


“I worship  Çré Caitanya Mahäprabhu and Çré Nityänanda Prabhu, 
whose long arms extend down to Their knees, whose beautiful complexions 

have the colour and radiance of molten gold and whose elongated eyes 
are like red lotuses.  They have mercifully initiated the saìkirtan movement. 

They are the maintainers of the universe, the topmost of the brahmaëas, 
the guardians of religious principles for this age, the munificient benefactors 

of all living entities, and the most magnanimous and compassionate 
incarnations of Godhead.”  (Caitanya-bhägavata Ädi-lélä 1.1)

äjänu-lambita-bhujau kanakävadätau / saìkirtanaika-pitarau kamaläyatäkñau
visvambharau dvija-varau yuga-dharma-pälau / vande jagat-priya-karau karuëävatärau
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he journal Sajjana Toñané was established in 1881 by
Çréla Bhaktivinoda Öhäkura and later renamed

“The Harmonist” in 1927 by Prabhupäda Çréla
Bhaktisiddhänta Sarasvaté Öhäkura. In a world that
appears to be a random chaos of mindless injustice and
unresolved contention, the conception of harmony seems
to be a pleasant yet wholly unrealistic notion. Enchanted
by utopian aspirations, many social reformers toil ardu-
ously in their quest for harmony, yet all are ultimately
forced to concede that the vicious beast of destiny is in
fact untameable. Nevertheless, it seems that the human
race is helplessly impelled by an irrepressible instinct to
pursue the all-elusive ideal known as harmony. Does har-
mony actually exist, or are we cruelly cursed from birth
with a frustrating predilection for the unattainable?

Furthermore, one might be forgiven for thinking that
“The Harmonist” is a curious title for a journal promoted
by probably the most controversial and uncompromising
personality of his time.  If Çréla Prabhupada’s message was
one of harmony, then why was he renowned as such a rad-
ical and even revolutionary philosopher?

The answers to these questions can be understood only
by those who without prejudice sincerely open their
hearts to the message of “The Harmonist” and its mod-
ern-day sequel, “Rays of the Harmonist.” Harmony entails
the integration of all constituents, in which even contra-
dictory elements co-exist in a state of mutual enhance-
ment. That harmony for which we strive does not need to
be established by us, but rather, it already exists despite
our inability to perceive it. That state of harmony has
been described by the Absolute Reality Himself in Çrémad
Bhagavad Gétä (6.30):  

yo mäm paçyati sarvatra sarvaï ca mayi paçyati
tasyähaà na praëaçyämi sa ca me na praëaçyati 

“For one who sees Me in all beings and sees all beings in Me,
I am never lost, nor is he ever lost to Me.”   

Thus it should be understood that the state of discord
is simply a misconception arising from our indifference to

the loving service of the Supreme Personality of
Godhead. The platform of harmony is readily available to
anyone the moment they unequivocally abandon the path
of sectarian self-interests and acknowledge their role in
the scheme of things by selfless dedication to the com-
plete whole, Çré Kåñëa. This path of pure devotion is the
antithesis of all the self-centered and extended pursuits
prevalent in this world. Therefore it is inevitable that a
genuine speaker of the truth will cause tumult and con-
troversy in a misguided society that is rapidly advancing
in the wrong direction, albeit in the name of spirituality.

It is immaculate transcendental love alone that has the
power to reconcile all anomalies in this world and far
beyond. As expressed by Çré Caitanya Mahäprabhu in His
Çré Çikñäñtakam, eighth çloka, while deeply absorbed in
the all-harmonizing and boundless affection of Çré Rädhä:

äçliñya vä päda-rataà pinañöumäm 
adarçanän marma-hatäà karotu vä
yathä tathä vä vidadhätu lampaöo 

mat-präëa-näthas tu sa eva näparaù

“Let Kåñëa tightly embrace this maidservant who is attached
to the service of His lotus feet and make me His very own, or
let Him break my heart by not being present before me. He
is a debauchee and can do whatever he likes. Even if He
sports with other lovers directly in front of me, He is still my
präëa-nätha. There is no one other than Him...”

This issue opens with the Advent Pastime of Çré
Gauräìga by Çréla Kåñëadäsa Kaviräja, then continues
with the enlightening description of prema-bhakti by our
saptama Gosvämé, Çréla Bhaktivinoda Öhäkura, then as
our other äcäryas reveal more wonderful mysteries of
Mahäprabhu and His contribution, we begin to feel a pro-
found sense of gratitude for being able to take part in this
saìkértana movement. Perhaps, one day, by the grace of
our äcäryas we may chant the holy names of Gaura-Nitäi
with a genuine feeling that Nitäi and Gaura have finally
came home.

EDITORIAL

T



nadéyä-udayagiri, pürëacandra gaurahari,
kåpä kari’ haila udaya

päpa-tamaù haila näça, tri-jagatera ulläsa,
jagabhari’ hari-dhvani haya  (1)

By His causeless mercy Çré Gaurahari, Who is like the full
moon, rose over the district of Nadéyä, which is seen as
Udayagiri, the place where the sun first becomes visible.
His appearance dissipated the darkness of sinful life, and
thus the three worlds became joyful with everyone chanti-
ng the holy name of Çré Hari.

sei käle nijälaya, uöhiyä advaita räya,
nåtya kare änandita-mane

haridäse laïä saìge,  huìkära-kértana-raìge
kene näce, keha nähi jäne  (2)

At that time Çré Advaita Äcärya Prabhu, in His own house
at Çäntipura, stood up and started dancing in a blissful
mood. Having Haridäsa Öhäkura joining him, he danced
and loudly roared in delight while performing kértana. But
why they were dancing, no one could understand.

dekhi’ uparäga häsi’,  çéghra gaìgä-ghäöe äsi’
änande karila gaìgä-snäna

päïä uparäga-chale, äpanära mano-bale,
brähmaëere dila nänä däna  (3)

Seeing the lunar eclipse and laughing, Advaita Äcärya and
Haridäsa Öhäkura immediately went to the bank of the
Ganges and bathed in the river in great jubilation. Taking
advantage of the occasion of this eclipse, Advaita Äcärya,
by His mental strength, distributed various types of charity
to the brähmaëas.

jagat änandamaya,  dekhi’ mane sa-vismaya,
öhäre-öhore kahe haridäsa

tomära aichana raìga,  mora mana parasanna,
dekhi—kichu kärye äche bhäsa (4)

The Advent Pastime  
Çréla Kåñëadäsa   
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When Haridäsa Öhäkura saw that the whole world was jubi-
lant, his mind became astonished, and by hints and gestures
he expressed himself to Advaita Äcärya: “Your delightful
activities are very pleasing to my mind. I can understand
that there is some special purpose in these actions.”

äcäryaratna, çréväsa,  haila mane sukholläsa
yäi’ snäna kaila gaìgä-jale

änande vihvala mana,  kare hari-saìkértana
nänä däna kaila mano-bale  (5)

Candraçekhara Äcäryaratna and Çréväsa Öhäkura were full
of jubilation and immediately went to the bank of the
Ganges to bathe in her waters. Their minds were over-
whelmed with joy as they performed the hari-saìkértana, and
gave various types of charity by mental strength.

ei mata bhakta-tati,  yäìra yei deçe sthiti,
tähäì tähäì päïä mano-bale

näce, kare saìkértana,  änande vihvala mana,
däna kare grahaëera chale  (6)

In this way all the devotees, wherever they were situated, in
every city and every country, were enlivened with spiritual
strength and thus they danced, performed saìkértana and
gave charity on the plea of the lunar eclipse, their minds
overwhelmed with joy.

brähmaëa-sajjana-näré, nänä-dravye thälé bhari’
äilä sabe yautuka laiyä

yena käìcä-soëä-dyuti,  dekhi’ bälakera mürti,
äçérväda kare sukha päïä  (7)

All sorts of respectable brähmaëas, gentlemen and ladies,
carrying plates filled with various gifts, came with their pre-
sentations. Seeing the newborn child, who was effulgent like
brilliantly shining gold, all of them happily offered their
blessings.

sävitré, gauré, sarasvaté, rudräëé, çré arundhaté
ära yata deva-närégaëa

nänä-dravye pätra bhari’, brähmaëéra veça dhari’,
äsi’ sabe kare daraçana  (8)

Dressing themselves as the wives of brähmaëas, all the celes-
tial ladies, including Sävitré, the wife of Lord Brahmä, Gauré,
the wife of Lord Çiva, Sarasvaté, the goddess of fortune,
Rudräëé, the wife of Rudra, and Çré Arundhaté, the wife of
Vasiñöha Åñi, came there with plates filled with varieties of
gifts to have the darçana of the newborn child.

antarékñe deva-gaëa,  gandharva, siddha, cäraëa,
stuti-nåtya kare vädya-géta

nartaka, vädaka, bhäöa, navadvépe yära näöa,
sabe äsi’ näce päïä préta  (9)

In outer space, all the demigods,
including the inhabitants of
Gandharvaloka, Siddhaloka
and Cäraëaloka, offered
their prayers and danced
to the accompaniment of
music, songs and the
beating of drums.
Similarly, in Navadvépa
city all the profession-
al dancers, musicians
and minstrels
gathered
together,
dancing in
great jubila-
tion.
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kebä äse kebä yäya, kebä näce kebä gäya,
sambhälite näre kära bola

khaëòileka duùkha-çoka, pramoda-pürita loka,
miçra hailä änande vihvala  (10)

No one could understand who was coming and who was
going, who was dancing and who was singing. Nor could they
understand one another’s language. Yet all unhappiness and
lamentation were immediately dissipated, and people
became full of jubilation. Thus Jagannätha Miçra was also
overwhelmed with joy.

äcäryaratna, çréväsa, jagannätha-miçra-päça,
äsi’ täìre kare sävadhäna

karäila jäta-karma, ye ächila vidhi-dharma,
tabe miçra kare nänä däna  (11)

Candraçekhara Äcärya and Çréväsa Öhäkura both came to
Jagannätha Miçra and drew his attention in various ways.
They performed the ritualistic ceremonies prescribed at the
time of birth according to religious principles. At that time
Jagannätha Miçra gave many types of charity.

yautuka päila yata,  ghare vä ächila kata,
saba dhana vipre dila däna

yata nartaka, gäyana,  bhäöa, akiïcana jana,
dhana diyä kaila sabära mäna  (12)

Whatever riches Jagannätha Miçra collected in the form of
gifts and presentations, and whatever he had in his house, he
distributed among the brähmaëas, professional singers,
dancers, poets and the poor. He honored them all by donat-
ing riches to them.

çréväsera brähmaëé, näma täìra ‘mäliné’,
äcäryaratnera patné-saìge

sindüra, haridrä, taila, khai, kalä, närikela,
diyä püje närégaëa raìge  (13)

The wife of Çréväsa Öhäkura, Çrématé Mäliné, accompanied by
the wife of Candraçekhara Äcäryaratna and other ladies, came
there in great happiness to worship the baby with vermilion,
turmeric, oil, fused rice, bananas, coconuts and other items.

advaita-äcärya-bhäryä, jagat-püjitä äryä,
näma täìra ‘sétä öhäkuräëé’

äcäryera äjïä päïä,  gela upahära laïä,
dekhite bälaka-çiromaëi  (14)

Shortly after Çré Gaurasundara was born, Advaita Äcärya’s
wife, Sétä Öhäkuräëé, who is worshipable by the whole world,
took her husband’s permission and went to see that crest-
jewel of children with all kinds of gifts and presentations.

suvarëera kaòi-bauli, rajata-mudrä-päçuli,
suvarëera aìgada, kaìkaëa

du-bähute divya çaìkha, rajatera malabaìka,
svarëa-mudrära nänä häragaëa  (15)

Sétä Öhäkuräëé brought different kinds of golden ornaments,
including earrings, armlets set with conch shells, bangles,
anklets and ear ornaments made of silver.

vyäghra-nakha hema-jaòi, kaöi-paööasütra-òoré
hasta-padera yata äbharaëa

citra-varëa paööa-çäòé, buni photo paööapäòé,
svarëa-raupya-mudrä bahu-dhana  (16)

There were also tiger nails set in gold, waist decorations of
silk and lace, ornaments for the hands and legs, nicely print-
ed silken saris, and a child’s garment, also made of silk. Many
other riches, including gold and silver coins, were also pre-
sented to the child.

durvä, dhänya, gorocana, haridrä, kuìkuma, candana,
maìgala-dravya pätra bhariyä

vastra-gupta dolä caòi’ saìge laïä däsé ceòé,
vasträlaìkära peöäri bhariyä  (17)

Riding on a palanquin covered with cloth and accompanied
by maidservants, Sétä Öhäkuräëé came to the house of
Jagannätha Miçra, bringing with her a large basket filled
with many auspicious articles, such as fresh grass, paddy,
gorocana, turmeric, kuìkuma and sandalwood.

bhakñya, bhojya, upahära, saìge la-ila bahu bhära,
çacé-gåhe haila upanéta

dekhiyä bälaka-öhäma, säkñät gokula-käna,
varëa-mätra dekhi viparéta  (18)

When Sétä Öhäkuräëé came to the house of Çacédevé, bring-
ing with her many kinds of eatables, dresses and other gifts,
she was astonished to see the newborn child, for she appre-
ciated that except for a difference in color, the child was
directly Kåñëa of Gokula Himself.

sarva aìga—sunirmäëa, suvarëa-pratimä-bhäna,
sarva aìga—sulakñaëamaya

bälakera divya jyoti, dekhi’ päila bahu préti,
vätsalyete dravila hådaya  (19)



Seeing the transcendental bodily effulgence of the child,
whose nicely constructed limbs, full of auspicious signs,
resembled gold, Sétä Öhäkuräëé became very pleased, and
her heart melted due to vätsalya, motherly affection.

durvä, dhänya, dila çérñe, kaila bahu äçéñe,
cirajévé hao dui bhäi

òäkiné-çäìkhiné haite, çaìkä upajila cite,
òare näma thuila ‘nimäi’  (20)

She blessed both the newborn child and His brother
(Viçvarüpa) by placing fresh grass and paddy on Their heads
and saying, “May You be blessed with a long duration of life.”
But being afraid of ghosts and witches, she gave the new-
born baby the name ‘Nimäi’.

putra-mätä snäna-dine, dila vastra vibhüñaëe,
putra-saha miçrere sammäni’

çacé-miçrera püjä laïä, manete hariña haïä,
ghare äilä sétä öhäkuräëé (21)

On the day the mother and son bathed and left the mater-
nity home, Sétä Öhäkuräëé gave them all kinds of ornaments
and garments and then also honored Jagannätha Miçra.
Then Sétä Öhäkuräëé, being honored by mother Çacédevé
and Jagannätha Miçra, was greatly happy within her mind,
and thus she returned home.

aiche çacé-jagannätha, putra päïä lakñménätha,
pürëa haila sakala väïchita

dhana-dhänye bhare ghara, lokamänya kalevara,
dine dine haya änandita  (22)

In this way mother Çacédevé and Jagannätha Miçra, having
obtained a son who was the husband of the goddess of fortune,
had all their desires fulfilled. Their house was always filled
with riches and grains. As they saw the transcendental body
of the child, worshipable by all, their pleasure increased day
after day.

miçra—vaiñëava, çänta, alampaöa, çuddha, dänta,
dhana-bhoge nähi abhimäna

putrera prabhäve yata, dhana äsi’ mile, tata,
viñëu-préte dvije dena däna  (23)

Jagannätha Miçra was an ideal Vaiñëava. He was peaceful,
restrained, pure and controlled. Therefore he had no desire
to enjoy material opulence. Whatever wealth came because
of the influence of his transcendental son, he gave in charity
to the brähmaëas for the satisfaction of Viñëu.

lagna gaëi’ harñamati, nélämbara cakravarté,
gupte kichu kahila miçrere

‘mahäpuruñera cihna, lagne aìge bhinna bhinna,
dekhi,—ei täribe saàsäre’  (24)

After calculating the birth moment of the child, Nélämbara
Cakravarté privately said to Jagannätha Miçra that he saw all
the different symptoms of a great personality in both the
body and birth moment of the child. Thus he understood
that in the future this child would deliver all the three
worlds.

aiche prabhu çacé-ghare,  kåpäya kaila avatäre,
yei ihä karaye çravaëa

gaura-prabhu dayämaya,  täìre hayena sadaya,
sei päya täìhära caraëa  (25)

In this way Çré Gaurasundara, out of His causeless mercy,
made His advent in the house of Çacédevé. If anyone will
hear this narration of His birth, Çré Gaurasundara, the
embodiment of compassion, will bestow mercy upon him and
thus such a person attains His lotus feet.

päiyä mänuña janma,  ye nä çune gaura-guëa,
hena janma tära vyartha haila

päiyä amåtadhuné,  piye viña-garta-päni,
janmiyä se kene nähi maila  (26)

If one attains a human body but does not hear the glories of
Çré Gaurasundara, his life goes in vain. Amåtadhuné is a
flowing river of the nectar of devotional service. If after get-
ting a human body one drinks the water in a poisonous pit
of material happiness instead of the nectar of such a river,
it would be better for him to have died immediately upon
taking birth.

çré-caitanya-nityänanda, äcärya advaitacandra,
svarüpa-rüpa-raghunätha däsa

iìhä-sabära çré-caraëa, çire vandi nija-dhana,
janma-lélä gäila kåñëadäsa  (27)

Taking on my head as my own wealth the lotus feet of Çré
Caitanya Mahäprabhu, Nityänanda Prabhu, Äcärya
Advaitacandra, Svarüpa Dämodara, Rüpa Gosvämé and
Raghunätha däsa Gosvämé, I, Kåñëadäsa Kaviräja Gosvämé,
have thus described the advent pastime of Çré
Gaurasundara.
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EFINITION OF PREMA: KÅÑËA IS THE SOLE
OBJECT OF DIVINE LOVE

First I will define prema, and then I will try to describe
bhagavat-prema. Prema has a unique tendency, and its
nature is described as follows:

äkarña sannidhau lauhaù pravåttaù dåçyate yathä
anor-mahati caitanye pravåttiù prema-lakñaëam

"When iron ore is placed near a magnet, there is a natural
attraction. Similarly, a spontaneous attraction occurs when
the aëu-caitanya or minute conscious entity becomes
inclined towards the mahati caitanya or Supreme Conscious
Entity, thus causing the symptoms of prema to develop."

The ädhära (support) of prema is the bhakta-jéva, and
the viñaya (object) of  prema is Kåñëa. Neither brahma,
the impersonal effulgence, nor Éçvara, the Supreme
Controller, can  be the the viñaya of prema. Kåñëa is the
primary tattva and  the ultimate limit of bhagavat-tattva
and therefore He alone is the supreme object of prema.

THE DIFFERENCE BETWEEN KÄMA AND PREMA

Prema is completely transcendental and, although the
jéva is aëu-caitanya or an infinitesimal conscious entity,
he is also a fully transcendental phenomenon. Somehow
or other he has become corrupted by the transformations
of material energy, and therefore now his ‘prema’ is jaòa-
viñaya-prema, or ‘lust for material objects.’ According

to vaiñëava-dharma, that materialistic prema is käma or
lust, while lust for Kåñëa is actually called prema. Lust is
worthless, whereas prema is the ultimate benefit. Käma or
lust is temporarily pleasing, preyaù to the jéva whereas
prema is the jéva’s eternal auspiciousness, çreyaù.
Nowadays, not understanding the nature of prema, the
materialistic conditioned souls  imagine prema to be lust;
but although käma and prema appear to a be identical,
one is worthless, while the other is priceless.

SUCCESSIVE STAGES LEADING TO PREMA

The perfection of all goals is obtained when kåñëa-
prema is awakened in the heart. Mahäprabhu has called
prema the païcama-puruñärtha or the fifth goal of life
(beyond religion, economic development, sense gratifica-
tion and liberation). But how does that supremely rare
kåñëa-prema dawn within our hearts? There is certainly a
necessity to endeavor by the appropriate means. What is
that endeavor? Sädhana-bhakti. Mahäprabhu has
explained the gradual sequence of stages leading to
achievement of that prema: 

kona bhägye kona jévera 'çraddhä' yadi haya
tabe sei jéva 'sädhu-saìga' karaya

sädhu-saìga haite haya 'çravaëa-kértana'
sädhana-bhaktye haya 'sarvänartha-nivartana'

anartha-nivåtti haile bhakta 'niñöhä' haya
niñöhä haite çravaëädye 'ruci' upajaya

Çréla Saccidänanda Bhaktivinoda Öhäkura

D

Prema-Bhakti and
Çré Gauräìgadeva



ruci bhakti haite haya 'äsakti' pracura
äsakti haite citte janme kåñëe préty-aìkura

sei rati gäòha haile dhare 'prema'-näma
sei premä-'prayojana' sarvänanda-dhäma

“If by some inexplicable good fortune the liv-
ing entity develops faith in Kåñëa, that soul
begins to associate with devotees. Sädhana-
bhakti entails hearing and chanting in the
association of devotees, and the performance
of that sädhana-bhakti causes all anarthas or
futile desires to dwindle. With the cleansing
away of these anarthas, firm faith in devotion-
al service develops, and from firm faith, ruci or
a taste in the heart for hearing and chanting
awakens. After a spontaneous taste has awak-
ened, äsakti or deep-rooted attachment arises.
This is followed by préti or rati, the seed of love
for Kåñëa, sprouting in the heart. When deep
emotional attachment intensifies, that prema-
prayojana, the ultimate goal of divine love, manifests as the
abode and reservoir of all happiness.” (CC Madhya 23. 9-13)

EIGHT TRANSFORMATIONS OF ECSTASY AFTER
ACHIEVING KÅÑËA-PREMA

When the sprout of  prema arises, bodily transforma-
tions appear, such as horripilation, tears, perspiration,
trembling, and a change of bodily color. All these symptoms
are anubhävas, the indication of prema. See how rare and
absolutely necessary is prema, that even mukti becomes
insignificant before it. Although prema is eternally per-
fect, it’s blossoming is caused by sädhana. 

Nowadays many persons claim to have prema and display
duplicious symptoms, The yäträ Vaiñëavas (professional,
religious performers) and Kälänemé of the Rämäyaëa (who
later became Kaàsä in kåñëa-lélä)—these are examples of
counterfeit prema. All these deceptive men and women are
simply cheated themselves.  Fie on our ill-minded natures!

SANÄTANA-DHARMA OR VAIÑËAVA-DHARMA MEANS
PREMA-DHARMA

If we have a desire to obtain that prema, which is even
rare in Vaikuëöha, then what other course do we have
except to take shelter of the lotus feet of Gauräìga, our
life and soul? Vaiñëava-dharma or jaiva-dharma is actual-
ly this prema. If we can acquire even a particle of this
prema in our hearts, then our lives are successful. 

Every religion in the world has been propagated in the
name of this prema, but vaiñëava-dharma alone is

supreme. As far as we can see, there
is no other example of this unal-
loyed prema.

In wandering from country to
country, or searching throughout
heaven, earth and hell, we do not find
viçuddha-cinmaya (pure transcen-
dental) prema-dharma anywhere
else. Having roamed throughout
every land and observed all the sam-
pradäyas, we encounter prema in
vaiñëava-dharma as propagated by
Çré Navadvépa-candra Çré Kåñëa
Caitanya alone. Only then do the
fruits of prema appear and cause
transformations on our bodies as all
of our senses become enlivened.
Only then does our entire existence
vibrate with all kinds of variegated
spiritual bliss.

ÇRÉ GAURÄÌGA-TATTVA—HE IS THE AVATÄRÉ OF
ALL AVATÄRAS, NON-DIFFERENT FROM VRAJEN-
DRANANDANA, AND HE IS THE BESTOWER OF
KÅÑËA-PREMA

“O Brothers! Who is my Gauräìga Mahäprabhu? The
mere inquiry contains all auspiciousness. My Gauräìga is
the crest-jewel of those worthy of worship, the Supreme
Guru among gurus, and the crown-jewel of avatäras. My
Çré Kåñëa Caitanya, the bestower of prema, is none other
than the coronet of worshipable realities, Çré Kåñëa. He
is the principal äcärya of all äcäryas, and He is the
avatäré or fountainhead of unlimited avatäras, who ful-
filled the requirements of some lack to complete the
svarüpa (nature) of Kåñëa. This is my Çacénandana
Viçvambhara!”

SCRIPTURAL REFERENCES REGARDING THE ÇRÉ
CAITANYA-AVATÄRA

Na caitanyät kåñëäj jagati para-tattvaà param iha: "He
is the Supreme Personality Çré Kåñëa Himself. He is the
Absolute Truth, one without a second. There is no truth
superior to Çré Kåñëa Caitanya Mahäprabhu." (CC Ädi
1.3) My Kåñëa Caitanya Mahäprabhu is svayaà Bhagavän
Himself, the hidden avatära, and there is no greater truth
in the world than this. Although the Puräëas narrate His
glory in an inconspicuous manner, all the Vedas, Puräëas
and so many çästras widely glorify Him and illuminate His
identity.
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“Vaiñëava-ddharma
or jaiva-ddharma  
is this prema. 
If we acquire 

even a particle 
of this prema, 
then our life 

is successful.”



The Vedas (Çvetäçvatara 3.12) states, “mahän prabhur
vai purüñaù sattvasyaiña pravartakaù—That exalted person-
ality Çré Caitanya Mahäprabhu, is certainly the Supreme.
He is svämé, the Master who propagates viçuddha-bhakti to
those having sufficient intelligence.” “Yadä paçyaù paçyate
rukma-varëaà (Muëòaka 3.3)—When the jéva perceives
the Lord, he sees that His color is an extremely attractive
golden color.” “…suvarëa-jyotiù puruñaù—that golden
effulgent personality…” Manu also states, “rukmäbhaà
svapnadhégamyam—That golden complexioned puruñaù
propagates the function of buddhi, that is bhakti.”

The Gétä states, “äditya-varëaà tamasaù parastät—He
is luminous like the sun, and He is transcendental, beyond
this material nature.” Mahäbhärata (däna-dharma section)
states, “suvarëa-varëo hemäìgaù—His limbs are golden
and He is continuously chanting…”

Çrémad-Bhägavatam (11.5.32) says, “kåñëa-
varëaà tviñäkåñëaà—He is Kåñëa Himself,
appearing in a golden color and chanting the
two syllables kåñ and ëa…”

In this way, all the Puräëas and Tantras describe
the avatära of Çré Caitanya, and åñés
or realized sages have recorded their
perception in countless çästras.

BHAGAVAT-TATTVA IS REALIZED BY THE
MERCY OF BHAGAVÄN. PLIGHT OF THOSE
WHO DO NOT ACCEPT THE SHELTER OF
GAURÄÌGA

The Lord manifests Himself to those upon whom
He bestows His mercy, and this form of self-
revelation is the only testimony. Çré
Prabodhänanda Sarasvaté has said:

avatérëe gauracandre vistérëe prema-sägare
su-prakäçita-ratnaughe yo déno déna eva saù

avatérëe gauracandre vistérëe prema-sägare
ye na majjanti majjanti te mahänartha-sägare

"The Advent of Çré Gauracandra is like a vast ocean of
nectarean prema. One who neglects to gather the priceless
jewels from that ocean is certainly the poorest of the poor.
The golden moon of Gauracandra has now created a great
tidal wave in the ocean of prema, and those who do not dive
deep into that vast ocean will find themselves floating
instead on that great ocean of futile deeds and useless goals."

PREMA-MÜRTI  ÇRÉ  CAITANYA MAHÄPRABHU’S
PASTIME OF MAKING HIS PREMA-DÄNA-LÉLÄ
AVAILABLE TO ALL CLASSES OF LIVING ENTITIES

My Mahäprabhu is prema-mürti, the embodiment of
divine love. Ardently beseeching the fallen living entities
with all humility, He distributes His prema to them. He
establishes prema in the hearts of the paëòitas by displaying
His vast erudition, and He favors the sense enjoyers by
instructing them to enjoy their sense objects in a mood of
detachment and thus gradually obtain prema. He makes
doctors and physicians qualified to administer the medi-
cine of prema to relieve the disease of material existence,
and He shows the renunciates how to perform continuous

kåñëa-bhajana by completely rejecting
all association with the material
world.

NOURISHING THE DESIRE TO
SPREAD THE RELIGION OF

PREMA-DHARMA THROUGHOUT
THE WORLD

To the degree that gaura-kathä, topics
of Gauräìga, are broadcast, mundane opin-

ions will fall mute. Like the rising sun,
Gaura-dharma will  very soon manifest every-

where.  Çré Kavi Karëapura has said:

punémaç-caëòälän api khalu 
dhunémo' khila-malaà

lunémaù saàskärän api hådi 
tadéyän ati-dåòhän 

kåpä devé tasya prakatayati 
dåk-pätam iha cet

tadä teñäm antaù kamapi 
rasa-bhävaï ca tanumaù

“If someone gets the mercy of Çré
Gauräìgadeva, then undoubtedly he is

able to purify all, including the caëòälas, (low-class
dog-eaters) wash away all their sins, cut away their deep-

rooted saàskäras of past bad impressions, and immerse their
hearts in an indescribable rasa."

[Translated from Çré Gaudéya Patrika 50/1]
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“My Mahäprabhu is prema-mmürti, 
the embodiment of divine love. 
Ardently beseeching the fallen 
living entities with all humility, 
He distributes His prema to all.”
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e require the fullness of things. The plenary tran-
scendence is to be approached. The difficult

problem is to solve how we can do so. First of all we find
that the mind is meant for dealing with the external finite
things of this world. Our senses are reciprocated with the
objects, but these objects are found to be inadequate for
our purpose. When we are in search of more than is avail-
able here, or when we require a continuity of those very
things, we are simply denied. We cannot have our desir-
able objects in full, so we try to devise some means that a
continuity may be preserved.

THREE DIFFERENT QUALITIES

Here we find three different trends, I mean, qualities.
One quality tends to appear for creating purposes, the
next for sustenance, and the third for destruction; thus we
have got three situations. When there is nothing, some-
thing comes up for our sensuous inspection, something
which was not in existence before or whose existence we
could not trace before, just like an entry on the stage. It
exists for some time, and then it takes its exit from the
stage. These are the three things we mark in this world,
whereas, in the Absolute, these are not the current condi-

tions, though they have got their existence in order to
foster the ecstasy of the Absolute.

We require to eliminate all sorts of undesirable imped-
iments. We require to get rid of the alloyed portions, the
defective portions, which we have incorporated with us.
All sorts of imperfections should be avoided.

THREE DIFFERENT ENERGIES 

In the region of the Absolute we know there are three
different energies working, one of which is His ecstatic
energy by which bliss is conferred to us, and by which He
is found to be inebriated with the ecstatic exploitations.
That very Absolute indulges Himself in an ecstatic mood
and is delighted. And, when we find that He is delighted,
we, being more or less part and parcel of the transaction,
get a share as well; We, being not the mind but the soul
proper. When He is delighted, we necessarily get the
advantage of that delightful temper of the Absolute.
When He is surcharged with all beatific phases, we are
also endowed with a part of that as per our own eligibili-
ty,  as per our affinity of serving Him, we enjoy a part.
Here, where we are passing through the nonabsolute
region, our enjoyment is nothing but depriving Him of

AA  TTaallkk            
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[The following article is from Çréla Prabhupäda
Bhaktisiddhänta Sarasvaté Öhäkura’s original
Harmonist magazine. This article was published
around 1930. We have left it as it was presented
there, without any editing, so that the respected
reader can taste the flavor of that magazine in
that era.]
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His enjoyment. We should take proper care not to carry
our defective ideas there. The passionate desires of this
mundane world need not be carried to the Absolute
region.

The second is the true energy, the energy of diffusing
true knowledge;  and the third is existence. In the mun-
dane region, we find three things: existence, sustenance
and destruction. Destruction is a thing which is quite
undesirable here in this world. But in the Absolute region
we find the very association or separation has got a factor
in inebriating us. Here, we are deprived of something, we
are rather helpless. There, we get more opportunities of
serving Him in case of separation. The very procedure of
approaching Him is to realize the condition of separation. 

Here, we do not find Him. The Absolute cannot be had
here, though we may have ample inclination of having
Him. The very formation of our equipments, the mind
and the senses, is quite inadequate to have an approach of
the transcendence, neither can we expect Him to be con-
fined here as one of the objects of phenomena. We need
not think that He should come under our sensuous juris-
diction. If He came as an object, we would accuse Him of
His finiteness. He is not to be dealt as one of the materi-
al objects which can be reciprocated by our senses. We
need not think so. He keeps Himself quite out of our
vision and out of the touch of our senses. Unless we have
devotional aptitude, we cannot invoke Him here. He does
not condescend to come to this region and become an
object of the activities of our senses. We should find out a
means to approach Him, and this is known as sadhana
bhakti, that is, the procedure to be adobted in our case.
The Supreme Lord has not given us any privilege of

exposing Himself to our senses. Phenomenal objects are
presented to us, for duping us, for deluding us. 

A CASE OF SEPARATION

So we require to be in touch with Him, but He has
denied us this privilege. This is a case of separation.
When He, the lover, the center of all love, has denied the
beloved His presence, our inclination and activities
should double, or triple, to have His association. So this
sort of separation is an essential point, is the cardinal
point, that will help us to have the inclination of
approaching  Him. All our attempts should tend  to asso-
ciate with Him, because that association is denied for the
purpose of studying our heart. He has given us this facili-
ty to have an easy track to reach Him. The very condition
of separation is a good thing for His servitor, as he can
culture his affinity or inclination for the Absolute more
than when he is allowed to appear before Him. He has
intentionally deprived us of His presence.

He was found to be of a loving temperament, but the
lover has deserted us, and we are to follow Him. When we
are disappointed to have His presence, we should thank
our stars that our lover has gained much by dissociating
Himself from us. I mean, the Autocrat has got the right of
making Himself quite happy by denying His presence to
us. He finds Himself very happy by deserting us, and we
are to submit to His pleasure and wish, we are to submit to
His whims. We must abide by His decision. This I consid-
er to be service. That is, I need not satisfy my senses by
approaching Him.1

But when he has managed to shut Himself off from my
senses, I know He wants that I should acquire more affin-

       AAbboouutt  TThhee  AAbbssoolluuttee
Çré Çrémad Bhaktisiddhänta Sarasvati Öhäkura Prabhupäda’s talk 
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ity for Him, and He has given me that opportunity. If He
came within our perception, we would simply gratify our
senses, which would be a detriment to our cause and
would prove an obstacle to our service. An illustration is
quoted: 

One infinitesimal absolute was fanning the Absolute
Infinity. The moment he thought that the Lord was
delighted by his services—that the Master had accepted
his services—he became overpowered and could fan no
more. Thus he became negligent in offering his services.
The fanner should have known that he aught not to satisfy
his senses by stopping his services by considering that the
Master had accepted his services. He should not have
become inebriated, because it proved rather a bar to his
offering further service.2

SERVICE IS BEST OFFERED BY CHANTING THE
NAME

Instead of being taken away by our emotional senti-
ments, we should always be alert in offering our service.
Service is best offered by chanting the Name. The Supreme
Lord is keeping Himself at a distance and we are to seek
after Him; this is the proper way of chanting the Name.
The Name of the Absolute should be chanted continually
so that we may be mindful and not diffident to offer our
services. As soon as we show our diffidence to serve Him,
and stop chanting His Name, we are necessarily led to lord
it over this phenomena, and we get a quite different occu-
pation. The occupation or the sole function of the soul is
nothing but to associate himself with the Supreme Lord.
As soon as we are negligent of our services, we miss the
opportunity of associating with Him. We are His eternal
servitors (bhaktas) and as such we have no other occupa-
tion but to serve Him. If we neglect this injunction, we
will have to become engaged with temporal things. But
these engagements will not be continued for long. They
will cease to exist.

The transcendental Name is quite different from the
ordinary sounds. The ordinary sounds carry the impres-
sion of things of this world for our own purposes. All
things of this phenomena are meant to serve us; but we
are to serve Him. Service is to be rendered to the
Absolute, and we need not hanker after receiving service

from the non-absolutes. Anything done for the purpose of
our own self, is not service. Whatever is offered to the
Absolute is known as service or bhakti. When the service
is done properly, when it is not dominated by some regu-
lation, that service is pure. All gnostic transactions or
associations with the mundane things are quite opposed
to service, because they are meant for our own purpose
and not for the purpose of the Absolute. When we know
we are absolute infinitesimals, our vision is then fully
restricted to the Absolute Infinity and not to any non-
absolute thing.

BHAKTI AND UNCONDITIONAL SURRENDER

Devotion or bhakti is the policy of approaching Him,
and unconditional surrender should be performed at all
costs. When we surrender, we will have an opportunity of
depending on Him fully, otherwise we will be thinking of
other things, whether or not the Absolute is at all pre-
pared to rescue us from this troublous region.
Unconditional surrender will give us the assurance that
we will be rescued from the worldly affinity. If we chant
the Name continuously, we will be able to get rid of our
inclination of accepting worldly things; we will be simply
relieved from the invasion of phenomenal finite objects.
So chanting should be the process. We need not trouble
ourselves in the beginning to enter into the details of the
Absolute; the very chanting of His Name will take us to
Him. 

This world is a place of trial. We are to educate our-
selves in the transcendental science. We should not fail to
do so now that we have got a human frame,  We must avail
our present opportunity, leaving aside everything else for
our next life. This life should be engaged solely in the pur-
suit of the Absolute, and that sort of pursuing will be
effected if we adopt the process of devotion.

We have very little to do with worldly people, but we
have everything to do with those who are engaged in the
service of the Supreme Lord. Association with people,
who are busy with their limited temperament, will not be
congenial for our purpose, for we should not culture our
enjoying temperament as people are doing. If we have to
meet an undesirable person, we should always make it a
point to proselytize him in the transcendental education.
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1 The above paragraph is applicable only to the pure devotees, like Çrématé Rädhikä. In the mood of Rädhikä,
Mahäprabhu says: “Äpana-duùkha, sabe väïchi täìra sukha, täìra sukha ämära tätparya / more yadi diyä duùkha, täìra
haila mahä-sukha, sei duùkha mora sukha-varya—I do not mind My personal distress. I only wish for the happiness of
Kåñëa, for His happiness is the goal of My life. However, if He feels great happiness in giving Me distress, that distress
is the best of My happiness.”
2 This paragraph applies to a disciple serving the Deity or his Gurudeva. It does not refer to the pure devotee.



The only aim of our life should be to make progress
towards that concealed transcendental region. People
may accuse us that we are talking of mysticism which
cannot be examined by the senses. But we do not talk of
mysticism, we talk of positivism. As seekers of positive
knowledge, we should try to peep into the veiled region.
People are busy in examining things from the point of
view of illusory identities. Seeming positions are not to
be confused with the actual positions, as a wrapper
(envelope) should not be considered to be the letter.

We should penetrate the deeper existence. The outer
case, the bahiranga maya-sakti, external illusory energy,
has produced paraphernalia to be measured by our senses,
but this sort of measuring is not at all congenial to our
purpose. We require to have a peep into the Absolute.

We should not take our physical and astral bodies to
be our real self. At present we know nothing, due to

ignorance, and this ignorance is to be dispelled. We can-
not deny the fact that we will have to die and leave this
fleshy tabernacle. We cannot retain it, so the real owner
of the body should be targetted first. This is svarupa-
jnana. We  should not be know by not our bodies.

The external aspect of Sree Krishna is prohibitive. As
long as we know we are seers, He will not discose our-
selves as seers, He will not disclose Himself to us. He will
show us  His bluish-black face, but only when we are eligi-
ble to see Him and be attracted. His beauty should not be
should not be enjoyed by us, but our beautiful transcen-
dental form should be shown to Him for His pleasure. As
soon as we show Him our spiritual beauty, He will disclose
Himself to us. Then we will have no occasion to remark
that the bluish-black face should not be the face of the
Absolute.
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“We should penetrate the deeper existence....We require
to have a peep into the Absolute.”
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n mäyä or illusion, it is difficult for us to digest the
truth that “I am small.” We don’t like to digest this and

that is the rub. Our inner evil tendency is to capture the
right of others, but we are to understand what is freedom.
Here we really are accustomed to think that we can
encroach over the freedom of others of the environment.
That is the disease. Alternately, the reactionary tendency
is to think, “I shall commit suicide, that is, let us enter the
tomb, samädhi. If I cannot exercise my freedom on the
environment outside, then rather I shall enter the tomb,
the grave, but I won’t accept slavery, the serving attitude
to the environment.” 

We are frightened of becoming a servant. “I want to be
an exploiting unit, but not a serving unit, that I shall give
my freedom to another superior hand.” It is there where we
shrink away and that is the inner defect. By freedom we
understand that we have freedom to exercise right over
the environment. But why should we not accept service for
the environment? Why? We think that we shall be reduced
to the minimum position. But to do for others, to become
a servant, is healthy for us and there we can thrive. We can
thrive by serving the environment, and especially the Lord
of the whole. We think that when we are rendering serv-
ice, we are dying. That false temperament, has grown with-
in us, and that is a foreign element which has covered the
jéva proper. It is a bitter pill to swallow.

SERVICE PROPER: DIE TO LIVE

So what is service proper? Hegel’s philosophy is: Die to
live, dissolve your ego as it is at present. Dissolve it mer-
cilessly, die. Die means to dissolve mercilessly. Throw

yourself into the fire and you will come out with a bright
self. Learn to die as you are: That mentally concocted
body, that concocted energy. To take the name of the
Lord and die. 

Forget yourself as you are at present and you will find
your proper self there that does not die. Death is ordained
for our existence, so give to death that part of you that is
ordained to die, and the eternal part of you will remain.
But Mahäprabhu has discouraged the physical death. He
told Sanätana Gosvämé :

sanätana, deha tyage kåñëa yadi paiye
koti-deha kñaneke tabe chaòite pariye

“I am ready to die millions of crores of times in a second if
that would give me Kåñëa , but that dying is nothing.” (CC
Antya 4.55)

This physical death is tämasika, ignorance; it is very
much of a lower bait. Not only physical death, but real
death, the wholesale death, is necessary. Then also I may
only get that taöasthä, borderline, stage. But Mahäprabhu
says, “Die or not die, go on with the cultivation of Kåñëa
consciousness with the company of a sädhu. Go on with
the company of a devotee of Kåñëa. Try to accumulate
that internal wealth by whatever means possible.” 

DEDICATION TO THE AUTOCRAT

This internal capital can be had only from the sädhu.
Wherever you can get it and with whatever price you
must pay, try to secure that innermost wealth. Not mere
physical death or mental death has the reach to take you

I



SUMMER 2002 • 17

to that higher stage. You are to dive deep into Kåñëa con-
sciousness. Wherever and whenever you find someone
with such strong attachment for Kåñëa, you must try to
secure it from him at any price and that will be the best
utilization of your life and energy. You are to purchase the
higher thing and that is also at the sacrifice of the higher
type of substance within you. You are to have innermost
hankering and the transaction will be by the surrendering
of your innermost existence. The encasements, the phys-
ical encasements and mental encasements of different
types are many: bhür, bhüvaù, sväh, mahäù, janaù, tapaù,
satya. There are so many varieties and types of physical
and mental encasements. These so many subtle encase-
ments from gross to finer do not end only in Virajä and
Brahmäloka, but even consciousness where the dedica-
tion is intense to its highest capacity, and that is dedica-
tion to the Autocrat. Dedication there is to the Autocrat,
not to a constitutional king where there is justice, but ded-
ication to Kåñëa, to that Autocrat where everything can
happen! The highest degree of dedication is necessary
there. The gain is also similar; it is also of the highest type.

As much as you risk, so much you can expect to gain.
That is, Mahäprabhu gives the direction: “Don’t be a
miser, but surrender yourself to the Autocrat, the
Absolute Good, and you will be the best gainer!” If you
find a proper place, then give yourself totally, ätma-
nikñepa. We have come to the proper place to offer our
service, and Kåñëa is the highest bidder. He is the highest
bidder in the auction and He will pay most. He will pay so
much that none can match His bid. He is the highest cap-
italist. But He is whimsical and He is prodigal! Kåñëa is

only known and knowable by the highest type of love and
affection. Bhaktyäham ekayä grähya (SB 11.14.21): “By
bhakti alone I can be approached, not otherwise.
Exclusive devotion is necessary for you to come to Me.
There is no other way.” 

nähaà vedair na tapasä
na dänena na cejyayä

çakya evaà-vidho drañöuà
dåñöavän asi mäà yathä

“It is not possible to see Me in this form, as you see Me now,
merely by studying the Vedas, practicing austerities, giving in
charity or performing sacrifices.” (BG 11.53)

“In no way am I approachable except by exclusive devo-
tion.” We are not satisfied by ordinary things which are
available in nature. We have come to try for our prospect
of something so high, so rare, so real. Kåñëa tells Arjuna: 

hato vä präpsyasi svargaà jitvä vä bhokòyase mahém
tasmäd uttiñöha kaunteya yuddhäya kåta-niçcayaù

“If killed in battle you will attain heaven, or by gaining vic-
tory you will enjoy the Earth. Therefore, O Arjuna, being
confident of success, rise for battle!” (BG 2.37)

For him to give up the fight would be ruinous. Our cam-
paign is so adventurous! If we are successful we have got the
highest thing, but if unsuccessful then our prospect and our
whole life is gone, gone! With this risk we have come to
search for the most precious thing. We must remember this
and not go back. We are to proceed with the search and
enquiry, for if He is known then everything is known. With

The Highest Degree 
of Dedication

Çré Çrémad Bhakti Rakñaka Srédhara Gosvämé Mahäräja



this temptation we have come: “Yasmin jïäte sarvam
idaà vijïätam bhavati, yasmin präpte sarvam idaà präptaà
bhavati, tad vijijïäsasva tad eva brahma.”

Try to have experience about the root of everything,
then everything will be at your command and in your
hand. Kåñëänusandhana: search for Çré Kåñëa What is
that Brahma, that Parabrahma, and all these stale things?
Kåñëa is the very gist of them. Kåñëa consciousness is
necessary. Everything is His, He has the monopoly. So,
search after Kåñëa. He is such, He is an Autocrat but He
is a thief and He is a cheat!

“GOPÉ, GOPÉ, GOPÉ,...”

Mahäprabhu, one day in Navadvépa, was taking the
name, “Gopé, Gopé, Gopé...” One gentleman who was
from an educated class of that time objected, saying: “O
Paëòita, O Nimäi Paëòita! Why do You take the name
‘Gopé, Gopé, Gopé’? That recommendation has not been
found in any çästra, but we have found the name of Kåñëa
in some scriptures and there it is told that some sort of
good result may be expected by chanting that. So you may
take the name of Kåñëa, but why do you take the name of
‘Gopé, Gopé, Gopé’? It is out of the scriptures. Are you
mad? What do you do, wasting your time? You are a bril-
liant scholar, but what is your degradation, deplorable
degradation?”

Mahäprabhu was in a mood of “Who will take the name
of Kåñëa? He is a traitor! Just see how He has treated the
gopés! With so much sincere love they approached Him,
but then He was so cruel that He left them and went
away, leaving them, and so I shall teach you a lesson!”
And Mahäprabhu went to beat that gentleman with a
stick. That man thought Mahäprabhu to be stark mad. He
thought Nimäi Paëòita to be finished, totally mad, and
ran away! Returning to his own group, he told, “Nimäi
Paëòita came to strike me with a bamboo stick. Now we
must have to teach Him a good lesson!”

Mahäprabhu said, “Don’t take the name of Kåñëa! He is
very cruel, a treacherer (a cheat). He gives hope to His
servitors and then flies away. So don’t go to that side. We
shall rather worship the gopés who can give but cannot
come back. They can approach us, but they do not come
back to retrace... We must worship them!”   

THE HIGHEST GIVER, THE HIGHEST DICTATOR

The foremost gopé is Rädhäräëé. She is the highest
giver, the highest dictator. None can venture to come
beside Her except Vrajendra-nandana. She is mahäbhäva-
svarüpiëé. Sacrifice at its zenith is there; the highest stan-
dard ever is eternally represented there. Nowhere else is

there such sacrifice, self-giving, or self-surrendering. It is
beyond all standards ever known to the world of scrip-
tures. Lakñmédevé has no place near Kåñëa, and similarly
Näräyaëa cannot approach towards Rädhäräëé, nor even
Dvärakädhiça, Mäthureça, nor even Gopeça, what to
speak of others. It may seem that all the gopés were of
equal rank in the räsa dance, but some fine jealousy arose
in the mind of Rädhäräëé, and after showing Her superi-
ority in chanting, dancing and so on, She suddenly disap-
peared. She conquered the common gopés, and after
defeating them She disappeared suddenly. Kåñëa unex-
pectedly found Himself vacant. All the source of His
energy was coming from that one point, and the dance
was taking place. But when that very vitality was taken
away He was feeling himself vacant. He searched after
Her but could not find Her. He then stealthily left the
company of all the gopés in search for Çrématé Rädhäräëé.

‘Rädhä-madhava hådaye tat yäya brajasundaré.’ Jayadeva
Gosvämé said that so many gopés are on one side but they
are outweighed by Rädhäräëé. They are all abandoned
and Kåñëa goes out to search for Her. This is also admit-
ted in Mahäprabhu’s discussions with Rämänanda Räya,
where it is told that there is a categorical difference
between the quality of the loving service of the gopés and
that of Rädhäräëé. I composed one verse that tells that at
every point in Çrémad-Bhägavatam there is the presence
of Çrématé Rädhäräëé, because She is the goal there:

yad amiya-mahimä-çrér-bhägavatyaù kathäyaà
prati-padam anubhütaà cäpy aläbdhväbhidheya

tad akhila-rasa-mürti-çyäma-lélävalämbhaà
mädhura-rasädhé-rädhä-pada-padmaà prapadye

She is the conclusion to be established in Bhägavatam
by so many description of events, so many stories of devo-
tion, and so forth. The highest aim of Bhägavatam is to
establish rädhä-däsyam, service to Rädhäräëé, and every-
thing in Bhägavatam is preparatory towards that end. But
still Her name is not mentioned anywhere in Bhägavatam.
Everywhere in Çrémad-Bhägavatam every word is used
only to prove Her noblest position, but still no name is
expressively given there for Her. Kåñëa is akhila-rasämåta-
mürtiù. He is the combination of all sorts of ecstasies, and
the main support of that akhila-rasämåta-mürtiù is Çré-
maté Rädhikä. She is the only support of that lélä of
Çyäma, the sole support, the fountainhead of mädhura-
rasa. I surrender myself to the holy feet of Çrématé
Rädhäräëé who is the only support, the gist, the all-in-all
of the whole life of akhila-rasämåta-mürtiù: He who con-
sists in Himself of all sorts of high rasa, ecstasies. She is
His only support and I surrender myself to Her holy feet.”  

[Courtesy—Sermons of Devotion]
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rya-åñis have glorified Çrémad Bhagavad-géta as
Upaniñad-cüòämaëi, the crest jewel of all the

Upaniñads. In comparison to other Upaniñads, Çré Gétä
specifically establishes Bhagavän's lélämayatva (being
endowed with lélä). Also, in the verses that sing the glo-
ries of Gétä (Gétä-mähätmya), it has been described as the
essence of all Upaniñads.

sarvopaniñado gävo
dogdhä gopäla-nandana

pärtho vatsaù su-dhér bhoktä
dugdhaà gétämåtaà mahat

“This Gétopaniñad, Bhagavad-gétä, the essence of all the
Upaniñads, is just like a cow, and Lord Kåñëa, who is famous
as a cowherd boy, is milking this cow. Arjuna is just like a
calf, and learned scholars and pure devotees are to drink the
nectarean milk of Bhagavad-gétä.” (Gétä-mägätmya 6)

The speaker of Gétä, which is a part of Mahäbhärata, is
Devaké-nandana Çré Väsudeva. However, in the above
verse it is said ‘dogdhä gopäla-nandana’ i.e. the milkman
(speaker) is Goparäja-nandana Kåñëa. It is thus clearly
understood that Vrajendra-nandana Våndävana-bihäri
Çré Kåñëa alone is the speaker of Çré Géta. Although He
has spoken Géta in His Väsudeva form, His own state-
ments have revealed His real rasamaya-svarüpa. Our
gosvämés have indicated in their literatures that another
name of Mother Yaçodä is Devaké, and Devaké-putra (the
son of Devaké) is indeed another name of Yaçodä-putra.
Although Devaké-putra Väsudeva is apparently the speak-
er of Çré Gétä, Çré Nanda-nandana Kåñëa is the actual
speaker. 

By discussing the beginning, the conclusion, and so on
of Çré Gétä, it can be understood that Çré Kåñëa alone is

the Supreme (parama-deva), and the topmost worshipable
reality. He is worshiped only by bhakti, and prema-bhakti
is the climax of that worship.

Now we will discuss the nature and development of
ätma-nivedana explained in Çré Gétä. From an external
point of view, the instructions of Gétä are universal. From
karmärpaëa (offering the results of activities) up to
çaraëägati (surrender) and ätma-nivedana (full self-sur-
render)—everything related to bhakti is sung there in
condensed form. 

Ätma-nivedana is of two kinds—ordinary (common)
and extraordinary (uncommon). In Çré Bhakti-sandarbha,
Çréla Jéva Gosvämépäda has classified these two types of
ätma-nivedana: ordinary ätma-nivedana is bhävam vinä,
devoid of any sthäyi-bhäva or permanent mellow, and
extraordinary ätma-nivedana is bhäva vaiçiñöena ca,
endowed with specific bhäva or permanent mellow. 

‘Tadetätma-nivedanam bhävam vinä bhäva vaiçiñöena ca
dåçyate’ (Bhakti-sandharbha 309 anuccheda). To illustrate
the first type, Çréla Jéva Gosvämépäda has quoted the fol-
lowing verse from  Çrémad-Bhägavatam (11. 29.34):

martyo yadä tyakta-samasta-karmä
niveditätmä vicikérñito me

tadämåtatvaà pratipadyamäno
mayätma-bhüyäya ca kalpate vai

“A person who gives up all fruitive activities and offers him-
self entirely unto Me, eagerly desiring to render service unto
Me, achieves liberation from birth and death and is promot-
ed to the status of sharing My own opulences.”

To illustrate the second type, bhäva-viçiñta ätma-
nivedana, he has quoted the statement of Çré Rukmiëé-
devé in the verse:

Çré Gétopaniñade
Ätma-nivedana

Self-surrender in Bhagavad-gétä

Çré Çrémad Bhakti Prajìäna Keçava Gosvämé Mahäräja

Ä
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tan me bhavän khalu våtaù patir aìga jäyäm
ätmärpitaç ca bhavato 'tra vibho vidhehi

mä véra-bhägam abhimarçatu caidya äräd
gomäyu-van måga-pater balim ambujäkña

“Therefore, my dear Lord, I have chosen You as my husband
and I surrender myself to You. Please come swiftly, O
Almighty One, and make me Your wife. My dear lotus-eyed
Lord, let Çiçupäla, who is like a jackal stealing the property
of a lion, never touch the hero's portion.” (SB 10.52.39)

Here the word bhäva means sambandha, relationship in
terms of räganuga bhakti in däsya-rasa, sakhya-rasa and so
on. According to Bhakti-sandarbha verse 309, ‘bhäva
vaiçiñtena’ refers to four bhävas--däsya, sakya, vätsalya,
and madhura bhäva. The ätma-nivedana at the lotus feet
of Bhagavän which is endowed with any one of these four
bhävas or specific relationships is bhäva-yukta ätma-
nivedana, and the ätma-nivedana that is performed at the
lotus feet of Bhagavän before the awakening of any of
these four bhävas is called bhäva-héna ätma-nivedana.

Bhäva-héna ätma-nivedana is visible in the life of Çré
Bali Mahäräja, and Çréla Jévapäda has shown this else-
where in his Sandarbha. Çré Bali Mahäräja's däsya is bhä-
vahéna däsya, devoid of any bhäva or sambandha, and is
not räganuga-däsya. The most confidential and topmost
instruction of Gétä is:

sarva-dharmän parityajya
mäm ekaà çaraëaà vraja
ahaà tväà sarva-päpebhyo

mokñayiñyämi mä çucaù

“Completely abandoning all bodily and mental dharma, such as
varëa and äçrama, fully surrender to Me alone. I shall liberate
you from all reactions to your sins. Do not grieve.” (BG 18.66)

The çloka of Çrémad-Bhägavatam beginning ‘martyo
yadä tyakta-samasta-karmä,’ quoted by Çréla Jéva Gosvämé
as an example of bhävahéna ätma-nivedana, and the çloka
‘sarva-dharmän parityajya,’ which is the topmost instruc-
tion of Gétä, convey the same meaning. Moreover, ‘ahaà
tväà sarva-päpebhyomokñayiñyämi mä çucaù’ is only the
explanation of the words ‘vicikérñito me’ (desirous of doing
something special) clearly instructs bhävahéna ätma-
nivedana for the common masses.

Now we have to consider whether or not the indication
or hint of bhäva-yukta ätma-nivedana is given in Gétä. An
intelligent lover, who is the object of love for everyone, will
speak to common people in a general way about affection-
ate service to him. If his beloved is also present among the
general people, then, in midst of his general topics, he will
hint to his beloved in a hidden manner about how to please

him in a special way.
Although ordinary
people will be unable
to understand such
hints, those who are
extraordinarily dear to
him will certainly be
able to comprehend
them. 

Similarly, vidagdha-
cüòämaëi, the crest
jewel of intelligent
lovers, Gopäla-nan-
dana Çré Kåñëa, while
aiming at ordinary
people, has given
hints about extraordi-
nary service or
extraordinary ätma-
nivedana (bhäva-yukta
ätma-nivedana) for
those who are so
desirous. What to
speak of karmis
(fruitive workers), even jïäna-miçra-bhaktas cannot
understand such hints. On the other hand, bhaktas who
desire an extremely intimate relationship with Him in
rägänuga-bhäva not only comprehend His hints about
bhäva-yukta ätma-nivedana, but also realize His clear
instructions on the subject.

In the Tenth Canto, Çré Rukmiëé-devé prays to Çré
Kåñëa in her letter: “Tan me bhavän khalu våtaù patir aìga
jäyäm…, I accept You as my husband and fully dedicate
myself (ätma-nivedana) at Your lotus feet.” Here, ätma-
nivedana is performed by possessing käntä-bhäva, a conju-
gal relationship, in the heart.

Bhäva-yukta ätma-nivedana is clearly expressed in
Bhagavad-gétä (10. 9-10) and (11.44). There, Çré Bhagavän
has said:

mac-cittä mad-gata-präëä
bodhayantaù parasparam

kathayantaç ca mäà nityaà
tuñyanti ca ramanti ca

“Those whose minds are absorbed in Me and whose lives are
wholeheartedly devoted to My service, derive great satisfac-
tion and bliss from constantly enlightening one another
about My tattva and performing kértana of My name, form,
qualities and pastimes.” (Gétä 10.9)

teñäà satata-yuktänäà
bhajatäà préti-pürvakam

Çré Kåñëa, while aiming at
ordinary people, has given
hints about extraordinary
service or extraordinary
ätma-nivedana for those

who are so desirous. What
to speak of karmis, even

jìäna-miçra-bhaktas cannot
understand such hints. On

the other hand, bhaktas who
desire an extremely intimate

relationship with Him in
rägänuga-bhäva, not only

comprehend His hints about
bhäva-yukta ätma-nivedana,

but also realize His clear
instructions on the subject.



dadämi buddhi-yogaà taà 
yena mäm upayänti te

“Upon those who perform bhajana to
Me with love, yearning for My eternal
association, I bestow the transcen-
dental knowledge by which they can

come to Me.” (Gétä 10.10)

H e re ,
Kåñëa is say-

ing: “Those whose
minds and lives are devoted

to Me and who always meditate on Me,
always speak about Me and derive satisfaction in Me
alone. Their minds feel relaxation and comfort only by
thinking about Me, and they are constantly desirous of
perpetual union with Me. I bestow upon such bhaktas
buddhi-yoga, transcendental intelligence and knowledge
by which they can attain Me.”

Most Gétä commentators, including Çréla Çrédhara
Swämépäda, explained these two çlokas from the perspec-
tive of common people only. However, vidagdha-çiromaëi
Çré Kåñëa cannot check Himself from speaking the core
instructions, even in the midst of speaking His general
instruction. That essential instruction is to render
viçrambha-seva, intimate loving service unto Him. These
commentators give a general explanation of the component
‘ramanti ca’ in their purport which is similar to the explana-
tion of ‘tuñyanti ca’. Thus, there remains no specific signifi-
cance to the phrase ‘ramanti ca’. However, unless there is a
specific meaning to these words, there would have been no
reason for Kåñëa to use them. Çréla Baladeva Vidyäbhüñaëa
Prabhu and Çréla Viçvanätha Cakravarté Öhäkura have
therefore excluded the general meaning of ‘ramanti ca’ and
have only accepted its specific meaning through its verbal
root (which carries its innate meaning). Ram-dhätu i.e. the
verbal root ‘ram’, means ‘kåédä’, sport or play. Use of the ver-
bal root ‘ram’ not only indicates bhäva-yukta ätma-nivedana,
but it indeed also indicates the topmost among all bhävas--
madhura-bhäva-yukta ätma-nivedana. 

Çréla Baladeva Vidyäbhüñaëa Prabhu has said in his
commentary: ‘ramanti ca yuvati-smita-kaöakñädiñu eva
yuvänaù.’ Only that ätma-nivedana that is characterized
by accepting Bhagavän as the object of madhura- préti is
referred to here. That känta-bhäva (conjugal relation-
ship) has the attributes of smiles, sidelong glances and so
on. Çréla Jéva Gosvämépäda quotes a part of Çré Rukmiëé-
devé's letter (tan me bhavän khalu våtaù patir…), as an
example of bhäva-yukta ätma-nivedanam, which has the
same meaning as the inner meaning of the ‘ramanti ca’
portion of the Gétä's çloka. 

Çréla Viçvanätha Cakravarté Öhäkura gives a similar
meaning for ‘ramanti ca’. He explains that rägänuga-
bhakti is expressed in these words of Bhagavän.  The only
satisfaction and delight of the ananyä bhaktas is the per-
formance of bhakti. This is the secret. Even in the stage of
sädhana they attain satisfaction by the unobstructed per-
formance of bhajana. While meditating on their future
stage of perfection, sädhya-daçä, they experience delight.
In other words, they enjoy with their Prabhu, Kåñëa, with-
in their minds. 

In Arjuna's words:

iteva putrasya sakheva sakhyuù
priyaù priyäyärhasi deva soòhum

“O Deva, just as a father forgives his son, a friend tolerates a
friend, or a lover excuses his beloved, please forgive all my
offences.” (Gétä 11.44)

Here, the subject of ätma-nivedana that is endowed with
däsya, sakhya, vätsalya, and madhura bhävas, has been
clearly expressed. ‘Dadämi buddhi-yogaà taà yena mäm
upayänti te.’ Here, the prominent mahäjanas, Çréla Baladeva
Vidyäbhüñaëa Prabhu and Çréla Cakravartépäda, express
that ‘buddhi-yoga’ is suggestive only of bhäva-yukta sädhana,
(sädhana endowed with bhäva [relationship]).

Çréla Baladeva Vidyäbhüñaëa Prabhu states in his com-
mentary: “I am svabhakti-rasika, the enjoyer of the rasa
derived from the happiness of My own bhakti, and I bestow
upon My devotees that buddhi-yoga by which they attain
Me. I inspire their buddhi in such a manner that they can
understand Me, who am replete with unlimited qualities
and majesties. Thus, they can attain Me by their worship.”

Çréla Viçvanätha Cakravarté Öhäkura has said in his pur-
port to this verse: “I bestow upon them buddhi-yoga. I
inspire that buddhi-yoga within their hearts’ tendencies.
That buddhi-yoga cannot be achieved by individual efforts,
nor can it be obtained from anyone else. It is bestowed by
Me alone, and only such bhäva-yukta sädhakas can receive
it. This is the meaning of Kåñëa’s words.”

(Translated from Çré Gauòéya Patrikä 2/8)
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here are many reasons for an äsurika or godless
nature. However, in this present article I am dis-

cussing three that are prominent—namely, lust, anger
and greed. These three propensities have been described
as doorways leading to hell and destroyers of the soul. 

Bhagavän is the sole master and enjoyer of creation.
When we forget this, a strong desire to enjoy this visible
world is born within us. When desires are unfulfilled they
give rise to anger, under the influence of anger we become
frustrated, and like the jackal’s plea of “sour grapes” 1 we
portray the act of renunciation.  Lying at the root of this
kind of pretentious renunciation is a greater greed and
desire for sense gratification. It is one more layer of mate-
rial desire. Unless a person crosses beyond these levels of
bhoga and tyäga, enjoying and rejecting, and becomes sit-
uated on the platform of the soul, he cannot understand
the message of Godhead and he will thus continue to
remain under the influence of an äsurika mood.

If we want to make progress on the path of auspicious-
ness for the soul by becoming free from an äsurika exis-
tence, then the only method is to act according to the
injunctions of çästra. Irresponsible, independent and
unlawful acts are all born of lust, by which one will never
be able to cross beyond anger and greed and obtain true
happiness and the ultimate destination. Thus, who will
reveal how ‘in the dispensation of providence’2 mankind
can obtain peace or the ultimate destination?  Çästra is

our only support. If we work according to its injunctions
we can receive freedom from unlawful and whimsical acts.   

The age in which we presently live is called Kali-yuga,
the dreadful age of quarrel and hypocrisy. Almost all peo-
ple of this age have short lives, dull intelligence and mis-
fortune, and are always persecuted by disease and distress.
Consequently, they do not have a natural inclination for
the instruction of çästra.  Practically all the religionists of
the world, be they Hindu, Muslim, Christian, and so on,
live whimsically by transgressing the laws of their own
scriptures. All these people, what to speak of following
the laws of çästra, misinterpret them. They gradually
become firmly established in an äsurika nature in the
form of sense enjoyment born out of their worldly desires.
Bhagavän and His devotees are always concerned how to
rescue the kali-hat jéva, conditioned souls frustrated by
the effects of Kali-yuga.

The Vaiñëava devotees of Bhagavän  are like desire-ful-
filling trees and oceans of mercy. In order to deliver the
jévas tormented by Kali, the Vaiñëavas, even after fulfill-
ing whatever desires or prayers the jévas have, make
arrangements to establish their sambandha, their rela-
tionship with Bhagavän. Whatever means the Saviour of
the fallen, Gaurasundara Çré Caitanyadeva, has pre-
scribed, after having seen the jévas’ miserable condition is
alone the sole injunction of the çästras for all common
people.

T

1 Once a jackal came across a grapevine. The tasty looking fruits hung high above his head, and as he tried to reach up
and pick one, he found to his dismay that it was beyond his grasp. Again and again he tried but to no avail. Finally, he
scorned in frustration:  “The grapes are sour,” and ran off with his tail between his legs (Païca-tantra stories).
2 “In the dispensation of providence” means the living entities reception of his karma-phala, or the fruits of pious and
impious deeds. 

Bhagavänera 
The Message of Godhead

Çré Çrémad Bhaktivedänta Swämé Mahäräja
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Purifying the heart through the study of the Vedas,
Vedänta and its supplimentary parts was possible in other
ages, but that is now no longer feasible. The previous sys-
tem required maintaining strong celibacy, which is beyond
the capacity of common people nowadays. Therefore, peo-
ple with many impurities cannot gain anything through
study of Veda and Vedänta. To explain Vedänta to these
unqualified people devoid of saàskära is a total waste of
time. Çré Caitanyadeva indeed bestowed His mercy to this
kind of kali-hat jéva. Consequently, those who are unable
to accept the mercy of Çré Caitanyadeva will remain
deceived forever. Is there any doubt about this?

Those fortunate people who, after deliberating upon
the compassionate process of Çré Caitanya, have become
able to receive it, are no longer ‘in the dispensation of
providence’  punishable by mäyä. However, for those
under the control of the beginningless cycle of karma and
tormented by mäyä, Bhagavän has arranged karma-yoga.    

Learned scholars say that after wandering amongst
8,400,000 species of life, (900,000 types of aquatics,
2,000,000 species of immobile life, trees, mountains and
so on, 1,100,000 species of insects and worms, 1,000,000
species of birds, 3,000,000 species of animals and 400,000
species of humans in the gradual development of the state
of material consciousness), one is born within the human
society in India. How many millions of years pass by, wan-
dering throughout the various aforementioned species? It
is uncountable. Therefore, even after obtaining birth in
India, if we remain floating in the grip of mäyä, sinking
and surfacing, ‘in the dispensation of providence’ there
will be no limit to our misfortune. Therefore Çréla
Kaviräja Gosvämé has said:

bhärata-bhümite haila manuñya-janma yära
janma särthaka kari’ kara para-upakära

“One who takes a human birth in the land of Bhärata (India)
should make his life successful, and then work for the ulti-
mate benefit of others.” (CC Ädi 9.41)

The success of human life is attained by following the
guiding path of those mahäjanas from Bhärata. The sages
of India have endeavored to find liberation from the
hands of mäyä and to become like a particle of dust at the
lotus feet of Bhagavän. Such endeavors are not to be seen
in any other place on the earth.

We can see in other places, especially in Western
countries, that there has been great research and
progress made in material science, which is only based
on the mind and body created by mäyä, the deluding
potency. For this reason, Western people who are ‘in the
dispensation of providence’, receive no rest of any kind.
Indian people,  being fond of imitating such people, are
also walking on the path of destruction. At present they
have given up their own culture to become beggars at the
doors of others, and under the influence of this ‘dispen-
sation’ of mäyä, they boldly claim themselves to be an
independent nation. There is nothing to gain by that.

The process and means of perfection in the eternal
sambandha, abhideya and prayojana between the infini-
tesimal soul and the infinite Supreme have never been
discussed in Western countries. Therefore, although these
countries prosper from the mundane point of view, they
are tossed about in the painful burning poison of materi-
alism, and Indians also become corrupted in that burning
poison, thinking themselves successful. Now many
Western thinkers are looking towards India for peace, and
therefore  we can maintain a firm belief that the message
of peace from India will soon arrive within their ears.

Bhagavän Çré Kåñëa, considering the distressful future
of the living entities, instructed the Bhagavad-Gétä and
His instructions flowed from His lotus mouth like a paci-
fying shower onto the poisonous fire of materialism.
There is a need to understand the great difference
between general karma and the karma-yoga mentioned in
the Bhagavad-gétä. At present there are many who identi-
fy themselves as karma-yogés in a so-called karma sam-
pradäya. Nevertheless, they are seen enjoying the fruits of
their own work. 

In many places in Bhagavad-gétä, Bhagavän Çré Kåñëa
has referred to the process of buddhi-yoga. The meaning
of buddhi-yoga is bhagavad-bhakti and Çré Kåñëa has said:
“dadämi buddhi-yogaà taà yena mäm upayänti te” (BG
10.10)—“I bestow the transcendental knowledge by which

3 Kathä
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they come to me.” Elsewhere He has said: bhaktyä mäm
abhijänäti (BG 18.55)—“It is only by unalloyed bhakti
that one can behold Me; that is, know Me in truth.” He
has also said: “bhaktyäham ekayä grähyaù” (SB 11.14.21)—
“I am to be obtained by unalloyed devotional service.”
Therefore the buddhi-yoga by which one can obtain Him
is none other than bhakti. It is a well-known fact that one
can attain Bhagavän through bhakti; consequently one of
His names is bhakta-vatsala, one who is especially affec-
tionate towards His devotees. 

Through buddhi-yoga one can adopt karma-kauçala,
the art of work, and by that art alone mankind can be
peaceful or find rest ‘in the dispensation of providence.’
We can clearly see the mood of buddhi-yoga in the
Bhagavad-gétä (2.39, 40):

eñä te ’bhihitä säìkhye / buddhir yoge tv imäà çåëu
buddhyä yukto yayä pärth /  karma-bandhaà prahäsyasi

“O Pärtha, thus far I have explained this knowledge of
säìkhya-yoga,3 but now I will impart to you the science of
bhakti-yoga, by which you will become freed from the
bondage of this material world.” 

nehäbhikrama näço ’sti / pratyaväyo na vidyate
svalpam apy asya dharmasya / träyate mahato bhayät

“Endeavors on the path of bhakti-yoga are neither fruit-
less nor subject to loss. Even a little progress frees one
from fear and the greatest of dangers in this material
world.”

It is a very difficult affair for the people of the modern
world to discover peace by the analytical method of
säìkhya-yoga. However, the peace one may obtain
through buddhi-yoga, or bhakti-yoga, belittles the highest
worldly gain or peace in the form of brahmänanda, the
bliss experienced by being situated in the nature of brah-
man. The development of karma in relation to bhakti
never goes in vain, or is destroyed. Therefore, to the
degree it is performed, that amount will be permanently
secured. Even a little performance of bhakti rescues one
from the greatest of fears—the bindings of the material
world.

3 Säìkhya-yoga is defined by Çréla Viçvanätha Cakravarté
Öhäkura as follows: “That which properly illuminates the
vastu-tattva or essential reality of an object.” (BG Bhäv. 2.39)

(This is the third in the series of
“Bhagavänera Kathä” articles by Çré Çrémad

Bhaktivedänta Swämé Mahäräja, as trans-
lated from Çré Gauòéya Patrikä—1/11.)

fter Gaurahari, Who descended to purify this age
of Kali, made Himself invisible to the eyes of the

world, the preaching of His religion of love carried on
more or less uninterruptedly up until the time of Çré
Baladeva Vidyäbhüñaëa. In the time that followed,
though there were still many advanced devotees present
on the planet, a period of darkness descended on
Mahäprabhu’s school of devotion. Many heterodox
sects came into existence that vocally claimed to be fol-
lowing Mahäprabhu, but in fact were simply using His
name to promote their own false doctrines. The Lord
Himself could not tolerate deviation from the truths of
the Gauòéya Vaiñëava doctrine and He would be great-
ly pained by misrepresentations of the divine relations
between the Lord and His devotees. For this reason,
Svarüpa Dämodara and Çréla Rüpa Gosvämé appeared
again at the desire of Çré Caitanya Mahäprabhu through
Çréla Saccidänanda Bhaktivinoda Öhäkura and Çréla
Bhaktisiddhänta Sarasvaté Öhäkura Prabhupäda, to pre-
serve and protect the doctrines taught by Srila Rupa
Goswami.  Preaching these doctrines of pure devotion,
these two great souls gave great joy to the Lord Himself
and to all of His followers in the Gaudiya Vaishnava
school.

Between them, Çréla Bhaktivinoda Öhäkura and Çréla
Prabhupäda wrote more than a hundred books on devo-
tional subjects, including translations and commen-
taries on the Bhagavad-gétä, Çrémad-Bhägavatam,
Caitanya-caritämåta and Caitanya-bhägavata. By doing
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so, they performed a truth and good qualities in others,
lament the absence of these two great äcäryas, what to
speak of their disciples and grand-disciples. Those who
follow the teachings and example of these two great
äcäryas sense their absence sorely. Nevertheless, those
who truly feel their separation are fairly rare, for it is
beyond the capacity of those who wish to equate materi-
alistic activities with the spiritual to understand the con-
tribution they made—namely their propagation and
bestowal of pure devotional serviceconsisting of the cul-
ture of those activities that are pleasing to Kåñëa, without
any desire for liberation or sense gratification. 

I never had the good fortune to personally see
Bhaktivinoda Öhäkura, though I did have the opportuni-
ty to hear of his superhuman glories directly from Çréla
Prabhupäda, both through his spoken word and his writ-
ings. On the other hand, it is far beyond my finite capac-
ities to adequately describe all the wonderful things that I
heard and witnessed of Çréla Prabhupäda’s glories during
my personal association with him. 

Those who have deep love for their spiritual master in
the most personal way. Now, however, in his absence, they
are overwhelmed by most painful feelings of separation.
The pain bursts out from their heart and tears flow from
their eyes and onto their chest like the torrents of rain in
the month of Çravaëa. Their minds are disturbed by the
desire, never to be again fulfilled, of hearing their Guru
speak the nectarean topics of Kåñëa. They repeatedly sing
the verses written by Narottama däsa Öhäkura in which

he reveals the depth of his loss at being separated from
the company of the great Vaiñëavas.

je änila prema-dhana karuëä pracura
hena prabhu kothä gela vaiñëava öhäkura

“My lord, the worshipable Vaiñëava brought us the wealth of
love for Kåñëa out of his unlimited compassion. Alas, where
has he gone?”  violence to others.

How can any attachment or hatred for material objects
find a place in the heart where attachment to the guru,
the eternal associate of Çrématé Rädhäräëé, has awakened?
In such a heart, there is constant awareness of the
absolute necessity of attaining the supreme goal of life,
loving service to Çré Kåñëa. This alone is the ultimate pur-
pose of life for every single living entity. Çréla Prabhupäda
himself said: “The ultimate object of our desires is to
become specks of dust at the lotus feet of the followers of
Çréla Rüpa Gosvämé. Remain united in following the
äçraya-vigraha in order to satisfy the transcendental sens-
es of the one, non-dual Supreme Truth... May we never
under any circumstances become indifferent to the seven-
tongued sacrificial flame of the Holy Name. If our attrac-
tion to it remains ever-increasing, we will achieve all per-
fection.”

We pray that our commitment to these last instructions
of his manifest presence in this world may be unfailing.
May we never interpret these words to elicit secondary
meanings that allow us to engage in sense gratification,

 Spirit of Separation
Çré Çrémad Bhakti Pramoda Puré Gosvämé



but rather, single-mindedly dedicating all our energies
and working together, aim for the pleasure of “the senses
of the one, non-dual Supreme Truth,”  making it the one
and only goal of our lives. If we wish to show our love and
faith for our spiritual master, it will be by following these
teachings. However, rather than giving full attention to
the desires of the spiritual master, we may focus on serv-
ing his body or the extensions of his body represented by
temples and äçramas. If we do so, we will never be free of
the pitfall of seeing the guru in purely human terms (mar-
tyäsad-dhéù). The Lord can only be seen through the path
of transcendental sound (çrutekñita-pathaù) and the spir-
itual master, being his manifest representative, is also per-
ceptible through divine sound vibration. 

The words çrutekñita-pantaù (SB 3.9.11) are broken
down as follows: çruta means “through hearing” or “reve-
lation”; ékñita means “seen” or “perceived”; pathaù means
“the way” or “the path.” This compound word thus means,
“He to whom the way is perceived through hearing
revealed knowledge.” For this reason we offer our respects
to the guru with the words:

tat-padaà darçitaà yena
tasmai çré-gurave namaù

“I pay my humble obeisance to the spiritual master who has
shown me that Supreme Truth.”

Çréla Viçvanätha Cakravarté Öhäkura interprets the
words çrutekñita-pathaù in a slightly different manner in
his Särärtha-darçiné commentary:

ädau guru-mukhät çrutaù paçcäd ékñitaù säkñät-kåtaç ca
panthä yasya saù / yena pathä tvaà håt-sarojam äyäto ‘si
tam / panthänaù sädhana-bhakti-prakäräù ta eva suñöhu
paricinvantéti dhvaniù / ato yasya tat-präptécchä vartate sa
tata eva panthänaà paricinotv ity anudhvaniù /

“‘O Lord, the way to reach You must first be heard from the
guru; then it can be seen and directly realized. You then
enter the lotus of our hearts by taking this path.’ The sug-
gestion is that these devotees perfectly recognize the ways
and means of the devotional path. The further suggestion is
that if we wish to attain the Supreme Lord, then we too must
try to gain knowledge of that path.”

Remember the words of the great authority Çréla
Narottama  däsa Öhäkura:

guru-mukha-padma-väkya cittete kariyä aikya
ära nä kariha mane äçä

çré guru caraëe rati, ei se uttama gati
je prasäde püre sarva äçä

“Fix your mind on the words emanating from the lotus
mouth of the spiritual master. Place your hopes in nothing
else. Affection for the guru’s lotus feet is the ultimate goal,
for by his mercy all of one’s aspirations are realized.” (Prema-
bhakti-candrikä)

From faith in the words of the spiritual master, affec-
tion for his service increases. Someone who becomes a
powerful preacher or learned writer but makes no effort
to put the spiritual master’s words into practice shows no
actual love for him. The spiritual master can see through
those who only make a show of affection for him and will
surely crown with success the sincere attempts of the dis-
ciple who genuinely follows his directions. The guru is the
personification of Lord Gauräìga’s magninimity, there-
fore he will mercifully transfer power or strength to his
sincere disciple. With his blessings, the blessings of the
Lord are not long to follow, for the mercy of the Lord
comes through that of His intimate associates. Yasya
prasädäd bhagavat-prasädaù.

If we make no effort to seek out the blessings of the
spiritual master, we may worship the Lord for millions of
lifetimes without His ever becoming satisfied with us.
Kåñëa Himself distibutes His mercy to the living beings by
taking the form of the spiritual master. For this reason,
the Vedic scriptures have clearly stated that there is no
means of attaining Kåñëa’s blessings other than by follow-
ing the spiritual master. The Çvetäçvatara Upaniñad
(6.23) have stated:

yasya deve parä bhaktir
yathä deve tathä gurau

tasyaite kathitä hy arthäù
prakäçante mahätmanaù

“Only unto those great souls who have implicit faith in both
the Lord and the spiritual master, who is His manifestation
and not different from Him, are all the imports of Vedic
knowledge automatically revealed.”

My most worshipable Gurudeva, Çréla Prabhupäda, did
not see the faults in anyone; he was most compassionate.
We who aspire to become the servants of his servants and
to partake of the remnants of his plate, pray to him with
all the sincerity at our command that by his causeless
mercy he will give us the worthiness to serve him. We pray
to him to please make our hearts simple and free from
deception; may he forgive us of our offenses, and consid-
er us the servants of his servants, birth after birth. May he
free us from the attractions and aversions of this world
and keep us fixed in service to his lotus feet.
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Raghunätha däsa lamented the disappearance of Çréla
Rüpa Gosvämé with such intensity that stones could have
melted. In Rüpa’s absence, he felt the entire land of Vraja
to be completely empty: Govardhana was like a great
python, Rädhä-kuëòa the wide open mouth of a tiger, and
he felt his own self to be void of life. Can we, ordinary
mortals, imitate the eternal associates of the Lord in their
feelings of separation?

Çréla Narottama däsa Öhäkura also cried and prayed
fervently to his dikña-guru Çréla Lokanätha däsa Gosvämé
to attain the lotus feet of Çré Rüpa Gosvämé, who had
actualised Çréman Mahäprabhu’s heartfelt desires on this
earth. Narottama däsa sang that Çré Rüpa was the wor-
shipable object of his devotion, the treasure of his life, his
jewelled ornament, the very source of his life, the perfec-
tion of his desire, the ocean of
ecstatic feeling, his Vedic reli-
gion, his vow, his penance, his
prayer and his duty. Çréla Rüpa
Gosvämé was everything to
Narottama däsa Öhäkura, and
therefore he almost went mad
out of his feelings of separation,
crying day and night in the hope
of receiving his mercy. If we
could even feel a millionth part
of what he did, our lives would
be perfect; we would attain the
greatest fortune. I do not know
how many more lifetimes I will
have to wait for this good for-
tune to be mine.

Devotion to the spiritual mas-
ter is the only way to reach our Divine Lord. The spiritu-
al master is the personal companion of Lord Kåñëa or Çré
Gauräìga; he is most dear to Him. Çréla Kåñëadäsa
Kaviräja writes:

dékñä-käle bhakta kare ätma-samarpaëa
sei-käle kåñëa täre kare ätma-sama
sei deha kare tära cid-änanda-maya
apräkåta-dehe täìra caraëa bhajaya

“At the time of initiation, when a devotee surrenders to the
spiritual master, Kåñëa makes him equal to Himself. He
transforms the devotee’s body into spiritual substance; the
devotee then worships the Lord in that spiritualized body.”
(CC Antya 4.192-193)

Kåñëa accepts us as a part of His own entourage to the
extent that we surrender ourselves in body, mind and
words to the spiritual master. He takes possession of us,

transforms our bodies and makes them spiritual so that we
will be able to serve Him directly. 

When asked how love for God develops, Prahläda
Mahäräja told the other boys in his school: guru-çuçrüñayä
bhaktyä sarva-labdhärpaëena ca, “through serving the
guru, being devoted to him and by offering him all of one’
gains.” (SB 7.730) Çréla Viçvanätha Cakravarté Öhäkura
comments on this verse as follows:

guroù çuçrüñayä snapana-saàvähanädikayä tathä
sarveñäà labdhänäà vastünäm arpaëena ca tac cärpaëaà

bhaktyaiva, na tu pratiñöhädinä hetunä

“Service to the guru means serving him through such things
as bathing and massaging him; offering the guru all of one’s
gains should be done with devotion and not out of personal

motivations, such as the desire for person-
al prestige, etc.”

In the Bhägavatam, after telling
Yudhiñöhira how to conquer over various
character defects, Närada summarizes by
saying:

etat sarvaà gurau bhaktyä
puruño hy aïjasä jayet

“We can conquer over all these defects by
rendering devotional service to the spiritu-
al master.” (SB 7.15.25)

In other words, the only way to con-
quer over lust, anger, greed, fear, lamen-
tation, bewilderment, pride, envy, the
three miseries and the three modes of
material nature is by surrendering to the

spiritual master. But if a disciple thinks the spiritual mas-
ter to be nothing more than an ordinary mortal, then all
his spiritual practices and worship of the Lord are simple
a wasted effort.

Therefore, in the following two verses from the Viñëu-
småti quoted in the Hari-bhakti-viläsa, we are advised:

na guror apriyaà kuryät
täòitaù péòito ’pi vä

nävamanyeta tad-väkyaà
näpriyaà hi samäcaret

“Never do anything unpleasant to your spiritual master, even
if you are humiliated and beaten. Never disregard his words,
and never act in a way that is displeasing to him.” (HBV 1.99,
from Viñëu-småti)

äcäryasya priyaà kuryät
präëair api dhanair api
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“If we make no effort 
to seek out the blessings
of the spiritual master, 

we may worship the Lord
for millions of lifetimes 

without His ever 
becoming satisfied 

with us.”



karmaëä manasä väcä
sa yäti paramäà gatim

“Do things that are pleasing to your spiritual master with
your life and your wealth, with your work, your thoughts and
your speech, and you will go to the supreme destination.”
(HBV 1.100, from Viñëu-småti)

It is never appropriate to criticize the words or deeds of
the spiritual master by saying things like, “My spiritual
master should not have said that, or it was improper for
him to have done some particular thing.”
By doing so, we reveal our mundane con-
cept of the guru and ultimately we become
offensive by showing disrespect to him.
This is the offense known as gurv-avajïä.

The orders of the spiritual master are to
be obeyed dilligently without reserve or
delay—äjïä gurüëäà hy avicäraëéyä. If
one is incapable of following his orders,
then one should fall down at his feet and
pray to him with urgency for the strength
and ability to do so. If the spiritual master
rebukes or condemns the disciple, the dis-
ciple should still not attempt to make his
case heard, even though it may be painful
to listen in silence. If the disciple argues
with the spiritual master, it is counted as
the offense of disrespecting the guru. The
disciple thus becomes unteachable and,
due to his independence, falls down into
indiscipline and wantonness, inevitably
resulting in suffering.

Six kinds of unsatisfactory disciple are
described in the scriptures:

alir bäëo jyotiñakaù
stabdhébhütaù kimekakaù

preñita-preñakaç caiva
ñaò ete sevakädhamaù

“These six are: the ‘bee’ (ali), because of his fickleness; the
bäëa, who talks back, piercing his master like an arrow; the
procrastinator (jyotiñaka); the servant who is lazy and inac-
tive (stabdhébhüta) the one who refuses to try to do anything
on his own (kimekaka), and the one who passes the buck
(preñita-preñaka).”

All such unsatisfactory disciples (sevakädhamas)
demonstrate an ignorance of the spiritual master’s divine
nature by their lackadaisical attitude to service. They thus
end up as offenders to the spiritual master and the Holy
Name. Any disciple who wishes to attain perfection in the

spiritual practices given him by his spiritual master must
pay careful attention not to offend him in this way.

The fact is that no one can be free of his debt to the
spiritual master, even if he gives him everything he owns.
A rich householder may make a show of giving opulent
gifts, but this is not the real dakñiëä, for Kåñëa says to
Uddhava in the Bhägavatam  (SB 11.19.39): dakñiëä jïäna-
sandeçaù—the real gift to the spiritual master is to teach
others what one has received from him.

In his commentary to these words, Çréla Viçvanätha
Cakravarté Öhäkura writes the following: “Here the word

jïäna means that after experiencing
the spiritual joy of kértana, etc., one
instructs one’s own friends and rela-
tives about his realizations. This is
the real gift to the spiritual master
and not donations of wealth, cloth-
ing or whatever (utsavänte yat kér-
tanädi-rasänubhavasya sandeçaù
sveñöa-mitreñu jïäpanaiva dakñiëä na
tu dhana-vasträdy-arpaëam).”

Therefore, instructing one’s
acquaintances and others in the
knowledge of sambandha, abhidheya
and prayojana, taught by the spiritu-
al master, according to their capaci-
ties is the genuine guru-dakñiëä. This
means that one must first strictly fol-
low the appropriate spiritual prac-
tices, seriously engaging in bhajana.
Unless one has exemplary behavior,
he cannot hope to acquire the quali-
fications to preach the spiritual mas-
ter’s message effectively. This means

that he will not be able to give the spiritual master the
requisite gifts that follow initiation and instruction. The
spiritual master is the manifest representation of
Gauräìga Mahäprabhu’s message. Mahäprabhu said:

järe dekha, täre kaha ‘kåñëa’-upadeça
ämära äjïäya guru haïä tära’ ei deça

“Teach everyone you see this message of devotion to Kåñëa.
On My command, become a guru and deliver this land.” (CC
Madhya 7.128)

bhärata-bhümite haila manuñya-janma jära
janma särthaka kari’ kara para-upakära

“Whoever has taken a human birth in the land of India
should make his life successful and engage in welfare work
for others.” (CC Ädi 9.41)
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To the extent that we
serve the spiritual master
with sincerity and repeat
his teachings, through the

association with his
words, our hearts will cry

out with the desire for
the good fortune to be
associated with him by

directly seeing, touching
and serving him. Only
then will we be able to

understand the true spirit
of separation.



If we take these instructions seriously and do every-
thing we can to realize them, then we will one day become
capable of giving the spiritual master the gift that he
desires above all others. The spiritual master will be
pleased and transmit unlimited power to the disciple with
whom he is pleased. 

To the extent that we serve the spiritual master with
sincerity and repeat his teachings, through the associa-
tion with his words, our hearts will cry out with the desire
for the good fortune to be associated with him by directly
seeing, touching and serving him. Only
then will we be able to understand the
true spirit of separation. We will then
know that he is Rädhäräëé’s personal
associate who, in the form of
Nayanamaëé Maïjaré has entered
Rädhä and Govinda’s eternal pastimes
and is there immersed in the ocean of
service to the Divine Couple. When
we feel this mood of separation, the
desire to dedicate our lives for attain-
ing this service will awaken. “The spir-
itual master, who has given me the eyes
to see the true purpose of life, is my
master birth after birth.” Cakñu-däna
dila je, janme janme prabhu se. He is our
lord and master lifetime after lifetime.
We pray that he will be merciful and
transform us, lowly creatures, by giving
us the strength to put his message into
practice and to preach that message,
and then, when the time of death
comes, he will take us back to his lotus
feet, making us his own for eternity.

Being distanced from the spiritual
master is a source of great pain. We pray that Çréla
Prabhupäda will give us a place at his lotus feet even
though we are the most unworthy servants of his servants,
so that we may be able to render service to the Divine
Couple according to his direction and by following his
example. Our only authority to make such an audacious
prayer is that we have taken the remnants of his servants’
food. We know that we have no right to make such a
request of you, but to whom can we turn other than you,
our spiritual master? By your grace, everything that would
ordinarily be impossible becomes possible in a moment.
Though today all our efforts are nothing but a joke, like
those of a dwarf who tries to touch the moon, are your
blessings not capable of effecting any miracle? Will they
not give us a love for chanting the Holy Names without

offense? Has Çréla Bhaktivinoda Öhäkura not sung of the
power of the Holy Name to give us the realization of our
eternal spiritual identity?

éñat vikaçi punaù dekhäya nija-rüpa-guëa
citta hari laya kåñëa päça

pürëa vikaçita haïä vraje more jäya laïä
dekhäya nija svarüpa viläsa

“When the Name is even slightly revealed, it shows me my
own spiritual form and characteristics. It steals my mind and

takes it to Kåñëa’s side. When the
Name is fully revealed, it takes me
directly to Vraja, where it shows me
my personal role in the eternal pas-
times.” (Kåñëa-näma dhare kata
bala? Çaraëägati)

Thus, by the blessing of the spiri-
tual master, we will be able to receive
the mercy of the Holy Name and
then, all perfections will come
through the Holy Name as Çréman
Mahäprabhu Himself promised: ihä
haite sarva-siddhi haibe sabära.

Service to the guru in affection
and love is possible both in this
world and the next. The spiritual
master is always participating in the
eternally pure realm and is never
under the thrall of birth and death
in this world. One should never
think of him as an ordinary mortal.
By serving his teachings when he is
no longer visible to our mundane
eyes, we can get a vision of his tran-
scendental form. Just like the

Supreme Lord, the guru knows what is to be known,
including all of us, but he is not known to anyone (sa vetti
vedyaà na ca tasyästi vettä). We cannot know him
through our own power; it is only when he mercifully
decides to reveal himself to us that we will achieve the
great fortune of being able to see him. Therefore, the
famous saying, guru-kåpä hi kevalam (“the spiritual mas-
ter’s blessings are our only salvation”) is appropriate.

O Gurudeva, may my mind always repose in the shade
of your lotus feet—mama matir ästäà tava pada-kamale.

[Courtesy:  Meditations on My Divine Master]
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oday is a special day. On the ocassion of some-
one’s appearance day, an arrangement is made

for the special worship of Çré Guru, Vaiñëavas and
Bhagavän. Turyäçramigaëa (those in the sannyäsa
order), coming in the line of Çré Vyäsa, perform the
worship of previous gurus on their respective
appearance days. The invocation and performance
of Vyäsa-püjä on the guru’s appearance day, indeed,
includes the worship of Bhagavän Çré Vyäsadeva and
that of the whole Vaiyäsaki-sampradäya (that sam-
pradäya in which Çrémad-Bhägavatam is spoken by
Çré Çukadeva Gosvämé, the son of Vyäsadeva).
Without following Vyäsa, there is no real fruit of
guru-püjä. As His prakäça-vigraha, Çré Vyäsadeva is
non-different from Bhagavän Himself. In order to
reveal Himself, Bhagavän has manifested Himself in
the form of transcendental sound as Veda-çästra.
Furthermore, since the Vedas are incomprehensible
by ordinary intelligence, there was a need to expand
and explain them. Bhagavän Himself, as Vyäsa, per-
formed the act of expanding the Vedas. He Himself
is tattva-vastu, the Absolute Reality, and unless He
makes Himself known to others, no one can know
Him in truth. 

Vedaiç ca sarvair aham eva vedyo vedänta-kåd veda-
vid eva cäham. Çré Kåñëa has said (BG 15.15): “I am
indeed that ‘vastu’ (reality) that is established by the
Vedas, I alone know the import of the Vedas, and I
alone have manifested Vedänta. Therefore, without
the anugatya (guidance) of Vyäsa, there is no other
bona-fide or proper means to know Bhagavän.”

Çré Gurudeva, as the representative of Çré
Vyäsadeva, reveals bhagavat-tattva. Through guru-

püjä, Vyäsa-püjä is indeed accomplished, and this is
the vaiñiñtya, (speciality) of the Vyäsänuga-sam-
pradäya. Çré guru-tattva and çré vyäsa-tattva are the
same. For this reason, Çré Vyäsa-püjä means to offer
pädya to the lotus feet of Çré Guru. The disciple
who knows the mano-’bhiñöaà of Çré Gurudeva,
understands that the innermost desire of his guru is
that he engages in perfect bhajana. That distin-
quished bhagavat-seva is not just an external offer-
ing, but it is the offering of pädya in a real way.

Çästras say:

tad-vijïänärthaà sa gurum eväbhigacchet
samit-päëiù çrotriyaà brahma-niñöham

“To understand these things properly, one must humbly
approach, with firewood in hand, a spiritual master
who is learned in the Vedas and firmly devoted to the
Absolute Truth.” (Muëòaka Upaniñad 1.2.12) 

The word tad-vijïänärthaà does not only mean
tattva-jïäna, (knowledge of the Absolute Truth)
but rather tattva-jïäna endowed with vijïäna, real-
ization. In other words, one has to attain the tattva-
jïäna of prema-bhakti. 

In many instances, the understanding of tattva-
jïäna leads to the conception of impersonal brah-
ma, by which a jéva cannot attain deliverance from
the spell of avidya, ignorance. The Transcendental
Entity who is actually referred to by çästra by the
word nirviçesa cannot be comprehended or con-
ceived by those endowed with mundane under-
standing. If brahma is devoid of variety, then from
where have all the specialities and varieties of this
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world come? The impersonalists have imagined a concep-
tion about brahma, the Transcendental Reality, however,
brahma is not such an imaginary conception. Since in the
very beginning of their tattva-jijïäsa, (inquiry about the
Absolute), there is confusion in their attempt, therefore
they can never attain auspiciousness for the soul. 

Çré Vyäsadeva has said in the very beginning of his
Vedänta-sütra: athäto brahma jijïäsa—“I do not know
the identity of brahma and I do not know what is my
relationship with Him. I want to know these truths. If
this knowledge would have been within me, I would not
have made such inquiry. I therefore need a teacher who
can bestow such knowledge.” Therefore, the necessity of
a genuine brahmajïa-gguru is instructed within this sutra.
Gurum eva abhigacchet. The words gurum eva declare
that it is imperative to approach a guru, and without
guru there is no other source by which one can know
that brahma vastu. Abhigacchet, therefore, one has to do
abhigamana to that guru. Abhigamana means approach-
ing guru with service temperament and honest enquiry.

tad viddhi praëipätena
paripraçnena sevayä

upadekñyanti te jïänaà
jïäninas tattva-darçinaù

“Just try to learn the truth by approaching a spiritual mas-
ter. Inquire from him submissively and render service unto
him. The self-realized souls can impart knowledge unto you
because they have seen the truth.” (BG 4.34)

The explanation of abhigamana is  found in this verse
from Géta. Abhigamana means approaching guru with
praëipata, paripraçna and sevä. Praëipata, self-surrender,
is the first requirement. The second requirement is
paripraçnena, honest enquiry with sincerety devoid of a
challenging mood in order to know and understand the
Truth. The third requirement is sevä, a serving tempera-
ment. If these are not present, there will not be proper
reciprocation with him. 

dadäti pratigåhëäti
guhyam äkhyäti påcchati
bhuìkte bhojayate caiva

ñaò-vidhaà préti-lakñaëam

“Offering pure devotees items in accordance with their
requirements, accepting prasädi, the remnant items given
by pure devotees, revealing to pure devotees one’s confi-
dential realizations concerning bhajana, inquiring from
them about their confidential realizations, honoring the
prasäda remnants given by devotees with great love, and
lovingly feeding them prasäda—these are the six symptoms
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“Çré Guru-tattva and Çré Vyäsa-
tattva are the same tattva. For
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Çré Vyäsa-püjä is offering pädya

at the lotus feet of Çré Guru.”



of loving association with devotees.”
(Upadeçämåta verse 4)

Without complete préti, love for that guru,
one will not be able to understand the moods
of his heart. Thus, without abhigamana a per-
son cannot obtain tattva-jïäna, and he will
only waste time. However, one must consider
the nature and speciality of the person he is
thinking to approach. Çästra says: çrottriyaà
brahma-niñöham. The guru must be brahma-
niñöha, steadfast in the realization of
Transcendental Reality, and coming down in
çrauto-panthä, the line of aural reception. 

The nature of brahma, the Transcendental
Reality or Transcendental Entity, can only be
known through çrauta-panthä, the line of aural
reception. That Absolute Truth is not the sub-
ject of any kind of mental speculation, mun-
dane argument or mundane logic. Acintyä khalu ye bhävä na
taàç tarkeëa yo jayet, prakåtbhyaù param yaca tadacintasya
lakñaëam. He is beyond prakåti, material nature, and He
cannot be measured or grasped by mundane reasonings.
Such  material endeavor does not give any evidence of good
intelligence, and therefore, besides çrauta-panthä, there is no
other means to know Him or understand Him.

What is the meaning of çrauta-panthä? It is not like the
paramparä of ignorant people, where someone says any-
thing and his statements are ‘repeated’ by one person
after another. In çrauta-panthä, the original speaker is
Bhagavän Himself and the listener is one of His own spe-
cial devotees, the recipients of His mercy. As mentioned
earlier, unless brahma reveals Himself, no one can know
Him perfectly—and this is confirmed by the great-grand-
father Brahmä, the Creator of the universe:

athäpi te deva padämbuja-dvaya-prasäda-leçänugåhéta eva hi
jänäti tattvaà bhagavan-mahimno na cänya eko ’pi ciraà

vicinvan

“O Prabhu, O Bhagavän, without receiving a particle of Your
mercy, no one can know You, even if he searches You for an
unlimited period of time.” (SB 10.14.29)

éçvarera kåpä-leça haya ta’ yähäre
sei ta’ éçvara-tattva jänibäre päre

“If one receives but a tiny bit of the Lord’s favor by dint of
devotional service, he can understand the nature of the
Supreme Personality of Godhead.” (CC Madhya 6.84)

Thus, only those who have received a particle of the
mercy of içvara can know His tattva. It is said in the
Upaniñad:

näyam ätmä pravacanena labhyo
na medhayä na bahudhä çrutena
yam evaiña våëute tena labhyas

tasyaiña ätmä vivåëute tanuà sväm

“The Supreme Lord is not obtained by expert explanations,
by vast intelligence, or even by repeated hearing. He is
obtained only by one whom He Himself chooses, and He
manifests His own form.” (Muëòaka Upaniñad 3.2.3)

If a person thinks that by his ample scholarship or sharp
intelligence he can understand Bhagavän and imagine Him
according to his whims, he is mistaken. Tena labhyaù—that
person only who is accepted by Bhagavän can attain Him. 

Bhagavän personally communicated with Brahmä.
Why? Brahmä engaged in intense efforts to know
Bhagavän, but when he gave up the ascending path and
surrendered, then Bhagavän revealed the Vedas to him:

kälena nañöä pralaye / väëéyaà veda-saàjïitä
mayädau brahmaëe proktä / dharmo yasyäà mad-ätmakaù

“The Supreme Personality of Godhead said: “By the influ-
ence of time, the transcendental sound of Vedic knowledge
was lost at the time of annihilation. I Myself am the religious
principles enunciated in the Vedas. Therefore, when the sub-
sequent creation took place, I spoke the Vedic knowledge to
Brahmä.” (SB 11.14.3)

Krsna is saying: “In the beginning of the creation I
revealed Veda, çabda-brahma, unto the surrendered
Brahmä.” What is there in the Vedas? Dharmo yasyäà
mad-ätmakaù: The Vedas contain the message and
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process of bhagavat-dharma, by which one can attain
prema-bhakti unto Me:

yävän ahaà yathä-bhävo
yad-rüpa-guëa-karmakaù
tathaiva tattva-vijïänam
astu te mad-anugrahät

“By My causeless mercy, let everything about Me, namely My
actual eternal form and My transcendental existence, color,
qualities and activities, be awakened within you by factual
realization.” (SB 2.9.32)

“O Brahmä! I bless you with tattva-vijïäna (realization)
of My tattva (the established truths of Bhagavän) regard-
ing Myself, My bhäva (nature), form, qualities and activi-
ties. Thus, çrauta-panthä has started from that tattva-vastu
(Absolute Reality) Himself and the four Vaiñëava sam-
pradäyas have manifested from Him alone.

sampradäya-vihénä ye manträs te niñphalä matäù
çré-brahmä-rudra-sankä vaiñëavaù kñitipävanäù

The four Vaiñëava sampradäyas, Çré-sampradäya,
Brahmä-sampradäya, Rudra-sampradäya and Kumära-
sampradäya—these are four çrauta-panthäs, and every-
thing else is açrauta-vicära. Everything that is not heard
in the line of aural reception is self-imagination. Those
who only accept one aspect of brahma—the nirviçeña
(varietyless and impersonal) aspect—are followers of
açrauta-panthä. In the srutis where the impersonal aspect
of Bhagavän is mentioned, however, in the very same
çrutis, the truth of His personal aspect is also explained:

yä yä çrutir jalpati nirviçeñaà
sä säbhidhatte sa-viçeñam eva
vicära-yoge sati hanta täsäà
präyo baléyaù sa-viçeñam eva

“Whatever Vedic mantras describe the Absolute Truth
impersonally only prove in the end that the Absolute Truth
is a person. The Supreme Lord is understood in two fea-
tures—impersonal and personal. If one considers the
Supreme Personality of Godhead in both features, he can
actually understand the Absolute Truth. He knows that the
personal understanding is stronger, because we see that
everything is full of variety. No one can see anything that is
not full of variety.” (CC Madhya. 6.142)

Thus, although there are two simultaneous considera-
tions, the personal aspect is indeed more important. The
personal aspect is the svarüpa-lakñana, intrinsic characteris-
tic of brahma, and the impersonal aspect is just a tatasta-
vicära, extrinsic characeristic. The impersonal aspect is
vyatirek-vicära, the indirect (negative) aspect. Nirviçeña

means devoid of mundane or material characteristics, and
çaviçeña means endowed with apräkåta-viçeñatä (transcen-
dental characteristics), apräkåta-rüpa (transcendental
form), guëa (qualities), and apräkåta-viläsa (transcendental
pastimes). Indeed, both considerations have the same
meaning. Where is any disagreement or contradiction
between the two thoughts? 

Those who see a contradiction in these two considera-
tions, accepting the impersonal aspect alone to be
paramärthika (spiritual), and thinking the personal aspect as
false or temporary, imposes whimisical meanings to the
statements of the Vedas. They are not brahma-niñöham,
steadfast in the nature of brahma. They are offenders. By
accepting one aspect of brahma and rejecting the other, con-
sidering it as unfavorable, does not prove someone’s brahma-
niñöhä. However, Çré Gurudeva is brahma-niñöham; he can
reconcile both considerations in an excellent manner.

tasmäd guruà prapadyeta
jijïäsuù çreya uttamam
çäbde pare ca niñëätaà

brahmaëy upaçamäçrayam

“Any person who is seriously desirous to achieve real happiness
must seek out a bona fide spiritual master and take shelter of
him by initiation. The qualification of a spiritual master is that
he must have realized the conclusion of the scriptures by delib-
eration and arguments, and thus he must be able to convince
others of these conclusions. Such great personalities, who have
taken complete shelter of the Supreme Godhead, leaving aside
all material considerations, are to be understood as bona fide
spiritual masters.” (SB 11.3.21)

Those who want to know and understand the topmost,
complete and eternal auspiciousness, and how to attain it,
should surrender to a guru who is expert in the realization
of çabda-brahma (the Vedas) and para-brahma
(Bhagavän). Çabda-brahma means näma-brahma—väca-
ka-brahma, the transcendental sound vibrations of the
names, etc., of Bhagavän, and para-brahma means nämi-
brahma—väcya-brahma, Bhagavän Himself. Çabda-brah-
ma paraà brahma mamobhe çäçvaté tanü, väcyam
väcakamity udeti bhavato näma! svarupa-svayaà, the bona
fide guru is a realized soul. He is well-versed, in both of
these svarüpas of Bhagavän. He is not a professional priest
nor is he a platform speaker. He is tattva-darçi—he sees
tattva-vastu and realizes it. Tattva-vastu means Bhagavän
and His näma, rüpa, guëa, parikara, lélä and dhäma.
Tattva-vastu includes all of these, and Çré Gurudeva is a
tattva-darçé.

[To be continued in the next issue]

[Translated from Çré Gauòéya Patrikä 54/1]



Self-Realization and Parä-Bhakti
in Sädhu-Saìga
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here are two types of perceptions, real and unreal,
and their results are opposite. The result of real per-

ception is real, or true, and that of unreal perception is
unreal, or false. To accept an entity in a manner that is
opposite to its nature is indeed an unreal perception, and
this consideration is applicable in every field of life. For
example, by accepting a foolish person as a learned
scholar, one will deceive oneself. Therefore, when con-
sidering, “who am I?” a person can have true perception
only when he develops a real understanding of who he is.
Claiming that which is mine as mine is genuine truth, but
claiming that which is not mine as mine is not. A person
may cultivate someone else’s field as his own, but only the
owner of the field has the right to the cultivated product.
That person’s labor and expense will all go in vain.

Besides human beings, no living entities have the
capacity to deliberate on what is real and what is false. It
is said that human beings are the topmost of all living
entities, but, living entities who strongly identify with
non-reality,  even if they are humans,  are degraded.
Living beings other than humans cannot understand the
difference between body and soul, and humans who do

not understand this difference are considered animals.
Those who remain engrossed only in the bodily activities
of eating, sleeping, mating and defending are counted in
the category of animals, even if they have human bodies.

ähära-nidrä-bhaya-maithunaï ca
sämänyam etat paçubhir naräëäm

dharmo hi teñäm adhiko viçeño
dharmeëa hénäù paçubhiù samänäù

“Human beings are equal to animals in the matters of eat-
ing, sleeping, fearing and mating. The quality of religion
is unique to human beings, and therefore, without reli-
gion, they are no better than animals.” (Hitopadeça 25)

Only the dharma (function) of the ätma is real, and
that of the body is unreal. This indeed is the doctrine of
sanätana-dharma. It is not an exaggeration to say that
those nations in which bodily activities are prominent
are dependent on non-reality. Their progress in the areas
of eating, sleeping and so on should not be considered
genuine. Such progress is false, and the people of those
countries attain neither para çanti, transcendental peace,
nor supreme happiness. They attain the opposite. 

T
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As it is said in çästra:

çré-prabuddha uväca
karmäëy ärabhamäëänäà
duùkha-hatyai sukhäya ca
paçyet päka-viparyäsaà
mithuné-cäriëäà nåëäm

“Çré Prabuddha said, ‘Having accepted the roles of male
and female in human society, conditioned souls unite in
sexual relationships. Thus, they constantly make material
endeavors to eliminate their unhappiness and unlimited-
ly increase their pleasure. But one should see that they
inevitably achieve exactly the opposite result. In other
words, their happiness inevitably vanishes, and as they
grow older their material discomfort increases.’” (SB 11.
3.18)

Collective efforts by nations for happiness and peace
and individual efforts for sex pleasure give instead
unhappiness and misery, not happiness and peace. This is
because they are related to the body, which is unreal.
They are not related to reality—the soul. Skyscrapers,
valuable assets, a beloved wife, a son, and so on are all

perishable, and one will certainly become disturbed by
having affection and attachment towards them. The
more something is endowed with worldly beauty and
qualities, the more fearful one will be to lose it. This is a
fact. The distress one feels upon losing something that is
not very valuable is little. However, one becomes greatly
distressed upon losing something ‘valuable’. The cause of
distress is an attitude of possessiveness or myness,
(mamatva buddhi) towards such perishable objects. A per-
son does not get very disturbed at the death of someone
else’s son because he does not have that feeling, i.e.,
mamatva buddhi towards him. However, that same person
will surely become greatly distressed upon the death of his
own son. Therefore, to have mamatva buddhi for perishable
objects is the cause of distress. When a person becomes
free from such mamatva, his sufferings are dispelled, and
this is also stated in Çrémad-Bhagavatam (11. 3.19):

nityärtidena vittena
durlabhenätma-måtyunä
gåhäpatyäpta-paçubhiù

kä prétiù sädhitaiç calaiù
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“Thus, man develops préti for Bhagavän, the Absolute Reality, by sincerely
hearing His topics in the association of sädhus. Only bhagavät-préti or
prema is parama-dharma, the supreme occupation of the jéva, and it is his
only parä çanti, supreme peace.”



“Wealth is a perpetual source of distress. It is most difficult to
acquire, and it is virtual death for the soul. What satisfaction
does one actually gain from his wealth? Similarly, how can a
person gain ultimate or permanent happiness from one’s so-
called home, children, relatives and domestic animals, which
are all maintained by his hard-earned money?”

To attain eternal peace, therefore,
one must develop attachment for the
Real Entity, ätma-vastu, and give up
attachment for unreal or illusory enti-
ties.

sa vai puàsäà paro dharmo
yato bhaktir adhokñaje

ahaituky apratihatä
yayätmä suprasédati

“The supreme occupation [dharma] for
all humanity is that by which men can
attain loving devotional service unto
the transcendent Lord. Such devo-
tional service must be unmotivated
and uninterrupted to completely satis-
fy the self.” (SB 1. 2.6)

nityo nityänäà cetanaç cetanänäm
eko bahünäà yo vidadhäti kämän

“He is the one supreme eternal being
among all eternal beings, and the one
supreme conscious being among all con-
scious beings. He alone is fulfilling the
desires of everyone.” (Katho Upaniñad
2.13) and (Çvetäçvatara Upaniñad 6.10)

When the jéva gives up endeavors to
satisfy his body, and instead endeavors
to satisfy his ätmä, he identifies with
the ätmä. By being absorbed in the
eternal entity he can attain real happi-
ness. When the jéva gives up attach-
ment to his body and stops making
efforts to please his senses, he develops mamatva buddhi for
paramätmä-vastu, the Supreme Reality. Then, because he
has accepted the shelter of Truth, he is able to attain parä
çänti, transcendental peace. 

It is not possible to become attached to ätmä-vastu,
however, by remaining in bad association (dusaìga), or by

being absorbed in the body and bodily pleasures. Only
those who are fortunate enough to attain sat-saìga, saint-
ly association, become eligible to develop attachment to
the Transcendental Reality.

bhaktis tu bhagavad-bhakta-saìgena parijäyate
sat-saìgaù präpyate puàbhiù sukåtaiù pürva-saïcitaiù

“The inclination for bhakti is awak-
ened by association with Bhagavän’s
bhaktas. The jéva obtains the associa-
tion of çuddha-bhaktas by the accumu-
lated effect of spiritually pious activi-
ties performed over many years.”
(Båhan-Näradéya-Puräëa 4.33)

mahat-seväà dväram ähur vimuktes
tamo-dväraà yoñitäà saìgi-saìgam
mahäntas te sama-cittäù praçäntä
vimanyavaù suhådaù sädhavo ye

“One can attain the path of liberation
from material bondage only by render-
ing service to highly advanced spiritual
personalities, the bhaktas. For those
who are not interested in such activi-
ties, who associate with people fond of
women and sex, the path to hell is wide
open. The mahätmäs are equipoised.
They do not see any difference between
one living entity and another. They are
very peaceful and are fully engaged in
devotional service. They are devoid of
anger, and they work for the benefit of
everyone. They do not behave in any
abominable way. Such people are
known as mahätmäs.” (SB 5. 5.2)

The jévas’ disposition is influenced
by his association. Through asat-
saìga he becomes attached to unreal
objects and through sat-saìga alone
he develops an inclination for the

Real Entity. If from his birth a lion cub lives with a shep-
herd and his sheep, he learns to eat grass and ‘baa’ like a
sheep. Similarly, The result of associating with a thief is
that one becomes a thief, and, similarly, by associating
with a sädhu one can become a sädhu. If a person lives
with the misconception that the body is the soul, then,
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because of living in the association or shelter of non-real-
ity, he deviates from the path of truth. Bewildered by
mäyä, the jéva forgets that he is an eternal entity and puts
his faith in the perishable body as his svarüpa. He cannot
break the spell of this illusion on his own. As an accumu-
lated result of serving Hari, Guru and Vaiñëavas over
many births, knowingly and unknowingly, he attains
sädhu-saìga. And, it is only by sädhu-
saìga that he develops mamatva bud-
dhi for the Transcendental Reality.

satäà prasaìgän mama vérya-saàvido
bhavanti håt-karëa-rasäyanäù kathäù

taj-joñaëäd äçv apavarga-vartmani
çraddhä ratir bhaktir anukramiñyati

“In the association of pure devotees, dis-
cussion of the pastimes and activities of
the Supreme Personality of Godhead is
very pleasing and satisfying to the ear
and the heart. By cultivating such knowl-
edge, one gradually becomes advanced on
the path of liberation. Thereafter he is
freed, and his attraction becomes fixed.
At that time, real devotion and devotion-
al service begin.” (SB 3. 25.25)

By living in sat-saìga, one develops
faith (çraddha), and he gradually
attains the stage of prema-bhakti.
Baddha jévas (conditioned souls)
inclined towards asat-saìga and
endeavoring for bodily pleasure,
remain uninterested in sädhu-saìga. Only those who have
accumulated sukåti become attracted to sädhus. For
example, in a religious assembly, everyone hears the mes-
sage of the sädhu. Even after hearing, however, those who
are devoid of sukåti continue to remain absorbed in their
wife, children, etc. No change is seen in them. Only one or
two persons, those who have accumulated sukåti, develop
an eagerness to become closer to the sädhu and hear more
hari-kathä—the kathä of ätmä-dharma. Therefore, sukåti
alone is the basis of sädhu-saìga.

How can one accumulate this sukåti? Knowingly or
unknowingly, willingly or unwillingly, if a jéva performs
any act of auspiciousness for the ätmä, that becomes his
sukåti. For example, if one fasts on the day of Ekädaçé

because food is unavailable, it becomes ‘unknowing’
sukåti—and will cause bhakti to appear in him. By donat-
ing anything to a sädhu, one attains the result of sukåti
performed in knowledge. 

Sukåti is also accumulated in living entities other than
humans. A cow gives milk and her protector drinks the
milk. One day a sädhu comes to his house and he offers

that cow’s milk to this sädhu.
By this, both the cow and her
owner earn sukåti. 

Only those jévas who have
earned a lot of sukåti develop
çraddha in sädhus, and this
çraddha is the root of prema-
bhakti. When çraddha
appears in the heart, one
develops firm faith in the
words of çästra and sädhu. At
that time, a person gives up
performing illusory activities
and eagerly accepts the shel-
ter of the Absolute Truth. A
faith that “I am Kåñëa däsa”
begins to develop, and a
desire to serve Kåñëa under
the guidance of sädhus
appears in him. At that time
he becomes intent upon giv-
ing up the service of non-
reality or illusion, in the form
of wife, son, and so on.

One who is devoid of sukåti
cannot give up such attachments. However, one who is
endowed with sukåti attains firm faith in statements such
as ‘jévera svarüpa haya, kåñëera nitya-däsa’, the constitu-
tional position of the jéva is that he is an eternal servant
of Kåñëa. “Kåñëa bhakti karile sarva karma kåto haya—by
rendering service to Kåñëa, service to everyone else is per-
formed.” Impelled by this faith, one attains the strength
to give up his obligations to his mother, father, wife, son,
daughter and other bodily relations. Thus, by sädhu-saìga
alone, the jéva becomes established in reality or truth.

Thus, man develops préti for Bhagavän, the Absolute
Reality, by sincerely hearing His topics in the association
of sädhus. Only bhagavät-préti or prema is parama-dharma,
the supreme occupation of the jéva, and it is his only parä
çanti, supreme peace.
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offer my humble obeisances unto the lotus feet of my
gurudeva, oà viñëupäda Çré Çrémad Bhakti Prajïäna

Keçava Gosvämé Mahäräja, and also unto the lotus feet of
my çikñä-guru, oà viñëupäda Çré Çrémad Bhaktivedänta
Swämé Mahäräja.  By their mercy we are preaching in so
many places, and everywhere we go the devotees are
inspired. They are now always remembering their Çréla
Prabhupäda. I have come for this purpose.  My main
objective is to increase the devotees’ faith and to re-
inspire them in his teachings.  My objective is to help the
devotees, as he ordered me to do in his last days.

THE QUESTION: WHY DID SO MANY DEVOTEES LEAVE?

A question is raised, and intelligent devotees should
think it over. Why did so many devotees leave Çréla
Swämé Mahäräja's line? Why did they become weak? They
took harinäma and dékñä initiation, they rendered services to
him, they remained with him in the brahmäcärya äçrama,
and some even took sannyäsa. They served in numerous
ways, distributing thousands of books and becoming the

‘number one’ or ‘number two’ distributors in the entire
world.  They also gave abundant assistance to the guruku-
las, opened several temples in different parts of the world,
and they brought vast amounts of money. By hook, or by
crook, they brought it. 

Why did most of them become weak and leave? Why did
they enter family life? Almost all of the brahmacärés who
were engaged in temple worship entered married life or
gave up Kåñëa consciousness.  They returned to a life of
materialism, and some of them even became opposed to the
line of bhakti. Why did this happen? We must think it over.

I know that most of the senior disciples of your
Prabhupäda, my çikñä-guru, were brahmacärés. When they
were with their Guru they were very energetic, and they
gave their entire strength to serve him. Now, however,
even those who took the sannyäsa order have left. Why?
We should try to understand why, and in the future we
should be very careful. This is the most important ques-
tion to think over. So many senior Vaiñëavas who have
left the line of bhakti are now present here in this class. 

In This Very Critical Stage

I

Çré Çrémad Bhaktivedänta Näräyaëa Mahäräja
San Francisco, Ca, USA, May 3, 2001
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PLANTING THE SEED OF ANY BIG TREE

In this connection, I want to tell you something.  When
we plant the seed of any big tree—like a mango seed or
other type of seed—then, first we give it water. We water
it properly and protect it so that grazing animals cannot
eat it.  Even when it has grown somewhat, we still contin-
ue to give proper water and proper care.  Later, when the
roots go deep and begin to take water from the earth,
there is no longer a need to give it so much water.  At that
time, however, we will have to make a fence to protect the
plant. Otherwise it can still be destroyed by animals, and
even a mad elephant may come to destroy it. 

THE OFFENSE AND THE FENCE

That mad elephant represents offenses, and the fence
represents the association of pure devotees. We must asso-
ciate with Gurudeva. We must associate with the high
class of devotees who have been taking water from the
ground and are self-supported. They are now so big that

no elephant can do any damage to them. By associating
with them, first niñöhä, steadiness in bhakti, will come, and
after niñöhä, ruci will come. Ruci means taste in chanting
and hearing hari-kathä. So much taste will come for hear-
ing hari-kathä that if one finds out that any pure Vaiñëava
is speaking anywhere, that person will come from a thou-
sand miles away, giving up all his other jobs, duties and
activities—because he will want to be in such company. 

There is a stage in which you have already taken hari-
näma and dékñä initiations, you are chanting somewhat,
you have given up your worldly life, and you are helping
with all the projects of your Gurudeva. Anarthas have not
yet gone, however, and taste has not yet come. This stage
is very critical, very, very critical. If you are not extremely
careful about fencing and watering at this time, your
bhakti can be uprooted or it will be very weak.  

KÄLÄ KÅÑËADÄSA AND RAGHUNÄTHA DÄSA 

Çré Caitanya Mahäprabhu's personal servant, Kälä
Kåñëadäsa, went with Him to South India for about four

“There is a stage in which you have already taken hari-näma and dékñä
initiations, you are chanting somewhat, you have given up your worldly
life, and you are helping with all the projects of your Gurudeva.
Anarthas have not yet gone, however, and taste has not yet come. This
stage is very critical, very, very critical. If you are not extremely careful
about fencing and watering at this time, your bhakti can be uprooted or
it will be very weak”



months. He did not have a taste for chanting, remembering,
or hearing hari-kathä, but he was helping Mahäprabhu.
He was very lucky to serve, but he had no taste.
Mahäprabhu was chanting “Hare Kåñëa, Hare Kåñëa” in
all the temples and making everyone Vaiñëavas, but what
became of His servant? He had never said to Mahäprabhu,
“Oh, I want to hear hari-kathä.”  He never questioned Him
and he never heard His teachings. He was therefore
attracted by the bhaööatharés, gypsy girls, who were so beau-
tiful that in a moment he gave up Caitanya Mahäprabhu,
the Supreme Personality of Godhead Kåñëa Himself. 

RAGHUNÄTHA DÄSA GOSVÄMÉ HAD THE TASTE
TO HEAR

Çréla Raghunätha däsa Gosvämé was also an associate of
Mahäprabhu, but he had the taste to hear. From the very
beginning of his childhood, he heard about Kåñëa in the
association of Çréla Haridäsa Öhäkura and his Gurudeva,
Yadunandana Äcärya. Restless, he quickly came to Puré to
be in the assembly of Çré Caitanya Mahäprabhu and His
associates. Mahäprabhu became very happy to see him
and said, “Oh, you have come out from the ditch of stool.
Very good.” Mahäprabhu then placed him in the hands of
Çréla Svarüpa Dämodara and told him, “From today you
belong to Svarüpa Dämodara. You can know more by
hearing from him than from Me. Treat him as your
teacher—your çikñä-guru.” 

Raghunätha däsa gave up all worldly attachments and
requirements, and totally surrendered unto the lotus feet
of Svarüpa Dämodara. He was always hearing from him,
and he noted down everything in his diary and in his
heart. He always wanted to hear more and more from
Caitanya Mahäprabhu, from Çréla Rüpa Gosvämé, Çréla
Sanätana Gosvämé, Çré Svarüpa Dämodara, Çré Räya
Rämänanda, and all other associates. He heard them very
patiently, recording everything in his heart, and he fol-
lowed them fully.  

After the disappearance of Caitanya Mahäprabhu,
Svarüpa Dämodara and Gadädhara Paëòita, he could not
tolerate their separation. He at once left that place and
came to Våndävana to commit suicide.  Continually
weeping, he thought, “I cannot tolerate the separation
from my Gurudeva, all the Vaiñëavas, and Caitanya
Mahäprabhu.  They have left me and I am now alone.”  He
came to Våndävana to give up his life by jumping in the
Yamunä or by jumping from Govardhana, but instead he
attained the association of Rüpa Gosvämé, Sanätana
Gosvämé, and all the Gosvämés.  He resided on the bank
of Rädhä-kuëòa twenty-four hours a day, and he always
engaged in the following way:

saìkhya-pürvaka-näma-gäna-natibhiùkälävasäné-kåtau
nidrähära-vihärakädi-vijitau cätyanta-dénau ca yau

rädhä-kåñëa-guëa-småter madhurimä-nandena sammohitau
vande rüpa-sanätana raghu-yugau çré jéva gopälakau

“I worship the Six Gosvämés, who passed all their time in
chanting the holy names, singing songs, and offering
daëòavat praëäma, thereby humbly fulfilling their vow to
complete a fixed number daily. In this way they utilized
their valuable lives and conquered over eating and sleep-
ing. Always meek and humble and absorbed in the high-
est bliss, they were enchanted by remembering Sri Sri
Rädhä-Kåñëa's sweet qualities.” (Çré Ñaò-Gosvämé
Añöakam, 6)

Raghunätha däsa was following these principles. You
can see the difference between Kälä Kåñëadäsa and
Raghunätha däsa Gosvämé.

CHOÖA HARIDÄSA’S DHARMA MÄ, OR ‘RELIGIOUS
MOTHER’

Mahäprabhu rejected one of His very high-class of devo-
tees, Choöa Haridäsa.  Choöa Haridäsa was always with
Caitanya Mahäprabhu, but Mahäprabhu saw that he had
some connection with a lady, Çikhi Mähité's sister, Mädhavé
Devé.  Although she was very old, Choöa Haridäsa used to
think, “Oh, she is my dharma mä, my ‘religious mother,’ my
‘new mother.’”  He had given up his own mother, father,
and everyone else, and now he was making a relationship
with her. This is a very bad thing. Don't make anyone your
‘religious’ sister, mother, brother, or father. Your guru is
your mother and father. He is everything. Why do you need
these new relationships? You will be destroyed by them.
Always be careful about this. 

TRY TO DO AS RAGHUNÄTHA DÄSA GOSVÄMÉ AND
ÇUKADEVA GOSVÄMÉ

We should try to do as Raghunätha däsa Gosvämé did,
and we should try to understand and follow Çré Çukadeva
Gosvämé. Though He was previously a nirviçeña-vädé,
absorbed in the feature of the Supreme Truth that has no
variety or characteristics, Çukadeva Gosvämé became
attracted to Çré Kåñëa by the association of his father, Çré
Dvaipäyaëa Vyäsadeva. Vyäsadeva was a very elevated
devotee, and he was like Näräyaëa;  Näräyaëa had invest-
ed His bhakti-çakti in him. He was therefore like
Näräyaëa, but he was not Näräyaëa. He was His çak-
tyaveça-avatära. 

How qualified Vyäsadeva was! He divided the Veda into
four, he wrote Brahma-sutra and all the Puräëas, and still
he was not satisfied. By the mercy of Çréla Närada Åñé, his
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gurudeva, he arose from his depression and Çrémad-
Bhägavatam entered his heart. Çrémad-Bhägavatam is
transcendental and Bhagavad-gétä is transcendental.
They are not like ordinary books which, if you put them
in a fire they will be burned. The Gétä cannot be
destroyed, but sometimes its teachings are covered and
sometimes they are manifest. These teachings are  çabda-
brahma, transcendental sound, coming from Kåñëa, God
Himself. They are the vani, the words
of Kåñëa. Çré Vyäsadeva taught the
entire Çrémad-Bhägavatam to
Çukadeva Gosvämé who, in the
assembly of Çréla Parikñit Mahäräja,
repeated it. All those who heard his
recitation became advanced devo-
tees. 

THIS VERY CRITICAL STAGE

So this stage is very critical. When
a devotee has left his wealth, reputation, wife, children,
position, and so on, but he has no taste—it is a very crit-
ical time. At this stage you should not give up the associ-
ation of high-class devotees. If you always try to be far
away from such association, you will become very weak,
and after some time mäyä will come and attract you. 

This was the case after Çréla Swämé Mahäräja left this
world and joined his Prabhu in conjugal service. The
devotees became very weak, and they could not under-
stand what to do. There were not so many advanced devo-
tees to save them and to tell them hari-kathä, and there-
fore they became weaker and weaker and weaker. They
began to think, “Previously we were in the institution of
Kåñëa consciousness. “What will happen in the future?”
This was a problem for them. They had no faith in Kåñëa
and no çaraëägati, and thus they became weaker and
weaker, and left everything. 

They began to depend on wealth and became con-
cerned with how to collect money and be materially
happy. They were very intelligent in this, because they
had previously served their Gurudeva in that way. By
that, they have now become so wealthy. They think, "We
are doing very well," but we think they are not doing well.
Of what use is all one's wealth without kåñëa-bhakti?  If
kåñëa-bhakti is there, and nothing else is there, it is very
good. Even to be poor, but to somehow maintain our life,
is very good—if bhakti is there. 

TWO KINDS OF HAPPY PERSONS

Now we are in the ‘iron age’ of computers and all other
technologies, and it is flourishing. We are discovering so

many ways in which to be happy—but no one is happy.
Only two kinds of persons can think themselves happy.
One kind consists of those who really have some taste in
Kåñëa's name and hearing hari-kathä, and the other kind
consists only of mad persons. These mad persons take
many drugs and fall down in a gutter, and dogs come, lick
their faces and pass warm water on them. Still, they are
thinking, “We are the monarch of all. We are very happy.”

Only these two can be happy. There is no
third kind of person. 

You should be very careful to remember
that one day, very soon, old age will be
coming, running towards you. Now you are
beautiful, but one day your faces will dry
up. So many problems will very quickly
come, and at the time of death you will not
be able to take anything you are now col-
lecting. Remember all these things. Be
again very inspired, chant more and have

strong faith in the words of Caitanya Mahäprabhu: 

ceto-darpaëa-märjanaà 
bhava-mahä-dävägni-nirväpaëaà

çreyaù-kairava-candrikä-vitaraëaà 
vidyä-vadhü-jévanam

änandämbudhi-vardhanaà 
prati-padaà pürëämåtäsvädanaà

sarvätma-snapanaà 
paraà vijayate çré-kåñëa-saìkértanam

“Let there be supreme victory for the chanting of the holy
name of Çré Kåñëa alone, which cleanses the mirror of the
heart and completely extinguishes the blazing forest fire
of material existence. Çré kåñëa-saìkértana diffuses the
soothing moon rays of bhäva which causes the white lotus
of good fortune for the jévas to bloom. The holy name is
the life and soul of transcendental knowledge, which is
here compared to a wife (mädhurya-rasa). It continuously
expands the ocean of transcendental bliss, enabling one
to taste complete nectar at every step. The holy name of
Çré Kåñëa thoroughly cleanses and cools the self, one's
nature and determination, as well as the body, both inter-
nal and external.” (Çré Çikñäñöaka, 1)

You have forgotten this, and therefore you should again
hear about it. We have so much faith in this, and only by
this can you be happy. Otherwise, you can never, never,
never be happy. 

You should know that Kåñëa is the Supreme Personality
of Godhead and He is very powerful. Even His manifesta-
tions can create thousands and thousands of universes in
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a second, they can then destroy them, and again they can
create them. At the same time, Kåñëa is very merciful, He
is very sweet, He is very beautiful, and He is the abode of
all good qualities. 

In Kali-yuga, He has invested all His qualities, all His
power, and all His mercy in these sixteen names.  All the
names are Rädhä and Kåñëa Themselves, and they are
even more powerful than Rädhä and Kåñëa Themselves.
By chanting you can fulfill all your desires. If you can see
Rädhä-Kåñëa, all your desires will automatically be ful-
filled, but you should know that They will not come and
we cannot take Their darçana without the help and mercy
of Their holy names. 

Kåñëa has made His name in
this way, but we don't have very
much faith. Çréla Haridäsa Öhäku-
ra has faith, Çré Prahläda
Mahäräja has faith, and all our
äcäryas, from top to bottom, have
faith. Çréla Swämé Mahäräja and
my Gurudeva also have faith. We
also have faith, and therefore we
don't want any worldly things. We
only want to have love and affec-
tion for chanting the holy name. If
you follow this principle, you will
not fall down.  

CHANTING WITH RELATION IN
HIGH ASSOCIATION 

By sincere chanting, your heart
becomes like the books kept in a
glass almirah bookcase. You can
see what books are there, and you
can read their names, but you can-
not touch them because they are
under lock and key.  If a person is
in high association, chanting with
relation and giving up all of their
anyäbhiläña, material desires,
karma, jïäna, yoga, tapasya, and attachment to worldly
things, what becomes of him? The mirror of his heart
becomes clear, even if it is still locked...
[Araëya Mahäräja:] When the conditioned soul, being in
this world, begins his process of näma-saìkértana and his
heart becomes clear…
[Çréla Näräyaëa Mahäräja:] You may be thinking to ask
Araëya Mahäräja, “You are telling this to us, but have you
first realized it? We have been chanting the name for
twenty years with Prabhupäda, and we have heard so

many things. You are a very young boy, and yet you are
teaching us? Have you realized something of what you are
speaking?  Have you realized ceto-darpana-märjanaà
bhava-mahä-dävägni-nirväpaëaà? (the first and second
excellent results of çré kåñëa-saìkértana)”  

I can tell you that I have some realization.  Çréla Swämé
Mahäräja has realization and I also have some realization.
You can therefore believe in me and chant the name. 

Many fell down because they have not chanted and
heard in the real process, as we are doing. We are in the
real process. I don’t know from where this came, from the
beginning of my life, when I was a child, I used to chant,

“Räma Räma; Hare Kåñëa Hare
Kåñëa, Kåñëa Kåñëa, Hare Hare."
Later, when I was about twenty-
four or twenty-five years of age I
came in the association of my
Gurudeva and I was so attracted.
At that time I had a very good
job as an officer. I had not yet
been initiated, but I was chanti-
ng one lakh of names, 64 rounds,
every day without any fail. In
1946 I was initiated and I had the
association of Çréla
Bhaktivedänta Swämé Mahäräja,
your Gurudeva,  and also
Pujyapäda Çrédhara Mahäräja,
Pujyapäda Çrauté Mahäräja,
Pujyapäda Vaikhänas Mahäräja,
Pujyapäda Nemi Mahäräja, and
Çréla Bhakti Pramoda Puré
Mahäräja. In due process I used
to chant and hear hari-kathä and
serve them and all kinds of
b h a v a - m a h ä - d ä v ä g n i -
nirväpaëaà, miseries felt in
worldly life, quickly disappeared.  

I am very happy now. I have
thousands and thousands of chil-
dren, but I am not attached to

them. I only want their welfare. I want that they should be
devotees. Çréla Swämé Mahäräja was like this, as was my
Gurudeva, and I am following their line. I may therefore
tell you that I have realized that all my problems have
gone. Bhava-mahä-dävägni-nirväpaëaà. Also, çreyaù-
kairava-candrikä-vitaraëaà. This has also come. You can
realize this, if you can follow your Gurudeva. You can also
follow me, because Çréla Swämé Mahäräja has told me,
“You should help my devotees.” 
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Sreyaù-kairava-candrikä-vitaraëaà.  All the good qual-
ities possessed by high-class devotees will manifest in that
devotee who follows. Bhakti has six leaves or six symp-
toms.  If you are really chanting under the guidance of a
bona fide guru, with a sense of a relationship with Kåñëa,
and giving up all worldly desires, then all kinds of bad
habits will easily disappear.  All kinds of attachments will
disappear at once. No attachment for mäyä will remain if
you are chanting the holy names, hearing hari-kathä, and
serving Gurudeva.  If so many worldly desires are remain-
ing, and so much lust is remaining, it means you
are not following the process in a good way.
There is a loophole—and you should try to
repair it. Otherwise, all the water of your
bhakti will drain out. 

You have read Çrémad-Bhägavatam
so many times, and you become
teachers and tell others about it.
In India there are so many profes-
sional Bhägavatam reciters.
When such reciters explain Çré-
mad-Bhägavatam, all are attract-
ed and charmed, and all may weep.
Their own eyes, however, are
always on money. They are always
wondering how much money is
coming.  Such professional reciters
are not pure devotees, they are not
even devotees, and they may be
Çaìkara mäyävädis. All their
offenses and attachments will
remain, and none will go. 

The first symptom of bhakti is
that all your worldly attachments will
go. If they are not going, you can know that
there is a loophole, and you should try to
repair it very carefully. If you do not do this,
you will go down and you are bound to be
weak. We see that many seniors are very weak,
and they cannot give up worldly attachments. Therefore,
this should come first. Second, all kinds of good qualities
should come. We should be very careful to see that this is
developing.  

Then, vidyä-vadhü-jévanam.  Seven symptoms result by
taking harinäma. If they are not coming, you should be
very careful to search out your loopholes and try to repair
them. Otherwise, you cannot realize anything:  

tåëäd api sunécena / taror api sahiñëunä
amäninä mänadena / kértanéyaù sadä hariù

“One can chant çré-hari-näma in a humble state of mind,
thinking himself lower than the straw in the street and
more tolerant than the tree. One should be devoid of all
sense of false prestige, and ready to offer all respect to
others. In such a state of mind, one can chant çré-hari-
näma constantly.” (Çikçäñöaka 3)

These four qualities will come. If they are not present,
there is no pure name. So try to first be like this. What is
vidyä?  You should know that vidyä is Çrématé Rädhikä
Herself, and Her activities of love and affection can con-
trol Kåñëa. Transcendental vidyä, is the knowledge of

how to serve Kåñëa and Rädhikä, and especially Kåñëa,
the Supreme Personality of Godhead.  

Çrématé Rädhikä's love goes up to sneha, mäna,
praëaya, räga, anuräga, bhäva, mahäbhäva, modana,

and madana.  Kåñëa does not have all these qualities. He
has no madana. Çrématé Rädhikä has madana, and there-
fore She is really vidyä. She is parä-vidyä, transcendental
knowledge. Rädhikä is svarüpa-çakti or hlädiné-çakti, and
She is called vadhü. Vadhü means beloved. If you chant

the name in the correct process, then, after some
days, in the fourth stage, you will realize vidyä-vadhü-
jévanam. You will realize that this name is the most
beloved, the life and soul, of Rädhikä, who is the
embodiment of bhakti. 

The fifth stage is änandämbudhi-vardhanaà.  You
should realize these things, and from today, begin
chanting the holy name like this.  You will then very
soon be able to realize what Caitanya Mahäprabhu

has taught.
Caitanya Mahäprabhu used to go to the temple

of Jagannätha, but He never saw Jagannätha,
Baladeva, and Subhadrä. Rather, He saw Vrajendra-

nandana Syämasundara. Sometimes, when He was in His
external consciousness, He could see Jagannätha,
Baladeva, and Subhadrä. Usually, however, He used to see
only Vrajendra-nandana Syämasundara with a flute in
His hand. Vrajendra-nandana vina pate mora. “My heart is
going to break. Where is Kåñëa? Where is Kåñëa?” When
Mahäprabhu was going to Våndävana through the dense
Jarikhaëda forest, so many elephants, tigers, bears, snakes,
and other very furious animals were there.  Many ele-
phants came when Mahäprabhu was taking bath, and a
very big miracle occured.   Mahäprabhu took some water
and sprinkled it on them, at which time all the mad ele-
phants raised their trunks, went down on their knees, and
began to chant, “Hare Kåñëa Hare Kåñëa, Kåñëa Kåñëa
Hare Hare, Hare Räma Hare Räma, Räma Räma Hare
Hare.” 
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This is the case at that stage. Mahäprabhu did not
know who He was. He only knew that He was searching
for Kåñëa, “O Kåñëa, where are You, where are You? My
beloved Kåñëa, where are You?” When this stage mani-
fests, even a little bit, your life is successful.  Try to search
for this Kåñëa, Çré Nandanandana with Çrématé Rädhikä,
in this process. You will very soon realize what you would
not realize up to the age of sixty or seventy. You will real-
ize all these things very soon.

How will you realize all this? Caitanya Mahäprabhu
Himself is the example. When He was in Käçé, Väräëasé,
He met with Prakaçänanda Sarasvaté.  Prakaçänanda asked,
“You are in a good disciplic line. Being a sannyäsé, why are
You chanting, dancing and singing? We don't do this.” 

Mahäprabhu said, “I am very foolish. My Gurudeva told
Me, 'You are not qualified to study Vedänta. You should
only remember one çloka:

harer näma harer nama / harer namaiva kevalam
kalau nästy eva nästy eva / nasty eva gatir anyathä

“In this age of quarrel and hypocrisy the only means of
deliverance is chanting the holy name of the Lord. There
is no other way. There is no other way. There is no other
way.” (CC Ädi-lélä 17.21)

“Only by chanting the name, chanting the name, and
chanting the name.  There is no other process.  You can
never be happy by any other process.”  Mahäprabhu con-
tinued,  “My Gurudeva gave Me the holy name, Hare
Kåñëa, and he also gave Me the kåñëa-mantra.  I began to
chant these mantras, and I very quickly became mad—
totally mad.  I could not understand why was I becoming
so mad. 

“I saw a boy.  These names became like a very beautiful
teenaged syäma-colored boy. I saw that He was playing on
a flute and smiling towards Me with sidelong glances.  At
once I was charmed.  I wanted to follow Him. I quickly ran
toward Him, but He was moving backwards.  Oh, I ran
very fast, but He quickly moved here and there and I
could not touch Him. Then, when I came very near, just
about to catch Him, He at once disappeared. I then
became maddened and fell down, rolling on the earth and
crying, 'Where is My Kåñëa? Where is My Kåñëa?' 

“I don't know how My heart realized all these things.
When I chant the name, I see My beloved Kåñëa and I
cannot check Myself. Sometimes I chant and sing, some-
times I dance, and sometimes I roll down on the earth and
cry, 'Alas, Kåñëa! Alas, Kåñëa! Where are You?' I went to
My Gurudeva and told him, ‘O Gurudeva, what kind of
mantra have you given that has made Me so mad? The
whole world is telling Me that I am mad, and I also realize

that I have become mad, mad, and mad. Why did you give
Me this mantra?’ Gurudeva then at once embraced Me
and said, ‘Your life is successful. This is the reality of chant-
ing harinäma. I am so proud to have You as a disciple.’” 

You should try to be disciples like this, so that your guru
will have great pride in you. If you do not do this, on the
other hand, you will be very weak and go to hell. Then,
instead of being proud, your gurudeva will be very worried
for you. Perhaps he will have to come again for you. Or, he
will have to send any of his representatives by telling
them, “Go and help him.” 

Caitanya Mahäprabhu and His Rüpa Gosvämé and
Raghunätha däsa Gosvämé were always swimming in the
waves of änandämbudhi-vardhanaà, the ever-increasing,
endless ocean of love and affection. In separation from
Kåñëa, Caitanya Mahäprabhu became totally mad and
jumped in the sea. He remained there throughout the
night and, due to all His joints being separated by eight
inches, He became very long. He was like a dead person,
but He was not dead. Svarüpa Dämodara went with his
colleagues to search for Him, and they finally discovered
Him on the seashore. Surrounding Him, they began to
perform saìkértana. Gradually Caitanya Mahäprabhu
became conscious and began to dance and chant, “Hari
bol! Hari bol!” 

How will you realize these stages? The wonderful, pow-
erful devotees have written about them in their books.
Änandämbudhi-vardhanaà. You cannot realize this now.
Raghunätha däsa Gosvämé was at the bank of Rädhä
Kuëòa, continually shedding tears. You cannot imagine
this at present, but you can imagine it if you are chanting
in the real process. Otherwise it will never, never be pos-
sible.

THE MARRIAGE PARTY

A wedding was fixed to take place the next day at the
bank of the Gaëges, and the family decided that the mar-
riage party should go to the house of the bride by boat.
They hired a boatman, and so many family members of
the bridegroom got into the boat. They took with them
wine, a prostitute to sing and dance, and also marijuana
and then they went inside the boat, downstairs, and
began to enjoy. The head of the groom's family gave
money to the boatman and told him that he should reach
the place of marriage by the next morning—otherwise
the marriage could not take place.  The auspicious time
was the next morning at 4:00 a.m.  

Everyone on the boat was enjoying, and at the same
time the boatman’s several rowers were rowing and per-
spiring.  At four o'clock the next morning the father of
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the family came out to the deck to see if they had
reached their destination.  He looked in wonder when
he saw that they were in the same place. The boat had
not moved one inch. He became very angry at the row-
ers and said, “We are in the our own village! The same
coconut palms are here, our houses are here, and the
same riverbank is here! I gave you so much money! I gave
you what you wanted; so why is our boat still here?  How
is this possible! We have missed the auspicious time for
the marriage!” 

The boatman came forward and told him, “O master,
you have given us all these things and we have been row-
ing for the whole night without taking any rest.  We were
rowing with great effort, and you can see that we have not
rested.”  When they looked around, they could see what
was wrong. The anchor was down, and it had been going
deeper into the mud as they rowed.  The boat had only
been rocking back and forth all night.

In the same way, if you are chanting and at the same
time taking marijuana and other drugs, and at the same
time absorbed in your body, wife, sister, and so on, it will
be like rowing your boat with the anchor down.  You will
not be able to go forward.  If anyone has attraction to
worldly things, he cannot advance. 

Caitanya Mahäprabhu therefore says: 

nämnäm akäri bahudhä nija-sarva-çaktis
taträrpitä niyamitaù smaraëe na kälaù

etädåçi tava kåpä bhagavan mamäpi
durdaivam édåçam ihäjani nänurägaù

“O Bhagavän, Your holy name bestows all good fortune for
the living entity. Therefore, for the benefit of the jévas, You
eternally manifest Your innumerable names, such as Räma,
Näräyaëa, Kåñëa, Mukunda, Mädhava, Govinda, Dämodara,
and so on. You have invested those names with all your
potencies of Your respective forms. Out of causeless mercy,
You have not even imposed any restrictions on the chanting
and remembrance of such names as is the case with sandhya-
vandanä, which must be chanted only at specified times of
the day. In other words, at any time ofthe day or night, the
holy name can be chanted and remembered. This is the pro-
vision You have made. O Lord! This is Your causeless mercy
upon the living entities. Nonetheless, I am so unfortunate
due to committing offenses that I have not awoken any
attachment for Your holy name, which is so easily accessible
and bestows all good fortune.” (Çikñäñöaka 2)

First of all, give up your bad association:  

asat-saìga-tyäga, ei vaiñëava-äcära
‘stré-saìgé’ eka asädhu, ‘krsnäbhakta’ ära

“A Vaiñëava should always avoid the association of ordinary
people. Common people are very much materially attached,
especially to women. Vaiñëavas should also avoid the compa-
ny of those who are not devotees of Lord Kåñëa.” (CC
Madhya 22.84)

If you are lusty, if you are weak, and if you have so many
unwanted habits, no harm.You should be sincere; what
you are, you are. Don't hide anything. However, you must
give up the association of mäyävädés. Mäyävädé associa-
tion is like a very dangerous, ferocious tigress.
Raghunätha däsa Gosvämé and Mahäprabhu have told us,
and Çrémad-Bhägavatam has also told us, that if you want
to be happy and if you want to be a devotee, never associ-
ate with mäyävädés. There is no harm if you are lusty. Lust
may go away and all anarthas may also go away, but if you
are being devoured by this ferocious tigress of mäyävädé-
saìga, no one can help you. No devotee will be able to
help you, and even Kåñëa will not be able to help you. You
should therefore very carefully cut all connections with
those who are mäyävädés.  

Even if those mäyävädés are friends and relatives, they
should quickly be given up for your whole life. Secondly,
the association of those who are attached to worldly lust,
and those who are the friends of lusty persons, should also
be abandoned.  It is better to die in a burning fire than to
maintain their association. If we embrace a fire, there is rel-
atively no harm in that. It is even better to enter the
mouths of crocodiles and tigers than to associate with these
two types of persons. Suffering from fire and so on is only
for this life. In the next life we may again be okay. For a per-
son who is associating with mäyävädés, however, his devo-
tion will go away for thousands of lives—or forever.

My dear friends, my dear brothers and sisters: make up
your minds. If you are associating with any friends who
are mäyävädés, promise that, “I will not continue to do
this.” I am telling you this to save you; otherwise you will
go to hell. Not only will you go to hell, but your life will
be ruined forever.  Even in the future you will not be able
to come in this line. So, my dear friends, please remember
these things.  Don't mix with mäyävädés. If they come to
you, do praëäma to them with folded palms and say, “Oh
prabhu, please remain far away."  
[Devotee:] Mahäräja, you have inspired fear in my heart.
How do I recognize a mäyävädé?
[Çréla Näräyaëa Mahäräja:] You will know. He will tell you,
“There is no God,” or “God has no shape. I am God, and
you, yourself, are God. Ahaà brahmäsmi. Sarvam kalvidam
brahma.” Such a person is not chanting and remembering,
and he is not coming to associate with any high-class devo-
tee. You will recognize him very easily.
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prabhu kahe,—karmé, jnäné, dui bhakti-héna
tomära sampradäya dekhi sei dui cihna

ré Caitanya Mahäprabhu said, “Both the fruitive
worker and the speculative philosopher are consid-

ered devoid of devotion. I see both elements present in
your sampradäya.” (CC Madhya 9.276 )

Çré Caitanya Mahäprabhu refuted the sädhya-sädhana-
vicära, (the conception of sädhya, the goal, and sädhana,
the means to attain the goal), of Çré Raghuvarya Tértha,
the then tattvavädé-äcärya of the original Maöha of Çré
Madhväcarya in Uòupé. For this reason, and especially
because Çréman Mahäprabhu addressed the äcärya with
the words ‘tomära sampradäya’ (your disciplic line), some
people think that Mahäprabhu is not included within the
Çré Madhva-sampradäya. Such persons conclude from
the aforementioned conversation that in Çré
Madhväcärya’s conception of sädhana as karmärpaëa
(offering the fruits of one’s own prescribed duties), and
sädhya as the liberation attained by following the path of
knowledge, there exists a sign of jïäna and karma devoid
of bhakti. They  say this is completely different from the
conception of sädhana in the form çuddha-bhakti and
sädhya in the form of kåñëa-prema revealed by Çréman
Mahäprabhu. Therefore, possessing a different conception
of sädhya and sädhana,  they consider Çréman Mahäprabhu
to be the initiator of a fifth sampradäya. It is not unusual
for ignorant people who have no idea of the glory and sci-
ence of the sampradäya to think in this way.

Although the process of karmärpaëa is accepted at the
beginning stage of the kaniñöha devotee, amala-bhakti,
unalloyed devotion, has been established as the principle
form of sädhana in the doctrine of Çré Madhväcärya. The
person, who is attached to the activities of the body and
who desires to enjoy the fruits of its activities is called a

karmé. There is no other way in the beginning for such a
person to become attentive to Kåñëa without karmärpaëa.
For this reason, Çré Madhväcärya has, in a general sense,
accepted karma which is subordinate to bhakti and is favor-
able for çuddha-bhagavat-jìäna, pure knowledge of
Bhagavän.

oà sahakäritvena oà  
(Brahma-sütra 3.4.33) 

In his commentary on this sütra, Çré Madhväcärya has
written:  yathä räjïaù sahakärye mantré tathä èatehatra
ksitipaù käryam åcche / evaà jïänaà karma vinäpi käryaà
sahäyabhütaà na vicäraù kutaçcid iti kamaöha çrütau
sahakäritvokteç ca.

The purport is that a minister is always present as the
assistant of the king; but even without the minister, the
king is able to carry out the work himself. In the same
way, çuddha-bhagavad-jïäna is able to give mokña, libera-
tion, without the aid of karma, although in some places
its support has been accepted. Therefore, it is clear that
Çré Madhväcärya has not accepted karma as the principle
means or sädhana to attain mukti. He has only given it
the position of assistant.  There is no contradiction
between this conception and the conception of the Çré-
mad-Bhägavatam, and this can be understood by dis-
cussing the Çrémad-Bhägavatam (10.47.24):

däna-vrata-tapo-homa-
japa-svädhyäya-saàyamaiù
çreyobhir vividhaiç canyaiù
kåñëe bhaktir hi sädhyate

“Devotional service unto Çré Kåñëa is attained by charity,
meaning by donations given to Çré Kåñëa or His devotees, by
strict vows, such as Ekädaçé, by austerities, meaning renun-
ciation of sense gratification for Çré Kåñëa’s sake, by fire sac-
rifices that are dedicated to Viñëu, by japa (chanting the

Ç

[Refutation of the misconception concerning Çré Caitanya Mahäprabhu’s 
acceptance of Çré Madhva Sampradäya]

Çré Caitanya Mahäprabhu  in Uòupé
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holy names of the Lord), by study of Vedic texts such as
Gopäla Tapaëi Upaniñad, by observance of regulative prin-
ciples, and, indeed, by the performance of many other aus-
picious activities.” 

However, whatever activities are performed to fulfill
one’s own desires, such as yäga (offering oblations),
yajïä, and so on, even if offered to Viñëu, could never be
an assistant of bhakti, even secondarily. Karma is gener-
ally performed with the aim of fulfilling one’s own
desires, and therefore Çréman Mahäprabhu has stated:

karma-nindä, karma-tyäga, sarva çästre kahe
karma haite prema-bhakti kåñëe kabhu nahe

“In every revealed scripture karma is condemned.
Everywhere, çästra advises us to give up engagement in
karma, for no one can attain prema-bhakti by that means.”
(CC Madhya 9.263): 

Nevertheless, karma which is performed with the aim of
dharma, and dharma which is performed with the aim of
renunciation, and renunciation which is performed with
the aim of obtaining the lotus feet of Bhagavän—all of
these can be considered as abhidheya, in a secondary way.
Çréman Madhväcärya has given only this type of karma
the position of an assistant to bhakti. He has very clearly
indicated that those karmas which do not aim to attain
paramärtha are to be condemned or rejected. It is stated
in Sütra-bhäñya (3.3.50): 

karmaëä baddhyate jantur vidyayä ca vimucyate
tasmät karma na kurvanti yatayaù päradarçinaù

“Karma causes the bondage of the jéva in this material
world, whereas through (transcendental) vidyä the jéva
attains complete deliverence i.e. he attains prema.
Therefore, the yatis, ascetics, who are well-versed in the
understanding of the Absolute Reality, never engage in
karma.”

In the doctrine of Çré Madhväcärya pure unalloyed
devotion has been ascertained as the only form of säd-
hana, and within his sampradäya this conception has
been expressed in the well-known verse:

madhvamata prakäça—
çréman madhvamate hariù parataraù 

satyaà jagat tattvato bhedo
jéva-gaëä harer-anucarä nécoccabhävaà gataù

muktir-naija-sukhänubhütir-amalä bhaktiç ca tat sädhanaà
hy aksädi tritayaà pramaëamakhilamnayaikavedyo hariù

Çrémad Baladeva Vidyäbhüñaëa Prabhu has stated a
parallel verse in his book Çré Prameya-Ratnävalé: Çré mad-

hvaù präha viñëuà paratamam showing the non-differ-
ence of opinion between Çré Madhväcärya and Çré
Caitanya Mahäprabhu.  Çré Madhväcärya himself has
proclaimed repeatedly in his various commentaries that
bhakti, characterized by hearing and chanting, is the only
form of sädhana:

dväparéyair janer viçëuù païcharätrais tu kevalaiù
kalau tu näma-mätraë püjyate bhagavän hariù

“In Dväpara-yuga, Çré Viñëu is worshipped by the means
stated in Païcaratra, and in Kali-yuga, Bhagavän Çré Hari is
worshipped only through çré harinäma.” (Muëdakopaniñad
bhäñya-dhrta näräyaëa-saàhitä-vacana)

bhaktir evainaà darçayati, bhakti-vaçaù puruño, 
bhaktir eva bhüyaséti mäöhar çrüteù

“Only through bhakti can one have darñaëa of Bhagavän.
That Supreme Personality of Godhead is controlled by
bhakti alone. Bhakti alone is the topmost means.” (Sütra-
bhäñya 3.3.53)

bhaktyaiva tustim ebhyati viñëur nänyen kenacit
sa eva mukti dätä ca bhaktis tatraiva käraëam

“Bhagavän Çré Viñëu is satisfied only through bhakti and
not by any other means. He alone bestows mukti, and only
bhakti is the cause of attaining such mukti.” (Mahäbhärata-
tätparya 1.118)

Quoting from various scriptures like this, he has again
and again stated that without bhakti there is no way to
obtain mukti. In the opinion of Çré Madhväcärya, the
mukti which is ascertained as the sädhya is not the
impersonal säyujya-mukti in the form of the oneness of
the jéva and paramätma (which is included within five
types of mukti).  If Çré Madväcärya accepted the union of
jéva and paramätmä, he would be considered an aupacäri-
ka-bhedavädé, a follower of dualism in name only like
Bhäskara Bhaööä. Çré Madhväcärya is a çuddha-dvaitavädé,
a follower of pure dualism. He is nitya païcha-bhedavädé,
a follower of fivefold eternal differences. He has
described the jévas as the eternal servants of Çré Hari. He
has boldly declared the difference between éçvara and the
jéva in the liberated state, that state in which the jévas
worship éçvara.

na yatra mäyä kim utäpare harer
anuvratä yatra suräsurärcitä  
ityädi çrüti-smrtiñu tätparya
muktänäà bhedasyaivokteù  

“That is the place where the servants of Çré Hari, who are
worshipped by both devatas and asuras, reside. Even mäyä



cannot enter that region, what to speak of others.”
(Chändogya-bhäñya, Chapter 6)

The purport of these çrutis and smrtis is that there is
certainly always, in all states, a difference between
Bhagavän and the liberated souls. 

kåñëo muktair ijyate vétamohaiù
(Mahäbhärata tätparya 2.62)

The meaning is that Kåñëa is worshiped by liberated
souls who are free from illusion. Muktä api hi kurvanti
svecchayopäsanaà hare (Sütra-bhäñya 3.3.27), muktänäm
api bhaktir hi nityänanda-svarupiëé (Manu-saàhitä 1.105).
It has been expressed within these sütras that even the
liberated souls worship Çré Hari—and bhakti is their only
source of pleasure. Bheda vyapadeçäcca (1.1.17). In his
commentary of this sütra, Çré Madhväcärya has explained
that the conclusion of Çrémad-Bhägavatam reveals the
intrinsic nature of mukti (SB 2. 10.5):

muktir hitvän yathä rüpaà svarüpeëa vyavasthitaù

“Mukti is the state of renuciation of both the gross and
subtle illusory forms. It is the state of being established in
one’s pure constitutional form as an eternal associate of
Bhagavän.” 

In the doctrine of Çré
Madhväcärya, even the different
levels or gradations of liberation
and of liberated souls, and the
different levels or gradations of
their änanda in liberated state,
are also accepted. Jéva-gaëä harer
anucarä nécocc bhävaà gatäù
(saàksipta madhva-mata),
muktävänando viçiñyate (Sutra-
bhäñya). Therefore, the concep-
tion of the sädhya of liberation as propounded by Çré
Madhväcärya, the conquerer of mäyäväda, is certainly
devotional and in line with the conception of the Çrémad-
Bhägavatam. There can be no question of its contami-
nation with jïäna, speculative impersonal knowledge.
Çrémad Baladeva Vidyäbhüñaëa Prabhu has described
Çré Madhva’s previous statement of mukti as moksaà
viñvanghriläbham: “Liberation is the attainment of the
lotus feet of Viñëu.” For example, ghee has originality of
milk. In the same way, Çré Madhväcärya’s conception of
sädhya as mukti,  seen in the light of attainment of the
lotus feet of Viñëu, is included within the prema-sädhya
propagated by Çré Gaurasundara (i.e. the conception of

Çré Gaurasundara is the essence of the conception of Çré
Madhväcärya.)

Due to the influence of time, the conceptions of the
then tattvavädi-äcärya Raghuvarya Tértha and his disci-
ples, as well as that of the subsequent generations of
tattvavädis, have altered considerably from the real con-
ception of Çré Madhväcärya. This is clearly understood by
deliberating on the literature of Çréman Madhväcärya, in
comparison to the teachings, practises, and literature of
the modern-day tattvavädis. Therefore, this distorted con-
ception can in no way be established as the conclusion of
the original äcärya. Although Çré Raghuvarya Tértha has
accepted the Madhva-sampradäya, the words of Çré
Mahäprabhu “tomära sampradäya” (your disciplic succes-
sion) spoken to him indicate that the respected äcärya
had greatly deviated from the conception of the original
sampradäya and had become independent.

By the words “tomära sampradäya,” Mahäprabhu has
indicated to him, “You have misunderstood the true sig-
nificance of the Madhva-sampradäya which is approved
and accepted by me. Bound by the net of external (sec-
ondary) considerations, you have created a different
sampradäya. I see no çuddha-vaiñëava siddhänta here,
other than the acceptance of the eternality of Çré

Vigraha. Therefore I, and also
Çré Madhva, the disciple of
Vyäsa, have no relation with
your imaginary sampradäya.”      

There are many societies,
such as äul, bäul, präkrta saha-
jiyä, and so on, who identify
themselves as the followers of
Çréman Mahäprabhu and the
Gauòéya-sampradäya. But their

misconceptions can never be
accepted as the opinion preached by Mahäprabhu. If one
refutes the misconceptions of the aforementioned societies,
it doesn’t mean he refutes the conception of Mahäprabhu.
It would be completely unreasonable to think so. Therefore,
since Çréman Mahäprabhu cut the misconceptions of those
so-called tattvävädis through many scriptural arguments.
Those who argue that He denied the çrauta-mata, (disciplic
path) established by Çré Madhva, who is one of the promi-
nent äcäryas of the four genuine sampradäyas, or that He
never accepted the sampradäya of Çré Madhväcärya, are
foolhardy and childish.

[Translated from Çré Gaudéya Patrikä 53/10]
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For example, ghee has originality
of milk. In the same way, 

Çré Madhväcärya’s conception 
of sädhya as mukti,  seen in 
the light of attainment of the 
lotus feet of Viñëu, is included 

within the prema-sädhya
propagated by Çré Gaurasundara
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invincible Time, our attention has been captured
by vimukha-mohiné-mäyä (Mahämäyä)—when

will the day come when we will sail above you? For us, the
search for Çré Kåñëa Caitanya lies beyond our purview, as
our feet and eyes never touch upon or chance to see the
real splendor of this dhäma. This place is not a geo-
graphical consideration; you won’t find it on any map.
Even at the time of dissolution, this wonderful dhäma
remains, waving its flag of victory and divine eternal glo-
ries! Only through hearing the salient empowered words
of those enchanted by unmukha-mohiné-mäyä
(Yogamäyä) may we stumble into the mystique of this
transcendental realm. 

This unprecedented Navadvépa Dhäma Parikramä is a
testimony to the glory of such an enchantment. The

founder of Çré Gauòéya Vedänta Samiti, nitya-lélä-praviñöa
oà viñëupäda añöottara-çata Çré Çrémad Bhakti Prajïäna
Keçava Gosvämé Mahäräja, planted the seed of Çré
Devänanda Gauòéya Maöha in the fertile soil of
Navadvépa, and he re-established the flow of hari-kathä
around Çré Navadvépa Dhäma Parikramä for the welfare of
the suffering masses. That flowering plant has been blos-
soming for many years now. Its fragrance carries further
and further afield each year, under the guidance of the
stalwart disciples of Çréla Bhakti Prajïäna Keçava Gosvämé
Mahäräja, such as the present äcärya Çréla Bhaktivedänta
Vämana Gosvämé Mahäräja (who unfortunately was
absent this year due to delicate health),  Çréla
Bhaktivedänta Trivikrama Mahäräja, Çréla Bhaktivedänta

O
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Näräyaëa Mahäräja, and his many sannyäsés and devout
followers.

More than twenty thousand devotees from as far afield
as land-masses go, gathered at Çré Devänanda Gauòéya
Mäöha for the annual dhäma parikramä. Throughout the
festival, the many assembled sannyäsés and brahmacärés,
returning from their respective preaching duties,  glori-
fied the nine islands. They also explained many other
wide-ranging topics, such as the different faces of
yogamäyä, the superiority of the Bhägavat-paramparä,
and Çré Caitanya Mahäprabhu’s reconciliation of the
teachings of the four sampradäyas in His philosophy of
acintya-bheda-abheda-tattva. They also glorified with full
çästric support guru-niñöhä, Ekädaçé-tithi and the
supremacy of Rädhä-kuëòa. 

Çréla Trivikrama Mahäräja quoted the verse,

bhaktiù pareçänubhavo viraktir
anyatra caiña trika eka-kälaù

prapadyamänasya yathäçnataù syus
tuñöiù puñöiù kñud-apäyo ’nu-ghäsam

“Devotion, direct experience of the Supreme Lord, and
detachment from other things—these three occur simulta-
neously for one who has taken shelter of the Supreme
Personality of Godhead, in the same way that pleasure,
nourishment and relief from hunger come simultaneously
and increasingly, with each bite, for a person engaged in
eating.” (SB 11.2.42)

He then asked the piercing question, “Are we actually
devotees? We think we are performing bhakti, but with-
out realization there is no bhakti. Ninety-nine percent
are in this category.”  He continued, “Who is our friend?
Only gurudeva; only gurudeva can take us to Kåñëa. But
how much guru-bhakti and guru-niñöhä do we have? How
much faith in guru do we have? Why is the real mercy of
guru not showing in us?” Then, throughout the
parikramä, many instances of the inspirational guru-
niñöhä shown by Çrila Bhakti Prajïäna Keçava Gosvämé
Mahäräja were highlighted to demonstrate the deeper
meaning of these profound words—guru-niñöhä. 

We had arrived in the land of çaraëägati, the land of
prema-dhäma. The devotees expressed their wonder in
reaching even the outer covering of Çré Navadvépa
Dhäma, the very place where Mahäprabhu performed so
many of His glorious pastimes, revealing to the world the
process of näma-saìkértana, and tasting that mood of
Kåñëa’s foremost beloved, Çrématé Rädhikä. On the first
day, we made our saìkalpas (vows) at the Ganges so that
our parikramä would be succesful. Then, on the next day,

the exhilarating morning march towards Nåsiàha Palli
began. The days passed, and at one point, Çrépäda
Paryaöaka Mahäräja pointed to an elderly, bent-over
Bengali woman, moving speedily along with her bamboo
cane towards Nirdayäù-ghaöa and Rudradvépa. He said,
“It is the mercy of Mahäprabhu. Just see, it is the mercy
of Mahäprabhu that is keeping her going...” And, at
every place, the glories of Çréla Bhaktivinoda Öhäkura’s
Çré Navadvépa Dhäma Mähätmya were sung. 

On day four, the parikramä reached Modadrumadvépa
and the village of Mämagächi. Here, and also back at Çré
Devänanda Gauòéya Maöha in the evening, Çréla
Näräyaëa Mahäraja very beautifully expounded on the
subtleties of prema. He explained that Lord Rämacandra
came here with Sétä Devé and Lakñmaëa. One day, rest-
ing under a banyan tree, He smiled quietly to Himself.
Seeing this, Sétä Devé inquired as to the cause, and Räma
replied: “In Kali-yuga I will appear as the son of a brah-
maëa in Navadvépa Dhäma. I will accept sannyäsa at a
young age, and my mother and her daughter-in-law will



weep in separation. You will be that daughter-in- law.”
“What happiness is there in giving sorrow to your wife?”
asked Sétä, and Räma replied, “Prema is tasted in two
ways—in sambhoga, meeting, and in vipralambha, sepa-
ration.” Çréla Mahäräja explained that viraha actually
means a special kind of union. Some say that there
should only be meeting, but we disagree; we always see
both aspects. The purpose of separation is to increase the
pleasure of meeting by intensifying the feeling of
reunion. Separation naturally depends upon meeting,
and one of the attributes of separation is the constant
yearning for union. After separation, when meeting
occurs, the happiness felt is a million times greater than
before. When Sétä was stolen from Räma, He wandered
throughout the forest calling out to the birds “Hä Sétä,
where are you?” and when Hanumän saw Sétä in Laìka,
she looked as thin as a crescent moon as she cried, “ Hä
Räma! Hä Räma!” 

After Räma killed all the demons, He told Sétä, “I only
saved you to uphold my prestige; now you may go where

you like.” After being tested by the fire-god for her
chastity, Sétä returned to Ayodhyä with her reputation
vindicated. Many years later, Räma heard from others
about a washerman who rebuked his wife who had been
absent from the house for one night. He had told her, “I
am not like Räma. I won’t have you back after you have
been in another’s house.” Concerned about public opin-
ion, Räma ordered Lakñmaëa to take Sétä to the forest
and leave her there. Taking shelter of the açrama of
Välméki, Sétä gave birth and raised her two sons, Lava
and Kuça. One day, Lava and Kuça arrived at the assem-
bly of Lord Räma and began to narrate the Rämäyaëa,
having heard it from Välmäki. Amazed, Räma asked
Lakñmaëa to find out the identity of their parents. They
replied to Lakñmaëa: “Within such a learned assembly,
you remain a fool, asking brahmäcärés who their father is.
Don’t you know that guru is all in all?” Lakñmaëa then
tried to offer them gifts, but they refused, saying, “We
subsist on fruits and cover our bodies with the bark of the
trees.” Then, returning home they inquired: “O Mother,
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today we saw an astonishing thing. Next to Räma stood a
golden figure who looked just like you. The only differ-
ence is that you walk and talk but that figure didn’t. Who
is she?” Hearing of Räma’s separation, Sétä Devé wept
and thought, “The king has left his queen, but Räma has
never left Sétä.” Although Räma rejected her twice, and
would later do so a third time, Sétä never rejected Räma.
Rather, her love for Him continued to increase. This is
the unique characteristic of prema, that even when there
is a cause to break—a very good cause—still it doesn’t
break. Rather, it increases. 

In this way Çréla Näräyaëa Mahäräja spoke into the
night, filling the devotees
hearts with joy at the
sweet waves of prema.

The days seemed to end
just as they were beginning,
as the kértana parties rolled
over this green and lus-
ciously rich land. Reaching
Çré Caitanya Maöha on the
final day, the devotees glo-
rified Çréla Prabhupäda
Bhaktisiddhänta Sarasvaté
Öhäkura. They explained
how, by the inspiration of
Çréla Bhaktivinoda Öhäku-
ra and unaided by the
monied people of the
times, Çréla Prabhupäda inspired a new wave of young boys
and sent them out to carry the message of Çré Caitanya
Mahäprabhu on their heads. They described how his disci-
ple Çréla Bhakti Prajïäna Keçava Gosvämé Mahäräja car-
ried that order, and how he received the blessings of Çréla
Gaura Kiçora däsa Bäbäjé Mahäräja that he would remove
all obstacles from his path, how he initiated Çréla
Bhaktivedänta Swämé Mahäräja into the sannyäsa order
before Çréla Swämé Mahäräja left India to flood the world
with Kåñëa consciousness—and who in turn inspired Çréla
Näräyaëa Mahäräja to follow in his footsteps and shower
mercy on  so many fortunate souls. 

This year, two more recipients of that mercy entered
into the renounced order of life, as they reconfirmed their
dedication to the mission of Çré Caitanya Mahäprabhu.
Çrépad Urukrama prabhu received the title Bhaktivedänta
Padmanäbha Mahäräja and Çréla Näräyaëa Mahäräja said
of him, “Urukrama prabhu is a very senior devotee of
Çréla Swämé Mahäräja, after Çréla Swämé Mahäräja’s
departure he went to pujyapäda Çréla Bhakti Rakñaka
Çrédhara Mahäräja, and then came to me for instruction.

I am giving him the title Bhaktivedänta Padmanäbha.”  He
then said, “Çrépäd Dåñtadyumna prabhu received sannyäsa
from Çréla Swämé Mahäräja, and now I am again establish-
ing his sannyäsa and giving him the title Bhaktivedänta
Bhaktisära Mahäräja.” The new sannyäsés’ new daëòas
were, as per tradition, passed around to take the blessings
of the other sannyäsés who were present. All the other
devotees offered their obeisances to them and wished
them well in their new stage of life. Çréla Näräyaëa
Mahäräja then explained that Çréla Bhaktisiddhänta
Sarasvaté Prabhupäda would often speak of three mådaì-
gas: The clay drum or mådaìga, the båhad-mådaìga (print-

ing press), and jévanta-
mådaìga (the living
preacher sannyäsés).
What sweet sounds
those living mådaìgas
are now echoing!
Carved out by the loving
hand of our guru-varga,
they will resonate the
deepest conclusions of
the life and teachings of
Çré Caitanya
Mahäprabhu and His
pastime places. The san-
nyäsa mantras had been
given the morning
before, as Çréla

Näräyaëa Mahäräja told them specifically, “I want my san-
nyäsés to assist me in spreading the message of Çré Caitanya
Mahäprabhu everywhere. Always be very humble, soft-
hearted and kind to all.” 

Who can describe the devotees exhilarated feelings as
Çrépäda Paryaöaka Mahäräja began to sing Çréla Kåñëadäsa
Kaviräja’s “Çré Gaura Janma-Lélä” during the Gaura
Purëéma abhiñeka, which was performed by Çrépäda Tértha
Mahäräja. Who can describe the bhajanas that echoed
throughout these days? Even those present could not fully
comprehend how they were feeling that something merci-
fully was accumulating in them— some wonderful, mysti-
cal sukåti in the association of all the gaura-bhaktas.

After the seven-day Dhäma Parikramä, glorious festi-
val came to an end, and the dust settled once more as the
over 15 thousand pilgrims sadly packed their blankets,
Bengali-style, with wonderous sounds ringing in their
ears and impressions etched in their hearts, and with the
promise of more transcendental nectar to flow out of this
eternal dhäma in the future.
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