hears the mes-
sage of the sadhu. Even after hearing, however, those who
are devoid of sukrti continue to remain absorbed in their
wife, children, etc. No change is seen in them. Only one or
two persons, those who have accumulated sukrti, develop
an eagerness to become closer to the sadhu and hear more
hari-katha—the katha of atma-dharma. Therefore, sukrti
alone is the basis of sadhu-sanga.

How can one accumulate this sukrti? Knowingly or
unknowingly, willingly or unwillingly, if a jiva performs
any act of auspiciousness for the atma, that becomes his
sukrti. For example, if one fasts on the day of Ekadasi

giving up the service of non-
reality or illusion, in the form of

wife, son, and so on.

appears in him. At that time
he becomes intent upon giv-
ing up the service of non-
reality or illusion, in the form
of wife, son, and so on.

One who is devoid of sukrti
cannot give up such attachments. However, one who is
endowed with sukrti attains firm faith in statements such
as ‘jivera svariipa haya, krsnera nitya-dasa’, the constitu-
tional position of the jiva is that he is an eternal servant
of Krsna. “Krsna bhakti karile sarva karma krto haya—Dby
rendering service to Krsna, service to everyone else is per-
formed.” Impelled by this faith, one attains the strength
to give up his obligations to his mother, father, wife, son,
daughter and other bodily relations. Thus, by sadhu-sanga
alone, the jiva becomes established in reality or truth.

Thus, man develops priti for Bhagavan, the Absolute
Reality, by sincerely hearing His topics in the association
of sadhus. Only bhagavat-priti or prema is parama-dharma,
the supreme occupation of the jiva, and it is his only para
Santi, supreme peace." 55
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In This Very

I offer my humble obeisances unto the lotus feet of my
gurudeva, om visnupada Sri Srimad Bhakti Prajfiana
Kesava Gosvami Maharaja, and also unto the lotus feet of
my Siksa-guru, om visnupada Sri Srimad Bhaktivedanta
Swami Maharaja. By their mercy we are preaching in so
many places, and everywhere we go the devotees are
inspired. They are now always remembering their Srila
Prabhupada. I have come for this purpose. My main
objective is to increase the devotees’ faith and to re-
inspire them in his teachings. My objective is to help the
devotees, as he ordered me to do in his last days.

THE QUESTION: WHY DID SO MANY DEVOTEES LEAVE?

A question is raised, and intelligent devotees should
think it over. Why did so many devotees leave Srila
Swami Maharaja's line? Why did they become weak? They
took harinama and diksa initiation, they rendered services to
him, they remained with him in the brahmacarya asrama,
and some even took sannyasa. They served in numerous
ways, distributing thousands of books and becoming the
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Critical Stage
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‘number one’ or ‘number two’ distributors in the entire
world. They also gave abundant assistance to the guruku-
las, opened several temples in different parts of the world,
and they brought vast amounts of money. By hook, or by
crook, they brought it.

Why did most of them become weak and leave? Why did
they enter family life? Almost all of the brahmacaris who
were engaged in temple worship entered married life or
gave up Krsna consciousness. They returned to a life of
materialism, and some of them even became opposed to the
line of bhakti. Why did this happen? We must think it over.

[ know that most of the senior disciples of your
Prabhupada, my siksa-guru, were brahmacaris. When they
were with their Guru they were very energetic, and they
gave their entire strength to serve him. Now, however,
even those who took the sannyasa order have left. Why?
We should try to understand why, and in the future we
should be very careful. This is the most important ques-
tion to think over. So many senior Vaisnavas who have
left the line of bhakti are now present here in this class.



“There is a stage in which you have already taken hari-nama and diksa
initiations, you are chanting somewhat, you have given up your worldly
_ life, and you are helping with all the projects of your Gurudeva.
- Anarthas have not yet gone, however, and taste has not yet come. This
stage is very critical, very, very critical. If you are not extremely careful

about fencing and watering at this time, your bhakti can be uprooted or

it will be very weak”

LS

PLANTING THE SEED OF ANY BIG TREE

In this connection, I want to tell you something. When
we plant the seed of any big tree—like a mango seed or
other type of seed—then, first we give it water. We water
it properly and protect it so that grazing animals cannot
eat it. Even when it has grown somewhat, we still contin-
ue to give proper water and proper care. Later, when the
roots go deep and begin to take water from the earth,
there is no longer a need to give it so much water. At that
time, however, we will have to make a fence to protect the
plant. Otherwise it can still be destroyed by animals, and
even a mad elephant may come to destroy it.

THE OFFENSE AND THE FENCE

That mad elephant represents offenses, and the fence
represents the association of pure devotees. We must asso-
ciate with Gurudeva. We must associate with the high
class of devotees who have been taking water from the
ground and are self-supported. They are now so big that

R0 |

no elephant can do any damage to them. By associating
with them, first nisthd, steadiness in bhakti, will come, and
after nistha, ruci will come. Ruci means taste in chanting
and hearing hari-katha. So much taste will come for hear-
ing hari-katha that if one finds out that any pure Vaisnava
is speaking anywhere, that person will come from a thou-
sand miles away, giving up all his other jobs, duties and
activities—because he will want to be in such company.

There is a stage in which you have already taken hari-
nama and diksa initiations, you are chanting somewhat,
you have given up your worldly life, and you are helping
with all the projects of your Gurudeva. Anarthas have not
yet gone, however, and taste has not yet come. This stage
is very critical, very, very critical. If you are not extremely
careful about fencing and watering at this time, your
bhakti can be uprooted or it will be very weak.

KALA KRSNADASA AND RAGHUNATHA DASA

Sri Caitanya Mahaprabhu's personal servant, Kala
Krsnadasa, went with Him to South India for about four
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months. He did not have a taste for chanting, remembering,
or hearing hari-katha, but he was helping Mahaprabhu.
He was very lucky to serve, but he had no taste.
Mahaprabhu was chanting “Hare Krsna, Hare Krsna” in
all the temples and making everyone Vaisnavas, but what
became of His servant? He had never said to Mahaprabhu,
“Oh, I want to hear hari-katha.” He never questioned Him
and he never heard His teachings. He was therefore
attracted by the bhattatharis, gypsy girls, who were so beau-
tiful that in a moment he gave up Caitanya Mahaprabhu,
the Supreme Personality of Godhead Krsna Himself.

RAGHUNATHA DASA GOSVAMI HAD THE TASTE
TO HEAR

Srila Raghunatha dasa Gosvami was also an associate of
Mahaprabhu, but he had the taste to hear. From the very
beginning of his childhood, he heard about Krsna in the
association of Srila Haridasa Thakura and his Gurudeva,
Yadunandana Acarya. Restless, he quickly came to Puri to
be in the assembly of Sri Caitanya Mahaprabhu and His
associates. Mahaprabhu became very happy to see him
and said, “Oh, you have come out from the ditch of stool.
Very good.” Mahaprabhu then placed him in the hands of
Srila Svariipa Damodara and told him, “From today you
belong to Svariipa Damodara. You can know more by
hearing from him than from Me. Treat him as your
teacher—vyour Siksa-guru.”

Raghunatha dasa gave up all worldly attachments and
requirements, and totally surrendered unto the lotus feet
of Svartipa Damodara. He was always hearing from him,
and he noted down everything in his diary and in his
heart. He always wanted to hear more and more from
Caitanya Mahaprabhu, from Srila Rapa Gosvami, Srila
Sanatana Gosvami, Sri Svariipa Damodara, Sri Raya
Ramananda, and all other associates. He heard them very
patiently, recording everything in his heart, and he fol-
lowed them fully.

After the disappearance of Caitanya Mahaprabhu,
Svariipa Damodara and Gadadhara Pandita, he could not
tolerate their separation. He at once left that place and
came to Vrndavana to commit suicide. Continually
weeping, he thought, “I cannot tolerate the separation
from my Gurudeva, all the Vaisnavas, and Caitanya
Mahaprabhu. They have left me and [ am now alone.” He
came to Vrndavana to give up his life by jumping in the
Yamuni or by jumping from Govardhana, but instead he
attained the association of Ripa Gosvami, Sanatana
Gosvami, and all the Gosvamis. He resided on the bank
of Radha-kunda twenty-four hours a day, and he always
engaged in the following way:
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sankhya-piirvaka-nama-gana-natibhihkalavasani-krtau
nidrahara-viharakadi-vijitau catyanta-dinau ca yau
radha-krsna-guna-smrter madhurima-nandena sammohitau
vande riipa-sandatana raghu-yugau $ri jiva gopalakau

“I worship the Six Gosvamis, who passed all their time in
chanting the holy names, singing songs, and offering
dandavat pranama, thereby humbly fulfilling their vow to
complete a fixed number daily. In this way they utilized
their valuable lives and conquered over eating and sleep-
ing. Always meek and humble and absorbed in the high-
est bliss, they were enchanted by remembering Sri Sri
Radha-Krsna's sweet qualities.” (Sri Sad-Gosvami

Astakam, 6)

Raghunatha dasa was following these principles. You
can see the difference between Kaila Krsnadasa and
Raghunatha dasa Gosvami.

CHOTA HARIDASA’S DHARMA MA, OR ‘RELIGIOUS
MOTHER’

Mahaprabhu rejected one of His very high-class of devo-
tees, Chota Haridasa. Chota Haridasa was always with
Caitanya Mahaprabhu, but Mahaprabhu saw that he had
some connection with a lady, Sikhi Mahiti's sister, Madhavi
Devi. Although she was very old, Chota Haridasa used to
think, “Oh, she is my dharma ma, my ‘religious mother,” my
” He had given up his own mother, father,
and everyone else, and now he was making a relationship
with her. This is a very bad thing. Don't make anyone your
‘religious’ sister, mother, brother, or father. Your guru is
your mother and father. He is everything. Why do you need
these new relationships? You will be destroyed by them.
Always be careful about this.

‘new mother.

TRY TO DO AS RAGHUNATHA DASA GOSVAMI AND
SUKADEVA GOSVAMI

We should try to do as Raghunatha dasa Gosvami did,
and we should try to understand and follow Sri Sukadeva
Gosvami. Though He was previously a nirvisesa-vadi,
absorbed in the feature of the Supreme Truth that has no
variety or characteristics, Sukadeva Gosvami became
attracted to Sri Krsna by the association of his father, Sri
Dvaipayana Vyasadeva. Vyasadeva was a very elevated
devotee, and he was like Narayana; Narayana had invest-
ed His bhakti-sakti in him. He was therefore like
Narayana, but he was not Narayana. He was His Sak-
tyavesa-avatara.

How qualified Vyasadeva was! He divided the Veda into
four, he wrote Brahma-sutra and all the Puranas, and still
he was not satisfied. By the mercy of Srila Narada Rsi, his



gurudeva, he arose from his depression and Srimad-
Bhagavatam entered his heart. Srimad-Bhagavatam is
transcendental and Bhagavad-gita is transcendental.
They are not like ordinary books which, if you put them
in a fire they will be burned. The Gita cannot be
destroyed, but sometimes its teachings are covered and
sometimes they are manifest. These teachings are sabda-
brahma, transcendental sound, coming from Krsna, God
Himself. They are the vani, the words
of Krsna. Sri Vyasadeva taught the
entire  Srimad-Bhagavatam  to
Sukadeva Gosvami who, in the
assembly of Srila Pariksit Maharaja,
repeated it. All those who heard his
recitation became advanced devo-
tees.

THIS VERY CRITICAL STAGE

So this stage is very critical. When
a devotee has left his wealth, reputation, wife, children,
position, and so on, but he has no taste—it is a very crit-
ical time. At this stage you should not give up the associ-
ation of high-class devotees. If you always try to be far
away from such association, you will become very weak,
and after some time mdaya will come and attract you.

This was the case after Srila Swami Maharaja left this
world and joined his Prabhu in conjugal service. The
devotees became very weak, and they could not under-
stand what to do. There were not so many advanced devo-
tees to save them and to tell them hari-katha, and there-
fore they became weaker and weaker and weaker. They
began to think, “Previously we were in the institution of
Krsna consciousness. “What will happen in the future?”
This was a problem for them. They had no faith in Krsna
and no Sarandgati, and thus they became weaker and
weaker, and left everything.

They began to depend on wealth and became con-
cerned with how to collect money and be materially
happy. They were very intelligent in this, because they
had previously served their Gurudeva in that way. By
that, they have now become so wealthy. They think, "We
are doing very well," but we think they are not doing well.
Of what use is all one's wealth without krsna-bhakti? If
krsna-bhakti is there, and nothing else is there, it is very
good. Even to be poor, but to somehow maintain our life,
is very good—if bhakti is there.

TWO KINDS OF HAPPY PERSONS

Now we are in the ‘iron age’ of computers and all other
technologies, and it is flourishing. We are discovering so

If krsna-bhakti is there,
and nothing else is there,
it is very good. Even to

be poor, but to somehow
maintain our life, is very

good—if bhakti is there.

many ways in which to be happy—but no one is happy.
Only two kinds of persons can think themselves happy.
One kind consists of those who really have some taste in
Krsna's name and hearing hari-katha, and the other kind
consists only of mad persons. These mad persons take
many drugs and fall down in a gutter, and dogs come, lick
their faces and pass warm water on them. Still, they are
thinking, “We are the monarch of all. We are very happy.”
Only these two can be happy. There is no
third kind of person.

You should be very careful to remember
that one day, very soon, old age will be
coming, running towards you. Now you are
beautiful, but one day your faces will dry
up. So many problems will very quickly
come, and at the time of death you will not
be able to take anything you are now col-
lecting. Remember all these things. Be
again very inspired, chant more and have
strong faith in the words of Caitanya Mahaprabhu:

ceto-darpana-marjanam
bhava-maha-davagni-nirvapanam
$reyah-kairava-candrika-vitaranam
vidya-vadhii-jivanam
anandambudhi-vardhanam
prati-padarm pirnamrtasvadanam
sarvatma-snapanam
param vijayate $ri-krsna-sankirtanam

“Let there be supreme victory for the chanting of the holy
name of Sri Krsna alone, which cleanses the mirror of the
heart and completely extinguishes the blazing forest fire
of material existence. Sri krsna-sankirtana diffuses the
soothing moon rays of bhava which causes the white lotus
of good fortune for the jivas to bloom. The holy name is
the life and soul of transcendental knowledge, which is
here compared to a wife (madhurya-rasa). It continuously
expands the ocean of transcendental bliss, enabling one
to taste complete nectar at every step. The holy name of
Sri Krsna thoroughly cleanses and cools the self, one's
nature and determination, as well as the body, both inter-
nal and external.” (Sr1 Siksastaka, 1)

You have forgotten this, and therefore you should again
hear about it. We have so much faith in this, and only by
this can you be happy. Otherwise, you can never, never,
never be happy.

You should know that Krsna is the Supreme Personality
of Godhead and He is very powerful. Even His manifesta-
tions can create thousands and thousands of universes in
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a second, they can then destroy them, and again they can
create them. At the same time, Krsna is very merciful, He
is very sweet, He is very beautiful, and He is the abode of
all good qualities.

In Kali-yuga, He has invested all His qualities, all His
power, and all His mercy in these sixteen names. All the
names are Radha and Krsna Themselves, and they are
even more powerful than Radha and Krsna Themselves.
By chanting you can fulfill all your desires. If you can see
Radha-Krsna, all your desires will automatically be ful-
filled, but you should know that They will not come and
we cannot take Their darsana without the help and mercy
of Their holy names.

Krsna has made His name in
this way, but we don't have very
much faith. Srila Haridasa Thaku-
ra has faith, Sri Prahlada
Maharaja has faith, and all our
acaryas, from top to bottom, have
faith. Srila Swami Maharaja and
my Gurudeva also have faith. We
also have faith, and therefore we
don't want any worldly things. We
only want to have love and affec-
tion for chanting the holy name. If
you follow this principle, you will
not fall down.

CHANTING WITH RELATION IN
HIGH ASSOCIATION

anyabhilasa, material desires,

By sincere chanting, your heart
becomes like the books kept in a
glass almirah bookcase. You can
see what books are there, and you
can read their names, but you can-
not touch them because they are
under lock and key. If a person is
in high association, chanting with
relation and giving up all of their
anyabhilasa, desires,
karma, jiana, yoga, tapasya, and attachment to worldly
things, what becomes of him? The mirror of his heart
becomes clear, even if it is still locked...

[Aranya Maharaja:] When the conditioned soul, being in
this world, begins his process of nama-sankirtana and his
heart becomes clear...

[Srila Narayana Maharaja:] You may be thinking to ask
Aranya Maharija, “You are telling this to us, but have you
first realized it? We have been chanting the name for
twenty years with Prabhupada, and we have heard so

material
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By sincere chanting, your heart
becomes like the books
kept in a glass almirah bookcase.
You can see what books
are there, and you can read
their names, but you cannot touch
them because they are
under lock and key.
If a person is in high association,
chanting with relation

and giving up all of their

karma, jiana, yoga, tapasya,
and attachment to worldly things,
what becomes of him?
The mirror of his heart
becomes clear, even if

it is still locked...

many things. You are a very young boy, and yet you are
teaching us? Have you realized something of what you are
speaking? Have you realized ceto-darpana-marjanam
bhava-maha-davagni-nirvapanam? (the first and second
excellent results of §ri krsna-sankirtana)”

I can tell you that I have some realization. Srila Swami
Maharija has realization and I also have some realization.
You can therefore believe in me and chant the name.

Many fell down because they have not chanted and
heard in the real process, as we are doing. We are in the
real process. I don’t know from where this came, from the
beginning of my life, when I was a child, I used to chant,
“Rama Rama; Hare Krsna Hare
Krsna, Krsna Krsna, Hare Hare."
Later, when [ was about twenty-
four or twenty-five years of age |
came in the association of my
Gurudeva and I was so attracted.
At that time | had a very good
job as an officer. I had not yet
been initiated, but I was chanti-
ng one lakh of names, 64 rounds,
every day without any fail. In
1946 1 was initiated and I had the
association of Srila
Bhaktivedanta Swami Maharaja,
your Gurudeva, and
Pujyapada Sridhara Maharaja,
Pujyapada Srauti Maharaja,
Pujyapada Vaikhanas Maharaja,
Pujyapada Nemi Maharaja, and
Srila Bhakti
Maharaja. In due process I used
to chant and hear hari-katha and
serve them and all kinds of
bhava-maha-davagni-
nirvapanam, felt in
worldly life, quickly disappeared.

[ am very happy now. I have
thousands and thousands of chil-
dren, but I am not attached to
them. I only want their welfare. [ want that they should be
devotees. Srila Swami Maharaja was like this, as was my
Gurudeva, and | am following their line. I may therefore
tell you that I have realized that all my problems have
gone. Bhava-maha-davagni-nirvapanam. Also, $reyah-
kairava-candrika-vitaranam. This has also come. You can
realize this, if you can follow your Gurudeva. You can also
follow me, because Srila Swami Maharaja has told me,
“You should help my devotees.”

also

Puri

Pramoda

miseries



Sreyah-kairava-candrika-vitaranam. All the good qual-
ities possessed by high-class devotees will manifest in that
devotee who follows. Bhakti has six leaves or six symp-
toms. If you are really chanting under the guidance of a
bona fide guru, with a sense of a relationship with Krsna,
and giving up all worldly desires, then all kinds of bad
habits will easily disappear. All kinds of attachments will
disappear at once. No attachment for maya will remain if
you are chanting the holy names, hearing hari-katha, and
serving Gurudeva. If so many worldly desires are remain-
ing, and so much lust is remaining, it means you
are not following the process in a good way.
There is a loophole—and you should try to
repair it. Otherwise, all the water of your
bhakti will drain out.

You have read Srimad-Bhagavatam
so many times, and you become
teachers and tell others about it'.__,ﬂi
In India there are so many profes-
Bhagavatam
When such reciters explain Sri-
mad-Bhagavatam, all are attract-
ed and charmed, and all may weep.
Their own eyes, however, are
always on money. They are always
wondering how much money is
coming. Such professional reciters
are not pure devotees, they are not
even devotees, and they may be £
Sankara mayavadis. All their ;
offenses and attachments will fag &
remain, and none will go.

The first symptom of bhakti is
that all your worldly attachments will
go. If they are not going, you can know that
there is a loophole, and you should try to §
repair it very carefully. If you do not do this,
you will go down and you are bound to be
weak. We see that many seniors are very weak,
and they cannot give up worldly attachments. Therefore,
this should come first. Second, all kinds of good qualities
should come. We should be very careful to see that this is
developing.

Then, vidya-vadhii-jivanam. Seven symptoms result by
taking harinama. If they are not coming, you should be
very careful to search out your loopholes and try to repair
them. Otherwise, you cannot realize anything:

sional reciters.

trnad api sunicena [ taror api sahisnunda
amanina manadena [ kirtaniyah sada harih

“One can chant $§ri-hari-nama in a humble state of mind,
thinking himself lower than the straw in the street and
more tolerant than the tree. One should be devoid of all
sense of false prestige, and ready to offer all respect to
others. In such a state of mind, one can chant $ri-hari-
nama constantly.” (Siksastaka 3)

These four qualities will come. If they are not present,
there is no pure name. So try to first be like this. What is
vidya? You should know that vidya is Srimati Radhika
Herself, and Her activities of love and affection can con-

trol Krsna. Transcendental vidya, is the knowledge of

how to serve Krsna and Radhika, and especially Krsna,
the Supreme Personality of Godhead.
Srimati Radhika's love goes up to sneha, mana,
pranaya, raga, anuraga, bhava, mahabhava, modana,
and madana. Krsna does not have all these qualities. He
has no madana. Srimati Radhika has madana, and there-
fore She is really vidya. She is para-vidya, transcendental
knowledge. Radhika is svariipa-sakti or hladini-sakti, and

: .;.if-'l"_:ﬂ\ﬂshe is called vadhii. Vadhii means beloved. If you chant

the name in the correct process, then, after some
days, in the fourth stage, you will realize vidya-vadhii-
jwanam. You will realize that this name is the most
beloved, the life and soul, of Radhika, who is the
embodiment of bhakti.

The fifth stage is anandambudhi-vardhanam. You
should realize these things, and from today, begin
chanting the holy name like this. You will then very

soon be able to realize what Caitanya Mahaprabhu
has taught.
. Caitanya Mahaprabhu used to go to the temple
of Jagannatha, but He never saw Jagannatha,

Baladeva, and Subhadra. Rather, He saw Vrajendra-

nandana Syamasundara. Sometimes, when He was in His

‘Jexternal consciousness, He could see Jagannitha,
| Baladeva, and Subhadra. Usually, however, He used to see

only Vrajendra-nandana Syamasundara with a flute in

" His hand. Vrajendra-nandana vina pate mora. “My heart is

going to break. Where is Krsna? Where is Krsna?” When
Mahaprabhu was going to Vrndavana through the dense
Jarikhanda forest, so many elephants, tigers, bears, snakes,
and other very furious animals were there. Many ele-
phants came when Mahaprabhu was taking bath, and a
very big miracle occured. Mahaprabhu took some water
and sprinkled it on them, at which time all the mad ele-
phants raised their trunks, went down on their knees, and
began to chant, “Hare Krsna Hare Krsna, Krsna Krsna
Hare Hare, Hare Rama Hare Rama, Rama Rama Hare
Hare.”
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This is the case at that stage. Mahaprabhu did not
know who He was. He only knew that He was searching
for Krsna, “O Krsna, where are You, where are You? My
beloved Krsna, where are You?” When this stage mani-
fests, even a little bit, your life is successful. Try to search
for this Krsna, Sri Nandanandana with Srimati Radhika,
in this process. You will very soon realize what you would
not realize up to the age of sixty or seventy. You will real-
ize all these things very soon.

How will you realize all this? Caitanya Mahaprabhu
Himself is the example. When He was in Kasi, Varanasi,
He met with Prakasananda Sarasvati. Prakasananda asked,
“You are in a good disciplic line. Being a sannyasi, why are
You chanting, dancing and singing? We don't do this.”

Mahaprabhu said, “I am very foolish. My Gurudeva told
Me, 'You are not qualified to study Vedanta. You should
only remember one sloka:

harer nama harer nama [ harer namaiva kevalam
kalau nasty eva nasty eva [ nasty eva gatir anyatha

“In this age of quarrel and hypocrisy the only means of
deliverance is chanting the holy name of the Lord. There
is no other way. There is no other way. There is no other

way.” (CC Adi-lila 17.21)

“Only by chanting the name, chanting the name, and
chanting the name. There is no other process. You can
never be happy by any other process.” Mahaprabhu con-
tinued, “My Gurudeva gave Me the holy name, Hare
Krsna, and he also gave Me the krsna-mantra. 1 began to
chant these mantras, and I very quickly became mad—
totally mad. I could not understand why was I becoming
so mad.

“I saw a boy. These names became like a very beautiful
teenaged syama-colored boy. I saw that He was playing on
a flute and smiling towards Me with sidelong glances. At
once [ was charmed. I wanted to follow Him. I quickly ran
toward Him, but He was moving backwards. Oh, I ran
very fast, but He quickly moved here and there and I
could not touch Him. Then, when I came very near, just
about to catch Him, He at once disappeared. I then
became maddened and fell down, rolling on the earth and
crying, 'Where is My Krsna? Where is My Krsna?'

“I don't know how My heart realized all these things.
When [ chant the name, I see My beloved Krsna and I
cannot check Myself. Sometimes I chant and sing, some-
times I dance, and sometimes I roll down on the earth and
cry, 'Alas, Krsna! Alas, Krsna! Where are You!' I went to
My Gurudeva and told him, ‘O Gurudeva, what kind of
mantra have you given that has made Me so mad? The
whole world is telling Me that [ am mad, and [ also realize
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that [ have become mad, mad, and mad. Why did you give
Me this mantra?” Gurudeva then at once embraced Me
and said, ‘Your life is successful. This is the reality of chant-
ing harinama. I am so proud to have You as a disciple.”

You should try to be disciples like this, so that your guru
will have great pride in you. If you do not do this, on the
other hand, you will be very weak and go to hell. Then,
instead of being proud, your gurudeva will be very worried
for you. Perhaps he will have to come again for you. Or, he
will have to send any of his representatives by telling
them, “Go and help him.”

Caitanya Mahaprabhu and His Rapa Gosvami and
Raghunatha dasa Gosvami were always swimming in the
waves of anandambudhi-vardhanam, the ever-increasing,
endless ocean of love and affection. In separation from
Krsna, Caitanya Mahaprabhu became totally mad and
jumped in the sea. He remained there throughout the
night and, due to all His joints being separated by eight
inches, He became very long. He was like a dead person,
but He was not dead. Svariipa Damodara went with his
colleagues to search for Him, and they finally discovered
Him on the seashore. Surrounding Him, they began to
perform sankirtana. Gradually Caitanya Mahaprabhu
became conscious and began to dance and chant, “Hari
bol! Hari bol!”

How will you realize these stages? The wonderful, pow-
erful devotees have written about them in their books.
Anandambudhi-vardhanam. You cannot realize this now.
Raghunatha dasa Gosvami was at the bank of Radha
Kunda, continually shedding tears. You cannot imagine
this at present, but you can imagine it if you are chanting
in the real process. Otherwise it will never, never be pos-

sible.

THE MARRIAGE PARTY

A wedding was fixed to take place the next day at the
bank of the Ganges, and the family decided that the mar-
riage party should go to the house of the bride by boat.
They hired a boatman, and so many family members of
the bridegroom got into the boat. They took with them
wine, a prostitute to sing and dance, and also marijuana
and then they went inside the boat, downstairs, and
began to enjoy. The head of the groom's family gave
money to the boatman and told him that he should reach
the place of marriage by the next morning—otherwise
the marriage could not take place. The auspicious time
was the next morning at 4:00 a.m.

Everyone on the boat was enjoying, and at the same
time the boatman’s several rowers were rowing and per-
spiring. At four o'clock the next morning the father of



the family came out to the deck to see if they had
reached their destination. He looked in wonder when
he saw that they were in the same place. The boat had
not moved one inch. He became very angry at the row-
ers and said, “We are in the our own village! The same
coconut palms are here, our houses are here, and the
same riverbank is here! I gave you so much money! [ gave
you what you wanted; so why is our boat still here? How
is this possible! We have missed the auspicious time for
the marriage!”

The boatman came forward and told him, “O master,
you have given us all these things and we have been row-
ing for the whole night without taking any rest. We were
rowing with great effort, and you can see that we have not
rested.” When they looked around, they could see what
was wrong. The anchor was down, and it had been going
deeper into the mud as they rowed. The boat had only
been rocking back and forth all night.

In the same way, if you are chanting and at the same
time taking marijuana and other drugs, and at the same
time absorbed in your body, wife, sister, and so on, it will
be like rowing your boat with the anchor down. You will
not be able to go forward. If anyone has attraction to
worldly things, he cannot advance.

Caitanya Mahaprabhu therefore says:

namnam akari bahudha nija-sarva-saktis
tatrarpita niyamitah smarane na kalah
etadysi tava krpa bhagavan mamapi
durdaivam idrsam ihajani nanuragah

“O Bhagavan, Your holy name bestows all good fortune for
the living entity. Therefore, for the benefit of the jivas, You
eternally manifest Your innumerable names, such as Rama,
Narayana, Krsna, Mukunda, Madhava, Govinda, Damodara,
and so on. You have invested those names with all your
potencies of Your respective forms. Out of causeless mercy,
You have not even imposed any restrictions on the chanting
and remembrance of such names as is the case with sandhya-
vandani, which must be chanted only at specified times of
the day. In other words, at any time ofthe day or night, the
holy name can be chanted and remembered. This is the pro-
vision You have made. O Lord! This is Your causeless mercy
upon the living entities. Nonetheless, | am so unfortunate
due to committing offenses that I have not awoken any
attachment for Your holy name, which is so easily accessible
and bestows all good fortune.” (Siksastaka 2)

First of all, give up your bad association:

asat-sanga-tyaga, ei vaisnava-acara
‘stri-sangi’ eka asadhu, ‘krsnabhakta’ ara

“A Vaisnava should always avoid the association of ordinary
people. Common people are very much materially attached,
especially to women. Vaisnavas should also avoid the compa-

ny of those who are not devotees of Lord Krsna.” (CC
Madhya 22.84)

If you are lusty, if you are weak, and if you have so many
unwanted habits, no harm.You should be sincere; what
you are, you are. Don't hide anything. However, you must
give up the association of mayavadis. Mayavadi associa-
tion is like a very dangerous, ferocious tigress.
Raghunitha dasa Gosvami and Mahaprabhu have told us,
and Srimad-Bhagavatam has also told us, that if you want
to be happy and if you want to be a devotee, never associ-
ate with mayavadis. There is no harm if you are lusty. Lust
may go away and all anarthas may also go away, but if you
are being devoured by this ferocious tigress of mayavadi-
sanga, no one can help you. No devotee will be able to
help you, and even Krsna will not be able to help you. You
should therefore very carefully cut all connections with
those who are mayavadis.

Even if those mayavadis are friends and relatives, they
should quickly be given up for your whole life. Secondly,
the association of those who are attached to worldly lust,
and those who are the friends of lusty persons, should also
be abandoned. It is better to die in a burning fire than to
maintain their association. If we embrace a fire, there is rel-
atively no harm in that. It is even better to enter the
mouths of crocodiles and tigers than to associate with these
two types of persons. Suffering from fire and so on is only
for this life. In the next life we may again be okay. For a per-
son who is associating with mayavadis, however, his devo-
tion will go away for thousands of lives—or forever.

My dear friends, my dear brothers and sisters: make up
your minds. If you are associating with any friends who
are mayavadis, promise that, “I will not continue to do
this.” [ am telling you this to save you; otherwise you will
go to hell. Not only will you go to hell, but your life will
be ruined forever. Even in the future you will not be able
to come in this line. So, my dear friends, please remember
these things. Don't mix with mayavadis. If they come to
you, do pranama to them with folded palms and say, “Oh
prabhu, please remain far away."

[Devotee:] Maharaja, you have inspired fear in my heart.
How do I recognize a mayavadi?

[Stila Narayana Maharaja:] You will know. He will tell you,
“There is no God,” or “God has no shape. I am God, and
you, yourself, are God. Aham brahmasmi. Sarvam kalvidam
brahma.” Such a person is not chanting and remembering,
and he is not coming to associate with any high-class devo-
tee. You will recognize him very easily. &27
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Sri Caitanya Mahaprabhu in Udupi

[Refutation of the misconception concerning Sri Caitanya Mahaprabhu’s
acceptance of Sri Madhva Sampradaya]

prabhu kahe,—karmi, jnani, dui bhakti-hina
tomara sampradaya dekhi sei dui cihna

/

S ri Caitanya Mahaprabhu said, “Both the fruitive

worker and the speculative philosopher are consid-
ered devoid of devotion. I see both elements present in
your sampradaya.” (CC Madhya 9.276 )

Sri Caitanya Mahaprabhu refuted the sadhya-sadhana-
vicara, (the conception of sadhya, the goal, and sadhana,
the means to attain the goal), of Sri Raghuvarya Tirtha,
the then tattvavadi-acarya of the original Matha of Sri
Madhvacarya in Udupi. For this reason, and especially
because Sriman Mahaprabhu addressed the acarya with
the words ‘tomara sampradaya’ (your disciplic line), some
people think that Mahaprabhu is not included within the
Sri Madhva-sampradaya. Such persons conclude from
the aforementioned that in Sri
Madhvacarya’s conception of sadhana as karmarpana
(offering the fruits of one’s own prescribed duties), and
sadhya as the liberation attained by following the path of
knowledge, there exists a sign of jiana and karma devoid
of bhakti. They say this is completely different from the
conception of sadhana in the form suddha-bhakti and
sadhya in the form of krsna-prema revealed by Sriman
Mahaprabhu. Therefore, possessing a different conception
of sadhya and sadhana, they consider Sriman Mahaprabhu
to be the initiator of a fifth sampradaya. It is not unusual
for ignorant people who have no idea of the glory and sci-
ence of the sampradaya to think in this way.

Although the process of karmarpana is accepted at the
beginning stage of the kanistha devotee, amala-bhakti,
unalloyed devotion, has been established as the principle
form of sadhana in the doctrine of Sri Madhvacarya. The
person, who is attached to the activities of the body and
who desires to enjoy the fruits of its activities is called a

conversation
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karmi. There is no other way in the beginning for such a
person to become attentive to Krsna without karmarpana.
For this reason, Sri Madhvacarya has, in a general sense,
accepted karma which is subordinate to bhakti and is favor-
able for suddha-bhagavat-jnana, pure knowledge of
Bhagavan.
ot sahakaritvena om
(Brahma-siitra 3.4.33)

In his commentary on this siitra, Sti Madhvacarya has
written: yatha rajiah sahakarye mantri tatha fratehatra
ksitipah karyam rcche [ evam jianam karma vinapi karyam
sahayabhiitan na vicarah kutascid iti kamatha Sriitau
sahakaritvoktes ca.

The purport is that a minister is always present as the
assistant of the king; but even without the minister, the
king is able to carry out the work himself. In the same
way, Suddha-bhagavad-jiiana is able to give moksa, libera-
tion, without the aid of karma, although in some places
its support has been accepted. Therefore, it is clear that
Sri Madhvécarya has not accepted karma as the principle
means or sadhana to attain mukti. He has only given it
the position of assistant. There is no contradiction
between this conception and the conception of the Sri-
mad-Bhagavatam, and this can be understood by dis-
cussing the Srimad-Bhagavatam (10.47.24):

dana-vrata-tapo-homa-
japa-svadhyaya-samyamaih
sreyobhir vividhais canyaih

krsne bhaktir hi sadhyate

“Devotional service unto Sri Krsna is attained by charity,
meaning by donations given to Sri Krsna or His devotees, by
strict vows, such as Ekadasi, by austerities, meaning renun-
ciation of sense gratification for Sri Krsna’s sake, by fire sac-
rifices that are dedicated to Visnu, by japa (chanting the



holy names of the Lord), by study of Vedic texts such as
Gopala Tapani Upanisad, by observance of regulative prin-
ciples, and, indeed, by the performance of many other aus-
picious activities.”

However, whatever activities are performed to fulfill
one’s own desires, such as yaga (offering oblations),
yajid, and so on, even if offered to Visnu, could never be
an assistant of bhakti, even secondarily. Karma is gener-
ally performed with the aim of fulfilling one’s own
desires, and therefore Sriman Mahaprabhu has stated:

karma-ninda, karma-tyaga, sarva $astre kahe
karma haite prema-bhakti krsne kabhu nahe

“In every revealed scripture karma is condemned.
Everywhere, $astra advises us to give up engagement in
karma, for no one can attain prema-bhakti by that means.”

(CC Madhya 9.263):

Nevertheless, karma which is performed with the aim of
dharma, and dharma which is performed with the aim of
renunciation, and renunciation which is performed with
the aim of obtaining the lotus feet of Bhagavan—all of
these can be considered as abhidheya, in a secondary way.
Sriman Madhvacarya has given only this type of karma
the position of an assistant to bhakti. He has very clearly
indicated that those karmas which do not aim to attain
paramartha are to be condemned or rejected. It is stated
in Siitra-bhasya (3.3.50):

karmana baddhyate jantur vidyaya ca vimucyate
tasmat karma na kurvanti yatayah paradarsinah

“Karma causes the bondage of the jiva in this material
world, whereas through (transcendental) vidya the jiva
attains complete deliverence i.e. he attains prema.
Therefore, the yatis, ascetics, who are well-versed in the
understanding of the Absolute Reality, never engage in
karma.”

In the doctrine of Sri Madhvacarya pure unalloyed
devotion has been ascertained as the only form of sad-
hana, and within his sampradaya this conception has
been expressed in the well-known verse:

madhvamata prakasa—
$riman madhvamate harih paratarah
satyamn jagat tattvato bhedo
jwa-gana harer-anucara nicoccabhavam gatah
muktir-naija-sukhanubhiitir-amala bhaktis ca tat sadhanam
hy aksadi tritayarm pramanamakhilamnayaikavedyo harih

Srimad Baladeva Vidyabhiisana Prabhu has stated a
parallel verse in his book Sri Prameya-Ratnavali: Sri mad-

hvah praha visnum paratamam showing the non-differ-
ence of opinion between Sri Madhvacarya and Sri
Caitanya Mahaprabhu. Sri Madhvacarya himself has
proclaimed repeatedly in his various commentaries that
bhakti, characterized by hearing and chanting, is the only
form of sadhana:

dvapariyair janer visnuh paficharatrais tu kevalaih
kalau tu nama-matran pijyate bhagavan harih

“In Dvapara-yuga, Sri Visnu is worshipped by the means
stated in Paficaratra, and in Kali-yuga, Bhagavan Sri Hari is
worshipped only through $ri harinama.” (Mundakopanisad
bhasya-dhrta narayana-samhita-vacana)

bhaktir evainam darsayati, bhakti-vasah puruso,
bhaktir eva bhiiyasiti mathar sriiteh

“Only through bhakti can one have darsana of Bhagavan.
That Supreme Personality of Godhead is controlled by
bhakti alone. Bhakti alone is the topmost means.” (Siitra-

bhasya 3.3.53)

bhaktyaiva tustim ebhyati visnur nanyen kenacit
sa eva mukti data ca bhaktis tatraiva karanam

“Bhagavan Sri Visnu is satisfied only through bhakti and
not by any other means. He alone bestows mukti, and only
bhakti is the cause of attaining such mukti.” (Mahabharata-
tatparya 1.118)

Quoting from various scriptures like this, he has again
and again stated that without bhakti there is no way to
obtain mukti. In the opinion of Sri Madhvacarya, the
mukti which is ascertained as the sadhya is not the
impersonal sayujya-mukti in the form of the oneness of
the jiva and paramatma (which is included within five
types of mukti). If Sri Madvacarya accepted the union of
jwa and paramatma, he would be considered an aupacari-
ka-bhedavadi, a follower of dualism in name only like
Bhaskara Bhatta. Sri Madhvacarya is a suddha-dvaitavad,
a follower of pure dualism. He is nitya paficha-bhedavadsi,
a follower of fivefold eternal differences. He has
described the jivas as the eternal servants of Sri Hari. He
has boldly declared the difference between isvara and the
jwa in the liberated state, that state in which the jwas
worship iSvara.

na yatra maya kim utapare harer
anuvrata yatra surasurarcita

muktanar bhedasyaivokteh

“That is the place where the servants of Sri Hari, who are
worshipped by both devatas and asuras, reside. Even maya
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cannot enter that region, what to speak of others.”

(Chandogya-bhasya, Chapter 6)

The purport of these Srutis and smrtis is that there is
certainly always, in all states, a difference between
Bhagavan and the liberated souls.

krsno muktair ijyate vitamohaih
(Mahabharata tatparya 2.62)

The meaning is that Krsna is worshiped by liberated
souls who are free from illusion. Mukta api hi kurvanti
svecchayopasanam hare (Sitra-bhasya 3.3.27), muktanam
api bhaktir hi nityananda-svarupini (Manu-samhita 1.105).
[t has been expressed within these sitras that even the
liberated souls worship Sri Hari—and bhakti is their only
source of pleasure. Bheda vyapadesacca (1.1.17). In his
commentary of this siitra, Sri Madhvacarya has explained
that the conclusion of Srimad-Bhagavatam reveals the
intrinsic nature of mukti (SB 2. 10.5):

muktir hitvan yatha riipar svariipena vyavasthitah

“Mukti is the state of renuciation of both the gross and
subtle illusory forms. It is the state of being established in
one’s pure constitutional form as an eternal associate of
Bhagavan.”

In the doctrine of Sri
Madhvicarya, even the different
levels or gradations of liberation
and of liberated souls, and the
different levels or gradations of
their ananda in liberated state,
are also accepted. Jiva-gana harer
anucara nicocc bhavam gatah
(samksipta  madhva-mata),
muktavanando visisyate (Sutra-
bhasya). Therefore, the concep-
tion of the sadhya of liberation as propounded by Sri
Madhvacarya, the conquerer of mayavada, is certainly
devotional and in line with the conception of the Srimad-
Bhagavatam. There can be no question of its contami-
nation with jiiana, speculative impersonal knowledge.
Srimad Baladeva Vidyabhtisana Prabhu has described
Sri Madhva’s previous statement of mukti as moksam
visvanghrilabham: “Liberation is the attainment of the
lotus feet of Visnu.” For example, ghee has originality of
milk. In the same way, Sri Madhvacarya’s conception of
sadhya as mukti, seen in the light of attainment of the
lotus feet of Visnu, is included within the prema-sadhya
propagated by Sri Gaurasundara (i.e. the conception of
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For example, ghee has originality
of milk. In the same way,
Sri Madhvacarya’s conception
of sadhya as mukti, seen in
the light of attainment of the
lotus feet of Visnu, is included
within the prema-sadhya
propagated by Sri Gaurasundara

Sri Gaurasundara is the essence of the conception of Sri

Madhvacarya.)

Due to the influence of time, the conceptions of the
then tattvavadi-acarya Raghuvarya Tirtha and his disci-
ples, as well as that of the subsequent generations of
tattvavadis, have altered considerably from the real con-
ception of Sri Madhvacarya. This is clearly understood by
deliberating on the literature of Sriman Madhvacarya, in
comparison to the teachings, practises, and literature of
the modern-day tattvavadis. Therefore, this distorted con-
ception can in no way be established as the conclusion of
the original acarya. Although Sri Raghuvarya Tirtha has
accepted the Madhva-sampradaya, the words of Sri
Mahaprabhu “tomara sampradaya” (your disciplic succes-
sion) spoken to him indicate that the respected acarya
had greatly deviated from the conception of the original
sampradaya and had become independent.

By the words “tomara sampradaya,” Mahaprabhu has
indicated to him, “You have misunderstood the true sig-
nificance of the Madhva-sampradaya which is approved
and accepted by me. Bound by the net of external (sec-
ondary) considerations, you have created a different
sampradaya. 1 see no Suddha-vaisnava siddhanta here,
other than the acceptance of the eternality of Sri
Vigraha. Therefore I, and also
Sti Madhva, the disciple of
Vyasa, have no relation with
your imaginary sampradaya.”

There are many societies,
such as aul, baul, prakrta saha-
jiya, and so on, who identify
themselves as the followers of
Sriman Mahaprabhu and the
Gaudiya-sampradaya. But their
misconceptions can never be
accepted as the opinion preached by Mahaprabhu. If one
refutes the misconceptions of the aforementioned societies,
it doesn’t mean he refutes the conception of Mahaprabhu.
It would be completely unreasonable to think so. Therefore,
since Sriman Mahaprabhu cut the misconceptions of those
so-called tattvavadis through many scriptural arguments.
Those who argue that He denied the srauta-mata, (disciplic
path) established by Sri Madhva, who is one of the promi-
nent dacaryas of the four genuine sampradayas, or that He
never accepted the sampradaya of Sri Madhvacarya, are

foolhardy and childish.

[Translated from Sri Gaudiya Patrika 53/10]



O invincible Time, our attention has been captured
by vimukha-mohini-maya (Mahamaya)—when
will the day come when we will sail above you? For us, the
search for Sri Krsna Caitanya lies beyond our purview, as
our feet and eyes never touch upon or chance to see the
real splendor of this dhama. This place is not a geo-
graphical consideration; you won’t find it on any map.
Even at the time of dissolution, this wonderful dhama
remains, waving its flag of victory and divine eternal glo-
ries! Only through hearing the salient empowered words
of those enchanted by unmukha-mohini-maya
(Yogamaya) may we stumble into the mystique of this
transcendental realm.

This unprecedented Navadvipa Dhama Parikrama is a
testimony to the glory of such an enchantment. The

founder of Sti Gaudiya Vedanta Samiti, nitya-lila-pravista
omn visnupada astottara-sata Sri Srimad Bhakti Prajfiana
Kesava Gosvami Maharaja, planted the seed of Sri
Devananda Gaudiya Matha in the fertile soil of
Navadvipa, and he re-established the flow of hari-katha
around Sri Navadvipa Dhama Parikrama for the welfare of
the suffering masses. That flowering plant has been blos-
soming for many years now. Its fragrance carries further
and further afield each year, under the guidance of the
stalwart disciples of Srila Bhakti Prajfiana Kesava Gosvami
Maharaja, such as the present acarya Srila Bhaktivedanta
Vamana Gosvami Maharaja (who unfortunately was
absent this year due to delicate health), Srila
Bhaktivedanta Trivikrama Maharaja, Srila Bhaktivedanta
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Narayana Maharaja, and his many sannyasis and devout
followers.

More than twenty thousand devotees from as far afield
as land-masses go, gathered at Sri Devananda Gaudiya
Matha for the annual dhama parikrama. Throughout the
festival, the many assembled sannyasis and brahmacaris,
returning from their respective preaching duties, glori-
fied the nine islands. They also explained many other
wide-ranging topics, such as the different faces of
yogamdyd, the superiority of the Bhagavat-parampara,
and Sri Caitanya Mahaprabhu’s reconciliation of the
teachings of the four sampradayas in His philosophy of
acintya-bheda-abheda-tattva. They also glorified with full
Sastric support guru-nistha, Ekadasi-tithi and the
supremacy of Radha-kunda.

Srila Trivikrama Maharaja quoted the verse,

bhaktih paresanubhavo viraktir
anyatra caisa trika eka-kalah
prapadyamanasya yathasnatah syus
tustih pustih ksud-apayo nu-ghasam

“Devotion, direct experience of the Supreme Lord, and
detachment from other things—these three occur simulta-
neously for one who has taken shelter of the Supreme
Personality of Godhead, in the same way that pleasure,
nourishment and relief from hunger come simultaneously

and increasingly, with each bite, for a person engaged in
eating.” (SB 11.2.42)

He then asked the piercing question, “Are we actually
devotees? We think we are performing bhakti, but with-
out realization there is no bhakti. Ninety-nine percent
are in this category.” He continued, “Who is our friend?
Only gurudeva; only gurudeva can take us to Krsna. But
how much guru-bhakti and guru-nistha do we have? How
much faith in guru do we have? Why is the real mercy of
guru not showing in us!?” Then, throughout the
parikrama, many instances of the inspirational guru-
nistha shown by Srila Bhakti Prajfiana Kesava Gosvami
Maharaja were highlighted to demonstrate the deeper
meaning of these profound words—guru-nistha.

We had arrived in the land of saranagati, the land of
prema-dhama. The devotees expressed their wonder in
reaching even the outer covering of Sri Navadvipa
Dhama, the very place where Mahaprabhu performed so
many of His glorious pastimes, revealing to the world the
process of nama-sarnkirtana, and tasting that mood of
Krsna’s foremost beloved, Srimati Radhika. On the first
day, we made our sankalpas (vows) at the Ganges so that
our parikrama would be succesful. Then, on the next day,
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the exhilarating morning march towards Nrsimha Palli
began. The days passed, and at one point, Sripada
Paryataka Maharaja pointed to an elderly, bent-over
Bengali woman, moving speedily along with her bamboo
cane towards Nirdayah-ghata and Rudradvipa. He said,
“It is the mercy of Mahaprabhu. Just see, it is the mercy
of Mahaprabhu that is keeping her going...” And, at
every place, the glories of Srila Bhaktivinoda Thakura’s
Sri Navadvipa Dhama Mahatmya were sung.

On day four, the parikrama reached Modadrumadvipa
and the village of Mamagachi. Here, and also back at Sri
Devananda Gaudiya Matha in the evening, Srila
Narayana Maharaja very beautifully expounded on the
subtleties of prema. He explained that Lord Ramacandra
came here with Sita Devi and Laksmana. One day, rest-
ing under a banyan tree, He smiled quietly to Himself.
Seeing this, Sita Devi inquired as to the cause, and Rama
replied: “In Kali-yuga I will appear as the son of a brah-
mana in Navadvipa Dhama. [ will accept sannydsa at a
young age, and my mother and her daughter-in-law will



. L. 1 | el
weep in separation. You will be that daughter-in- law.”
“What happiness is there in giving sorrow to your wife!”
asked Sita, and Rama replied, “Prema is tasted in two
ways—in sambhoga, meeting, and in vipralambha, sepa-
ration.” Srila Maharaja explained that viraha actually
means a special kind of union. Some say that there
should only be meeting, but we disagree; we always see
both aspects. The purpose of separation is to increase the
pleasure of meeting by intensifying the feeling of
reunion. Separation naturally depends upon meeting,
and one of the attributes of separation is the constant
yearning for union. After separation, when meeting
occurs, the happiness felt is a million times greater than
before. When Sita was stolen from Rama, He wandered
throughout the forest calling out to the birds “Ha Sita,
where are you?” and when Hanuman saw Sita in Lanka,
she looked as thin as a crescent moon as she cried, “ Ha
Rama! Ha Rama!”

After Rama killed all the demons, He told Sita, “I only
saved you to uphold my prestige; now you may go where

y |
b L

you likle.” After being tested by the fire-god for her

chastity, Sita returned to Ayodhya with her reputation
vindicated. Many years later, Rama heard from others
about a washerman who rebuked his wife who had been
absent from the house for one night. He had told her, “I
am not like Rama. I won’t have you back after you have
been in another’s house.” Concerned about public opin-
ion, Rama ordered Laksmana to take Sitad to the forest
and leave her there. Taking shelter of the asrama of
Valmiki, Sita gave birth and raised her two sons, Lava
and Kusa. One day, Lava and Kus$a arrived at the assem-
bly of Lord Rama and began to narrate the Ramayana,
having heard it from Valmaki. Amazed, Rama asked
Laksmana to find out the identity of their parents. They
replied to Laksmana: “Within such a learned assembly,
you remain a fool, asking brahmacaris who their father is.
Don’t you know that guru is all in all?” Laksmana then
tried to offer them gifts, but they refused, saying, “We
subsist on fruits and cover our bodies with the bark of the
trees.” Then, returning home they inquired: “O Mother,
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today we saw an astonishing thing. Next to Rama stood a
golden figure who looked just like you. The only differ-
ence is that you walk and talk but that figure didn’t. Who
is she?” Hearing of Rama’s separation, Sita Devi wept
and thought, “The king has left his queen, but Rama has
never left Sita.” Although Rama rejected her twice, and
would later do so a third time, Sita never rejected Rama.
Rather, her love for Him continued to increase. This is
the unique characteristic of prema, that even when there
is a cause to break—a very good cause—still it doesn’t
break. Rather, it increases.

In this way Srila Narayana Maharaja spoke into the
night, filling the devotees
hearts with joy at the
sweet waves of prema.

The days seemed to end
just as they were beginning,
as the kirtana parties rolled
over this green and lus-
ciously rich land. Reaching
Sri Caitanya Matha on the
final day, the devotees glo-
rified Srila Prabhupada
Bhaktisiddhanta Sarasvati
Thakura. They explained
how, by the inspiration of ||
Srila Bhaktivinoda Thaku- |
ra and unaided by the
monied people of the
times, Srila Prabhupada inspired a new wave of young boys
and sent them out to carry the message of Sri Caitanya
Mahaprabhu on their heads. They described how his disci-
ple Srila Bhakti Prajiiana Kesava Gosvami Maharaja car-
ried that order, and how he received the blessings of Srila
Gaura Kisora dasa Babaji Maharaja that he would remove
all obstacles from his path, how he initiated Srila
Bhaktivedanta Swami Maharaja into the sannydsa order
before Srila Swami Maharaja left India to flood the world
with Krsna consciousness—and who in turn inspired Srila
Narayana Maharaja to follow in his footsteps and shower
mercy on so many fortunate souls.

This year, two more recipients of that mercy entered
into the renounced order of life, as they reconfirmed their
dedication to the mission of Sri Caitanya Mahaprabhu.
Sripad Urukrama prabhu received the title Bhaktivedanta
Padmanabha Maharaja and Srila Narayana Maharaja said
of him, “Urukrama prabhu is a very senior devotee of
Srila Swami Maharaja, after Srila Swami Maharaja’s
departure he went to pujyapada Srila Bhakti Raksaka
Sridhara Maharaja, and then came to me for instruction.
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[ am giving him the title Bhaktivedanta Padmanabha.” He
then said, “Sripad Drstadyumna prabhu received sannyasa
from Srila Swami Maharaja, and now [ am again establish-
ing his sannyasa and giving him the title Bhaktivedanta
Bhaktisara Maharaja.” The new sannyasis’ new dandas
were, as per tradition, passed around to take the blessings
of the other sannyasis who were present. All the other
devotees offered their obeisances to them and wished
them well in their new stage of life. Srila Narayana
Maharija then explained that Srila Bhaktisiddhanta
Sarasvati Prabhupada would often speak of three mrdan-
gas: The clay drum or mrdanga, the brhad-mrdarnga (print-
ing press), and jivanta-
mrdanga (the living
preacher  sannyasis).
_ What sweet sounds

W those living mrdangas
echoing!
. Carved out by the loving
hand of our guru-varga,
they will resonate the
deepest conclusions of
the life and teachings of
Sri Caitanya
Mahaprabhu and His
pastime places. The san-
nydasa mantras had been
given the morning
before, as Srila
Narayana Maharaja told them specifically, “I want my san-
nydsis to assist me in spreading the message of Sri Caitanya
Mahaprabhu everywhere. Always be very humble, soft-
hearted and kind to all.”

Who can describe the devotees exhilarated feelings as
Sripada Paryataka Maharaja began to sing Srila Krsnadasa
Kaviraja’s “Sri Gaura Janma-Lila” during the Gaura
Purnima abhiseka, which was performed by Sripada Tirtha
Maharaja. Who can describe the bhajanas that echoed
throughout these days? Even those present could not fully
comprehend how they were feeling that something merci-
fully was accumulating in them— some wonderful, mysti-
cal sukrti in the association of all the gaura-bhaktas.

After the seven-day Dhama Parikrama, glorious festi-
val came to an end, and the dust settled once more as the
over 15 thousand pilgrims sadly packed their blankets,
Bengali-style, with wonderous sounds ringing in their
ears and impressions etched in their hearts, and with the
promise of more transcendental nectar to flow out of this

eternal dhama in the future. @D

are now



Nagara Bhramiya Amara Gaura

nagara bhramiya amara gaura elo ghare
gaura elo ghare amara nitai elo ghare

papi tapi uddhara diya gaura elo ghare
papi tapi uddhara diya nitai elo ghare

nama-prema vilaiya gaura elo ghare
nama-prema vilaiya nitai elo ghare

dhiila jhari' Sacimata gaura kole kare
dhiila jhari' padmavati nitai kole kare

After roaming throughout every
town and village of Sri Navadvipa
Dhama, my Gauranga and my
Nityananda came back home.
Having delivered so many suffering
sinners from their threefold
miseries, Gaura-Nitai came back
home. Gaura-Nitai had roamed
about, distributing the holy names
and prema everywhere. Afterwards,
Gauranga's body was covered with
dust, so Sacimata took Him in her
lap and brushed off the dust, and
Padmavati took Nityananda in her
lap and brushed off the dust from
His body.

nagara—town and village; bhramiya—after roaming; amara—my; gaura—Gauranga Mahaprabhu; elo—came
back; ghare—home; gaura—Gauranga; elo—came; ghare—home; nitai—Nityainanda Prabhu; elo—came back;
ghare—home.

papi—sinners; tapi—sufferers; uddhara diva—having delivered; gaura—Gauranga; elo—came back; ghare—
home; papi—sinners; tapi—sufferers; uddhara diya—having delivered; nitai—Nityananda; elo—came back; ghare
—home.

nama—prema—the holy names and pure love; vilaiya—after distributing; gaura—Gauranga; elo—came back;
ghare—home; nama—prema the holy names and pure love; vilaiya—after distributing; nitai—Nityinanda; elo—
came back; ghare—home.

dhiila jhari'—brushing off the dust; Sacimata—Mother Sacidevi; gaura—Gauranga; kole kare—took Him in her
lap; dhula jhari'—brushing off the dust; padmavati—Mother Padmavati; nitai— Nityananda; kole kare—took Him
in her lap.



kirtaniyah sada harih
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